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PREFACE 


The extant Puranas present a very rich collection of materials 
for the study of the development of Hindu rites and customs during 
the centuries intervening between Yajnavalkya and the Smrti- 
Nibandhas. During this long period, the Hindu society passed 
through numerous vicissitudes, so much so that in many respects 
the Hindu rites and customs, as found in the Nibandhas, differ 
from those in the Codes of Manu and Yajnavalkya. Hence the 
study of the Puranas is of immense importance for a clear under¬ 
standing of the whole course of the development. But none of the 
extant Puranas being assignable to any positive date, the greatest 
difficulty which makes their study impracticable and unscientific 
is the want of a proper chronology of the chapters constituting the 
individual Puranas, Unfortunately no systematic attempt was 
made to remove this long felt want, probably because, as Mr. P. V. 
Kane says, ‘the chronology of the Puranas is, like that of the epics, 
a subject full of perplexing problems’. The work, done by such 
eminent scholars as II. II. Wilson, F. E. Pargiter and Haraprasad 
Shastri even in regard to the approximate dates of only a few of 
the Puranic works, is not at all considerable, nor are their conclu¬ 
sions always acceptable. Hence the first tiling, on which attention 
has been directed in this work, has been to determine as approxi¬ 
mately as possible the chronology of the Puranic chapters, or parts 
thereof, on Hindu rites and customs. I should mention here that 
in this chronology, which is based only on such evidences as are 
contained in the majority of the editions of the individual Puranas, 
attention has been given especially to those chapters which are 
devoted mainly to the treatment of the above mentioned topics; 
and, the scope of this work being limited to the study of these 
matters during the period ranging approximately from 200 to 
1000 A.D., those Puranas, which have been found to be hardly 
earlier than the tenth century, have been dealt with very briefly. 
However, on the basis of this chronology, which forms Part I of 
this work, I have attempted to describe in Part II the different 
stages in the development of the Puranic rites and customs. I 
have tried to show that these rites and customs are not the 
productions of a single social dictator or of a particular period of 
time, but were revised from generation to generation and reshaped 
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gradually to their present character with such additions as the 
changes in society demanded. With an eye to the notable changes 
in the religious and political history of ancient India, I have tried, 
further, to ascertain the factors which determined the stages in 
the development of the Puranic Dharma (i.e. law and custom) 
and moulded its character. This enquiry, which has been found 
absolutely necessary for a clear understanding of the nature and 
growth of the Puranic rites and customs, and which has in many 
cases led to interesting results, has involved an investigation into 
the origin of Puranic Hinduism, because in India, as in all other 
eastern countries, religion is inseparably connected with customs. 

Besides the two parts, of which the present work mainly 
consists, there is an Appendix containing a long list of quotations 
which I have traced in the extant Purauas. This list has been 
extremely necessary not only for understanding the nature of the 
Puranas during the ages they were used by the commentators and 
Nibandha-writers but also for determining the dates of those 
Puranic chapters from which the quotations were made. This list 
may also be of some use to those scholars who will, in future, set 
themselves to the solution of textual problems relating to the 
Puranas. 

Being concerned with a field of research hitherto almost 
unexplored, this work may interest those who want to study the 
Puranic literature and the Hindu social institutions. Attempts 
have been made to solve many problems relating to the Puranas 
and the Puranic Dharma ; but no conclusion has been drawn which 
has not been sufficiently evidenced by the facts of the case. The 
chronological scheme in Part I is necessarily tentative, but all 
available materials have been fully considered and taken into 
account. 

As this work is the result of a general study of the Puranic 
chapters on Hindu rites and customs, no attention has been given 
to the divergent opinions held by the different Puranas on the 
niceties of any particular rite or custom. Such detailed study 
would require a separate volume and has consequently been 
avoided. 

Though this work is based on a first-hand study of the original 
sources, the accounts given in it of the rise and spread of Jainism, 
Buddhism and Ajlvakism (i.e. the religion preached by Gosala 
Mankhaliputta) are mainly based on those given in such authorita¬ 
tive works as the Cambridge History of India (Vol. I), V. 
A. Smith's Early History of India, and the like. In translating 
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some of the passages of the Puranas and Smrti works, H. H. 
Wilson’s Vi$£u Purana, F. E. Pargiter’s Markaudeya Purana, 
Taluqdar’s Matsya Purana (S.B.II., Vol. XVII), Mahendra Nath 
Chatterjee’s Srimadbhagavata, and Biihler’s Laws of Manu (S.B.E., 
Vol. XXV), Institutes of Gautama (S.B.E., Vol. II) and Institutes 
of Baudhnyana (S.B.E., Vol. XIV) have been extremely helpful 
to me. In studying the Puranas I have, in addition to the different 
printed editions, utilised the large collection of Purana and Smrti 
manuscripts existing in the Dacca University Library. Of the 
Danasagara of BaJlalasena I consulted the India Office manuscript, 
which was secured for me on loan by the Dacca University Library. 
As to the dates of the Smrti-Samhitas and the Nibandhas, I have 
been generally guided by the indications of the veteran scholar 
Mr. P. V. Kane, m.a., ll.m., whose History of Dharmasastra 
(Vol. I) is undoubtedly the most valuable work on the subject. 

By way of explaining why in a few cases I have used the 
VarigavasI editions of the Puranas, printed in Bengali characters, 
in preference to the more widely used Devanagarl editions, I 
should only say that these editions, though not critically 
accomplished from sufficient Manuscript material, are not always 
so negligible as scholars may take them to be. They are often, 
if not in all cases, based on Bengal Mss and have consequently 
different texts with less number of additional passages than the 
South Indian editions. However, the comparative notes on the 
different editions, which have been added to the analyses of the 
Puranas, will enable scholars to trace the references in the South 
Indian and other Devanagarl editions. 

My thankful obligations are due to my professor Dr. S. K. 
De, m.a., d.lit., for his valuable suggestions and guidance. It was 
at his instance that I took up the Puranas as a subject of study. 
During the three years I worked with him on this subject he look 
very keen personal interest in the progress of my work and 
accorded to me such facilities as very few students of his department 
have ever enjoyed. In spite of his heavy duties and responsibilities 
he ungradgingly took the trouble of going through the whole 
thesis step by step, as well as when it was finally completed. 
I am particularly grateful to our Vice-Chancellor, Dr. R. C. 
Majumder, m.a., ph.d., for kindly securing books and manuscripts 
for my use from different libraries as well as for enabling me to 
publish my work as a Bulletin of the University. But for his help 
and sympathy the book would never have seen light so soon. I 
am also much obliged to Mr. Subodh Chandra Banerjee, M.A., of 
the Dacca University Mss Library, for giving me all possible help 
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in consulting the valuable collections of Sanskrit manuscripts in 
his charge, as well as for pointing out to me the reference to the 
Padma-purana in a marginal note contained in a manuscript of the 
Yathartha-mailjarl. 

All necessary information regarding the editions of the Puranas 
and other works, which have been utilised, has been given in the 
Bibliography. Words, admitting of alternative spellings, have 
sometimes been used in both forms, viz., Vasistha and Vasi^ha, 
Lomaharsana and Romaharsana, Kalkin and Kalki, Sambhala and 
Saipbhala, Pamsula, and Pamsula, Satvata and Sattvata, etc.; and, 
except in only one place (in Part I, Chapter I), the word ‘Snifti* 
has been used in its restricted sense to mean ‘Dharma’ i.e. ‘law 
and custom’. 

Though a portion of this work was published as isolated 
articles in different oriental journals, I have considerably improved 
the whole work, including the published portion, by adding much 
new material and, in a few cases, by modifying my views already 
expressed in those articles. 


Dacca 

February , 1940. 


Rajendra Chandra IIazra 
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this humble work is dedicated as a 
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gratitude by his pupil, the author. 



yo vidyac caturo vedan sarigopanisado dvijah | 
na cet purdnam samvidyan naiva sa syud vicak?anah\\ 

itihasa-purdndbhydm vedarp samupabrmhayet J 
vibhety alpa-irutdd vedo mam ayam praharisyati\\ 
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CHAPTER I 


THE MAHAPURANAS 

The only species of Indian literature, which can claim, next to 
the Vedas, to reach back to great antiquity, is the ‘Purina’ 1 . It is 
mentioned, mostly in connection with Itihasa, in such early works 
as the Atharva-veda 2 , Satapatha-brahniana 3 , Gopatha-brahmana 4 , 
JaiminTya-upanisad-brahmana 5 , Brhadaranyaka-upanisad", Chan- 
dogya-upanisad 7 , Taittiriya-aranyaka h , Sankhyayana-srautasutra 6 
and Gautama-dharmasutra 10 . 

According to the Brahmanical traditions as recorded in the 
Atharva-veda and the Bj-hadaranyaka-upani?ad, the ‘Purana’ has as 
much a sacred origin as the Vedas. The former says that the Res, the 
S&mans, the Metres and the Purana originated from the residue of 
the sacrifice together with the Yajus 11 . The latter, on the other hand, 
ascribes the origin of the four Vedas, Itihasa, Purana etc. to the 
breath of Mahabhuta 12 . These traditions, though fundamentally 
different, are unanimous in their recognition of the sacredness of the 
‘Purana’. In many of the works of the Vedic literature, the ‘Purina’ 
is even called the fifth Veda 13 . This traditionally sacred character 
has been retained by the literature even to the present day; but it 

1 For the antiquity of the ‘Purana’, see Sir Ashutosh Mukherjee Silver Jubilee 
Volumes (Calcutta), HI, Part 2, pp. 7 f. 

* XI, 7. 24 and XV, 0, 4. 

* Xm. 4, 8, 18; XI. 5, 6, 8 and 7, 9. 

4 I. 10. 

* I, 68. 

* n, 4, 10; IV, 1, 2 and 6, 11. 

’ III, 4, 1 and 2 ; VII, 1, 2 and 4; VII, 2, 1 and 7, 1. 

4 n, 9. 

* XVI, 2, 27. 

“ VIH, 6 and XI. 19. 

” freak timdni chanddmti purana m pajufd roha| ucrhitfaj jajnire .|j 

Atharva-veda, XI, 7, 24. 

“ . makato bkutaiya nuvasitam etad pad rgvedo yajur-vedah tSmavedo 

‘tharv&Agmua itih&tah pwdnam .| Brhadaranyaka, II, 4, 10. 

“ Cf. Satapatha-brihmapa, Chftndogya-upanifad, SWilchyayana-srautashtra, etc. 
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never attained the position of ‘Sruti’, being always recognised as 
‘Smrti’. 

Though the theory of the existence of a single original Purana 
is open to serious doubts, it can hardly be denied that more Puranas 
than one had come into existence long before the beginning of the 
Christian era. In the Samhitas of Manu and Yajnavalkya 14 
and in the Taittiriya-aranyaka 1 ', the word ‘Purana’ has been used 
in the plural number; the Mahabharata speaks of a ‘Purana pro¬ 
claimed by Vfiyu’ 10 ; and the Apastamba-dharmasutra has a passage 
quoted from a ‘Bhavisyat-purana’ 17 . The self-contradicting title 
‘Bhavisyat-purana’ given to a distinct work of the Purana literature 
indicates that in Apastamba's time ‘the term Purana had become so 
thoroughly specialised as to have lost its proper meaning, and had 
become merely the designation of a particular class of books. It 
would have required the existence of a number of books called 
Puranas to produce that change, and manifestly they must have 
had their own special names to distinguish from one another, and so 
convert their common title Purana into a class designation’ 18 . Hence 
it can be held that the number of the Puranas had begun to be 
multiplied even before the time of Apastamba. 

The existence of more Puranas than one in Apastamba’s time 
or earlier does not, however, mean that the canon of ‘eighteen 
Mahapuranas’ ia came into vogue at such an early period. As a 
matter of fact this canon can scarcely be dated earlier than the third 
century A.D. 2n . There is, of course, mention of ‘eighteen Puranas’ 
in the Svargiirohana-parvan (5, 4ti, and 6, f)7) of the Mahabharata, 

14 Manu III, 232— svadhyuyam bavayet pitryc . J . 

purdnani khiluni ca|| Yaj. Ill, 189 —yato veddh purdnuni vtdyopanimdas tathd etc. 

14 II, 9— * * * * itihdsa-jmrdndni. 

34 Mbh III, 191, 16. 

” Apas II, 24, 6-6. 

14 Pargiter, A1HT, pp. 60-61. 

14 The name ‘Mahapurana* is of late origin. It is found only in Bhag XII, 7 
and Bv IV, 131. What are now known as Mahiipuranas, are called simply Pur&pas 
in the earlier works. 

* Of the earliest of the extant Puranas, the Visnu (III, 6) and the Markan- 
{leya (chap. 187) contain lists of eighteen Mahapuranas. Though the former Pur&na 
is to be dated between 100 and S60 A.D., and most probably 5n the last quarter of 
the third or the first quarter of the fourth century (see under Vi$nu-pur&pa below), 
there is sufficient reason to hold that the list of the Mahapuranas in Vi$ III 6 was 
revised to its present form in later days, or that verses 21-26 (on the names of the 
eighteen Puranas and their five characteristics) were interpolated, especially when we 
take into consideration Vi$ III, 6, 20 which says that the Vi$nu-purana was based 
on the four Pur&pa-samhitas compiled by Romaharsana, AJkrtabrana, Sav&rni and 
&aip£&payana. The list, however, must be dated earlier than Alberuni who gives It 
in his account of India* 
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and on the strength of this mention scholars have sometimes tried 
to assign the canon to a very early date 21 . But an examination of 
the text of the Svargarohana-parvan as occurring in the Bengal Mss 
as well as in the printed editions of the Mahabharata, shows that 
the portions in which ‘eighteen Puranas’ have been mentioned are 
in all probability later additions. Svargarohana-parvan 5, 46 
(Variga. ed.), which corresponds to the same verse in the Bombay ed., 
is found neither in the ASB ed. nor in any one of about a dozen 
Bengal Mss which we have consulted in this connection in the Dacca 
University Library. Svargarohana-parvan, chap. 6 also, though 
found both in the ASB and Bombay editions, does not occur in the 
Bengal Mss. At the close of the Vahgavasi ed. of the Mahabharata 
the commentator Nilakantha says that this chapter, which begins 
with the verse 4 bhagavan kena vidhina and in which the merits of 
listening to the Mahabharata and the gifts to be made to the reader 
of its Parvans have been described, was transferred from the Hari¬ 
vamsa to the Mahabharata for the encouragement of the audience 
of the latter 22 . The validity of this information supplied by Nlla- 
kantha is fully realised when we see that Svargarohana-parvan, 
chap. 6 is the same as Hv III, 132, 1-97 and 135, 2b to the end, and 
that in this chapter of the Svargarohana-parvan the gifts to be 
made to the reader of the Harivamsa also are described along with 
those of the other Parvans of the Mahabharata. This is certainly 
against the proper order of things, for if, as the enumeration of the 
Parvans in this chapter shows, the Harivamsa constitutes the 
eighteenth book of the Mahabharata, then the results of listening 
to the whole epic cannot be described in the book previous to the 
eighteenth. Hence there can scarcely be any doubt regarding the 
spuriousness of Svargarohana-parvan, chap. 6. 

The second mention of ‘eighteen Puranas’ is found in verse 3 
of Hv III, 135. Though this chapter is found to be one of the two 
sources of chap. C of the Svargarohana-parvan, it is very doubtful 
whether it can be placed as early as about 400 A.D., the probable 
date of the Harivamsa. This chapter is not found in many of the 
Bengal Mss of the Harivamsa 23 . 

Mark 187 (on Puriipa-m5hatrnya) does not occur in all the editions. Hence its 
authenticity is extremely doubtful. 

Vi 104 also contains a list of the Puranas, but we shall see later (under 
Vamano^pur&na) that this chapter was added very late to the Vayu. 

For the date of Mat 53 which also contains a list, see under Matsya-purana. 

n Macdoneil, Skt. Lit., p. 200. Pargitcr, op. ett, p. 22. IHQ, Vol. VIII, p, 761. 

M bhagavannityddih phaladhyayo vydsena harivamsdnte uktah> atm srot?~ 
praromndriham ukta iti jneyam\ 

* For instance, cf. Mss No. 508 (dated 1540 Saka), No. 514A (dated 1765 
Saka), No, 1041 and No, 1718 in the Dacca University Mm Library, 
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Inspite of the little value which can be attached to the mention 
of ‘eighteen Puranas’ in the Mahabharata and the Harivarjisa, it 
can hardly be doubted that the canon originated not later than the 
first quarter of the seventh century A.D. In Mat 53 the eighteen 
Puranas have been named, and it will be seen afterwards that the 
date of this chapter (especially except verses 59-63) is to be placed 
between 550 and 650 A.D. Gaudapadn, in his Sarpkhyakarika- 
bba$ya, uses the word ‘purdria’ in the plural number to mean distinct 
Puranic works 24 , and, in his Uttaraglta-bhasya, explains the word 
(purdna) occurring in chap. 2 of the Gita, as ‘purdndni brahmdnda- 
dini’* s . This word ' brahmdndadini’ betrays Gaudapada’s acquain¬ 
tance with the eighteen Puranas. That the word brahmdrnjUidtni 
was used, as much as brahmadini, to mean the group of the eighteen 
Puranas, is evidenced by Sayanacarya who explains the word 
purdna, occurring in the Taittirlya-aranyaka (II, 9), as 'purdndni 
brahmandddini’ in his Bhasya on the same. Sayana’s knowledge 
of the group of the eighteen Puranas can by no means be denied. 

It is not known definitely of what the Puranas in their earliest 
form treated. A very old definition, contained in the famous lexicon 
Amarakosa and in most of the extant Puranas, says that a Purana 
is to have five characteristics : (1) creation (Sarga), (2) re-creation 
(Pratisarga), (3) genealogy (Vamsa, of gods and sages), (4) cosmic 
cycles (Manvantara), and (5) accounts of royal dynasties (Varpsa* 
nucarita). All these characteristics have their roots in the materials, 
viz., Akhyanas (tales), Upakhyanas (anecdotes), Gathas (songs) and 
Kalpajoktis (lore that had come down through ages), which, as the 
Brahmanda, Vayu and Visnu say, were used by Vyasa in compiling 

M tatra bahyam nama veddh sik?d-kalpa~vydkarana-nirukia-cchando-jyoti?tikhya- 
padanga-sahitdk purdndni nydya -mlmamsa- dharmattdslrdni ceti. —Sanikhya-k&rika 
with Gaudap&da-bhasya (ed. Pandit Bechanarama Trip&thl, Benares Sanskrit Series, 
No. 0, Benares 1905), p. 10. 

98 Uttaraglta, p. 52. 

In the Bombay edition of the Uttaraglta with Gau^apada-bhSfya (ed. Mah&- 
deva Sarman and published by the Gujarati Printing Press, Bombay 1012) the read¬ 
ing is * purdndni bra(d?)hmddini’. 

In the D. U. Mss Lib. there are two Mss, Nos. 4504 and K558E, of the 
Uttaragita-bhafya. Of these, the former, which is concise and is written in a terse 
atyle smacking of an early date, reads *purandni brdhmddini \ The latter Ms, on the 
other hand, says in its post-colophon statement that it was copied at Benares and 
brought from there by post. It is comparatively elaborate, agrees more with the 
printed editions than with the other Ms, and reads * purdndni brahmdn^ddini \ 

Regarding Gautfapada’s authorship of the Bha?ya, S. K. Bdvalkar says: "We 
can, for the present, only assert that there is nothing, so far discovered. In these two 
commentaries the Saipkhyakarika-vrtti and the UttarsgltfLvytti) that necessarily 
militates against the traditional identification of their author with the author of the 
Miptfukya Karik&s”, See, Bdvalkar, Basu Maliik Lectures on Ved&nta, 1025, p. 160. 
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the original PurUpa 28 . These characteristics, therefore, indicate the 
real nature of the Puranas in their early, if not the earliest, form. 
In most of the present Puranas, on the other hand, the five character* 
istics have been neglected partially or totally and great importance 
has been given to matters religious and social. In those few Purapas 
also, in which the five topics have been dealt with, there are to be 
found chapters on social customs and glories of gods. Thus, the 
present Puranas have practically turned into Smjti-codes. This 
new form the Puranas do not seem to have attained before the 
beginning of the Christian era. The few passages quoted in the 
Apastamba-dharmasutra from a Purana and a Bhavisyat-purana 
cannot be made the basis of the statement that Smrti-matter began 
to be imported into the Puranas in Apastamba’s time. These 
passages are most probably Gathas, or summaries thereof, which 
were current among the people in ancient times and received admis¬ 
sion into the Pur&nas especially in connection with the patriarchs. 
That at least some of the ancient Gathas were concerned with Smrti- 
matter is evidenced not only by the Puranas 27 and the Mahabharata 
but also by the Manu-smrti which refers to one sung by Vayu 28 . 
The fact that Manu incorporates the verses found in Apas I, 19, 18 
without calling them Gathas is not very important, because in 
several other cases also Manu is found to insert verses, not of his 
own composition, without naming the sources. For instance, 
Manu II, 94 (na jatu lidmah kdmdndm) occurs in the Puranas as 
spoken by Yayati who became tired of worldly enjoyment 28 , and 
Manu III, 274a (api nah sa kule jay at) is found in some Puranas 
as a part of a Gatha sung by the patriarchs 80 . There are also 
numerous other references to the Purana literature in the works of 
the pre-Christian era, but nowhere there is any reference to its 
Smyti-contents. 

On the other hand, there are evidences to show that the Puranas 
began to incorporate matters on Hindu rites and customs from a 
period earlier than the sixth century A.D. Medhatithi quotes in 
his Bhasya on the Manu-smrti a number of verses from the Puranas. 
Though the majority of these verses are concerned with creation, 
philosophy etc., a few of them relate definitely to Smrti. These 

* akhydnaii cd pyupdkhy&nair gitMbhih. kalpajoktibhih\ pu rd iia-sa m hi trim 
caJcre purdndrtha-vudradah 11 Bd U, 54, 21; Va 60, 21; and Vi? Ill, 6, 16. 

Hie last two Purapas differ slightly in readings from the first. Also cf. Va 
10S, 61; 104, 20. 

" See, for example, Mark 20, 46-46. 

" Mann IX, 42— atra gdthd v&yu-gitdfr etc. 

* Via., Mat 64, 10; Vi? IV, 10, 0; Hv I, SO, 88 j and so on. 

“ Cf. BdlQ It. Of. 
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latter verses testify to the fact that the Purarias in Medhatithi s 
time contained chapters on holy places, funeral sacrifices, etc 31 . 
Kumarilabhatta, in his Tantravarttika, looks upon the Puranas as 
authoritative works on Dharma and names them along with the 
Dharmasastras 32 . The Harlta-saiphita 33 says that the Anadhyaya days 
should be known from the Smrti works as well as the Puranas 34 . 
An old Ms of the Skanda-purana, discovered in Nepal by Haraprasad 
Shastri, contains several sections on hells and one on the method of 
worshipping the god (Siva) 85 . Vijiianesvara tells us of Ilarlta’s 
reference to the opinion of the Puranas in prescribing penance, in 
normal circumstances, to those who eat up the food dedicated to 
the patriarchs 36 . The date of the Harlta-smrti used by Vijnanesvara 
cannot be later than the sixth century A.D. 37 . The above evidences 
are perhaps sufficient to show that topics on Hindu rites and customs 
began to be dealt with in the Puranas from a period not later than 
the middle of the fourth century A.D. As a result, the Puranas 
came gradually to lose their original character and turn into impor¬ 
tant codes of Hindu rites and customs by including chapters on 
Varnasramadharma, Acara, Sraddha, Prayascitta, Dana, Puja, Vrata, 
Tlrtha, Pratistha, Dlksa, Utsarga, etc. 

But in the great majority of cases the Puranas have not come 
down to us with their early incorporations, because tradition 
demanded that they should be re-edited with the changes in society 
so that their importance as works of authority might not decrease 38 . 
Now, the work of re-editing could be done in three ways : viz., (i) by 


81 Cf. Medhatithi on Manu II, 24; III, 124 & 2G2 ;ele. 

As Medhatithi docs not expressly name any Parana, the Purauie verses quoted 
by him should not be used in determining the dates of the extant Puranas even in 
those eases where they are traceable. Cf. footnote 31 (under Visnu-p.). 

m Kane, JBBRAS, Vol. I, 1925, p. 102. 

Tantravarttika, p. 179— purdna-mdnavetihdsa-vyalmkta-gautama-vasiftha . 

. baudhdyanddi-pranita-dharmasdstrdndin .etc. 

** €navimsati Samhita, pp. 127-139. It is called Laghuharita-snirti in Jivaiianda 
Vidyasagara’s collection af Dharmasatras, Vol. I, pp. 177-193. 

84 Harita-samhita IV, 70. 

88 H. P. Shastri, Catalogue of Palm Leaf and Selected Paper Mss belonging to 
the Durbar Library, Nepal, Calcutta, 1905, pp. lii, 141 f. The Ms, which is written 
in old Gupta script, has been assigned to the seventh century A. D. by Shastri and 
C. Bendall. 

89 Vijnanesvara on Yaj. Ill, 289. 

87 Kane, Hist, of Dhs., Vol. I, pp. 75 and 240. 

88 Cf. Mat 53, 8-9 wherein the Fish says to Manu: 

halemgrahamm drtfva purdnasya tato nfpa | 
vydsa-rupam aham hrtva samhardmi yuge yuge || 

Cf. also Pd (Srrti-khapda) 1, 49-50; Dbh I, S, 20; 

8k V, iii, 1, 20-28; and so on. 
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adding fresh chapters to the already existing ones, (ii) by substitut¬ 
ing the latter by the former, and (iii) by writing new works bearing 
old titles. All these processes being equally practised with respect 
to the Puranas, some retained their earlier materials, some lost many 
of the earlier chapters which were replaced by others of later dates, 
and some became totally new works. But they had a common 
feature in that all of them came to have units belonging to different 
ages. It should be mentioned here that the fresh additions to the 
Puranas were not always fresh compositions, but chapters and 
verses were often transferred from one Purana to another or from the 
Smrti and other works to the Puranas, obviously to enrich the latter. 
That this practice of transference began much earlier than 1100 A.D. 
is evidenced by Ballfilasena who says that the Linga-p. took its 
chapters on the big donations (Mahadana) from the Matsya, and 
that the Visnu-rahasya and Siva-rahasya were mere compilations 39 . 

The great importance given to the Puranas as authoritative 
works on Hindu rites and customs perverted the idea of the people 
of later ages as to the real contents of these works. It was thought 
that the five characteristics—creation, re-creation etc. —were meant 
for the Upapuranas, whereas the Mahapuranas were to have not less 
than ten characteristics relating to cosmogony, religion and society 10 . 
Consequently, the accounts of the genealogies of kings and sages 
were little cared for, and often fabricated 41 ; and sections on holy 
places etc. were composed by different people at different times and 
freely attached to the Puranas as their integral parts, so that the 
extents of these works varied 42 . People also took absolute liberty 
in making changes in the texts of the Puranas. Consequently, 
textual corruptions increased hopelessly. Of such corruptions, the 
Vayu is the best example. 

* 'brhad api linga-puranam matsya-puranoditair mahad&naih ‘ and ‘loke prasid- 
dham etad visnu-rahasyam ca iiva-raha.iyam ca| dvayam iha na parigrhitam tam- 
graha-rupatvam avadharya\\‘ Danasagara, fol. Sb. 

* Cf. Bv IV, Ml, 6-10. Also, Bhag II, 9, 43; II, 10, 1; and XII, 7, 8 f. 

“ Cf. 'mrfivamiSnucaritaih * * * ’—Danasagara, fol. 4a. 

° For instance, according to the Matsya, the Kurma-p. consisted of 18,000 
verses; according to the Agni, of 8,000 verses; and according to the Naradlya, of 
17,000 verses. According to the Matsya and Skanda, the Varaha-p. contained 
84,000 verses, whereas the Agni gives its extent as consisting of 14,000 verses only. 

An examination of the quotations made by the commentators and Nibandha- 
kiras from the Puranas shows that even at a particular period of time the extent 
and contents of a particular Purana were more or less different in different parts 
of India. 



CHAPTER II 


THE CHRONOLOGY OF THE PURANIC CHAPTERS 
ON HINDU RITES AND CUSTOMS 

THE MAJOR PURANAS 

It has been said in the previous chapter that from an early date 
the Puranas grew up into important codes of Hindu rites and 
customs, and that they came to contain chapters or groups of 
chapters which often belonged to different dates. Hence the chrono¬ 
logy of these chapters is of immense importance for tracing the course 
of the changes that took place in Hindu society earlier than the time 
of the Smrti-Nibandhas. 

Any attempt at determining the chronology of the Smrti- 
chapters means a detailed study of all the eighteen Puranas, and 
this has been done as far as possible in this and the following two 
chapters. Of these, the present chapter includes the major Puranas, 
viz., Markandeya, Vayu, Brahmanda, Visnu, Matsya, Bhagavata 
and Kurma, which are of earlier dates and have preserved much of 
their older materials; chapter III comprises the minor Puranas, i.e., 
those which, being subjected to the interfering hands of the later 
redactors, have lost their earlier forms and contents; and chapter IV 
embodies the results arrived at in chapters II and III. 

We shall now proceed to analyse the Puranas. 

1. THE MARKANpEYA-PURANA : 

This is one of the oldest and most important of the extant 
Puranas. It commences with Jaimini, a pupil of Vyasa, who ap¬ 
proaches the sage Markandeya for the solution of some doubts raised 
in his mind by the study of the Mahabharata. For want of sufficient 
time Markandeya does not answer the questions put to him by 
Jaimini but refers the latter to the four wise birds living on the 
Vindhyas. This beginning of the Markandeya-purana agrees with 
its description given in the Matsya, which says: “That Purina in 
which, in reply to the Muni, the duties and non-duties have been 
explained by the holy sages in connection with the birds and which, 
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again, is narrated fully by Markancieya is called the Mtrkan^eya 
(-purana), containing 9,000 verses” 1 * 

Though this Purana is generally true to the old definition of the 
PurUna of five characteristics, it contains a few chapters on topics 
which come within the description of Dharma ; viz., chaps. 12 and 14 
dealing with hells (Naraka), chap. 15 with the results of actions 
done (Karma-vipaka), chaps. 28-29 with the duties of the castes 
and Asramas, chaps. 30-33 with funeral sacrifices, chap. 34 with 
customs in general (Acara), and chap. 35 with eatables and non¬ 
eatables 2 . 

Mark 28-35 form parts of the story of Alarka and Madalasa 
which is interwoven in the story of Sumati (also called Jada) and 
his father Mahamati (in Mark 10-44). This story of Sumati and 
his father is a lengthy amplification of the dialogue between 
Medhavin and his father found in one of the latest books of the 
Mahabharata (viz., XII, 175 and 27G). Hence it can be supposed 
that the story of Sumati (or Jada) was put into the Markandeya-p. 
after the Mahabharata had attained its final form. This supposition 
is strengthened by the information, regarding the nature of the 
contents of the Mahabharata, that is supplied by the Markandeya-p. 
in chap. 1, wherein Jaimini approaches the sage Markandeya for the 
solution of the doubts. Before giving expression to these, Jaimini 
praises the Mahabharata as : 

. .. .sarva-sdstrdndiTi mahabharatam uttamam\\ 
atrarthas cawa dharmas ca kamo mok?as ca vai\iyate | 
parasparanubandhas ca sdnubandhas ca te prthak\\ 
dkarmasdstravi idarri srestham arthasastram idarfi param j 
kamasdstram idam edgryam mok?asdstram tathottamam\\ 
caturasrama-dkarmandm acdra-sthiti-$ddhanam\ 

(Mark 1, 5b-8a). 

From this it is clear that at the time of composition of at least 
M&rk 1, 1-22 the Mahabharata came to be regarded as the best 
Dharmasastra, the greatest Arthasastra, the foremost Kamasastra 
and the highest Moksasastra. A comparison between Mark 34 
(dealing with customs in general) and Mbh XIII, 104 also shows 

1 yatradhikrtya iakuntn dharmad karma-vicar anti | 

vydkkyatd vai muni-pramc munibhir dharmacdribhih\\ 

markandeytna kathitam tat sarvam vutarem fu| 

purdnam nava-*&hasram mdrkandeyam ihocyate || Mat 53, 25-26. 

8 These chapters correspond to chaps. 12, 14, 15 and 28-35 in the editions of 
Jlviinanda Vidy&s&gara and the Bihl. Ind. Ser., and to chaps. 12, 14, 15 and 25-32 
in the Venk. ed. Though there are variations in readings and numbers of verges 
in the corresponding chapters of the different editions* they are not many and im¬ 
portant for our purpose* 

2 
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that the former has the latter as its prototype 3 . Mbh XIII, 104 has 
many lines borrowed from the Code of Manu; the style is often 
defective and elaborate; and the contents are not arranged properly. 
In Mark 34, on the other hand, plagiarism has been avoided as far 
as practicable, and the subject-matter, though changed at places, 
has been dealt with in an improved and terse style. The few lines 
of Manu, which have been retained, have not escaped changes more 
or less. The readings of these lines, when compared with those 
occurring in Mbh XIII, 104 and the Code of Manu, show that the 
Mahabharata approaches more the Code of Manu than the 
Markandeya-p. does. 

From what has been said above it seems highly probable that 
the story of Sumati was inserted into the Markandeya-p. after the 
great epic had attained its present extent, content and character. 
Regarding the approximate dates of the different strata in the Maha¬ 
bharata Hopkins says : “We may tentatively assume as approximate 
dates of the whole work in its different stages. Bharata (Kuru) 
lays, perhaps combined into one, but with no evidence of an epic 
before 400 B.C. A Mahabharata tale with Pandu heroes, lays and 
legends combined by the Puranic diaskeuasts, Krsna as a demi-god 
(no evidence of didactic form or of Kpsna’s divine supremacy), 
400-200 B.C. Remaking of the epic with Krsna as all-god, intrusion 
of masses of didactic matter, addition of Puranic material old and 
new, multiplication of exploits, 200 B.C. to 100-200 A.D. The later 
books added with the introduction to the first book, the swollen 
Anusasana separated from Santi and recognised as a separate book, 
200 to 400 A.D.; and finally 400 A.D. -f occasional amplifications” 4 . 
On the strength of this tentative chronological scheme, which is the 
most acceptable of all that have been put forth, we may hold in the 
present state of our knowledge that the story of Sumati as found in 
the Markandeya-p. cannot possibly be earlier than 200 A.D. 

The story of Sumati, including that of Alarka, extends over 
Mark 10-44, and at the beginning of chapter 45 Jaimini praises the 
birds saying : 

samyag etan maviakhyatarfi bhavadbhir dvija-sattamah | 
pravjttik ca nivrttis ca dvividham karma vaidikam\\ 

# * # # * 

pravftte ca nivjtte ca bhavatdm jndna-karmani | 
matim asta-malarp manye yathd nanyasya kasyacit\\ 

* * * # * 

• CL Mbh XIII, 104, verses 16, ft6b.£l, 23, 37, 41, 48a, 31b-52a, 39a etc, 
with Mark 84, verses 17, 81b, 62b-63a, 21, 47b, 48b, 30b, 32b-33a, 24b etc. 

4 Hopkins, The Great Epic of India, pp. 897-398 and 398-402. 
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These references to Pravrtti- and Nivrtti-dharma certainly point to 
chapters 27-35 dealing with Pravrtti-dharma and to chapters 39-43 
dealing with Nivptti-dharma or Yoga. Now, chap. 45, which glorifies 
Brahma as unborn, imperishable, changeless, incomparable 
(anaupamya) etc. and thus identifies him with the supreme Brahma 
of the Upani$ads, certainly belongs to the Brahma-sect. The 
opinion of scholars that the sect of Brahma became prominent during 
the period ranging from 200 to GOO A.D. and that the five-gods of 
the Smartas threw Brahma into the back-ground towards the begin¬ 
ning of the seventh century 5 , tends to show that the chapters deal¬ 
ing with Pravrtti- and Nivrtti-dharma cannot possibly be later than 
the seventh century A.D. 

In relation to the effect of performing funeral sacrifices under 
different Tithis and Naksatras, the latter are mentioned in the 
order from Krttika to Bharanf in Mark 33, 8 ff. This order of the 
Naksatras is important. We know from the evidence of the 
Yajnavalkya-smrti 0 and the latest books of the Mahabharata 7 that 
the old arrangement of the Naksatras from Krttika to BharanI was 
in vogue at least some time after the beginning of the third century 
A.D. When this order of the Naksatras was changed we do not 
know definitely. It is only as late as about 550 A.D. that we find 
in the Brhat-samhita of Varahamihira the order of the Naksatras 
from As vim to Rcvati to be an established fact in all parts of India. 
So it can be held, and not quite unreasonably, that the old order of 
the Naksatras held ground at best down to the latter half of the 
fifth century A.D. Hence those chapters of the Markandeya-p., 
which treat of Hindu customs and Yoga, cannot possibly be later 
than the latter half of the fifth century A.D. 

Mark 33, 8 ff which describe the results of performing funeral 
sacrifices under different Naksatras, seem to have been added later 
than the other chapters on Hindu customs, because in Mark 32, 38 
(kdmydndifi sruyatdm vatsa srddhdndm tithi-kirtanam), which 
points to the subject-matter of the chapter to follow, there is no 
mention of the Naksatras. If a gap of at least fifty years be allowed 

* F&rquhar, Outline, pp. 148 and 179-180. 

Cf. also Brhat-samhita, chapters 58 (pratimd-laksana m n&ma) and 60 
(praiimti-fithapanam noma) t wherein there are rules for the construction and erection 
of the image of Brahma, thus proving the wide rpread of the worship of the god in 
Varahamihira s time. 

* I, 268 — kfttikadi-bharanyanta rp . In Kane's opinion the Yajnavalkya-smrti 
was composed between the first century B.C. and the third century A.D, See Kane, 
Hist, of Dhs., Vol. I, p. 184. 

7 Via., XIII, 64 wherein the Naksatras are mentioned in connection with the 
effect of making gifts under these; XIII, 89 which describes the results of performing 
the Ktaya-fciddha under different Naksatras; and XIII, 110, 
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between this portion of Mark 33 and the other chapters, then the 
lower limit of the date of composition of these chapters (28-35, 
except 33, 8 ff.) should be pushed up to the beginning of the fifth 
century A.D. 

Here a question may arise as to whether all the Smrti-chapters 
(except 33, 8 ff.) of the Markandeya-p. were inserted simultaneously. 
Such a doubt is removed by the fact that when, in Mark 26, 
Madalasa is about to give instructions on self-know r ledge (Atma- 
jnana) to the new-born Alarka, king Rtadhvaja forbids her saying, 
“Why dost thou deal thus, O foolish one, with the temperament of 
my child, by giving him a mischievous education as thou didst 
before to my other sons. If thou shouldest do what pleases me, if 
my word should be accepted, then restrain this son within the path 
of activity (marge pravrtteh). So the path of action will not lead 
to utter destruction, O lady ; and so the Pin^la offering to the Pitfs 
will not cease, O virtuous one. The Pitrs dwell in the Deva-loka, 
they are also born as brutes, they become men likewise, and they 
reside within the class of elements. By offering the Pinda and w^ater 
a man, busied in the ceremonies, ever nourishes them, O fine-browed 
one, both the righteous and the unrighteous, those wmn out with 
hunger, those harassed by thirst; he nourishes the gods likewise and 
guests. The gods, mankind, the Pitrs, departed spirits, goblins, and 
Guhyakas, birds, worms and insects live upon man indeed. Therefore, 
O slender-limbed, cause my son to acquire thoroughly the w^hole 
duty of K^atriyas, as regards this life and life in the next world”. 
This request of the king to his wife Madalasa to give instructions to 
Alarka about the duties of Ksatriyas and to train him in the 
Eravrtti-marga so that the Pitrs may not be deprived of the offer¬ 
ings of water and rice-balls and the gods, men and lower animals 
may get their respective shares, presupposes the instructions on the 
duties of kings, on the duties of the castes and Asramas, and on 
funeral sacrifices given by Madalasa to Alarka in chaps. 27-35. 

From the above discussion it appears that Mark 28-35 (except 
S3, 8 to the end) were inserted some time about the third and fourth 
centuries AJ). It is highly probable that these chapters were added 
in the third century . 

Chapters 12, H and 15 also, forming parts of the story of Sumati, 
should be assigned to the above date . 

The above conclusion about the date of the chapters un der 
discussion agrees remarkably with the view of Pargiter, who says: 
“The Devl-mahatmya, the latest part, was certainly complete in 
the 9th century and very probably in the 5th or 6th century A.D. 
The third and fifth parts (i.e., chaps. 45-81 and 93-136 respectively), 
which constituted the original Purana, were very probably in exist- 
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ence in the third century, and perhaps even earlier; and the first 
and second parts (i.e., chaps. 1-9 and 10-44 respectively) were 
composed between those two periods” 8 . 

The Smrti-chapters of the Markandeya-p. have been frequently 
drawn upon by the commentators and the Nibandhakaras. For 
instance, Apararka quotes numerous verses from chaps. 11, 29, SO, 
82, 84, 85, 39 and 40 in his commentary on Yaj.; Ballalasena from 
chaps. 43 and 58 in his Adbhutasagara and from chaps. 10 and 16 in 
his Dfinasagara; Devanabhafta from chaps. 29-35 in his Smrti- 
candrika; Hemadri from chaps. 15-16, 29-35, 46, 49, 57, 88 and 95-97 
in his Caturvarga-cintamani; and so forth (see App.). 

There are lines in the Smrti-chapters of the Markandeya-p. 
which have their parallels in the Code of Manu. For example, Mark 
29, 29a; 29, 38a; 34, 8; and 34, 17 and 24 may be compared to 
Manu III, 102b and 82a ; and IV, 156b-157a, 92, 56a and 78a. 

2. THE VAYU-PURANA : 

The Vfiyu is perhaps the oldest of the extant Puranas 0 . The 
Mahabharata (III, 191, 16) speaks of a ‘Purana proclaimed by 
VAyuthe Harivamsa (I, 7, 13 and 25) refers to ‘Vayu’ as an 
authority ; Banabhat,(a says in his Harsa-carita that he attended 
the reading of the Vayu-p. in his native village 10 ; and AlberunT 
repeatedly quotes and names a Vayu-p. in his account of India 11 . 

The character of the Vayu as a Mahapurana has sometimes 
been called in question 12 . The cause of this doubt is the use of the 
title ‘Siva’ or ‘Saiva’ for ‘Vayavlya’ in the majority of the lists of 
the ‘eighteen Mah&puranas’ 13 . But this substitution, which has 

* Pargiter, Markandeya-Purana (English translation), Introduction, p. XX. 

• The word ‘oldest* is applicable only to the main skeleton of the work, 
because this Purana also, like the others, was subjected to later additions and altera¬ 
tions. As an example, chap. 104 may be cited. This chapter mentions Radha, the 
Tantras, and the §&kta philosophy. Mr. Dikshitar rightly says that ‘the Purana 
compilation extended over a number of centuries*. 

10 Harsa-carita, chap. III, (pavamdna-proktam purdnam papdfhu). 

11 Sachau, Alberums India, I, pp. 41-42, ISO, 168, 194 247, 287 etc. 

Narasimha Vajapeyin includes the ‘Vayu-p.’ among the UpapurSpas.—See 

Nitykcflrapradlpa, p. 19. In his com. on the Bhagavata-purapa Sridhara Svamin 
explains the word iaivaka as ‘Siva-purana*.—See his com. on Bhag XII, IS, 4. Mitra 
Mi&ra recognises the Saiva as a Mahapurana and says: 'yd'pi vimupurdne 
brahmdntfam ad&ya v&yaviya-ty&gena, yd ca brahmavaivarte v&yavtyam updd&ya 
brahmdndapurdna-jmritydgena astdda$a-*a mkhyd uktd s& halpa-bhedena vyavasthd- 
paniyd \—See Vlramttrodaya, ParibhasS-praka-sa (ed. Farvatlya Nityananda Sarma, 
Chowkhamba Sanskrit Series, Benares 1906), p. 13. 

“ See Vi? HI, 6, 2! ff. ; Bhag XII, 7, 28 ff. and XII, 13, 4 ff.; Kflr I, I, 18 ff.; 
Pd I, 62, 2 ff., IV, 111, 90 ff., VI, 219, 25 ff., and VI, 263. 77 ff.; Var 112, 69 ff.; 
Mirk 187, 8 ff.; Lg I, 89, 61 I; Siv V (Viyavlya-saiphiti), i, 1, 88 ff.; fetva- 
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been taken wrongly in favour of the comparatively late sectarian 
Upapurana called ‘Siva-purana’, is based on the Saiva character of 
the Vayu. The Skanda says : “The fourth (Purina), declared by 
Vayu, is known as Vayavlya. It is also called Saiva on account of 

its connection with (i.e., treatment of) Siva-bhakti.It 

contains £4,000 Slokas” 14 . The description of the fourth Maha- 
purana, as given in the Matsya, Naradlya and Agni, also agrees 
with the contents of the present Vayu-p 15 . None of the Nibandha- 
writers, who have drawn upon the Vayu and the Siva-purana, has 
been found to make any confusion between the two; because the 
verses quoted from the ‘Vayavlya* or ‘Vayu-puriina’ are, in the 
majority of cases, found only in the present Vayu but not in the 
Siva, and those quoted from the ‘Saiva’ or ‘Siva-purana* are some¬ 
times traceable in the present Siva but never in the Vayu. That 
the Vayu was more important in the eyes of at least the Nibandha- 
karas is shown by the fact that almost all of them quote verses 
from it, whereas the Siva-p. is drawn upon by a very few of them. 
Hence it seems that the attempt to raise the Siva-p. to the status 

mahatmya-khaiida of the Suta-samhita commented on by Madhavac&rya (Eggeling, 
Ind. off. Cat., Part VI, p. 1377) ; Saura-saTnliita of the Skandn-p. (Eggeling, op. cit ., 
Part VI, p. 1382) ; Sainbhava-kanda of the i>ivarahasy a-kh n»da of the Samkara- 
samhita of the Skanda-p. (Eggeling, op. cit.. Part VI, p. 1303) ; and so forth. 

14 caturtkam vdyund proktam vdyaviyam iti smrtam | 
siva-bhakti-samdyogdc chair am tac cdpardkhyayd || 
calurvimsati-samkhydtam sahasrdni tu saunalca | 

Sk V, iii (Reva-kh.), 1, 33-34a. 

These verses are also found in the Rcva-mfthatmya which claims to be a part 
of the Vayu-purana.—Sec, Aufrecht, Bodleian Catalogue, p. 65. 

See Mat 53, 18, Nar I, 95, and Ag 272, 4b-5. 

The mention of the Svcta-kalpa as connected with the declaration of the 
‘Vayavlya’ Purana should not create any difficulty, for the Vayu-p. seems to connect 
itself with the Var^ha-kalpa (Va G, 11 and 13 ; 7, 5 ; 21, 12 and 23) and to identify 
this Kalpa with the Svcta-kalpa (Va G, 13; 23, 63 ff. and 114 ff.). Moreover, the 
Naradiya-p., whose list of contents of the ‘Vayavlya’ Purana agrees much with those 
of our Vayu but not even partially with those of the Siva, also speaks of the connec¬ 
tion of the ‘Vayavlya’ with the Sveta-kalpa. The w’ord bhfigadvaya-samanvita used 
by the Naradlya-p. with respect to the ‘Vayavlya’ should not be taken to point to 
the Vayavlya-samhita (of the Siva-p.) which also consists of two Bhagas (parts). 
Eggeling, in his Ind. Off. Cat., Part VI, pp. 1299-1301, desrribes a fewr Mss of a 
Purana which is called vdyuprokta-purana or vdyu-jMrdna in the colophons of 
chapters, is generally the same as our present Vayu, and is divided into two Khavas 
(or Kansas) or four Pad as. The ASB edition of the Vayu also is divided into two 
Bhagas. 

Of the twelve Saiphitas of the §iva-p. the VayavTya-sarphita only is declared 
by Vayu. So, how could the words vdyavxya, vdyu-prokta etc. be Applicable to the 
entire ftva-p. which begins with a Saiphita other than the Viyavlya ? 
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of a Mahfipurana 16 was due to a comparatively late sectarian zeal 17 . 
The Devibhagavata (I, 3, 14) and the Tadma-p.’ referred to by 
Gafigadhara in his com. on the Dharma-sarphita of the §iva-p. 18 , 
include the Siva among the Upapuranas. 

The Vayu consists of four Padas—(1) Prakriya, comprising 
chaps. 1-6, (2) Anusanga, chaps. 7-64, (3) Upodghata, chaps. 65-09, 
and (4) Upasamhara, chaps. 100 to the end. It deals with all the 
five topics characteristic of the old Puranas. Over and above these, 
there are a few chapters on Smrti-matter ; viz., 

chaps. 16-17 . . on the duties of the castes and Asramas, 

chap. 18 .. on the penances for Yatis, 

chaps. 57-59 .. on Yuga-dharma, 

„ 73-83 .. on funeral sacrifices (including impurity 

due to births and deaths, and purifica¬ 
tion of things), 

chap. 101 .. on hells and the results of actions done, 

and chaps. 105-112 .. on the glories of Gaya. 

These chapters do not seem to have belonged to the present 

Vityu in its earliest form. They are in all likelihood later additions. 
Of these, chaps. 16-18 are comprised in the section on Pasupata 
Yoga which betrays the influence of chaps. 39-43 of the 
Markandeya-p. In this section, which extends from chap. 10 

(verses 68 ff.) to 20, the Vayu has not only a good number of verses 
in common with the Markandeya 19 but has also improved upon the 
latter with fresh additions of chapters and verses. Now, we have 
seen that Mark 39-43 cannot possibly be dated earlier than 200 A.D. 
Therefore chaps. 16-18 of the Vayu-p. should be dated later still. 
The fact that the section on Pasupata Yoga is not found in the 
Brahmanda-p. tends to show that it was interpolated after 400 A.D., 
because, we shall see presently, the Vayu and Brahmanda could not 
have been separated earlier than 400 A.D. Consequently, Va 16-18 
also are to be dated later than that period. As Sulapani quotes a 

In its Vayavlya-samhita, the Siva-p. lays claim to the position of a Mah»- 
puriina saying that the fourth Mahupurana is the Saiva which consists of twelve 
Saiphitas. See Biv V, 1, 41. 

17 The verse *. vayaviyam anutiamam\ aspidaiam samuddistam 

brahmdndam iti samjmtam ||* in Kur I, 1, which includes the ‘Saiva’ among the 
Mah&pur&nas, should not be taken strongly in support of the early date of the Biva-p. 
and its character as a Mahapurana. This verse most probably means, "Thai 
excellent (Purapa) proclaimed by V&yu is enumerated as the eighteenth and is 
known as Brahman^*”, because the Brahxn&p^la-p. also is proclaimed by Vayu and 
is called ‘v&yu-prokta brahmanda ' in the colophons of iti chapters. 

1$ Shastri, Cat. of Bans. Mss, ASB, Vol. V, p. 289. 

” Cf, Va 16 with Mark 41, 8 ff.; Vk 17 with Mkrk 41, 18 ff.; Vk 19 with 
M&rk 48; and V& 20 with Mark 42, 5 ff. 
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verse from chap. 18 in his Prayascitta-viveka, they are certainly 
earlier than 1800 A.D. None of the earlier Nibandhakaras being 
found to draw upon them, it is difficult to place the lower limit of 
the date at a still earlier period. 

Chaps. 57-59, dealing with Yuga-dharma, give an account of 
the period ranging from the reign of the Nandas to the end of the 
Andhra rule in western India (see Part II, chap. I). Therefore these 
chapters should not be dated earlier than 200 A.D. They were, 
however, written earlier than 275 A.D., because the Matsya-p. 
borrowed from the Vayu a good number of chapters, including the 
three mentioned above, in the last quarter of the third or the first 
quarter of the fourth century A.D. (see below, under Matsya-p.). 
Of these three chapters, chap. 59 has been drawn upon by Devana- 
bhattn in his Smrti-candrika (see App.). 

Chaps. 73-83, on Sraddha, are included in the section Sraddha- 
kalpa (covering chaps. 71-85), the greater part of which is given as 
an interlocution between Brhaspati and his son Sarnyu. In these 
chapters Yogins have been given remarkable prominence as invited 
guests 20 . It is said: “Sraddhas should be carefully offered to 

Yogins.What is eaten by an adept in Yoga saves one from 

great fear. A Yogin is superior to a thousand house-holders, a 
hundred forest-hermits and a thousand students”. Such prominence 
given to Yogins is not traceable in the Codes of Manu and Yaj., who 
do not seem to have held Yogins in high esteem. On the other hand, 
Yogins are given great prominence in the existing Pancaratra 
Samliitas which are certainly later in date than the above mentioned 
Codes. It is, therefore, highly probable that the chapters on Sraddha 
in the Vayu-p. come from a date not earlier than 200 A.D. This 
date seems also to be supported by the hatred with which the 
Nagnas (the naked) have been mentioned in chaps. 78 and 79 21 . 
The word nagiw. is said to mean those people who are stripped of 
the garments consisting metaphorically of the Vedas. Such people 
are clearly the Jains and the Buddhists, because the terms 
‘Nirgrantha’ and ‘Pasanda’ also have been used in these chapters of 
the Vayu. The contempt shown to these religious sects could be possi¬ 
ble only when their religions were in a decadent state. Buddhism, 
which found its strongest upholders in Asoka Maurya and Kanaka, 
was probably in a flourishing condition to the end of the second 
century A.D. So the chapters of the Vayu cannot possibly be earlier 
than that time. The mention of the Naksatras from Krttika to 
Bharani in Va 82 points to a date earlier than 500 A.D. It is 
probable that the chapters under discussion were added to the Vayu 
about the middle of the third century A.D. 

* va 71, 60 B. ** V» 78, *4, and 70, 86. 
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Most of the above mentioned chapters on Sr&ddha have been 
drawn upon by the commentators and Nibandha-writers early and 
late; viz., Sulapani has quoted verses from chaps. 78 and 79 in his 
Prayascitta-viveka ; Viicaspatimisra from chaps. 77 and 82 in his 
Tlrtha-cintamani; Kullukabhatta from chap. 78 in his com. on the 
Manu-smrti; Madhavacarya from chaps, 75 and 70 in his Bhasya 
on the Parasara-smfti; Madanapala from chaps. 75 and 79-81 in his 
Madana-parijata; Srldatta Upadhyaya from chaps. 78 and 79 in 
his Krtyacara ; Candesvara from chap. 81 in his Krtya-ratnakara ; 
Hemfidri from chaps. 73-70, 78-81 and 83 (as also from chaps. 30-31 
and 71) in his Caturvarga-cintamani; Devanabhatta from chaps. 
75 and 78-80 in his Smrti-candrika ; Ballalasena from chap. 80 in his 
Danasagara, and from chap. 19 in his Adbhutasagara ; and Apararka 
from chaps. 74-82 in his com. on Yaj. (see App.). 

All of the verses in Va 73-83 do not seem to have come from the 
same date. Verses 14-42 of Va 82 are most* probably spurious. They 
do not occur in the great majority of Mss, nor are they to be found 
in the corresponding chapter of the Brahmanda-p. Besides these 
verses, there are certainly others which were interpolated later. But 
it is very difficult to separate them. The fact that many of the 
quoted verses, especially on Sraddlia, are not found in the present 
Vayu, proves that the Purana has undergone serious losses also. A 
perusa} of the Caturvarga-cintamani shows that the ‘Vayu-p.,’ used 
by Hemadri, contained a good number of chapters on big donations 
such as those of golden cows, silver bulls, gold, lotuses made of gold 
or sesamum, the image of Sarasvatl made of gold or silver, and the 
like, all these being meant for removing sins or curing diseases. This 
‘Vayu-p/ dealt with EkadasI also. 

Chap. 101, on hells and results of actions, probably comes from the 
same date as chaps. 57-59. As there is no evidence sufficient for the 
determination of its date, it is impossible to say anything definitely. 

Chaps. 105-112, on Gaya-maluitmya, did not really belong to 
the Vayu. In many Mss of the Purana this Mahatmya has been 
omitted 22 . On the other hand, it is often found to appear as an 
independent text in Mss as well as in printed editions. That this 
appendage was attached to the Vayu earlier than 1,400 A.D., is 
certain, for Viicaspatimisra quotes numerous verses from chaps. 105 
and 111-112 (see App.). 

3. THE BRAHMANDA-PURANA : 

The Brahm&n<jla 23 , though one of the oldest of the extant 
Pur&nas, is assigned the eighteenth place in almost all the lists of 

* See V&yu-p., p. 496, footnote. 

“ The text of the Vanga. ed. of the Brahm&pda it almost the same as the 
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Mahapuranas. From the facts that it has sometimes been called 
‘Vfeyavlya Brahmanda’, that it also, like the Vayu-p., is said to have 
been proclaimed by Vayu, and that its chapters often agree almost 
literally with those of the Vayu, F. E. Pargiter has rightly said that 
originally these two Puranas were not separate 24 . This view of 
Pargiter seems to be supported by some of the verses quoted in the 
Nibandhas from the ‘Vayu-p.’ or ‘Vayaviya’ but found only in the 
present Brahmanda. In a few cases, verses quoted by Ballalasena, 
Devanabhatta and Hemadri from the ‘Brahmfinda-p’. are found not 
in the present Brahmanda but in the Vayu (see App.). This proves 
the original unity of the texts of the two Puranas. 

It is not known definitely when and why the same original 
Purana, which was named most probably after Vayu 25 , came to 
have a second version with a different title. A comparison between 
the dynastic accounts given in the Vayu and Brahmanda, shows 
that the separation took place after 325 A.D., and most probably 
not earlier than 400 A.D., for the Brahmanda has not only the 
extended portion of the Vayu’s account of the dynasties of the Kali 
age but agrees very closely with the text of the present Vayu (also 
see under Matsya-p.). The cause of separation may be sectarian, 
because in the Brahmanda there are a few chapters (viz.. Ill, 21 ff.) 
which smack of Vaisnavism. Or, it may be that some people gave 
the title ‘Brahmanda’ to a version of ‘the great Purana proclaimed 
by Vayu’ 20 , on account of the latter’s giving information about the 
cosmic egg. 

The Brahmanda-p. contains a few chapters on Smrti-topics. All 
these chapters have their parallels in the Vayu-p.; viz., 

Bd II, 29-32 (on Yuga-dharma) = Va 57-59; 

„ III, 10, 52 to III, 23 (on Sraddha) = „ 73-83 (except 

82, 14-42); 

and „ IV, 2 (on Naraka and Karma- 

vipSka) .. .. = „ 101. 

So their dates are not different from those of the corresponding 

chapters of the Vayu. 

Prakriya and Anusartga Padas of the V&yu of the AnSS ed., the main differences 
being that Bd 35 (verses 78-87), 30 (verses l-16a), and 70 are not found in the 
Vayu, and Va 25 is not found in the Brahm&n^a. Besides these, there are varia¬ 
tions in readings and numbers of verses in the corresponding chapters, as one may 
expect in any two Mss of the same Purana. 

•* Pargiter, AIHT, pp. 23 and 77. 

* CL Mbh III, 191, 16; Hv I, 7, IS and 25; and Harpaearita, chap. III. No 
early non-Puranic work, except the Uttaragita-bh&sya of Gau^aphda, has been 
found to name the Brahmanda-p. In the Bh&sya even, the reading bfahmdndadlni 
is dubious. 

m This is the title given to the Vayu in the colophons of its chapters* 
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Some of the above mentioned chapters of the Brahmanda have 
been drawn upon by the commentators and Nibandhakaras. For 
instance, Jlmutavahana quotes verses from Bd II, 21, 24 and 28 and 
III, 19 in his Kalaviveka; Apararka from Bd III, 9, 11-12, 14-16 and 
19 in his com. on Yaj.; Devanabhatta from Bd HI, 9, 11, 14 and 
16 in his Smrti-candrika ; Hemadri from Bd III, 9-12, 14-17 and 19 
in his Caturvarga-cintamani; and so forth (see App.). 

The numerous large extracts and isolated verses, quoted from 
the ‘Brahmanda-p.’ in the Caturvarga-cintamani on various big 
donations (such as those of Jambu-dvlpa, Sapta-dvipa, Pfthivi- 
padma, Dhanya-parvata, Trimurti, Caturmurti, Panca-murti, and 
the like) and vows (Vrata, viz., It$i-pancami, Dasaditya, Karana, 
Ardha-sravanika, etc.) but not found in the present Brahmanda, 
show that the text of the ‘Brahmanda’, used by Hemadri, was in 
many respects different from that of our present edition as well as 
from that of the Brahmanda known to Ballalasena (cf. ‘... .puranapi 
brahmdnc[ai]i. . . .dana-vidhi-sunyaiii. ...’ —Danasag&ra, fol. 3b) . 

4. THE VISNU-PURANA : 

This is one of the most important of the extant Puranas. It 
belongs to the Pancnratra sect and ‘is the best representative of the 
whole class of sectarian Puranas, since it is purely Vaisnava in its 
teaching from beginning to end and yet retains with considerable 
faithfulness the character of the old unsectarian Puranas’. Inspite 
of this distinctive character, it contains, like the other Puranas, 
several chapters on Smrti-matter; viz., II, 6 (on hells). III, 8-16 (on 
the duties of the castes and Asramas, general customs, impurity and 
funeral sacrifices), and VI, 1-2 (on Yuga-dharma and Karma- 
vipaka) and 5 (on hells). 

The problem of the date of this Purana is a very difficult one, 
and scholars hold different opinions about it. Pargitcr says: “It is 
a late Purapa composed as a single whole upon a consistent plan, and 
not a collection of materials of various times, as we find in the Vayu, 
Brahma and Matsya. From its account of Buddhism and Jainism 
it appears to have been composed after Brahmanism had recovered 
its supremacy, so that it cannot be earlier than about the fifth 
century A.D., and it is Brahmanical’’ 27 . Farquhar opines: “The 
Harivaipsa clearly cannot be dated later than AJ). 400, and the 
Vi§pu-purapa is so like it in most of its features that it is probable 
that it belongs to the same general date” 28 . Winternitz says: 
“Pargiter may be right in thinking that it cannot be earlier than the 
fifth century A.D. However, I do not think that it is much later” 2 *. 

r Pargitcr, AIHT, p. 80. * Farquhar, Outline, p. 143. 

* Wintermtc, Ind. Lit., Vol, I, p. 345, footnote 3, 
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C. V. Vaidya tries to prove that the Visnu-purana is not earlier than 
the ninth century A.D. on the hypothetical assumption that the 
Kailakila or Kainkila Yavanas, mentioned in Vis IV, 24, 10, reigned 
in Andhra between 575 and 900 A.D. and were at the height of their 
power about 782 A.D 30 . All these views, except that of Wintemitz, 
are not beyond objection. It is necessary, therefore, to determine 
afresh the date of the Visnu-p., which has been referred to by 
AlberunI and drawn upon by the Nibandha-writers and the religious 
teachers like Ramanuja from the eleventh century 31 . 

30 Vaidya, History of Mediaeval Hindu India, I, Poona, 1921, pp. 350 If; and 
JBBRAS, 1925, pp. 155 ff. 

81 In his Bhasvas on the Brahmasutra and the Upanisads Samkarac&rya gives 
from *Smrti’ and ‘Purana’ a number of verses, without expressly naming the sources, 
and some of these verses are traceable not only in the extant Visnu-purana but in 
other Puranas also; viz., the verses quoted on : 

(i) Brahmasutra I, 2, 19 (p. 196— apratarkyam avijneyam) = Manu I, 5b; 

s Dcvi-p. 127, 42b; 
and so forth. 

f ii) Brahmasutra I, 3, 23 (p. 288— antidinidhanu) = Kur I, 2, 28. 

(in) Brahmasutra I, 3, 28 (p. 288 —ndmarupc ca bh titan" in) ” ^ is 1, 5, 02; 

— Kur I, 7, 00; 

= Va 9, 03 ; 

= Bd I, 8, 05 ; 

= Mark 48, 42 ; and 
so on. 

(it) Brahmasutra I, S, 30 (p. 302— ye ytini) = Vi$ 1* 59b-60; 

-= Kur I, 7, 03-04; 

s Mark 48, 39-40; 
and so forth. 

(v) Brahmasutra I. 3, 30 (pp. 304-5 —rsitiam = Vis I, 5, 63-64 

ndma-dheyani) (readings differ 

in verse 03) ; 

« Kur I, 7, 67-6$; 

= &iv V (Vayaviya- 
saiphita), i, 10, 
70-71 ; 

S= Va 9, 64-05 ; 

= Bd I, 8, 66; 

= Mark 48, 43-44; 
and so forth. 

In none of the 
above Puranas 
the verse 4 yathd- 
bhimdninah* i s 
found. 

(vi) Brahmasutra III, 2, 24 (p. SiS—yam, vinidr&h) — Kur I, 10, 67. 

(The line ‘yogi* 
not t&qC is net 
found) s 
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It will be shown below that the extant Kfirma-p. has come 
down to us through two main stages; that in its earlier form it was 
a Paficaratra document composed between 550 and 650 A.D. but 
was later recast by the Pasupatas between 700 and 800 A.D.; and 
that the theology of those chapters, which have been retained in it, 
has considerable Sakta element like that of the Ahirbudhnya-saiphita 
(see under Kurma-p.). Now, a comparison, so far as theology is 
concerned, between the Vi$nu and the Vi$nuite Kurma-p., shows that 
the former is older than the latter. In the Visnu-p. Lak?ml plays 
no part in creation as Visnu’s Sakti. Even, except in only one place 
(viz., Vis I, 8, 27— aviftambho gadd-pdnih saktir laksmir dvijot- 
tama ), there is no second mention of Lak?ml as Visnu's Sakti. The 
portion, viz., verses 15-32 of Vi§ I, 8, in which this mention occurs 
and in which the inseparable connection of Visnu and Laksmi has 
been put forth, seems to have been interpolated on account of the 
fact that the Padma-purana (Srsti-khaiula), which has borrowed 
Vi$ I, 8 along w ith many other chapters, docs not contain it. The 
Visnu-p. itself also seems to prove the spuriousness of these verses. 
In Vis I, 8, 14 Maitreya asks : “It is heard that Sri came out of the 
ocean of milk during the churning. Then how do you say that she 

(i’ll) Brahmaputra III, 3, 10 (p. 872 —sa t'ai sarirafi ) Kur I, 4, 38. 

(viii) Bfhadaranvaka-upanisad I, 4, 6 (p. 113 —brahmavrksah 

sand t ana h) = Siv V (Vayaviya 

samhita), i, 10, 
70c; 

ss Va, 9, 116a (in 

Mss kh % gh and 
fn used in the 
AnSS ed.) ; 

= Narasimha-p. 16, 
7a; and so on. 

It is quite evident that the above coincidences cannot carry us far in determin¬ 
ing the date of the Visnu-purana. 

In numerous cases the individual Puranas are found to contain chapters or 
verses common to two or more of them, or to have retained extracts or isolated 
verses from their older prototypes or other Sankrit works. In the Nibandhas also 
there are numerous extracts or verses which have been quoted with the meution of 
the names of two or more Puranic or non-Puranic works as common sources. For 
instance, see Caturvarga-cintamani, Vol. Ill (Parise?a-khanda), Part i, pp. 10 
(brahmavawarta~vdyupurdmyoh) t 12 (mark a ndey a-skanda-brahmapurdncfu), 14 

(padma-matsyayofr), 15 (p&dma-m&tsyayoli), 1079 (vipiudharmottara-bhavisyat- 

purdna-brahmavaivarta - brahmapurdm - vdyupuram-prabhd*akhanda*bhavi$yotUirc$u) t 
1095 ( yama - ydjmvalkya - visnudharmottara - brahmavaivarta - bkavisyottara - kurma - 
pur&nefu), 1189 ( sdtdtapasmrti-prabhdsakhandefu ), 1146 ( vasifthasmrti-kurma- 

puramyok), etc. etc. So, it is not at all safe to use in determining the date of any 
particular work any verses which have been quoted without any express mention of . 
the sources, even if those quoted verses are traceable in that particular work. / t .\ 
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was born of Khyati by Bhj*gu ?” To this Parasara’s reply comes in 
a much later passage in Vis I, 9, 1 : “Hear, O Maitreya, what you 
have asked me about. This (story) about Sri I heard from Marlci”. 
He then narrates the story. The nature of the answer mentioned 
above shows that it should foHovv the query immediately and should 
have nothing intervening. Therefore, the irrelevant verses , which 
separate the answer from the query , appear to he spurious . Now, if 
the Visnuite Kurma-p. was composed between 550 and 650 A.D., 
then the Vi$nu-p. cannot be dated later than the beginning of the 
seventh century A.D. 

Let the Bhagavata and the Visnu-p. be now compared. As 
regards contents the Bhagavata is ‘closely connected with the 
Visnu-p. with which it often agrees literally, and it is undoubtedly 
dependent upon the latter’ 3 -. By comparing the genealogies in both 
the Puranas, Pargiter has come to the conclusion that ‘the Bhagavata 
has used the Visnu in its composition’ 33 . Many myths and legends, 
which are found in a concise and older form in the Visnu-p., appear 
in the Bhagavata in a much enlarged and elaborate version. For 
instances, the stories of Dhruva, Vena, Prthu, Prahlada, Ja^a 
Bharata and others, occurring in both the Puranas, may be com¬ 
pared. The Bhagavata (book X) ‘contains the biography of Krsna 
which is here given in much greater detail than in the Vi$nu-p. and 
in the Harivamsa. In particular the love scenes with the cowherd- 
esses (Gopls) occupy a much larger space’ 34 . In the Visnu-p. a 
hair of Visnu is said to be incarnated as Krsna 35 , i.e., Krsna is an 
incarnation of an exceedingly small portion of Vi?nu ; but in the 
Bhagavata he is called an Amsavatara™ or the Bhagavat himself 
(krsnas tu bhagavdn svayarn). In the Bhagavata there are stories 
which are not found in the Visnu. The story of Kapila (in Bhag III, 
24-33) may be cited as an example. From all this it appears that 
the Visnu-p. is older than the Bhagavata. If the latter Pura^a is 
assigned to the sixth century A.D. (see under Bhagavata-p. below), 
then the date of the former should be placed earlier. 

In Vi§ II, 9, 16 the Nak$atras are mentioned as beginning with 
Krttika (krttikadi$u rk$e?u). The evidence of Varahamihira (about 
550 A.D.) that the old order of the Naksatras from Krttika to 
Bharapi was changed for that from AsvinI to Revati in his time, 
shows that the old order held ground up to a time not posterior to 
the end of the fifth century A.D. Therefore the Visnu-p., which 

** Wratermtz, Ind. Lit., Vol. I, p. 555. 

m Pargiter, AIHT, p. 80. 

“ Wintemitz, Ind. Lit., Vol. L p. 557. 

* V4 V, 1, 59-60. m Bhag X, 2, 9 and 16. 
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speaks of the old order, should be dated not later than the end of 
that century. 

We may now compare the Visnu-p. with the Harivamsa to see 
if the date of the former can be pushed further up. In the Hari- 
vamSa the biography of Krsna is given at greater length and in 
greater detail, and Krsna is called an Amsavatara 37 in the sense that 
Vi$nu divided himself into Krsna and Sarpkarsana for the good of 
the world 38 . In the Visnu-p. the Halllsa sport has got various 
erotic touches, but 4 in the Harivaqisa the whole story of his (*>., 
Krsna’s) youth is told at much greater length and the Halllsa is 
treated as involving sexual intercourse’ 39 . The stories have been 
developed and expanded in the Harivamsa. The story of Jara- 
sandha and that of the carrying away of the Parijata tree by Krsna 
may be cited as examples. Besides these, there are many new addi¬ 
tions found in the Harivamsa. For instance, there are the Arya- 
stava (Hv II, 3) and the Punyaka-vrata observed by Satyabhama 
(IIv II, 77-81). From all this it can be concluded that the Visnu-p. 
is of earlier origin than at least this portion of the Harivamsa. If 
the lower limit of the date of the Harivamsa, which is named and 
quoted by Gaudapada in his Uttaraglta-bhasya 40 and cannot 
possibly, therefore, be later than the sixth century A.D., be placed 
about 400 A.D 41 ., then the Visnu must be dated not later than the 
middle of the fourth century A.D. This will give us the lower limit 
of the date of the Visnu-p. 

The mention of the zodiacal signs (Rasi) at various places in the 
Vi^nu-p. 41 ’ shows that at the time of composition of the Purana these 
signs became quite familiar and were widely used. The familiarity 
of the ancient people with the Tithis, Naksatras and planets but the 
total absence of the term rdsi in all early works down to the time of 
the Yajfiavalkya-smrti, tends to show that the Indians were not 
familiar with the Rasis earlier than the second century A.D. The 
mention of the word kora in Vis IV, 12, 13 is also significant. 
Though the occurrence of the term kora in two verses quoted by 

47 Hv n, 49, 8*. w Ibid., II. 14, 46. 

m Farquh&r, Outline, p. 144. 

40 Uttaragita, p. 68 —uktam ca karivamse — 
asatkirtana-kdntdra-parimrUma-pdiMubhih (*pdmsuldm f) 
vdcam hari-kathdldpa-gangayaiva punimahe\\ 

Also see chap. 8 in Mss Nos. 4504 and K558E of the Uttarglta in the D. U. 
Mss Lib. In the Mss the readings of the verse slightly differ. 

41 Farquhar, Outline, p. 14S, 

Wmteraitz, Ind. Lit., I, p. 464, footnote 2. 

44 Via., Vi* II, 8, 28 and 80; II, 8, 41-42; H, 8, 62-68; H, 8, 70; II, 12, 19; 
EH, 14, 0; and IV, *4, SO. 
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Varahamihira from Garga 43 shows that it came to be used by the 
Indians much earlier than the sixth century A.D., there is nothing 
to prove that it was used by them earlier than the end of the first 
century A.D. Hence it can be held, and not quite unreasonably, 
that the Vi$nu-p., which is familiar with the Rasis and the Hora, 
was written not earlier than the end of the first century A.D. 

Thus, the date of composition of the Visnu-p. falls between the 
end of the first and the middle of the fourth century A.D., i.e., 
between 100 and 350 A.D. The nature of the Smrti-contents of the 
Visnu-p., as compared with those of the Markandeya, lends to show 
that the former is later than the latter. So it is highly probable that 
the Visnu-p. urns written in the last quarter oj the third or the first 
quarter oj the fourth century A.D. 

The view of Pargitcr that the Visnu-p. ‘cannot be earlier than 
about the 5th century A.D.' is based on Vis III , 17 and 18 describing 
the story of Mayamoha . It will be seen below that these chapters 
uere most probably interpolated at a later date. 

The summary of contents of Vis III, 17 and 18 is as follows : 

Maitreya asks Parasara to explain the word nagna used by the 
latter in connection with those who are to be shunned in a Sraddha 
ceremony. Accordingly, Parasara begins a story, which he says, was 
narrated to Bhlsma by Parasara\s grandfather Vasistha. This story 
says that in ancient times the gods, being defeated by the demons 
(Asuras) in a war which was continued for a divine year, went to 
the northern side of the ocean of milk and eulogised Vi$nu who, con¬ 
sequently, produced Mayamoha from his own body and gave him 
to the gods. This Mayamoha, with his body stripped of all garments, 
his head shaved and a peacock feather in hand, went to the banks 
of the Narmada where the demons were living, preached to them the 
religion of ‘the naked’ (i.e., Jainism) and turned them ‘Arhatas*. 
Next, Mayamoha put on red clothes, painted his eyes with colly- 
rium and preached Ahimsa (i.e., Buddhism) to the remaining 
demons. As a result of this preaching the demons soon gave up the 
Vedic religion and got weakened. Consequently, they were attacked 
by the gods, defeated and massacred. 

The above story of delusion, in which Vi?nu creates Mayamoha 
from his own body with a view to deluding the demons, is certainly 
later than that found in Mat 24, 43-49. This Purana says that once 
the sons of Raji became very powerful by virtue of their penance, 
took possession of the heavenly kingdom of Indra, and deprived him 
of his share in the sacrifices. Consequently, Indra sought the help 
of Bfhaspati, who first increased the power of the god through 


Brhat~3aiphit&, pp. 7 and 9. 
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various mystic rites and then deluded (mohaydmdsa) the sons of 
Raji by preaching to them the non-Vedic religion of the Jina 44 . The 
sons of Raji thus got out of the pale of the Vedic religion and were 
killed by Indra. In this story it is B^haspati who preaches the reli¬ 
gion of the Jina. That this connection of Brhaspati with delusion, 
through the Jina-dharma was well-known in ancient India is shown 
by the Devlbh&gavata (IV, 13), in which Brhaspati appears in the 
guise of Sukra during the latter’s absence and deludes the demons 
by preaching the ‘Jaina dharma*. In the Harivaipsa also, Brhaspati 
is said to have ‘deluded’ the sons of Raji by writing some heretical 
works for them 45 . Now, the date of Mat 24, in which the above 
mentioned story of Brhaspati occurs, is to be placed either in the 
last quarter of the third or the first quarter of the fourth century 
A.D. (See under Matsya-p. below). Therefore the story of 
MayUmoha in the Vi$nu-p. is to be dated later than the middle of 
the fourth century A.D. It is probable that the story did not origi¬ 
nate earlier than 500 A.D. (see also under Matsya-p.). 

That the story of Mayamoha is spurious seems further to be 
shown by the fact that though the Visnu-p. knows many incarna¬ 
tions of Visnu including the Kalki, it is remarkably silent about the 
Buddha incarnation. So it seems that the Buddha did not come to 
be regarded as an incarnation of Visnu at the time of composition 
of the Vi$nu-p. 

The story of Mayamoha is also found in a much elaborate form 
in the Padma-p., Srsti-khan<Ja, chap. 13. The story here is clearly 
an amalgamation of those in the Matsya (24, 43-49) and the Devl- 
bhagavata (IV, 13) on the one hand, and that in the Visnu 
(III, 17-18) on the other. The date of the Padma-p. (Srsti-kh.) 
being not earlier than about 650 A.D. (see below, under Padma-p.), 
this story does not affect the above date of Vis III, 17-18. 

In Padma-p., Bhumi-kh., 36-39 also, Visnu is said to have 
deluded Vena by preaching the ‘Jaina dharma’. As this Khanda 
cannot be placed earlier than 900 A.D., the story in it can be ignored. 

As to the Smfti~chapters of the Visnu-p., there is nothing to 
show that they were added later. Hence it should be admitted 
that they come from the same general date as that of the Pur&na 
itself. They have been profusely drawn upon by the commentators 
and Nibandhakiiras like Jimutavahana, Apararka, Vijfianesvara, 
AniruddhabhaHa, Ballalasena, Devanabhatta, Hemadri, Kulluka- 
bhatta and others (see App.). 

Of all the extant Pur&nas, the Vi$nu has preserved the best text. 
Additions and alterations have been made in it much less freely than 

44 Mat *4, 47. 48 Hv I, 28, 2d ff. 
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in the other Puranas. Consequently, the great majority of the 
verses quoted in the commentaries and Nibandhas from the ‘Visnu-p/ 
or ‘Vaisnava* occur in the present Visnu and agree very closely in 
readings with those of the Purana. From the verses quoted in the 
Adbhutasagara (pp. 383, 499-500 and 504) but not traceable in the 
extant Vi^nu it is evident that the Purana, in its earlier form or in 
a different recension, contained chapters (on the different Adbhutas) 
which are now lost. The verses on Narayana-bali (offering to 
Narayana), quoted in the Mitaksara (on Yaj. Ill, 0) from the 
‘Vaisnava’, does not seem to have been taken from the V5$nu-p., 
because these verses, which are not found in the present Vi?nu~p., 
are quoted in the Madana-parijata (pp. 410-411) with the words 
*ndrdyana-bali-svariipain ca visnundbhihitarn’, wherein the word 
‘ visnu 9 seems to mean a person (most probably a Sarphitakara) and 
not a book. 

It was perhaps the great fame and popularity of the Vi$nu-p. 
that encouraged the composition of a spurious work of the same 
title and extent as those of the Visnu at a time earlier than the 
beginning of the twelfth century A.D 40 . As no Ms of this spurious 
work has been found as yet, it seems to have been lost. 

5. THE MATSYA-PURANA 47 . 

The determination of the date of composition of the Matsya- 
purana, as we have it now, is rather difficult. No one date is suffi¬ 
cient for it, because it has suffered through repeated additions and 
losses. Hence, for the date of this Purana in its earlier form, we shall 
have to look to the chapters dealing with the genealogies of the kings 
of the Solar and Lunar dynasties, for these chapters are undoubtedly 
the oldest parts in the present Matsya. These chapters, again, should 
be divided into two groups; viz., 

(1) chaps. 11-12, 23-24, and 43-46—which have not yet been 
traced anywhere else, and (2) chaps. 47-50 and 271-273—which 
greatly resemble chaps. 96 (verses 192 ff.), 97-98 and 99 (especially 
except verses 367-391) of the Vayu-p. Besides these, there are also 
other ciiapters which are common to the Matsya and Vayu,; viz., 
Matsya-p., chaps. 51, 114, 124-128 and 141-145, and Vayu-p., chaps. 
29, 45 (verses 69 to the end), 46 (verses 1 to the end, except a few 
verses), 50 (verses 56 to the end), 51, 52 (verses l-71a), 52 (71b to 
the end), and 53. Wc shall first turn our attention to the chapters 

m See Danasagara, fol. 4a; also footnote 131 under Agni-pur&na in chap. III. 

41 The Vahga. ed.. is chapter by chapter the same as the AnSS ed., the main 
difference being that the section on the merits of listening to the Purina, which is 
found at the end of the AnSS ed., does not occur in the Vahga. ed. There are also 
occasional differences in readings, but those are not many. 
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of the second group, and especially to chaps. 50 (verses 72 ff.) and 
271-273 dealing with the future dynasties, because their date will 
help us to ascertain the date of the present Matsya-p. 

The striking agreement between the chapters common to the 
Matsya and the Vayu-p. naturally raises the question as to whether 
these two Puranas borrowed their accounts from the same original 
source or one of them copied these from the other. As a solution 
F. E. Pargiter has put forth the theory that about the last quarter 
of the third century A.D. the Matsya borrowed from the Bhavisya 
the shorter account (of the future dynasties) which ended with the 
downfall of the Andhras and the local kingdoms that survived them 
a while. ‘The Bhavisya account was then extended down to the 
time when the Gupta kingdom had acquired the territories assigned 
to it, and its language was revised ; that would be (say) about 
320-325 A.D. The Vayu copied that extended and revised account 
from the Bhavisya almost immediately, and that is the version found 
in eVayu (i.e., a Ms of the Vayu-p., preserved in the India Office 
Library and called eVayu by Pargiter for differentiation). After¬ 
wards, the language of the Bhavisya version was revised again. 

.about 330-335.This second revision was soon adopted 

by the Vayu and is the version found now in Vayu Mss generally’ 48 . 
This theory, with all its attractiveness and reasonings, is not free 
from defects. The way in which the Matsya and the Vayu refer to 
the ‘Bhavi$ya M0 , shows clearly that their versions were not copied 
verbatim from this original source, viz., ‘Bhavisya-p.’; for in the 
‘Bhavisya’ itself such references would be absurd and meaningless. 
If so, why then do the two versions agree almost literally not only 
in the genealogies but also in the stories of kings, sages and demons; 
viz., Mat 47 = Va 96 (verses 192 ff.)—98 (on Visnu’s different 
incarnations and the war between the gods and demons) ; Mat 48, 
80-89 = Va 99, 35-98 (containing the story of the birth of Dlrgha- 
tamas, his practice of Go-dharma, and his begetting of five sons on 
the maid servant and the wife of king Bali) ; Mat 49, 15-84 = Va 
99, 139-158 (the story of the birth of Bharadvaja) ; and so forth ? 
The genealogies of kings are given in some other Puranas also; and 
there are, of course, certain verses which are found common to two 
or more of them, but the striking agreement which is found between 
the Matsya and the Vayu is to be met with nowhere else. So, the 

44 Pargiter, Dynasties of the Kali age, Introduction, p. xiii. 

40 Vis., in *tdn sarvdn kntayify&mi bhavisye kafhitdn nrpan — Mat 50, 75 
*= Vft 09, 207 (the Vayu reads 'pathit&n* for 'kathit&n) ; ‘tasytinvav&ye vakfydmi 
bhavipye kathitdn nrpan 9 —Mat 50, 77 «= Va 99, 270 (the Vayu reads 't&vato* for 
‘kathit&n’) ; and *bhavi$yc te prasamkkdtdh pur&najuaih srutarsibhih '— Mat 278, 87 
m V& 99, 417 (the latter reads 'bhavifyais tatra saipkhyatdfr' for ‘bhavifye etc'.) ♦ 
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mutually agreeing Matsya and Vayu versions, which are not copies 
made from the ‘Bhavisya’, could not be based independently upon 
this source, because in that case they would never agree so literally. 
It seems therefore that one of them must have drawn upon the 
other. 

The expressions ‘. ... bhavifye kathitdn nrpari, ‘bhavifye te 
prasamkhydtdh .. .. ’ etc., occurring both in the Vayu and the 
Matsya, should not be taken to be due to the independent use of 
the same original source (viz., the ‘Bhavisya-p’.) by these two 
Puranas. But the reason is that, as we shall see below, the version 
of the Vayu was based on the ‘Bhavisya' to which it refers by name, 
and the Matsya version is only a copy of the Vayu version. So the 
references also have been retained in the Matsya. 

It may be questioned, ‘If one of the Puranas, viz., the Matsya 
and the Vayu, used the other as the source, then how are we to 
explain the differences between the two Puranas in readings and 
additional verses ?’ The answer is that such differences are to be 
ascribed to the later additions, alterations, losses, and mistakes made 
by the scribes. Even the different Mss of a particular Purana are 
always found to differ considerably in readings and numbers of 
verses; but inspite of such differences the work is substantially the 
same. So, the Matsya and Vayu versions should not be taken as 
distinct from, and independent of, each other merely on account of 
such differences. On the other hand, a comparison of readings and 
verses given from different Mss in the AnSS editions of the Vayu 
and Matsya reduces the number of such variations to a very great 
extent. It should be remembered that no one Ms of a Purana is 
reliable for such comparison, for it is sometimes found that while one 
Ms preserves a correct reading in a particular place another makes 
a mistake, and the verses omitted by one Ms in one place are found 
in another. For example, Va 99, 14 ( = Bd III, 74, 14 = Mat 48, 
1 lb-12a ; the Matsya reads ‘kolahalasya for ‘ kalanalasya ’ of the 
Vayu and Brahmanda) is not found in Ms g of the Vayu 80 ; 
Va 99, 17a ( = Bd III, 74, 16a = Mat 48, 14b; reading differs) 
is not found in Ms kh of the same Purana; and so on. Similarly, 
Mat 49, 52b-59 ( II Va 99, 176-182; readings differ) are not found 
in Ms g of the Matsya 61 ; and so on. On the other hand, Mat 49, 
61-69, which are not found in the Vayu-p., are also not found in Mss 
gh and n of the Matsya 62 ; Mat 60, 41b, not occurring in the V&yu, 
does not also occur in Mss k and kh 11 *; and so on. As regards read* 
ings also a good number of such examples may be given. 

“ See V&yu-p., p. S70, footnote. 

“ See Matsya-p., AnSS ed., p. 104, footnote. 

* Ibid, p. 10*, footnote. “ Ibid., p. 105, footnote. 
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As to the interrelation among the Vayu, Brahmamja and Matsya, 
it may be said that the Vayu and Brahmanda, though originally one, 
were separated at some early time. Since separation they have been 
subjected independently to additions, alterations, losses, and mistakes 
made by the scribes. As the same additions, alterations etc. were 
not, and could not possibly be, made in these two separate works 
by different hands belonging to different dimes and ages, it is found 
that where one is found to preserve the original text, the other makes 
a mistake. It is only for this reason that “where the Vayu and 
Brahmanda differ, one of them not seldom agrees with the Matsya” 
which also has not escaped additions, alterations etc.; that “single 
Mss of them sometimes vary so as to agree with the reading of the 
Matsya”, and that “one Purana occasionally omits a verse which 
appears in one or both of the two others, yet a single Ms (or a very 
few Mss) of it has at times preserved that verse” 54 . 

From the above discussion it follows that the Matsya and Vayu 
versions were not based independently on the original source 
‘Bhavisya’ nor were they copied verbatim from it, but that either the 
Matsya version was copied from that of the Vayu or vice versa . 
We shall now try to see which one is the borrower. 

In Mat 142(== Va 57, 1-85) the genealogies of sages are 
referred to as narrated before 55 , but there is no chapter in the 
Matsya dealing with these and preceding chap. 142, whereas in the 
Vayu there is a chapter (viz., 28) which deals with Rsi-vamsa. In 
the Matsya the genealogies of sages are given as late as in chapters 
105-202, which, on account of their position and elaborate character, 
seem to be later additions. Moreover, the opening verses contain 
Mamfs mention of Siva s curse on the sage—a curse which has really 
not been referred to by the Fish anywhere in the Matsya-p. These 
chapters (195-202), which practically treat of the Gotras and 
Pravaras, may have been based on the works on Pravaras ascribed 
to Baudh&yana, Katyayana, Visvamitra, Garga and others 56 . Again, 
in Mat 50, 68-71 (= Va 09, 260-263; the Vayu differs in readings 
in several places) the sages, wishing to hear of the future, put to Suta 
several questions about (1) the future kings—their names and the 
periods of their reigns, and (2) the future ages—their characteristic 

M Pargiter, Dynasties of the Kali age, Introduction, p. vi. 

** Cf. kramdgatam may&py clot tubhyam noktam yuga-dvayam\ 
Tfi-vayiia-prasangena vydkulatvdt tath&tmana A|| 

Mat Hi, 30 « Va 57, 38. The latter reads W for ‘opt’, >o*W for 
*noktam\ and ' tathaiva ca* for ' tathdtmnnah \ 

m Cf. 'pravara-gotrayoh $amdnatvdsarn&natve baudhdyana-k&tydyana-visvd* 
mitra-gargddi-pmnitefu pravara-granthefu pmiddh**~~ Midhava-bha$ya on the 
Par&iara-smfti, Voi. I, part ii, p. 72. 
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signs, their merits and defects, and the happiness and miseries of the 
people during these ages. Consequently, Suta, promising to narrate 
to them the future Kali age, the future Manvantaras and the future 
kingships 57 , begins with the future kings and answers all the 
questions in Mat 50 (verses 77 to the end = Va 99, 270-280a) 
and 271-278 ( = Va 99, 281 to the end) . About the future Manvan¬ 
taras, which Suta himself wants to narrate, nothing is said in the 
Matsya-p., whereas in the Vayu these are dealt with in the following 
chapter (i.e., chap. 100). From these disagreements between the two 
Puranas it follows that the Matsya-p. borrowed only those chapters 
from the Vayu which it found necessary, without caring for the lines 
containing references to other chapters of the Vayu. So it may be 
concluded that the Matsya borrowed the chapters, common to itself 
and the Vayu, from the latter, and not from the ‘Bhavisya*. And 
this priority of the Vayu account explains why “the Vavu has Pra¬ 
krit isms sometimes where the Matsya has correct Sanskrit” 58 . 

The above view is supported by the Vayu Mss themselves. One 
Vayu Ms (referred to as eVayu by Pargiter and belonging to the 
India Office Library) is described as follows: “Very valuable, 
because it has readings different from the printed editions, and some 
verses not contained therein ; and where it differs therefrom it often 
agrees with the Matsya” 59 . Moreover, in that portion of the 
account, which deals with the evils of the Kali age and a chrono¬ 
logical-astronomical summary of the age, “the Vayu and Brahmanda 
version contains 32 more lines and is nearly twice as long as the 
Matsya”, whereas “the account in eVayu has the full description 
with the exception of a few verses”. From these it follows that the 
agreement between the Vayu and Matsya versions was once much 
greater than it is now, and that the text of the Vayu has been much 
tampered with, with the result that it has suffered through additions, 
losses and mistakes. It should be noted here that the Vayu Ms 
referred to cannot be proved to have preserved the original readings 
of the Vayu, and that there might have been other Mss containing 
better readings. 

Before we proceed further we are confronted with another 
problem, viz., why Va 99, 365-391, which carry the narrative down 
to the rise of the Guptas, do not occur in the Matsya-p., though the 
latter drew upon the former. The explanation is that the Vayu 
version of the dynasties of the Kali age must have had tw r o stages 
of termination. In its earlier stage it ended with the downfall of 
the Andhras and the local kingdoms that survived them a while, 

97 Cf. Mat 50, 72-76 *= Va 09, 264-260; readings differ in a few cadet. 

" Pargiter, Dynasties of the Kali age, Introduction, p. xiv. 

* Ibid., Introduction, p. radii. 
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and it was in this stage that the Matsya copied the Vayu version. 
In the second stage the Vayu account was extended to the rise of 
the Guptas by the addition of verses 365-391 of Va 99. There being 
no mention of Samudragupta’s conquests in this lateil addition, 
Pargiter thinks, and not unreasonably, that this addition was made 
not later than 335 A.D. 60 Hence the date of the Vayu version in its 
earlier stage should be placed not earlier than the middle of the third 
century A.D. when the Andhra kingdom fell and not later than 
835 A.D., and most probably about the last quarter of the third 
century A.D. 61 So, the date of the Matsya version also falls either 
in the last quarter of the third or the first quarter of the fourth 
century A.D. The occasionally crude style of the Matsya version 
and the agreement between the Vayu and Brahmanda as regards the 
extended portion of the dynastic account need not go against the 
priority of the shorter account of the Vayu. It has already been 
said that the text of the Vayu was revised and emended more than 
once. Hence it is not at all improbable that the crude portions also 
should have been rewritten. Further, the Vayu and Brahmanda were 
separated undoubtedly after the Vayu account had been extended to 
the rise of the Guptas and also even after the text of the Vayu had 
begun to be worked upon, for the Brahmanda not only contains the 
extended portion of the dynastic account of the Vayu but agrees 
more closely with the printed text of the Vayu than \vith the Ms 
(cVayu) referred to above. 

The view of Pargiter that the Bhavisya was subjected to two 
revisions in the early centuries of the Christian era 02 is purely an 
assumption without any evidence in its support. The accounts in 
the three Puranas—Matsya, Viiyu and Brahmanda—do not also seem 
to have been compared at times, because in that case the readings 
of the Matsya, while agreeing more with those of the Ms eVayu, 
would not have differed so much from those of the printed editions 
of the Vayu and Brahmanda, and there would have been every 
possibility of extending the Matsya account to the rise of the Guptas. 

We have seen above that the chapters of the second group in 
the Matsya-p. (i.e., those chapters on the genealogies of kings in 
the Matsya which are common to itself and the Vayu) were 
borrowed from the Vayu about the last quarter of the third 
century A.D. Now, the chapters of the first group (i.e., chaps. 11-12, 
23-24 and 43-46) may either be contemporaneous with those of the 
second or may belong to different ages. The close interrelation of 
the contents of the chapters of the two groups, however, tends to 


ax 


*° Ibid., Introduction, p. xiii. 
°* Ibid., Introduction, p, xiii. 


Ibid., Introduction, p. xiii, 
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point to the former alternative. In the first group chap. 11 opens 
with a request to Suta to describe the Solar and Lunar dynasties, 
and chap. 12 accordingly names the descendants of Ik$vaku of the 
Solar dynasty. Next, the Lunar dynasty is taken up. Accordingly, 
in chaps. 23-24 the story of the birth of Budha is narrated and his 
descendants down to Yadu, Turvasu, Druhyu, Anu and Puru are 
named; and chaps. 43-46 name the descendants of Yadu and give 
accounts of some of them. In the second group, chap. 47 narrates 
the stories of the Yadavas, of Krsna, of the wars between the gods 
and demons, etc.; chap. 48 names and describes the descendants of 
Turvasu, Druhyu and Anu; chaps. 49-50 (verses 1-67) name the 
descendants of Puru down to Adhisomakrsna ; chap. 50 (verses 68 
to the end) names the future kings from Adhisomakrsna to Ksemaka; 
and chaps. 271-273 further continue the names and accounts of the 
future kings and races. 

The contents enumerated above will show how closely the 
chapters of the two groups are interrelated. Without the chapters 
of the second group, the accounts given by those of the first are 
incomplete; for the descendants of Turvasu, Druhyu, Anu and 
Puru are no less important than those of Yadu, but are equally 
required for the completion of the account. It is therefore highly 
probable that the original author, or rather compiler, of the present 
Matsya wrote, or borrowed from some unknown source, the chapters 
of the first group and supplemented them with those of the second. 
Consequently, the date of the earlier form of the 'present Matsya 
seems to be the same as that of the Matsya’s borroiving the chapters 
of the second group from the Vayu, i.e., about the last quarter of 
the third or the first quarter of the fourth century A.D. 

Let us now pass on to the Smrti-chapters, which form the major 
portion of the present Matsya-p. In this Purana funeral sacrifices 
are dealt with in chaps. 16-22 ; Vratas in chaps. 7, 54-57, 60-66, 69-81 
and 05-101 ; gifts in chaps. 53, 82-92, 205-206 and 274-289; holy 
places in chaps. 13 (verses 10 to the end), 22, 103-112 (on the glories 
of Prayaga), 180-185 (on the glories of Benares), and 186-194 (on 
the glories of the river Narmada); duties of the Asramas in chap. 40; 
bath in chaps. 67, 68 and 102; Pratis(ha (consecration) in chaps. 
58-59 and 264-270; duties of women in chap. 7 (verses 37-49) ; hells 
in chap. 39; sacrifices to the planets (Graha-yajfia) and their paci¬ 
fication (Santi) in chaps. 93, 94 and 228-239; duties of kings in 
chaps. 215-243 ; law (Vyavahara) in chap. 227 ; dedication (Utsarga) 
in chap. 207; Yuga-dharma in chaps. 142, 144, 145 and 165 ; penances 
in chap. 227 (verses 34 ff.); and Vastu in chaps. 252-257 and 268-270. 

Before proceeding to discuss the dates of these chapters it is 
necessary to examine the chapters common to the Matsya and the 
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Padma-p. (SF9ti-kh.) in order to see whether the former borrowed 
these chapters from the latter or vice verse. The chapters common 
to the two Puranas are the following : 


Matsya-p. Padma-p. (Srsti-kh.) 


Chaps. 

5-0 

= Chap. 

0. 

»> 

7-0 

= 

99 

7. 

.. 

10-12 

= 

99 

8. 

Chap. 

13 (verses l-10a) 1 



9. 

Chaps. 

14-17 j 

i 

99 

99 

18-21 

= 

99 

10. 

Chap. 

22 

— 

99 

11 (especially except 


23, } 

24 (verses 1-54) j 



verses 69-81) . 

» 

>> 

* — 

99 

12 (verses 1-108a). 

»> 

43 

c= 

99 

12 (verses 110 to 





the end). 

>» 

44 (especially except \ 




Chaps. 

verses 1-14a), f 

45-46, ( 

* = 

99 

13 (verses l-284a). 

Chap. 

47 (verses 1-181) j 

1 



Chaps. 

100-102 

«= 

99 

20 (verses 4-176). 

» 

81-92, } 



81. 

i) 

74-80 J 


99 

*» 

61-64 1 

I- 

99 

22 (especially except 

Chap. 

66 1 

1 


verses 165-175). 

Chaps. 

60-70 

5= 

99 

23. 

>* 

71-72 

= 

99 

24 (verses 1-63). 

Chap. 

55 

== 

99 

24 (verses 64-96). 

Chaps. 

57-58 

= 

99 

24 (verses 101-190). 

99 

59-60 

= 

99 

24 (verses 191-end). 


164-168 

— 

99 

36. 

» 

169-173 

serr 

99 

37. 

99 

174-178 

ssss 

99 

38. 

Chap. 

Chaps. 

146 (verses 41-end) 1 
147-148 J 

. =r 

99 

39 (verses 5-102). 

Chap. 

153 (verses 222-228a) 

ssr 

99 

39 (verses 103-end). 

)> 

154 (especially except 
verses 447-485) 

- 

99 

40. 

Chaps. 

155-160 

8 

99 

41. 

Chap. 

161, ) 

1 



>9 

162 (verses 1-84) J 

► = 

99 

42, 

99 

163 (verses 25b-end) j 

i 




5 
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Matsya-p. 

Chap. 179 (verses l-13a) 


Padma-p. (Srsti-kh.) 

= Chap. 43 (verses 6b-9a 
and 77-85a) 63 . 


The close agreement of multifarious subjects and stories dealt with 
in these chapters proves that they could not be based independently 
on tradition, but one of them must have drawn upon the other. A 
comparison between the two Purtmas, however, shows that the 
Padma (Sr$ti-kh.) is the borrov/er. In those chapters which are 
common to the Vayu, Matsya and Padma (Srsti-kh.) 04 , the Padma 
follows more the Matsya than the Vayu. It has been said above 
that the Matsya drew upon the Vayu. So it seems that the Matsya 
first borrowed these common chapters from the Vayu, and the Padma 
(Srsti-kh.) next took them from the Matsya. A comparison of the 
chapters common to the Ilarivanisa, Matsya and Padma 
(Srsti-kh.) <l: * also shows that the Padma (Srsti-kh.) resembles more 
the Matsya than the Ilarivanisa. The reading ‘ purdnam paup leare 
caiva mayd dvaipayandcchrutam of Hv III, 14, COa need not mis¬ 
lead one to hold that the Ilarivanisa was based on the Padma 
(Srsti-kh. which is also known as Pauskara), for both the Matsya 
and the Vanga. ed. of the Padma (Srsti-kh.) read ‘ purdnaiji purums 
caiva mayd (Padma reads ‘ mdytim *) vhnur harih prahhufi in the 
corresponding passages 0,0 . There are also other evidences to show 
that the Padma (Srsti-kh.) is the borrower. Both in Vii 98 (verses 
9, 12, 15, 19 and 31) and Mat 47 (verses 170, 179, 182, 18G and 197) 
Sukra, the preceptor of the demons, is said to have lived invisibly 
with JayantI for ten years, whereas in Pd (Srsti-kh.) 13 (verses 278, 
281 and 287) the period is lengthened to one hundred years. The 
occurrence of the words sata-var§ani and varsa-satam in three places 
in the Padma (Srsti-kh.) shows that it is not due to the mistake of 
the scribes but is to be ascribed to the spirit of exaggeration of the 
people of later ages. Further, in some of the chapters of the Padma 
(Srsti-kh.), which are traceable in the Matsya and Visnu, the names 
of Visnu have been changed for those of Brahma, while in others 


68 The corresponding chapters in the two Puranas have often different readings 
or numbers of verses. Even besides the additional verses mentioned above, there 
are others which are too numerous to be given in the above list. Of the chapters 
containing such extra verses, Mat 147-148 and 154 and Pd (Sf^i-kh.) 40 deserve 
special mention. 

w Va 78, 06 (verses 192 ff.) and 97-98; Mat 14-15 and 47; and Pd (Sf^i-kh.) 
9 (verses 11-72) and 13 (verses 139-284a). 

w Hv III, 41-47 and 7-14; Mat 16M71 ; Pd (Sr$fi-kh.) chapters 42, 36 and 87. 

68 The AnSS ed. of the Pd (Srsti-kh.) reads ‘suparnam pakmias Caiva 
may am etc*. 
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the names or glorifications of Vi$nu have been left unchanged. Even 
in those chapters wherein such changes have been made, there are 
marks left to testify to their originally Vai^nava character 67 . Such 
Vai^nava character of these chapters shows that they did not belong 
to the Padina (Srsti-kh.), which, it will be shown afterwards, was 
originally meant for the revival of Brahma-worship. That the 
Padma-p. (Sr$ti-kh.) borrowed the common chapters from the 
Matsya does not seem to have been unknown to the early Smrti- 
writers. For instance, Aniruddhabhatta, who lived about 1150 A.D., 
quotes Pd (Srsti-kh.) 10, 13b and refers to Pd (Sr?ti-kh.) 10, 15-20a 
saying : 

“yat tu padmapurdne—sampujya dvija-ddrppatyaip, 
ndnubliarana-bhu$itam\\ ityevamantam matsya-purana - 
tulyam ahh idhdyddhilcaiji sayyd-ddna-vidhdnam uktarp tat 
pdrvatxydndm eva kdmanlpddi-vdsindin brahmanddinam 
avasydnu§thcyam iti tatraivoktam” 68 . 

The evidences adduced above are perhaps sufficient to prove 
that the Padma (Sr$ti-kh.) is the borrower. It is probably due to 
this plagiarism that the Padma-p. has been rarely drawn upon by 
the early Nibandha-writers. 

Let us now proceed to discuss the dates of the Smrti-chaptcrs. 
We shall first take up the chapters (16-22) on funeral sacrifices 
(Sraddha). These chapters were written by a Vaisnava 69 and intro¬ 
duced into the Matsya-p. in connection with the Pitrvamsa (i.c., the 
genealogy of the patriarchs) given in chaps. 13-15. The spurious 
character of all these chapters from 13 to 22 seems to be proved by 
their very position. At the outset of chap. 11 Sula is requested to 
narrate the Solar and Lunar dynasties. Chap. 12, accordingly deal¬ 
ing with the Solar race, ends thus : “iti . surya-vamsanukir- 

tanaxji ndma dvddaso * dhydyah ”. But the Lunar race is taken up 
as late as in chap. 23. lienee the intervening chaps. 13-22 seem to 
have been interpolated later. The spuriousness of the chapters is 
further proved by the fact that they arc wholly unconnected and 
are introduced all on a sudden without any hint being given before¬ 
hand. So, they arc to be dated later than the first quarter of the 
fourth century A.D. Again, chaps. 16-22 (on funeral sacrifices) and 
chaps. 13-15 (on the genealogy of the patriarchs) do not appear to 
have belonged to the same date. At the beginning of chap. 13 Manu 

w Cf. Pd (Sf$ti-kh.) 7, 115 —'bruhmddya vhnu-sdyujyam talo y&syanti vai 
nfpa ;* 0, 113; et* 

* Haralatfc, p, 109. Cf. also Smjti-tattva, II, p. 531. 

* Cf. Mat 13, 45b; 17, la; 17, 30b; and so on. 
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requests the Fish to tell him about the Pitr-vaqisa and the Sraddha- 
devatva of the Sun and the Moon. The Fish accordingly narrates 
the Pitr-vamsa in chaps. 13-15, refers to the Sun and the Moon in 
the course of chap. 15, and finishes saying : 

“havismatdm ddhipatye sraddha-dcvah smrto ravih | 
etad vah sarvam dkhydturp pitj-varri$dmikirtanam\ 
punyarp ]mvitreim dyusyaiji kirtaniyatp sadd nfbhih\\ 

(Mat 15, 43). 

As in chaps. 13-15 there is no reference to the chapters on funeral 
sacrifices, as the genealogy of the patriarchs is complete in chaps. 
13-15, and as there is no second reference to the Sraddha-dcvatva 
of the Sun and the Moon anywhere in chaps. 10-22, we may hold 
that chaps. 13-15 formed a distinct unit by themselves and were 
originally not followed by any chapter or chapters on funeral sacri¬ 
fices. It is, therefore, probable that chaps. 16-22 on funeral sacrifices 
were interpolated at a date later than that of chaps. 13-15. If 
a period of at least 50 years be allowed between the latter and chaps. 
10-22, then these chapters on funeral sacrifices cannot possibly be 
earlier than the beginning of the fifth century A.D. Now, Devana- 
bhatta quotes numerous verses from chaps. 15-19 and 22 in his 
Smfti-candrika, Hemadri from chaps. 16-22 in his Caturvarga- 
cintamani, Jlmutavahana from chaps. 17 and 22 in his Kalaviveka, 
Aniruddhabhat{a from chap. 18 in his Haralata, Baltaiascna from 
chap. 22 in his Danasagara, Apararka from chaps. 15-18 and 22 in 
his com. on Yaj., Haradatta from chap. 18 in his com. on the 
Gautama-dharmasutra, Kullukabhatta from chaps. 17 and 18 in his 
com. on the Manu-smrti, Madhavacarya from chaps. 16-18 in his 
Bhasya on the Parasara-smrti, Madanapala from chaps. 16 and 17 
in his Madana-parijata, Sridatta Upadhyaya from chap. 16 in his 
Kftyacara, Candesvara from chap. 17 in his Kj*tyn-ratnakara, 
Narasiipha Vajapeyin from chap. 18 in his Nityacarapradipa, and 
Govindananda from chaps. 15-18 and 22 in his Danakriya-kaumudi, 
Suddhikriya-kaumudI and Sraddhakriya-kaumudI (see App.). 
These quotations made by the Nibandha-writers from different parts 
of India show that chaps. 16-22 must be dated not later than 
1000 A.D. Again, chaps. 16-22 are among those which are found 
common to the Matsya and the Padma (Sr$ti~kh.). The quotations 
made by the early Nibandha-writers like Aniruddhabhatta, Apararka, 
Ballalasena, Devanabhatta, Hemadri and Srldatta Upadhyaya from 
the chapters of the Padma (Srsti-kh.), common also to the Matsya, 
show that the Padma (Srsti-kh.) borrowed these chapters so early 
that this Puraria, with its new additions, had sufficient time not only 
for circulation in all parts of India but also for replacing the earlier 
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form of the Purana. If at least a century and a half be allowed for 
such effective circulation, then the lower limit of the date of borrow¬ 
ing is to be placed not later than about 950 A.D. Consequently, the 
common chapters of the Matsya are to be dated earlier still, and 
most probably not later than 850 A.D. As chaps. 16-22 betray 
Vaisnava authorship, it is probable that they come from the same 
date as the chapters on vows and gifts 70 . 

We shall now take up the chapters on vows, gifts, bath etc. 
The position of chaps. 51-270 between chaps. 43-50 on the one hand 
and chaps. 271-273 on the other appears to prove their spurious* 
character, for the latter two groups of chapters are intimately con¬ 
nected with each other. The Lunar dynasty is taken up in chap. 23 
and is described in chaps. 23-24 and 43-50. In Mat 50, 68-71 the 
sages request Suta to tell them about the future kings and ages. In 
compliance with this request Suta undertakes, in Mat 50, 72-76, to 
speak on the future Kali age and the Manvantaras and also to give 
accounts not only of the future kings in the families of Ila, Iksvaku 
and Pnru but also of the Aiulhras, §akas, Yavanas, Pulindas, 
Kaivartas, Abhiras and others who attained regal power. He then 
gives the list of the future kings only of the line of Puru in Mat 50, 
77 to the end, the chapter ending thus : 

ityesa pauravo vamso yathdvad iha khiiiah\ 

dhimatah pdiuju-putrasya arjuimsya mahdtmanah\\ 

At the beginning of chap. 271 the sages say to Suta, 

*puror varpsas tvayd suta sabhavisyo niveditah] 

silrya-vamsc nrpd ye tu bhavisyanti hi tan vada |j’ 

Consequently, the latter continues to give lists and accounts of the 
other future kings and the future ages in accordance with the 
promise he makes in Mat 50, 72-76. From all this it is quite evident 
that chaps. 271-273 have been separated from chap. 50. Of course, 
this separation might be due to the misplacement of chaps. 271-273 

70 If the word brahmanya, used along with the words siva-bhakta, surya-bhakta 
and vaifnava in Mat 10, 9-10, is taken to mean 4 a worshipper of Brahma’, then it must 
be admitted that Brahma-worship was still prevalent, otherwise his worshippers 
would not have been classed with the Parikti-pavanas. Hence Mat 16-22 could not 
be later than 650 A.D. Though the Padma (Sr?ti-kh.) reads * bmhnuxm 9 in the 
corresponding line (cf. Pd, 9, 82b) , the reading 'brahmanya of the Matsya 

is the correct one, for this latter reading is supported by DevanabhaHa (SmjH- 
candrtkft, IV, p. 156), Apararka (com., p. 448), Hem&dri (Caturvarga-cintAmapi, 
III, t, p. 886) and Gov in d&n an da (&r£ddhakriya~kaumudt, p. 35). The change 
from *bmhmanya* to 'br&hmana 1 made by the Padma (Sjr^i-kh.) is most probably 
due to the fact that in the just preceding line it changes 'tiva-bhakta* to * brahma * 
bkakta\ 
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or chaps. 51-270, which is not quite unlikely. Wc should, therefore, 
turn our attention to other things. 

The internal evidences show that at least a good number of the 
chapters on gifts, vows, bath etc. was inserted into the Matsya-p. 
at the same time. In Mat 53, 1 the sages ask Suta not only to 
enumerate the Puranas but also to Meal exhaustively with the piety 
of making gifts’ ( ddna-dharrruin asesam tu). Consequently, in chap. 
53, (verses 3 ff.) Suta speaks of the Puranas and Upapuranas and 
the gifts of the former on particular occasions. Next, proceeding to 
speak on the gifts connected with vows and fasts in chapters 54 ff., 
he begins saying : 

( atah jHirain 'pravaksydmi dana-dharindn ase$atah\ 
vrato'pavdsa-samyuktdn yathd matsyoditdn iha J 
mahadevasya sainvdde ndradasya ca dhimatah ||’ 

The expression 4 pravaksyami ddna-dharman aic$a tali is certainly 
used by Suta in compliance with the request made by the sages in 
Mat 53, 1. It, therefore, shows that chap. 53 and those chapters 
(viz., 54-57, GI, 08 and 83-92) on vows and gifts (because the making 
of ceremonial gifts also is to be accompanied with fasting) in which 
Mahadeva and Narada are the interlocutors are contemporaneous 71 . 
The genuineness of these latter chapters need not be doubted, for 
the request made by Narada to Siva in Mat 54, 4 to tell him how the 
Siva- and Visnu-worshippers could attain health, wealth, beauty etc., 
shows that the chapters in which Mahadeva and Narada are to be 


71 Verses 59-63 of chap. 53, which give the title.'' and contents of the Upa¬ 
puranas, must be taken as spurious for the following reasons: — 

(i) Nothing is said about the gift of any of the Upapuranas though the chapter 

is on ddna-dharma ; 

(ii) there is no mention of the Upapuranas in verseo other than those mentioned 

above; 

(Hi) though in verses following verse G3 the classification and contents of the 
Puranas and the titles and extents of the epics are given, there is not even a 
single word on the Upapuranas. 

These verses are, however, not very late additions; for Narasiipha Vajapeyin, who 
quotes all these verses except 59a in his Nityacarapradipa, refers to Lnksrnidharn s 
explanation of verse 63 (asfadasabhyas tu prthak puranam) as meaning the Kalika- 
purana etc. (see Nityacarapradipa, p. 18), and tfemadri quotes verses 59b-01 and 
62c~63 in his Caturvarga-cintamani, vol. II, part i, pp. 21-22. 

The omission of the*e verses by Apar&rka who quotes verses 3-4, 11-20, 22-25a 
and 26b-56a in his com. on Yaj, by Ballalascna who quotes verses 8-4 and 11-56 in 
his Danasagara, by Candcsvara who has a few verses in his Krtya-ratnakara, and 
by Govindananda who lias a few lines in his Danakriyh-Kaumudi, should not be 
taken in favour of a very late dale. These authors, who drew upon Mat 63 in con¬ 
nection with gifts, had nothing to do with verses 59-63 in which there is no mention 
of gift. 
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the interlocutors should be Saiva and Vaisnava; and in fact they are 
so with the only exception of chap. 61 (dealing with Agastya-puja). 
Chapters 83-92 were all inserted at the same time in a group, for 
they are all enumerated by Siva at the very beginning of these 
chapters (viz., in Mat 83, 4-6). All these contemporaneous chapters 
(viz., 54-57, 61, 68 and 83-92) are interspersed by many others (viz., 
chaps. 58-60, 62-65, 66-67, 69-80 and 81-82) on vows, consecration, 
bath and gifts, in which the interlocutors differ'-. The unconnected 
position of these chapters, and the breaches they create in the dialogue 
between Mahadeva and Narada, prove their comparatively lata 
dates. In these comparatively late chapters, again, there are some 
which seem to date still later. These are chapters 65, 73 and 76. 
The list of contents of the Matsya given in chap. 291 does not 
mention the Aksaya-trtlya-vrata (chap. 65), Guru-sukra-puja-vidhi 
(chap. 73) and Visnu-vrata (chap. 99). Therefore, these seem to 
be later additions. This doubt is further strengthened by their 
absence from the Padma-p. (Srsti-kh.). The late age of chap. 76 
(dealing with the Phalasaptami-vrata) is evidenced by the non¬ 
mention of this Vrata in Mat 74, 2-3 wherein Siva names the Saura 
Vratas he afterwards speaks of in chaps. 74-75 and 77-80. 

Thus we get three groups of chapters which are arranged in 
order of priority : 

(1) chaps. 53 (especially verses 1-58 and 64 to the end), 54-57, 
61, 68 and 83-92, 

(2) chaps. 58-60, 62-04, 66-67, 69-72, 74-75, 77-80 and 81-82, 
and (3) chaps. 65, 73 and 76. 

Now, Narasimha Vajapeyin of Orissa quotes one verse from chap. 53 
in his Nityacarapradlpa; Govindananda quotes a number of verses 
from chaps. 53 and 58 in his Danakriya-kaumudl; Candesvara quotes 
the entire chapters 56 and 63 and also some verses from chaps. 53, 
61 and 70 in his Krtya-ratnakara; Madanapfda quotes verses from 
chap. 53 in his Madana-parijata; Ilcmadri draws profusely upon 
chaps. 53-54, 58-60, 62, 67, 71-72 and 82 in his Caturvarga-cintamani; 


Chaps. 

54-57 

are 

told by Mahadcva to Narada. 

»» 

58-60 

»♦ 

„ 

„ Matsya to Manu. 

Chap. 

61 

is 

r* 

„ Mahadeva to Narada. 

Chaps. 

62-65 

are 

„ 

„ Mahadcva to Umi 

» 

66-67 

»» 


„ Matsya to Manu. 

Chap. 

68 

is 

M 

„ Mahadeva to Narada. 

Chaps. 

66-80 

are 

>» 

„ Siva to Brahma. 

»* 

81-82 

M 

It 

„ Matsya to Maou. 

»» 

83-02 

n 

II 

„ Mahadeva to N&rada. 

Chap. 

03 

is 

„ 

„ Vai&ampayana to Saunaka. 

»» 

04 

it 

*» 

„ Siva to (?). 

Chapa. 

85-112 

are 


„ Nandikesvara to Narada 
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Ballalasena quotes the entire chapters 82-02 and also verses from chap. 
53 in his Danasagara; he also quotes five verses from chap. 67 in his 
Adbhutasagara; Apararka quotes almost the entire chapters 53, 
58-59 and 82-92 in his com. on Yaj.; and Jlmutavahana quotes a 
verse from chap, 53 in his Kalaviveka (see App.). These quotations 
made by the Nibandha-writers hailing from different parts of India 
show that the chapters of at least the first two groups were inserted 
into the Matsya-p. much earlier than the age in which they flourished. 
Otherwise, such widespread circulation would have been impossible. 
So these chapters must be dated not later than 950 A.D. Again, 
man}' of the chapters of the first and second groups and chap. 76 of 
the third group have been borrowed by the Padma-p. (Sj*sti-kh.) 
from the Matsya. It has already been said that this borrowing took 
place not later than about 950 A.D. Hence the date of the above 
mentioned Smrti-chapters of the Matsya, including chap. 76, are to 
be placed earlier still and most probably not later than at least 
900 A.D. We have said above that chap. 76 (on Phalasaptaml-vrata) 
was added later than chaps. 74-75 and 77-80 which belong to the 
second group. Hence at least these chapters of the second group, 
and consequently also those of the first, are to be dated earlier still. 

The gifts of hillocks (Acala-dana, chaps. 83-92) require the 
image of Brahmii, Visnu and Siva, which are to be placed on the 
artificial hillocks to be given away (cf. Mat 83, 15 and 91, 5), and 
in Mat 58, 24 Brahma is found to be worshipped equally with the 
other two gods of the triad. These evidences show that the worship 
of Brahma did not die out at the time of insertion of these chapters. 
Varahamihira’s mention of the most prominent sects of his time 73 
shows that Brahma-worship was still popular. If, as scholars hold, 
this god was thrown into the background about the beginning of the 
7th century A.D., then the date of chap. 58 and of the chapters on 
Acala-dana cannot be placed later than 650 A.D. Thus we get the 
lower limit. 

The mention of the names of the weekdays in connection with 
vows etc., 74 shows that these were well-known when these chapters 
were added. The earliest dated mention of a weekday being traced 

76 vim or bkdgavatdn magdms ca savituh iambhoh sabhasma-dvij&n 
mdtfndm api mdtr-mandala-vido v'tpr&n vidur brahmanah\ 
idkydn sarva-hitasya sdnla-munaso nagndn jindn&m vidur 
ye yam devam updsrit&h sva-vidhmd tais tasya k&rya kriyti j| 

Brhnt-sarahita 00, 10, 

The mention of only the Bhagavatas, and not the Pafiear'Hrah* among the worshippers 
of Visnu shows that Varahamihira mentions only the most powerful sects of his time. 
We know that the Bhagavatas grew in power under the Gupta emperors who called 
themselves ‘parama-bhagavata’. 

74 Cf. Mat 55, 4; 57, 4; 60, 5 ; 70, SS ; etc. 
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in the Eran inscription of 484 A.D., 75 these chapters should not be 
placed very much earlier than this date. Mat 53, 46-7 describe the 
Kurma-p. in its Vaisnava form. As it will be seen that the Visnuite 
Kftrma-p. was written between 550 and 650 A.D., this chapter can¬ 
not be earlier than 550 A.D. The mention of the ten incarnations 
of Visnu during the worship of the Naksatra-purusa in Mat 54 
(dealing with the Naksatrapurusa-vrata) and their total absence 
in Bfhat-saiphita, chap. 105 (dealing with the same Vrata) prove 
the later date of the former. The Brhat-samhita was written about 
550 A.D. Therefore the date of Mat 54 is later than 550 A.D. The 
inclusion of the Buddha, in Mat 54, among the ten incarnations of 
Visnu also shows that this chapter could not have been written 
earlier than 550 A.D. The Mahabharata does not mention the 
Buddha incarnation, though it mentions Kalki in one of the spurious 
verses in XII, 339. Mark 4 names a few incarnations beginning with 
the Varaha and ending with Mathura (i.c., Krsna), there being no 
mention of the Buddha. The Visnu-p. mentions Kalki but not the 
Buddha. The Ilarivamsa also does not mention the Buddha, though 
it mentions Kalki. The Kurma-p. is silent about the Buddha and 
Kalki. The lists of incarnations, or rather manifestations, in the 
Brahma-p. are the same as those in the Markancleya-p. and the 
Ilarivamsa. The Jayakhya-samhita (about 450 A.D.) of the 
Pahcariitras does not mention the Buddha, though it mentions some 
of the other incarnations. The Ahirbudhnya-samhita, which is 
certainly later than the Jayakhya, mentions 39 Vibhavas in which 
Kalki is one, but the name of the Buddha is wanting. Thus the 
Buddha incarnation seems to have been unknown in the beginning 
of the sixth century A.D. Mat 47, 247, which mentions the Buddha, 
is undoubtedly a later interpolation, for this verse is not found in 
the corresponding chapters of the Vayu and Brahmanda. Now, the 
mention of the Buddha incarnation in the Gltagovinda of Jayadeva 
(about the end of the 12th century), the Dasavatiira-carita of 
Ksemendra (11th century A.D.), a hymn by Nammalvar (alias 
saint Sa^agopa, 9th century) 70 , the Visnupura cards (end of the 7th 
and beginning of the 8th century), and a Pallava inscription of 
about the latter half of the 7th century A.D., 77 shows that this incar¬ 
nation attained popularity by the beginning of the 7th century A.D. 
It is highly probable, therefore, that the Buddha began to be regarded 
as an incarnation of Vi§nu from about 550 A.D. That during this 
time the founders of the heretical religions came to be identified 

78 Fleet, Gupta Inscriptions, pp. 88-89. 

w ABORI, Vd. XIV, 1982-53, pp. 800-201. 

n H. Krishna Shastri, The Memoirs of the Arch ecological Survey of India, 
Vol 26, p. 5. » 

6 
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with Visnu is shown by the Bfhat-samhita (58, 45), according to 
which the image of the god of the Arhats (arhatiaiji devah) is to bo 
marked with the SrI-vatsa. 

From the above discussion it appears that the chapters of the 
first two groups were written not earlier than 550 and not later than 
650 A.D. 

Of the chapters of the third group, chap. 76 is, as we have seen, 
later than the chapters (74-75 and 77-80) of the second group. As 
it is found in the Padma (Srs(i-kh.), it is earlier than 950 A.D. The 
other two chapters (65 and 73) arc neither mentioned in the list of 
contents of the Matsya given in chap. 291 nor found in the Padma 
(Srs(i-kh.). They are also not drawn upon by any Nibandha-writer. 
Therefore they may be taken to be very late additions. 

Mat 7, 6-30 deal with the Madanadvadasi-vrata observed by 
Diti for a son capable of killing the enemies of the Daityas. As in 
no other Purana (except the Padma) Diti is found to observe this 
vow, this portion of Mat 7 seems to have been inte,rpolated later. 
This interpolation was, however, made earlier than Hemiidri (see 
App.) and most probably than 900 A.D., for these verses occur in the 
Padma-p. (Srsti-kh.). 

Mat 95-101 deal with vows (Vratas)—Saiva, Saura and 
Vaisnava. All of these chapters do not seem to belong to the same 
date. In Mat 95 Siva, the speaker in the earlier chapters on vows 
and gifts, refers Narada to Nandikesvara, who is to speak on 
‘Mahesvara Dharma’. Consequently, Narada asks Nandikesvara to 
tell him about ‘Mahesvara Vrata’, and the latter describes the Siva- 
caturdasl-vrata (chap. 95) and the Sarvaphalatyaga-vrata (chap. 96), 
both of which are Saiva. But in chaps. 97-112, which also are 
ascribed to Nandikesvara, the Saura and Vaisnava Vratas and 
Prayaga-mahatmya are treated of. Hence these chapters (97-112) 
must have been added by the non-Saivas later than chaps. 95-96. The 
strictly Saiva character of chaps. 95-96, as contrasted with those 
chapters on vows and gifts in which Siva and Narada are the inter¬ 
locutors, and the fact that Nandikesvara, the narrator in chaps. 
95-96, is introduced to Narada by Siva, show that chaps. 95-96 were 
added by a Saiva later than those chapters in which Siva and Narada 
are the interlocutors. Therefore, these two chapters (95-96) cannot 
be dated earlier than 600 A.D. Now, Candesvara quotes verses 
from chaps. 95 and 101 in his Krtya-ratnakara, Madanapala from 
chap. 101 in his Madana-parijata, Hemadri from chaps. 95-97, 99 and 
101 in his Caturvarga-cintamani, and DevanabhaHa from chap. 101 
in his Smrti-candrika (see App.). These quotations show that chaps. 
95-97, 99 and 101 are to be dated earlier than 1100 A.D. Chaps. 100 
and 101 have been borrowed by the Padma-p. (Srs(i-kh.). Therefore, 
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these two chapters should not be placed later than about 900 A.D. 
The Bhavi?ya-p. also has borrowed chaps. 95-100. Hence the dates 
of Mat 95-101 fall between 600 and 900 A.D. Chaps. 95-96 being 
earlier than chaps. 97-101, the former should be dated in the former 
part and the latter in the latter part of this period. 

Mat 205-206, on gifts, and chap. 207, on the dedication of bulls, 
seem to have been misplaced. Chap. 115 opens thus : 

manur uvaoa 

caritatji budha-putrasya janardana may a srutavi | 
srutah sraddha-vidhih punyaff, sarva-papa-pranasanah | j 
dhenvdh prasuyam&nayah phalarp danasya me srutam | 
krpndjina-pradanaiji ca vr?otsargas tathaiva ca|| 
srutva Tupam narendrasya budha-putrasya kesava\ 
kautuhalaiji samutpannarp tan mamacakfva prcchatah | j 
&c. &c. 

This opening shows that this chapter was immediately preceded by 
the story of Pururavas (son of Budha) in which he was praised for 
his physical beauty, and also by chapters on Sraddha, Prasuya- 
manadhenu-dana, Krsnajina-dana and Vrsotsarga. Now, the story 
of Pururavas is found in chap. 24 (verses 11-32), Sraddha in chaps. 
16-22, Prasuyamanadhenu-dana in chap. 205, Krsnajina-dana in chap. 
206, and Vrsa-Iaksana in chap. 207. That Mat 24 (11-32), dealing 
with the story of Pururavas, is meant by the expression ’caritarp 
budha-putrasya .... etc.’ is shown by the fact that it is in this portion 
(viz., Mat 24, 12) that Pururavas is called very beautiful so much 
so that UrvasI, the divine nymph, falls in love with him. There are 
also other evidences to show that chaps. 205-207 immediately followed 
the chapters (16-22) on Sraddha. Mat 204, in which the Pity-gathas 
only are laid down but which ends with the verse ‘ctdvad uktarp tava 
bhumipala sraddhasya kalpai]i muni-sampradistarn | etc.’, points to 
chaps. 16-22 termed ‘Sraddha-kalpa’ and is, therefore, a continuation 
of these chapters. The mention of Prasuyamanadhenu-dana, 
Kf§pajina-dana and Vrsotsarga in this chapter (i.e., chap. 204) shows 
that it preceded chaps. 205-207 dealing with these topics. Hence 
the real order of these misplaced chapters seems to have been as 
follows: 

Chaps. 16-22, chaps. 204-207, chap. 24 and chaps. 115-120. 
This order is supported by the Visnudharmottara which borrows, 
among others, chaps. 207 (24b to the end) and 115-120 from the Matsya 
and in which the story of Pururavas is immediately preceded by 
Vf?otsarga T8 . We have seen above that chaps. 205-207 stand in close 

n See ViypaUtamottan 1,146, 41b to the end and 1,148-154 (yenes 1-7) which 
are the same as Mat 207 (verses 24b to the end) and 115-120 respectively. 
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connection with the chapters ( 16 - 22 ) on Sraddha. This connection 
shows that the former could by no means be earlier than the latter, 
and it is highly probable that these two groups of chapters belong 
to the same date. That chaps. 205-207 were inserted into the Matsya 
earlier than 1100 A.D. is doubtless, because Govindananda quotes 
verses from chaps. 205-207 in his Danakriya-kaumudi and Suddhi- 
kriya-kaumudl, Hetnadri quotes almost the entire chaps. 205-207 in 
his Caturvarga-cintamani, Ballalasena quotes the entire chapters 
205 (except verse 1) and 206 (except the last vense) and three 
verses from chap. 207 in his Danasagara, and Apararka quotes chaps. 
205 (except verse 1) and 206 (except the first and the last verse) in 
his com. on Yaj. (sec App.). 

Mat 274-289 deal with the sixteen Mahfulanas (big donations), 
which, requiring the worship of Visnu, are certainly Vaisnava in 
character. The mention of these sixteen Mahfulilnas in chap. 274 
(4-10) shows that all the chapters 274-289 belong to the same date. 
These chapters arc frequently drawn upon by the commentators and 
Nibandha-writcrs, early and late. Govindananda quotes verses from 
Mat 274 in his Suddhikriya-kaurnudl; Hemadri quotes almost the 
entire chaps. 274-289 in his Caturvarga-cintamani; Ballfilasena gives 
the entire chaps. 274-289 in his Danasagara ; and Apararka quotes 
chapters 274 (except verses 3a, 13b and 28b), 275 (except the last 
verse), 277 (except the last verse), 278 (except the last verse), 279, 
280 (except the last verse) and 281-289 in his com. (see App.). 
These quotations show that these chapters must be dated not later 
than 1050 A.D. The Lihga-purana deals with the Mahadanas in II, 
28 ff. Ballalasena says that the Mahadanas, dealt with in the Lihga, 
were based on those in the Matsya 70 . As in the Lihga the chapters 
on the Mahadanas were inserted before the time of Ballalasena, the 
chapters (274-289) of the Matsya should be dated earlier still, and 
reasonably not later than 1000 A.D. The references to the worship 
of the images of Brahma during the different Mahadanas 80 prove 

The Visnudkarmottara is suspected to be the borrower for the following 
reasons : 

(1) In the Visnudh. the story of Pururnvas is further continued to chap. 150. 

(2) Though the opening verses of Visnudh. I, 148 are the same as those of Mat 
115, in the former there is no chapter on Prasuyamanadhcnu-dSjoa or 
Kr^najiua-dana preceding chap. 148, 

(S) In the Visnudh. the chapters on Vf^otsarga and the story of Pururavas are 
introduced almost abruptly. 

79 Dfinasagara, fol. 3b —brkad apt liriga-purdnam matsya-purdnoditak mah&~ 
ddnaik. 

m Brahma, Siva and Visiju are to be worshipped on the altar constructed during 
the T ulapurusa-mahadana etc (Mat £74, 80); in the Kalpapadiipa -ro ahiid&na, the 
Xalpapadapa is to be placed on a heap of coarse sugar (gtufa) with Brahmfi, Vifpu, 
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that the worship of the god was still popular. So these chapters 
(£74-289) cannot possibly be dated later than 650 A.D. The ten 
incarnations of Vi$nu including the Buddha and Kalki being 
mentioned in Mat £85, 7, these chapters should not be dated earlier 
than 550 A.D. Therefore, their date falls between 550 and 650 A.D. 

Let us now take up the chapters on Tirtha. Mat 13, verses 10 to 
the end describe, quite incoherently, the story of the self-immolation 
of Satl, daughter of Daksa, in which she is appeased and requested 
to name the numerous holy places sacred to herself. The position 
of these verses in chap. 13 (dealing with the Pitrs) and their obvious 
Sakta character testify to their late date which is further proved by 
their mention of Itadlia (in Mat 13, 38— rddhd vrndfdvane vane) 
as well as by their position in the Padma-p. (Srsti-kh.). Though 
chap. 9 of this Puriina is the same as Mat 13 (verses 1-9) and 14-17, 
these verses, which are included in Mat 13, are found in the Padma 
(Srsti-kh.) as late as in chap. 17, verses 18£-£16a. Hence we may be 
sure that these verses were taken by the Saktas from a common 
source and interpolated independently in those parts of these two 
Puranas which the interpolators thought suited for them. 

Chaps. 103-11£ (on Prayaga-mahatmya) of the Matsya are 
later than Kur I, 35-38 which, again, cannot be dated earlier than 
750 or rather 800 A.D. (see under Kurtna-p.). Hence the chapters 
of the Matsya should be dated not earlier than 850 A.D. As most 
of these chapters are profusely drawn upon by Vacaspatimisra and 
Candcsvara, they are certainly not later than 1£50 A.D. 

The chapters on Prayaga-mahatmya, told by Markandeya to 
Yudhisthira, are not free from interpolation, for there are evidences 
which go against the authenticity of at least verses 1-17 of chap. 11£. 
Though up to Mat 11£, 17 the sage Markan^eya is nowhere said to 
have parted with Yudhisthira, in Mat 11£, 4 the former; is said to 
have come to the latter, blessed him and then repaired to his 
hermitage. This is quite contradictory. Again, in Mat 11£, 18 
Nandikesvara says : 

€ ityuktvd sa mahdbhdgo mdrhandeyo mahdtapdh] 

yudfii^fhirasya nr pates tatraivdntaradhiyata\\ 9 

The word ityulctvd would have been meaningless if the preceding 
verses were not spurious, for these verses are spoken by V&sudeva. 
Hence it seems that Mat 112, 1-17 are interpolated. 

Mat 180-185 (on Avimukta-ksetra or Benares) come from a 
fairly early date. A comparison between these chapters and Kur I, 

Siva and Sftrya (Mat £77, 6) ; the images of Brahml and Ananta-s&kti are to be 
placed on a heap of salt in the Hema-kalpalai&dana (Mat £86, 6); and the golden 
image df Brahma is to be placed on salt during the Saptasagara-dhna (Mat £87, 7). 
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30-34 (on Benares) shows that the former are earlier than the latter. 
Though in both the Puranas (Mat 181, 6-7 and Kur I, 80, 16) the 
glories of Benares are said to have been told by Siva to Uma on. the 
mount Meru, the chapters of the latter consist of the glorification of 
some Siva-lingas, viz., Oipkara, Krttivasesvara, Madhyamesvara etc., 
at Benares. They also contain some fanciful stories about the origin 
or power of these Lingas. Besides these, there is a story glorifying 
the Pisacamocana-kuncjia lying near the Kapardlsvara Linga. These 
names and stories, which are undoubtedly of later origin, are not 
found in the Matsya. Now, Kur I, 30-34 are to be dated not later 
than the middle of the 13th century A.D. (see under Kurma-p.). 
Therefore, chaps. 180-185 of the Matsya should not be placed later 
than 1200 A.D. As Govindananda quotes verses from chap. 184 in 
his Sraddhakriya-kaumudI, Vacaspatimisra from chaps. 180-184 in 
his Tlrtha-cintamani, Madanapala from chap. 184 in his Madana- 
parijata, Madhavacarya from the same chapter in his Bhasya on the 
Parasara-smrti, and Apararka from chap. 184 in his com. on Yaj., it 
is certain that chaps. 180-185 were inserted into the Matsya not later 
than at least 1075 A.D. The strictly Saiva character of these 
chapters tends to show that they were added later than 700 A. D. 

Mat 186-104, on Narmada-rnahatmya, must have been composed 
by a Saiva living somewhere about the northern bank of the river 
Narmada 81 . These chapters must have been interpolated at a very 
late date. They seem to be later than Kur II, 38-39 which, again, 
are later than 800 A. D. (see under Kurma-p.). Their late date 
seems further to be proved by the fact that no Nibandha-writer has 
been found to draw upon them. 

Mat 39 and 40, treating respectively of Naraka and Asrama- 
dharma, arc included in the story of Yayati extending over chaps. 
25-43. This story seems to have been interpolated later, because the 
Padma-p. (Srsti-kh.), in which Mat 5-24 and 44 ff. are found 
borrowed in the same order, omits this story. As no Nibandha- 
writer has been found to quote from these chapters, we are not sure 
about the lower limit of their date. 

Bath (Snana) is dealt with in Mat 67-68 and 102. Of these, 
chaps. 67 and 68 have already been dated between 550 and 650 A. D. 
Chap. 102, being drawn upon by Govindananda in his Suddhikriya- 
kaumudi, by Ilcmadri in his Caturvarga-cintamaru and by Dcvatfa- 
bhatta in his Smrti-candrika, cannot be later than 1100 A. D. As 
this chapter has been borrowed by the Padma-p. (Sj^i-kih.), it 

81 Cf. chap. 186, verses 8a, 10 and 11 in which the NarmadS is glorified even 
over the Gaiiga, Yamuna and Sarasvati. Also ef. Mat 186, 52a; 160, 1 ff; etc.; 
wherein the northern bank of the Narmada is said to be equal to the Eudra4oka. 
The fiaiva character of these chapters is quite obvious. 
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should not be placed later than 950 A.D. It has been shown that 
ehaps. 07-11* are later than chaps. 95-96 which, again, are later than 
600 AJ). Therefore, chap. 102 cannot possibly be earlier than 
650 A. D. Thus the date of this chapter falls between 650 and 
950 A. D. 

Pratistha (consecration) is the subject-matter of Mat 58-59 
and 264-270. Of these, the former two have been dated between 550 
and 650 A. D. The latter seven chapters, dealing with the consecra¬ 
tion of the images of gods, are certainly contemporaneous with chaps. 
258-263 in which the characteristics of the different images of gods 
have been laid down. A comparison between Brhat-samhitil, chap. 
58 (dealing with Pratiina-laksana) and Mat 258-270 shows that the 
former must have been earlier than the latter. The Brhat-samhita 
names the following gods with their respective characteristics : 

(1) Rama, son of Dasaratha, (2) Bali, son of Virocana, 
(3) Baladeva, the carrier of the plough, (4) Devi (i.e., Laksmi), 
(5) Samba, (6) Pradyumna, (7) the two wives of Samba and 
Pradyumna, (8) Brahma, (9) Skanda, (10) Mahendra, 
(11) Sambhu, (12) the Buddha (for the Buddhists), and (13) the 
god of the Arhats (for the Jains). 

The Matsya omits (3), (6), (7), (12) and (13) but adds the 
following: Matsya, Kurma, Varaha, Nrsimha, Vamana, Rudra, 
Ardha-narlsvara, Uma-Mahcsvara, Siva-Niirayana, Vinayaka, 
Katyayanl, Agni, Yama, Nairta, Varuna, Vayu, Kuvera, Gadadhara, 
the Matrs (viz., Brahman!, MahcsvarT, Kaumari, Vaisnavl, Varahi, 
IndranI, Yogesvarl, Camunda and Kiilika) and Kusumayudha. The 
innovations made in the chapters of the Matsya prove that they 
cannot be earlier than 550 A. D. As Apararka quotes verses from 
chaps. 265 and 267 and Hemadri from chaps. 260 and 268, they can¬ 
not be later than 1100 A. D. The retention of Brahma by the 
Matsya, inspite of its additions and alterations in the list of gods 
given by the Brhat-samhita, shows that Brahma-worship did not die 
out. Moreover, according to the Matsya, the priest is required to be 
‘brahmopendra-hara-priya’ (Mat 265, 4); Brahma Mantras are to 
be used in consecrating the image of Brahma (Mat 266, 39); and 
the gods, who are to be summoned at the time of consecrating the 
image of any god, include Brahma (Mat 266, 42). All these refer¬ 
ences prove the popularity of Brahma-worship at the time when Mat 
258-270 were written. Hence these chapters are to be dated earlier 
than about 650 A. D. ; and thus their date falls between 550 and 
650 A. D. 

Mat 7, 37-49 lay down the duties of pregnant women. These 
verses, being closely connected with the story of the birth of the 
Maruts, appear to come from the date when the extant Matsya was 
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first written, or rather compiled. That they are not later than 
1100 A. D., and most probably also than 950 A. D., is shown by the 
quotations made from them by Devanabhatta in his Smrti-candrika 
and by the occurrence of these verses in the Padma-p. (Sp^i-kh*) • 

Mat 215-243 and 252-257, treating of Raja-dharma, Graha-yajna, 
Adbhuta-santi 82 , Yatrakala-vidhana, Subhasubha-nirupana, Vastu 
and Vyavahara, should belong to the same date, because all these 
are meant for the king. The determination of even their approxi¬ 
mate date is rather difficult. That they are not later than 1000 A. D. 
is sure, for Bhavadeva quotes verses from chap. 227 in his Pmyas- 
citta-prakarana, Apararka from chap. 253 in his com. on Yaj., 
Devanabhatta from chap. 227 in his Smrti-candrika, Hemadri from 
chaps. 228-238 and 252-253 in his Caturvarga-cintamani, and Ballala- 
sena from chaps. 228-238 and 240-243 in his Adbhuta-sagara (see 
App.). The reference to the unpopularity of the worship of Brahma 
in Mat 225, 12-14, wherein it is said that the people worshipped the 
fierce (dan^irmk —punishing) gods,—Rudra, Agni, Surya, Visnu and 
others,—instead of the mild (prawn ta —serene) Brahma, Pusan and 
Aryaman, shows that Mat 215-243 and 252-257 cannot possibly be 
dated earlier than 000 or rather 050 A.D. 

Mat 93 and 94 deal with Graha-santi and Graharupakhyana 
respectively. These chapters are certainly not later than 1000 A. D., 
because Sfilapani quotes two lines from chap. 93 in his Vratakala- 
viveka, Hemadri quotes a good number of lines from chaps. 93 and 94 
in his Caturvarga-cintamani, Devanabhatta quotes a verse from 
chap. 93 in his Smrti-candrika, Apararka quotes the entire chap. 94 
and a good number of verses from chap. 93 in his com. on Yaj., an 
anonymous commentary on the Trikandamandana of Trikanda- 
mandana Bhaskaramisra has one verse from chap. 93, and Vijnane- 
svara quotes the entire chap. 94 in his Mitaksara (see App.). The 
interlocutors (viz., Vaisampayana and Saunaka in chap. 93, and Siva 
alone in chap. 94), who appear abruptly without any introduction 
but who are not found in the chapters preceding or following chaps. 
93 and 94, prove that these two chapters are later than at least those 
chapters on Vrata and Dana in which Siva and Narada are the inter¬ 
locutors. These latter chapters are assigned to 550-050 A. D. There¬ 
fore, chaps. 93-94 cannot be earlier than about 650 A. D. Thus their 
date falls between 050 and 1000 A. D. 

Yuga-dharma is dealt with in chaps. 142, 144, 145 and 105. Of 
these, the first three are the same as Va 57 (verses 1-85), 58 and 59 

** Mat 229*238, on Adbhuta-&anti, were not written by Vrddha-garga himself 
as the Matsya claims but are based on the Utpata-&anti sections of a work (via., 
Vfddhagarga-samhita ?) of the renowned astrologer. See my article in Indian Culture, 
Vol. I, 1935, pp. 587 ft. 
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respectively. They most probably belong to the time when the 
extant Matsya-p. borrowed some of its chapters from the Vayu. 
Their position between Mat 50 and 271-273 (on the future dynasties 
and ages) must be due to misplacement. Mat 165, which has been 
borrowed by the Padma (Spsti-kh.), should be dated not later than 
about 950 AJD. 

In connection with the Smrti-chapters a few words may be said 
here on the date and authenticity of some of the remaining chapters. 

Mat 52, dealing with Karma-yoga, recommends the worship of 
Brahma, Visnu, Siva and Surya who are to be considered as ‘abheda’ 
(not different from one another—Mat 52, 23 ff.). The author of this 
chapter seems to be a Visnu-worshipper, for he defines Vasudeva as 
‘atlndriya’, ‘santa’, ‘suksma\ ‘avyakta*, ‘sanatana’ and ‘jaganmiirti’, 
and calls Brahma, Siva, Surya and others his ‘vibhuti’. Therefore, 
the date of this chapter cannot possibly be later than 650 A.D. 

The story of Pururavas in chaps. 115-120 is of comparatively 
late origin. It says how Pururavas, son of Budha, attained extra-* 
ordinary physical beauty by fasting on every Dvadasl Tithi and by 
worshipping Visnu in the Himalayas respectively in two of his pre¬ 
vious births. Hemadri and Ballalasena’s quotations from Mat 115 
in their Caturvarga-cintamani and Danasagara respectively show 
that chaps. 115-120 are at least not later than 1100 A.D. 

The story of the origin and destruction of Tripura, a city built 
by the demon architect Maya, is dealt with in chaps. 129-140. These 
chapters, except the interpolated portions if any, are earlier 
than the beginning of twelfth century A.D., because Ballalasena 
quotes a line from chap. 134 in connection with ‘the burning of 
Tripura’. 

Chaps. 146-160 deal with the birth of the demon Taraka and his 
death at the hand of Karttikeya. Of these, only chaps. 146-148 
(especially except verses 1-40 of chap. 146) and chaps. 153-160 
(especially except verses 1-221 and 228b to the end of chap. 153, and 
verses 447-485 of chap. 154) have been borrowed by the Padma-p. 
(Sj*§ti-kh.). So, the intervening chaps. 149-152, on the description 
of a war between the gods and demons, seem to be interpolations. 
As Ballalasena quotes in his Adbhutasagara a line from chap. 153 by 
mentioning that it is taken from the story of the war between the 
gods and demons 85 , we can be sure that chaps. 146-148 and 153-160, 
especially except the verses noted above, are earlier than 1100 A.D. 
Again, chaps. 89-41 of the Padma-p. (Sps^i-kh.), which tally consi¬ 
derably with chaps. 146-148 and 153-160, are to be dated between 
800 and 950 A.D., and most probably in the latter half of the eighth 

" Cf. Adbhs., p. 478— matsya-purdne devdnira-yuddha-nimittam, 

1 
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century AD. (see under Padma-p.). So, Mat 146-148 and 168-160 
(especially except the verses noted above) are to be dated earlier 
than 800 A.D. 

Chaps. 161-163 deal with the killing of HiranyakaSipu by the 
Man-lion, and chap. 172, which belongs to the group consisting of the 
closely interrelated chaps. 169-179, with the Tarakamaya-yuddha 
between the gods on the one side and the demons, Yaksas, serpents, 
Itaksasas etc. on the other. As Ballalasena quotes in his Adbhuta- 
sagara a good number of verses from chaps. 163 and 172 by expressly 
mentioning the stories 84 and as Padma-p. (Srsti-kh.), chaps. 42, 
37-38 and 43 (verses 6b-9a and 77-85a), which are borrowed from 
Mat 161-163, 169-178 and 179 (verses l-13a) respectively, are to be 
dated between 800 and 950 A.D. and most probably in the former 
half of the eighth century A.D. 85 , the above-mentioned chapters 
(161-163, 169-178, and verses 1-13a of chap. 179) of the Matsya-p. 
must be placed earlier than 750 A.D., if not 700. 

The story of Savitri in chaps. 208-214, on account of its innova¬ 
tions befitting later taste, can be taken to be a late interpolation. It 
says that Asvapati, king of Madra, worshipped the goddess S&vitri! 
and was gifted with a daughter who was consequently named after 
the goddess, and that four days before the death of Satyavat, Savitri 
fasted for three days and observed the Savitri-vrata. Besides these, 
there are also other innovations. 

Pitr-vamsa has been dealt with in chaps. 13-15, Pitr-gathS in 
chap. 204 and Kalpa-klrtana in chap. 290. Of these, chap. 15 has 
been drawn upon by Hemadri and Apararka, and chaps. 13-14, 204 
and 290 by the former. So, all these chapters should be dated earlier 
than 1100 A.D. 


The results of the above analysis are as follows : 


Chaps. 1-10 (especially except 

verses 6-30 of chap. 7); 

„ 11-12, 23-24 and 43-46; 

„ 47-50 and 271-273; and 

„ 51, 114, 124-8, 141-5. 

,, 13-15 . 

Chap. 52 . 

Chaps. 115-120 . 


—Either in the last quarter 
of the third or the first 
quarter of the fourth cen¬ 
tury AD. 

Earlier than 1100 AD. 

Not later than 650 AD. 

Comparatively late, but not 
later than 1100 A.D. 


See Adbhs., pp. 80, 23, 60, etc., and pp. 819, 358 and 701. 
See under Padma-p. 
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Chaps. 

129-140 . 

Earlier than 1100 A.D. 

Chap. 

140 (except verses 1-40) 


Chaps. 

147-148; 


Chap. 

153 (except verses 1-221 

—Earlier than 1100 AD. and 


and 228b to the end); 

most probably than 800 

ft 

154 (except verses 
447-485); 

A.D. 

Chaps. 

155-100. 


Chaps. 

149-152 . 

Interpolated most probab¬ 
ly later than the chapters 
of the immediately pre¬ 
ceding group. 

Chaps. 

161-163; ] 

169-178; and 

1 —Earlier than 750 A.D., if 

Chap. 

179 (verses l-13a). * 

j" not 700. 

Chap. 

204 . 

Earlier than 1100 A.D. 

Chaps. 

208-214 . 

Late interpolations. 

Chap. 

290 . 

Earlier than 1100 A.D. 


For the dates of the Smrti-chapters see the chronological table under 
Matsya-purana in Chap. IV. 

From what has been said above about the dates of the different 
chapters of the Matsya-p. it appears that this Purana was subjected 
to additions, and also perhaps to alterations, more than once. That 
some of its chapters have been lost is shown by those quotations 
(made by Hemadri, Devanabhatta and Apararka on Vrata, Dana, 
Ekadasi-upavasa, Prayascitta etc.) which are not found in the extant 
Matsya. 

The extant Matsya-p. seems to have been written, or rather 
compiled, originally by the Vaisnavas. At least this impression is 
created by the earlier portions that have been retained. In Mat 1, 
23-25 the supernatural power, which the Fish displays in rapid growth 
and huge size, is said to be possible only with Vasudeva, for, Manu 
says, 'none other than he can be such’; Mat 9, 39 says that at the 
end of each thousand years Manus perish and ‘Brahma and other 
gods’ attain the proximity of Vi$nu ; in Mat 23, 17 Narayapa is called 
paramdtman ; in Mat 24 (verses 11, 30 etc.) many ancient kings, viz., 
Pururavas, Eaji and others, are said to have practised austerity for 
the favour of Vi§pu; and so on. In the verses referred to above Vi?pu 
has been assigned the highest position, and these seem to be the traces 
of the originally Vai$pava character of the Matsya. 
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On the strength of the great prominence given to the region 
about the river Godavari in Mat 114, 37-39 (on geography) it has 
been suggested that the place of composition of the Matsya-p. was 
Nasik 86 . This suggestion seems to have a very weak basis, for these 
verses of the Matsya tally with Va 45, 112-114, and it has been 
shown that the Matsya borrowed some chapters from the Vayu. The 
close agreement of the majority of the geographical chapters in the 
two Puranas seems to confirm the indebtedness of the Matsya to the 
Vayu. Hence to find out the place of origin of the present Matsya 
we shall have to look to those of its original chapters which have not 
been found borrowed from any other work. Such an one is chap. 2. 
In it the river Narmada, and not the famous Ganges, is said to remain 
even after the destruction of the world (cf. Mat 2, 13-14). Else¬ 
where, in chap. 15 (which most probably belongs to a little later date 
and which has a few verses in common with Va 73), this river, “which 
flows through the Deccan'', is called the ‘mind-born daughter' of the 
Somapa Pitrs living in the Manasa-loka (cf. Mat 15, 25-28). These 
passages tend to show that the Matsya-p. was composed and circu¬ 
lated by Vaisnavite people living somewhere about the river 
Narmada. 

6. THE BHAGAVATA-PURANA. 

The Bhagavata is the most popular of the extant Puranas. It 
belongs to the Bhagavatas and is divided into 12 Skandhas or books 
dealing with cosmogony, genealogies, myths, legends etc. It also 
contains a few chapters on Smrti-matter, viz., Ill, 30 on the results 
of actions (Karma-vipaka), VII, 11-13 and XI, 17-18 on the duties 
of the castes and Asramas, and VII, 14-15 on funeral sacrifices and 
holy places. 

It has been held by the Saktas that the Bhagavata is not a 
Mahapurana as the V^isnavas claim. But these Saktas themselves 
are not unanimous about the indentity of the ‘Bhagavata’ named in 
the lists of the eighteen Mahapuriinas. Some of them say that it is 
the Kalika-purana which, on account of its treatment of the birth 
and exploits of Bhagavatl, is called ‘Bhagavata’. Some, again, claim 
that it is the Devlbhagavata. It is, therefore, necessary to see which 
one is the real Mahapurana. 

An examination of the Nibandhas shows that the authors of 
these works are all in favour of the Bhagavata (i.e., Vai^ava 
Bhagavata). Narasiipha Vajapeyin, a noted Nibandha-writer of 
Orissa, disapproves the claim of the Kalika-purana to be the ‘Bh&ga« 

m Haraprasad Shaatri, Cat. of Sans. Mss, ASB, Voi. V, Purina, Preface, p< cxo. 
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vata Mah&purana’ by referring to the opinion of Laksmidhara 87 . The 
verses quoted from the ‘Bhagavata’ by Ballalasena, Madhvacarya, 
Hem&dri, Govind&nanda, Raghunandana, Gapalabhatt& and others, 
are very often found in the present Bhagavata but not in the K&lika- 
p. or the Devlbhagavata. Of these two latter Pura^as, or rather, 
Upapuranas, the Kalika has been quoted by Apararka, Ballalasena, 
Hemadri, Madhavacarya, Madanapala, Sulapani, Govindananda, 
Raghunandana and others with the express mention of its well-known 
title; whereas the name of the Devlbhagavata has not been 
mentioned in any of the numerous Nibandhas we have examined. 
The superior position of the Bhagavata over the Devlbhagavata is 
further established by a comparison of their contents. In the Bhaga¬ 
vata there is no mention of the Devlbhagavata nor is there any 
attempt to prove its own superior position, but in the Devlbhagavata 
(I, 3, 16) the Bhagavata has been included among the Upapuiianas 
obviously with a view to establishing the former’s claim to the posi¬ 
tion of a Mahapurana. Further, in the Bhagavata, Suka, son of 
Vyasa, is presented as given to complete renunciation of the wogrld 
from his childhood. But the author of the Devlbhagavata probably 
saw that an ideal character like Suka might instigate others, having 
much less indifference, to renounce the world and thus disturb the 
discipline in society. Hence he painted &uka in a quite different 
colour in the Devlbhagavata. Here Suka, who is about to give up 
the world, goes to Janaka at the request of Vyasa. Janaka convinces 
him that it is highly necessary to pass through all the stages of life 
before taking up Samnyasa; otherwise the real taste of worldly 
enjoyments remains unknown and the mind is not strengthened. 
Consequently, Suka gives up the idea of renunciation and repairs to 
his father’s hermitage to live with him. All the above evidences 
taken together make it likely that the Bhagavata is the real 
Mah&purana. 

As to the date of the Bhagavata, scholars are generally of opinion 
that it is a very late w r ork not earlier than the 9th century A.D. 88 
But such a late date cannot reasonably be given to the Purana. It 
has been said above that the verses quoted by Ballalasena (in his 

97 asfddasabhyas tu pfthak purdnam yat tu drsyate\ 
vijdnhlhvam muni-sresthas tad ctebhyo vinirgatam j | 
vinirgatam mmudbhutam\yathd kalika-purdnadiniti laksmldharah\evam ca 
bhagavatyd idam bhdgavatam iti kalika-purdnam bhdgavata-padenoktam iti 
ye vadanti te nirastdh \— Nityacarapradipa, pp. 18-19. 
m C. V, Vaidya, JBBRAS, 1925, pp. 144 ff.; Bhandarkar, Vai$pavipjn etc., p. 49; 
Pargiter, AIHT, p. 80; Farquhar, outline, pp. 829 if.; WinterniU, Ind. Lit., Vol. I, 
p. 550; and so on. 

Wilson, Macdonell, Colebrooke and Bumouf placed the Bhagavata in the 10th 
century AJX 
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Adbhs.), Hemadri, Madhvacarya, Raghunandana, Gopalabha^a 
and others from the ‘Bhagavata*, are very often found in the present 
Bhagavata. In his Smrti-candrika (Vol, I, p. S) Deva^abhatta 
quotes a few verses containing the names of the eighteen Mah&- 
puranas including the ‘Bhagavata'. Ballalasena names a Bhagavata- 
purana in his Danasagara (fol. 3b). That the Bhagavata-pumja 
mentioned in the Danasagara is the same as the present Bhagavata 
is proved by the following evidences. On fol. 3b of the D&nas&gara 
Ballalasena says that he did not draw upon the ‘Bhagavata* because 
it did not contain any chapter on gifts 89 . As a matter of facft the 
present Bhagavata contains no chapter on this topic, whereas in the 
Devlbhagavata there is one, viz., IX, 29, Hence the Devlbhagavata 
is not the ‘Bhagavata* which Ballalasena means. As Ballalasena 
quotes in his Danasagara a number of verses from the Kalika-p. by 
expressly mentioning its title, this Purana also cannot be meant by 
the name ‘Bhagavata'. Further, Ballalasena names with derision 
those Puranas which were influenced by Tantricism. But he 
expresses no such feeling about the ‘Bhagavata*. Hence it is sure 
that Ballalasena means the present Bhagavata, which is, therefore, 
to be dated not later than 1050 A.D. Anandatirtha Madhva wrote a 
well-known com. on the Bhagavata. He also draws upon the Purana 
in his Bhasyas on the Brahmasutra (? see App. II) and the 
Bhagavadglta. In the Glta-bhasya (p. 7) he quotes from the 
Narayanastaksarakalpa a verse which mentions the Bhagavata as 
a work of Vyasa, and in another quotation from the ‘Naradlya* the 
Purana is called ‘Vi$nu-veda' (see Glta-bhasya, p. 152). In his 
Madhva-vijaya (IV, 49-52), Narayana Panditacarya, son of a direct 
disciple of Madhva, informs us that textual problems relating to the 
Bhagavata had already begun in Madhva's time. The great teacher 
Ramanuja also was not unacquainted with the Bhagavata 90 . Alberuin, 
in his account of India, gives tw f o lists of Puranas. About one of 
these lists he says : “Another somewhat different list of Puranas has 
been read to me from the Visnu-purana. I give it here in extenso 

.Brahma, Padma, Visnu, Siva, Bhagavata, i.e., Vasudeva 

.. 9991 . The use of the term ‘Vasudeva’ with reference to the 

Bhagavata shows that Alberuni means the (Vai$nava) Bhagavata, 
and that claims had already begun to be made by other works to be 
known as Bhagavata. Hence the date of the Bhagavata preceded 
that of Alberuni by such a long period of time that the position of 
the Bhagavata had already become enviable. Hence the date of the 
Bhagavata cannot possibly be later than 800 A.D. 

* bkdgavaiam ca purdnam brahmandam caiva ndradlyam ca| 

ddna-vidki-sunyam etat tray am ika na niban(d ?)dham avadhdrya\\. 

" ABOBI, XIV, 3, pp. 186 fl. » Sachau, Albcrfial’i India, I, p. 181, 





a ] Chronology of Pur&nic Chapters 55 

A few verses are found quoted from the ‘Srimad-bh&gavata’ in 
Abhinavagupta’s Gltartha-saipgraha, a com. on the Bhagavad-gita. 
But these verses, which tally with Bhag II, 1, 3-4 and 12 and XI, 20, 
17, are not reliable; because in an old Ms written in Sarada 
characters they are found not in the running text of the commentary 
but on the margin. Hence it may be that these verses were written 
by some one on the margin of his Ms but were later incorporated into 
the text by the scribes who copied from this Ms. 011 Abhinavagupta’s 
mention of ‘gajendra-moksana’ also need not be taken to point to 
the Bhagavata, because chapters on ‘gajendra-moksana’ are found 
in other Puranas also. For instance, Vam 85 and Visnudharmottara 
I, 194 deal with ‘gajendra-moksana’. The verse quoted from the 
‘Bhagavata’ in Gaudapada’s Uttaraglta-bhasya (p. 06; Bombay ed., 
p. 27) is also equally doubtful. In a Ms 1 ’ 3 , which appears to preserve 
an older version of the Bhasya, this verse is not found. How the 
text of the Bhasya was corrupted with later additions and alterations 
is shown best by a quotation from a Tantra occurring in another 
Ms ® 4 of the same work. It is to be noted that no quotation from 
any Tantra is found in the printed editions or the other Ms referred 
to above. Hence it seems that the verse under consideration is 
spurious. 

Inspite of the little help rendered by the doubtful verses 
mentioned above, the Bhagavata does not seem to be a late work. 
A comparison, so far as theology is concerned, between this and the 
Kurma-p. shows that the Bhagavata is earlier than the Visnuite 
Kurma-p., which was, unlike the Bhagavata, much influenced by 
S&kta ideas (see under Kurma-p.). The date of the Visnuite Kurma- 
p. is to be placed between 550 and 650 A.D. So the Bhagavata can¬ 
not possibly be dated later than 600 A.D. Thus we get the lower 
limit of its date. 

It has been said 05 that the Visnu-p. is earlier than the Bhaga¬ 
vata. The latter ‘contains the biography of Kr$na which is here 
given in much greater detail than in the Visnu-p. and in the Hari- 
vaip5a® e *. Hence it seems to be later than the Harivamsa also. 
The latter being dated about 400 A.D., the Bhagavata cannot possibly 
be earlier than about 500 A.D. Thus the date of composition of the 
Bhagavata falls in the sixth century AJD. It is highly probable that 
the Pur&xia was composed in the former half of this century 97 . 

" ABORI, XV, 19SS-S4, p. 848. " No. 4504. D. U. Mss Lib. 

** No. K558E, D. U. Mm Lib., fol. 10a. " See under Vi^pu-purapa. 

M Winternite, Ind. Lit., I, p. 557. 

M There are also other evidences which confirm the above date of the Pura^ia.Vis., 
I. ft) The two verses of theM&fhara-vrtti (on I&varakftpa's Samkhya- 
Mrlkia 2 and 51), which, as B. N. Kriahnamurti Shanna has pointed 
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The date of the Smpti-chapters of the Bh&gavata is most 
probably the same as that of the Purana itself. It is not, however, 
possible to say anything definitely. If they are interpolated, they 

out in ABOEI, XIV, pp. 5816-7, have their parallels in the Bhagavata-p. 
(I, 8, 52 and I, 6, 85), do not appear in Param&rtha’s Chinese transla¬ 
tion of the Vftti. So, the text of the Ma^hara-vrtti is doubtful and 
cannot, therefore, be used to assign the Blmgavata to a date earlier than 
that of the Vrtti. 

(it) The mention qf the Tamil Vaisnnva saints in Blmg XI, 5, 88-40, and 
of the Ilunas as accepting Vuisnavif.m in Bhag II, 4, 18 and II, 7, 46 
shows that the Bhagavata cannot he earlier than the last quarter of the 
fifth century A.D. 

II. (i) Nar I, 96 gives the contents of a ‘Blmgavata’ which agree with those of 
our present Bhagavata. 

(ii) In its incomplete list of the Mahapuranas the Brhaddharma-purfina 

(25, 20 f.) names, in place of the ‘Bhagavata’, the Mahabhagavata which 
is a clear protest against the supremacy of Krsna in the Bhiigavata. 

(Hi) ‘If the Gov indas taka be a genuine work of Samkara, as the sixteenth- 
century Bengal Vaisnava writer, Jiva Gosvamin, thought and as 
Belvaikar and others of this day think, Samkara must have known the 
Bhagavata’. 

(tv) ‘While the author of the Purana appears to be familiar with the 

“Ajatavada” doctrine, he does not know the “Anirvacaniyata” doctrine 
posited by Samkara’. 

(v) In the chapter on Balarama’s pilgrimage in Bhag X., there is no mention 
of Puri which is said to have been known to Samkara and Ramanuja. 
The view put forth by Amamath Roy in BSOS, Vol. VIII, 1935-7, pp. 107 ff. that 

the Bhagavata has been influenced by the Karikas of Gaudapada seems to have a 

very weak basis, because the philosophical ideas, words and similes found common 
to the Bhagavata and the Karikas are of a general character and might have been 
derived by the former from works used by Gaudapada as his sources. The use of 
old terms and ideas is not at all exceptional with the Blmgavata. Other purapas 
also are often found to have derived words, ideas and similes from very ancient 
sources. 

Even if the influence of the Gaudapada-karikas on the Bhagavata could be 
proved finally, it would hardly affect the date to which we have assigned the Purapa, 
the date of Gaudapada himself being more or less debatable. Barnett (JRAS, 1910, 
pp. 1861 f.) and Jacobi (JAOS, 1913, pp. 51 f.) place Gaudapada not later than 
500 A.D. 

Mat 53, 20-21 describe the ‘Bhagavata’ as follows: 
yatradhikrtya gayatrim varnyate dharma-vistarah | 
vftrdsura^vadhopetam tad bhdgavatam ucyate || 
sarasvatasya kalpasya madhye ye ayur narottamak\ 
tad^vjrttantodbhavam lake tad bhdgavatam ucyate || 

This description does not agree fully with the contents of the present Bhagavata 
which begins with the G&yatrl and contains the story of the killing of Vftra but does 
not refer to the Sarasvata Kalpa. On the other hand, it is said in Bhag II, 8, 28 
that the Bhagavat declared the Bhagavata to Brahma in the Brahma-kalpa. So, it 
seems that there was an earlier Bhagavata which was the prototype of the present 
Bhagavata and from which chapters have been retained in the latter. It is most 
probably this earlier work which is mentioned in Vi? Ill, 6, 22, Kur I, 1, 18, etc. 
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have been connected with the original parts in such a way that it is 
very difficult to separate them. 

The inclusion of the Buddha in the three lists of the incanta¬ 
tions of Vi^pu" need not disprove the above date. These lists differ 
from one another in length as well as order. So they can never be 
the works of a single hand. Of these three, those given in Bhag I, 8 
and VI, 8 are undoubtedly spurious 99 . The remaining one also does 
not seem to have belonged originally to the Bhagavata. 

It can hardly be denied that the Bhagavata has been revised 
and emended at times. But the emendations have been made so 
carefully that it is very difficult to find them out. The mention of 
Tulasl, Tantra, the ten characteristics of a ‘Mahapurana’, etc. may 
be due to these revisions and emendations. 

7. THE KUIIMA-PURANA*™ 

The extant Kurma-p., which is divided into two books Purva 
and Uttara, contains a good number of chapters on Hindu customs; 
viz., Kur I, £-3 and II, 12-15, 19, 24-25 and 27-29 deal with the duties 
of the four castes and Asramas, II, 16 with customs in general, H f 
18-19 with the daily duties, II, 17 with eatables and non-eatables, II, 
20-22 with funeral ceremony, II, 23 with impurity due to births and 
deaths, II, 26 with gifts, II, 30 and 32-33 with expiation, I, 30-38 and 
II, 34-42 with holy places, I, 28 with Yuga-dharma, and I, 29 with 
the nature of the Kali age (Kali-svarupa). 

The KOrma-p. informs us that the entire Purana of this title 
consisted of four Samhitas, viz., Brahml, Bhagavati, Sauri and 
Vai?navl, and that the copy of the Purana which is now available is 
only a part named Brahml Sarphita 101 . Of the other three Samhitas 

• See Bh&g I, S, II, 7 and VI, 8. 

See IHQ, Vol. VIII, 1932, pp. 253-256. 

** The ASB ed. is generally the same a? the Vanga, ed. The corresponding 
chapters in the two editions are the following: 



ASB ed. 


Variga. ed. 

I, 

1-27 

- i. 

1-27 respectively. 


28-29 

31* 

28. 


30-53 

= 

29-52 respectively. 

n, 

1-31 

« II, 

1-31 respectively# 


32-33 

SB 

82. 


34-45 

35 

33-44 respectively# 


There axe, of course, occasional variations in readings and numbers of verses in the 
corresponding chapters. 

** Cf. Kfir I, 1, 21-23. 

By their mention of the Kurma-p. as consisting of two Bhigas, the Saura-p. 
(9, 11), Skanda-p. (V, iii, 1, 42), etc. refer definitely to the extant Kurina. 

8 
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which seem to be lost, the extant Kurma-p. gives us no information. 
The Naradlya-purana, however, contains a list of contents of all the 
four Samhitas, the contents of the Brahml Saiphita tallying fully 
with those of the extant Kurina. According to the Naradlya, the 
JBhagavati Sanihita, which consisted of five Piidas (parts) and was 
termed ‘Pafica-padi’, dealt separately with the means of livelihood 
of the different castes,—the first Pada being given to the means of 
livelihood of the Brahmans, the second to those of the Ksatriyas, 
the third to those of the Vaisyas, the fourth to those of the Sudras, 
and the fifth to those of the mixed castes; the Saurl Saqahita was 
divided into six parts dealing with the methods of performing the 
‘six acts’ (Satkarma, viz., Vasiknrana, Marana, Uceatana etc.) ; and 
the Vaisnavl Samhita was divided into four Padas dealing with 
Moksa-dharma for the twice-born. As regards the lengths of these 
four Samhitas the Naradlya-p. says that they contained 6000, 4000, 
2000 and 5000 verses respectively 102 . 

The present Kurma-p. betrays the two main stages 108 through 
which it has passed to attain its present form. The earlier portions 
—especially the first two chapters of book I—which have escaped, 
of course not totally, the interfering hands of the rival sectaries, 
show that the Kurma originally belonged most probably to the 
Pancaratras and that afterwards it was appropriated by the 
Pasupatas who added to it many new myths, legends, accounts of 
holy places and the like in order to attain their sectarian end. 

The first two chapters of the Kurma-p. strike the keynote of 
the whole work. The summary of contents of these two introductory 
chapters is given with a view to showing not only the originality of 
these two chapters but also their vital connection with the contents 
of those other chapters which seem to have belonged to the Kurma-p. 
in its Visnuite form. In Kur I, 1 the sages of the Naimisa forest ask 
Lomaharsana to narrate the Purana. Consequently, Lomaharsana 
refers to the five characteristics of the Puranas, names the eighteen 
Mahapuranas and Upapuranas, mentions the four Saiphitas of the 
Kfirma, and proceeds to report what Visnu in the form of the 
Tortoise said to the gods and sages who attended the churning of 
the ocean of milk. During the churning, Lomaharsana says, Sri arose 
and was taken by Visnu who introduced her as his own Sakti to the 
inquisitive gods and sages. The latter then asked the Tortoise to 
narrate what would happen at ‘kala-ksaya’. Consequently, the 
Tortoise began with the story of Indradyumna to whom, he said, he 
had formerly narrated the Purana-samhita and given instructions 

“ Nar I (Pfirva-khanda), 106, 1-22. 

** Though there ate traces of Sakta and Nakulisa influence in Kiir I, 12 and I, 
69 respectively, they are negligible. 
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on Karman (meaning the duties of the castes and Asramas) and 
Juana. Though the Tortoise narrated briefly the story of Indra- 
dyumna referring to the latter’s desire to gain knowledge of the 
supreme God (i.e., Vi$nu-Brahma), the appearance of Sri who had 
referred him to Visnu, and the appearance of Visnu who had told 
Indradyumna how the supreme God could be experienced through 
Jtiana and Bhakti by those obeying the rules of castes and stages, 
the gods and the sages were not satisfied with it. They asked the 
Tortoise to repeat what he had said to Indradyumna. Here ends 
Kur I, 1. The next chapter narrates what the Tortoise said to his 
audience; viz., the origin of Brahma, Rudra and Sri from Visnu 
himself; the appointment of Sri to delude the people with a view to 
compelling them to undergo rebirths; the creation of the nine sages, 
the four Vedas and the four castes by Brahma; and the establish¬ 
ment of the rules of Dharma for the different castes and stages of 
life. 

The originality of these two introductory chapters is shown by 
the vital connection which the story of Indradyumna has with the 
narration of the Purana. As regards the contents of the Kurma-p. 
the Matsya says : “That in which Janardana, in the form of a 
Tortoise, in the region under the earth, explained the glories of 
duty, wealth, pleasure and liberation through the story of Indra- 
dyumna to the sages in the proximity of Sakra, which refers to the 
LaksmI-kalpa, and contains eighteen thousand verses, is the Kurma- 
purapa” 104 . The Agni 105 and the Naradlya-p. 100 also say that the 
Kurma-p. was narrated by the Tortoise through the story of Indra¬ 
dyumna. Thus these Puranas testify to the traditional connection 
of the story of Indradyumna with the narration of the Purana. The 
originality of these two chapters is further established by the inter¬ 
polations, some of which were made by the worshippers of Siva and 
Brahma, even in these chapters. For examples we may refer to 
Kur I, 1, 107-121 in which Indradyumna is made quite irrelevantly 
to go to see Brahma, obviously with a view to adding to the glory 
of the latter; to Kur I, 2, 91 ff. wherein the position of Siva seems 

m yatra dkarmdrtha -kdmdndm moksasya ca rasdtale | 
mdhdtmyam kathayam&ta kurmarujn jandrdanah\\ 
mdradyumna-prasangena rsibhyah sakra-samnidhau] 
aft&daia sahasrdm lakpm-kdipdnu»ang%kam\\ Mat 53, 46-47. 
m kurmam cdsta-sahwrram ca kurmoktam ca rasa tale] 

mdradyumna-prasangena # * # # || Ag 272, 16. 

m lak+mi-kalpdnucaritam yatra kurma-vapur tanA]) 

dharmdrtha-kdma -mokmnam mdhdtmyam ca prthak prthak\ 
mdradyumna-prasangena praharsibhyo dayanvitah\\ 
tat $aptadaia»i&ha*ram ia-catufuaijihitaip iubham\ 
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to be raised higher than that of Vi?nu by directing the application 
of the three kinds of meditation (bhavana) to him and by attaching 
more importance to the Saiva sect-mark ‘tripundra’, wherein 
Pradhana comprising Brahma, Vi$nu and Siva is said to dwell; and 
most probably also to Kur I, 1, 16-20 in which the eighteen Upa- 
puranas have been named. 

We now turn to examine the theology of these two chapters, 
because this examination will reveal the earlier character of the 
Purana. In these two chapters Visnu (also called N&r&yapa 
Hr?Ikesa, Vasudeva etc.) is identified with the supreme Brahma. 
He is described as imperishable, eternal, indivisible and higher than 
the highest 107 . In Kur I, 1, 69-79 Indradyumna eulogises Vi?nu by 
attaching to him all the attributes which are expressive of the 
supreme Brahma. Here Vi?nu is described as ‘visvatman’, *para- 
matman’, ‘nirguna’, ‘niskala’, ‘visvarupa’, ‘nirvikara’, ‘ni$prapa&ca', 
‘adimadhyanta-hlna’, ‘jnana-gamya’, ‘bhedabheda-vihlna’, ‘ananda- 
rupin’, ‘ananta-murti’, ‘cinmatra’ and the like and is called Brahma 
capable of being experienced only through knowledge. In several 
other places Vi$nu identifies his own self with the only Reality—the 
supreme Brahma 108 . There seems to be a distinction made between 
V5$nu-Brahma and the inferior Visnu of the Trinity. The former is 
‘ak$ara’ and ‘gudha-rupa’, but the latter is under the influence of 
Kala and manifests himself before worshippers. 

Sri, the wife of Vi?nu, is his Sakti. She is said to have been bom 
of Visnu himself in the Sri-kalpa 108 and is characterised by the same 
signs as those of her consort 110 , viz., she has four arms, carries 
the conch, the disc and the lotus, and is adorned with a 
garland 111 . She is the main source from which Brahma, Siva and 
other gods derive their own Saktis and become known 
as ‘saktimat’ 112 . In the supreme state Visnu and his Sakti 
are indistinguishable and constitute the supreme Brahma 118 , but 
in creation the latter manifests herself as Maya Sakti and 
is vested with the three Gunas 114 . It is this Mahamaya who 
deludes the people and compels them to undergo rebirths 118 . 

The position, which Siva and Brahma occupy in the earlier por¬ 
tions of the extant Kurma-p., is certainly inferior to that of Vi?pu. 

m See Kfir I, 1, 68 , 68 sad 71. 

*• Kfir I, 1, 51-5*; 1, 85; end *. 8. *» Kfir I, 1, 88; end I, «, 7. 

" Kur I, 1, 56. 111 Kfir I, 1, 89. 

m Kfir I, 1 , 87. Cf. also Kfir I, 1 , 44-45, wherein Vifljn says: "(Indradyumna) 
resorted to me after knowing that Brahma, Mahfideva and other god* with their 
own Sakti* are situated in my Sakti”. 

“ Cf. Kfir l I, 58. 

m Cf. Kfir I. 8, It. 


“ Kfir I, 1, 8448. 
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They are ranked as common gods, so much so that even Indra- 
dyumna, as Vi$pu says, was invincible to Saipkara and others 116 in 
his previous birth. Regarding the origin of these two gods Vispn 
himself says that before creation he was sleeping alone on the serpent- 
bed ; at the end of the night he awoke and thought of creation, and 
the four-faced Brahma was born of his grace and the three-eyed 
Rudra of his anger 117 . Visnu further says that Brahma created 
beings at his command 118 . As Vispu himself is the creator, preserver 
and destroyer and as Siva and Brahma are said to have been born 
of V5$pu, he is sometimes addressed with the names of these two 
gods. When, in Kur I, 1, 67 If., Visnu appears before Indradyumna, 
the latter addresses him with various names including ‘mahadeva', 
‘siva’ and ‘paramesthin’. The epithets ‘mahesvara’, ‘paramesvara’ 
and ‘Isa’ also are applied to mean Visnu, but these are probably to 
be taken in their literal sense and not as names. For instance, 
Visnu calls himself ‘Isvara’ which is synonymous with ‘Isa’. Hence 
we shall be in the wrong if we think that Indradyumna ‘desired to 
gain knowledge of the glory of Siva’. But it seems highly probable 
that Indradyumna wanted to realise Visnu-Brahma 119 who remains 
screened by his Maya, namely Laksml. But none can realise Visnu- 
Brahma until one knows the true self of this Maya, and thus sur¬ 
passes her, by worshipping Visnu 120 . Hence Indradyumna is found 
to worship the great god Visnu, and as a result Laksmi, the Maya 
of Visnu, reveals her true self, explains her identity and refers him 
to Visnu—of course, the inferior Visnu of the Trinity—for true 
knowledge. Indradyumna is, however, found afterwards to gain it 
from Visnu and realise the One, viz., supreme Brahma. It should 
be noted that if Indradyumna desired to gain knowledge of Siva, he 
would not have to surpass the Maya of Visnu, as, we know, Siva has 
his own Maya Sakti. 

The theology of these two introductory chapters of the Kurma-p., 
in which there is a considerable amount of Sakta element, approaches 
very closely to that of the Rancaratra Sarphitas like the Ahir- 
budhnya 121 . The philosophy is in both based on the theistic Yoga. 

The very name ‘Brahml Sarphita* which is given to our extant 
Kttrma-p. and the numerous references to Jftana in the first two 

*** Kflr I, 1. 49. 

m Kur I, *, 9-9. “ Bi U *t 

” Kur 1,1, 69. In this vem the word acj/uta, one of the names of Viflju, occur*. 

m Cf. Kflr I, 1, 90 wherein Laksml lays to Indradyumna: “I fail to overpower 
thoee who wonhip Purupottam*, the prop of all beings, with Jfiina- and Karma-yoga”. 
Alao cf. Kur I, 1, 122. 

m See, Dr. Schrader, Introduction to the Pificaritra and the Ahkbudhnya- 
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chapters 122 naturally raise the doubt that the KGrma-p. in its 
Vi§nuite form must have contained some chapters on the knowledge 
of Visnu-Brahma. There are, of course, some chapters (viz., II, 1-11) 
in the extant Kurina which deal with Jnana-yoga and constitute the 
Isvara-glta, but these are Pasupata documents pure and simple. 
Then the question arises as to the presence of the original chapters 
on knowledge. In the extant Kurma-p. itself there arc evidences to 
show that the chapters, which now go by the name Tsvara-gita’, once 
belonged to the Visnuite Kurma-purana in some other form, and 
that these were first spoken by Visnu in the form of the Tortoise 
but reported perhaps by Vyasa to the sages of the Naimi$a forest 
at the request of Suta Lomaharsana. At the very outset of tho 
extant Kurma-p. there are lines which tend to ascribe the authorship 
of these chapters to Visnu himself. For instance, in Kur I, 1, 47 it 
is said that in a previous birth of Indradyumna Visnu promised to 
impart to him the most secret knowledge so that Indradyumna might 
merge into himself in the end ; and in Kur I, 1, 64 Laksmi, the Maya 
of Visnu, reveals herself to Indradyumna and, being asked to tell 
him how Visnu-Brahma could be realised, says : “Narayana himself 
will impart the knowledge to you”. Towards the end of the 
Kurma-p. also the knowledge (of Brahma) is said to have been 
declared by Narayana 123 . These evidences are corroborated by the 
Isvara-glta itself. At the very beginning of this Gita the sages refeii 
to the topics, viz., creation in the Svayambhuva Manvantara, the 
expansion of the universe, and the description of the Manavantaras, 
as matters already explained by Lomaharsana, and want to hear 
from him that knowledge which will enable them to experience the 
supreme Brahma (which is, as we have seen above, no other than 
Visnu himself in his supreme state). Accordingly Lomaharsana first 
remembers his teacher Vyasa and is about to begin when the latter 
arrives there all on a sudden. Lomaharsana receives him with due 
honour and requests him to narrate the knowledge of Brahma saying : 

“ime hi munayah santas tdpasCi dharma-tatpardh\ 
msru?a jay ate cai?dTfi vaktum arhasi tattvatah\\ 
jhdnarp vimuktidam divyaiji yan me sdk?at tvayoditam | 
muninam vydhrtaip purvarjt vi$n\mdkurmarupind\\* 

(Kur II, 1, 12-13). 

But Vyasa replies : “I shall tell you what Siva himself, being asked 
by the sages Sanatkumara and others, spoke out to them in ancient 
times”, making no mention of the Tortoise, and begins with the 
story in which Siva is brought in to declare the knowledge of Siva- 

Kur I, 1, verses 47, 04, 86, 124-5 and so on, 

** Kfir H, 48, 1. 
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Brahma to the sages Sanatkumara, Sanaka and others. Vyasa's 
reply to Lomahar§ana’s request is so irrelevant that the touches of 
later hands are easily detectable in these chapters. 

We have now sufficient reason to hold that the extant Kurma-p. 
was originally a Faficaratra document 124 . It was afterwards recast 
so successfully by the Pasupatas that its Visnuite character was 
obscured almost totally. The Pasupatas not only rewrote some of 
the original sections, giving up others that went against their own 
interest, but introduced much new material in the form of myths 
and legends for the glorification of Siva and the Pasupata Vrata 
and Yoga. They were not satisfied with these changes even. In 
Kur I, 25 Vi$nu is presented as worshipping the Siva-lingas and 
accepting the Pasupata Vrata and Yoga for obtaining a son through 
Siva’s favour. 

It is necessary to give here a brief account of the Pasupatas as 
they are described in the Kurma-p. in order to understand their 
true character and to distinguish them from the other sects of Siva- 
worshippers. In Kur I, 14, 22 ff. there is a story about Suslla, one 
of the grandsons of king Prthu, wherein an ascetic named Sveta¬ 
svatara is said to have founded the Pasupata order. The story 
narrates that Suslla went to the Himalayas with a view to practising 
asceticism and worshipped Siva. All on a sudden there came a 
Pasupata ascetic named Svetasvatara and gave him instructions on 
divine knowledge as well as on the vow of his own order. He also 
addressed his disciples present there and referred to the holiness of 
the place adding, “Yogins, who have studied the order founded by 
me, sit absorbed in meditation on the impartible and blissful 
Mahadeva” 123 . This Svetasvatara seems to be identical with the 
first incarnation of Mahadeva, namely Sveta, according to the 
Nakulrsa Pasupatas, This Sveta also is said to have been incarnated 
on the Himalayas and to have had a large following 126 . Or the 
legend may connect the Sampradaya with the inchoate Pasupata- 
Brahma doctrine of the Svetasvatara Upanisad. The scriptures of 
this Paiupata order are the Atharvasiras-upani§ad and the Sata- 
rudrlya section of the Yajurveda 127 , These Pasupatas hold the Vedas 


m A careful analysis of the contents of the present Kurina shows that the 
Purina in its Visnuite character approached much, like the Visnu-puraiia, to the old 
definition of the Purana of 'five characteristics' and that it lacked the chapters on 
Tlrtha-mahatraya. Cf. Kur II, 1, 1-2 and II, 43, 1-2, both of which certainly 
belonged to the earlier Kurina as they do not mention the contents of those preceding 
chapters which were interpolated by the P&supatas. 

*■ Kur I, 14, 4C. 

** Kur I, 52, 2 ff. 
w Kfir I, 20, 60 and I, 14, 80. 
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in high esteem and look down upon those who decry these holy scrip¬ 
tures. The regular study of the Vedas is one of their main duties 1 **. 
They cite only the Vedic hymns, perform the Agnihotra, use the 
Vedic Mantras, follow Vedic rules and meditate on the syllable 
‘Om ns# . Once Siva is even made to say: “Oh Brahmans, my form 
is the Vedas; none versed in other Sastras realises my true self * 
# # *>iso The Pasupata vow consists in besmearing the body 

with ashes, wearing a piece of rag or remaining naked, putting on 
the sacred thread, living on roots and fruits, bathing thrice daily, 
bearing strange signs, holding a torch in the hand, laughing, singing, 
dancing, making amorous jestures, and so forth. The P&supatas 
also worship Siva with flowers and meditate on the god as seated 
in the sun. Those who enter heart and soul into the Pasupata order 
are required to do ‘samny&sa’ and practise the Pasupata Yoga which 
is described in the Isvara-gita. The Pasupatas hate those sects 
which are guided by the Tantras. These scirptures, they say, were 
originally promulgated by Siva with a view to deluding the sages 
cursed by Gautama 131 . 

It has been shown above that the extant Kurma-p. belonged 
originally to the Pancaratras but was later appropriated by the 
Pasupatas who should be distinguished from the Agamic Saivas and 
other Sivaite sects. An attempt will now be made to determine the 
date of composition of the Visnuite Kurma-p. and also of that of its 
appropriation by the Pasupatas, because that will help us to ascer¬ 
tain the periods during which the chapters on Hindu customs were 
interpolated 132 . 

A comparison between these two chapters on the one hand and 
the Vi^nu-p., Harivaipsa and Bhagavata-p. on the other shows the 
advance, so far as theology is concerned, made by the Kurma-p. 
over these Vaisnavite documents, in none of which there is traceable 
any Sakta influence. In the Visnu-p. there is, of course, a solitary 

“ Kfir I. 85, 8; I, 14, 48; etc. 

m Kfir I, 14, 80; II. 87, 86; 87, 88; and I, 83. 7. 

** Kfir H, 87, 148. 

“ Kfir I, 16, 68-1*8. 

*" I have shown in Indian Culture, Vol. I, pp. 587-614, that the Smrti-chapters 
(18-88) of Kfir II, which constitute the VySsa-gita, are nothing but the U&anas- 
saiphita with a few additional chapters. That in the Vifpuite Kurma-p. nothing 
intervened between the section on Moksa-jfiana (which now appears in a dunged 
form under the name of Uvara-gltfi constituting Kfir II, 1-11) and Kfir II, 48 
dealing with Pralaya, is shown by the opening verses of the latter. These verses are : 
*uta uvaca — 

etad dkarnya vijmnam ndrayam-mukheritam | 
kurma-Tupadharam devarn papracchur munayah prabhum || 
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Kne in which Lak$ml has been called Visnu’s Sakti 138 , but it has 
already been shown that the verses 15 to the end of Vi$ I, 8, including 
the line referred to above, were interpolated. Now, if the Hari- 
vaqasa was added to the Mahabharata after the latter had attained 
its present form, if the date of the Visnu-p. is pushed up as early as 
the fourth century A.D. and if the Bhagavata is placed somewhere 
about the sixth century A.D., then the date of the Visnuite Kurma-p. 
cannot possibly be earlier than the middle of the sixth century. This 
upper limit of the date of the Kurma-p. is supported by a Pancaratra 
Sarphita named Jayakhya, which, though replete with Tantric rites, 
remarkably lacks the Sakti theory unlike the Ahirbudhnya-samhita. 
The Jayakhya mentions LaksmI and three others, viz., JayiL, Klrti 
and Maya, as Visnu’s wives and Saktis 134 , but they play no part at 
all in creation. Hence the very nature of the theology of the 
Jayakhya shows that it is earlier than the Ahirbudhnya. B. Bhatta- 
carya, in his Foreword (pp. 26-34) to the Jayakhya-samhita, assigns 
it to about 450 A.D. on the strength of doctrinal and palaeographical 
viewpoints. If a period of at least 100 years be allowed for the 
Paficaratras’ acceptance of the Sakti theory and their writing or 
re-writing of the Kurma-p.,—for it is more probable that the Sakti 

r?aya ucuh — 

kathito bhavatd dharmo moksa-jndnam savisfaram | 
loktlndm sarga-vistdro vamso manvantardni ca j| 
uldntm deva-devcm pralayam v ah turn arhasi j 

***** 

The word vijndna in the first verse certainly points to the so-called Isvara-gita, at 
the beginning of which the sages request Suta to narrate to them that ‘vijnaua* 
(knowledge) which he has received from Krsna Dvaipayana (of. Kur II, 1, 4). 
Moreover, the knowledge that is dealt with in the Isvara-gita is often called 
‘vgriana* (Cf. Kur II, 2, verses 1, S6, 38, 89, 55 and so on). Therefore the fact 
that in the Vispuite Kurma-p. the chapter on Pralaya was immediately preceded 
by the so-called l&vara-gita seems to be undeniable. The word dharma in the 
second verse quoted above points not to the Vyasa-gita but to the Smrti-sections 
(viz., Kur I, 2-3) which occur at the very beginning and which belonged, as we 
shall see below, to the Visnuite Kurma-p. These original Smjrti-sections are ako 
referred to by the opening verses of the Isvara-glta. 

From all this it appears that the Vyasa-glta was interpolated by the Paiupatas 
most probably at the time of recasting the Visnuite Kurma-p., there being nothing 
to show that it was interpolated afterwards. On the other hand, in the Vyasa- 
glt& the Agamic Waives; are colled Pasupatas but are classed with the Pasaydas 
(Le.» the non-Vedic sects). Of the Sakt&s, only the Vamas are mentioned. That 
such a state of things cannot but point to a date earlier than 800 A.D. we shall 
see below. The Pasupata tinge of the Vyasa-glta seems to strengthen the atnne 
supposition. It speaks so often of the Pasupata Vrata and Yoga that it could have 
been interpolated by none but the Pasupatas. 

”• Vi$ I, 8, 27a —avutambho guddpdmh saktir laksmir dvijottama. 


9 
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theory was first imbibed by the Pancaratra Samhitas which are the 
main literature of the sect and then by other works,—then the date 
of the Vi^nuite Kurma-p. cannot be earlier than about 550 A.D. 
Thus we get the upper limit of the date of composition of the extant 
Kurma. It may be questioned whether the upper limit can be 
placed so late. As an answer we may refer to the opinion of Pargiter 
who says : “The Kurina account (of the dynasties) is a composite 
production. Now and again it has a few lines like the Vayu text, 
and like the Matsya text, in the Aiksvaku genealogy, but it follows 
the Matsya rather, where they differ. It is a late composition and 
shows Brahmanical features ; thus it omits most of the Vayu’s tales 
and introduces Brahmanical fabrications instead : for instance, it 
makes Gautama (who was far later) a contemporary of Yuvanasva I, 
and tells long fables about king Vasumanas and the Haihaya kings 
Jayadhvaja and Durjaya” ia5 . It should be remembered that the 
age of a Purana depends more upon the genuineness of its most vital 
constituents, viz., account of creation and the dynastic lists, than 
upon anything else. 

Let us now try to determine the period when the Visnuite 
Kurma-p. was recast by the Fasupatas, because that will help us 
to determine the lower limit. Vidyakara Vajapeyin quotes verses 
from Kur I, 22 and II, 37 in his Nityacarapaddhati; Narasiipha 
Vajapeyin from Kur I, 1 and II, 18, 23 and 37 in his Nityacura- 
pradlpa; Vacaspatimisra from Kur I, 36 and 37 in his Tirtha- 
cintamani; Sulapani from Kur II, 30 and S3 in his Prayascitta- 
viveka; Madanapala from Kur II, 18 in his Madana-parijata; 
Madhavacarya from Kur II, 12-16, 18-20, 22-25, 27-29, 33, 36, 39 
and 43 in his Bha$ya on the Parasara-smrti ; Hemadri from Kur I, 
1-3, 5 and 36 and II, 12, 13, 15, 18, 20-23, 26 and 44 in his Catur- 
varga-cintamani; Devanabhatta from Kur I, 3 and II, 12, 13, 15, 
16, 18-20, 24 and 25 in his Smrti-candrika; Aniruddhabhatta from 
Kur II, 23 in his Haralata; and Ballalasena from Kur II, 18, 26 
and 44 in his Danasagara (see App.). These quotations show that 
the Kurma became a Pasupata document not later than at least 
1100 A.D. Bhaskaracarya, in his Brahmasutra-bhasya, p. 62, quotes 
three verses {anadinidhana etc.) as declared by the Pauranikas. 
Two of these verses tally with Kur I, 2, 28 and I, 7, 66. On pp. 64-65 
Bhaskaracarya quotes from ‘SmrtP* 0 three more verses, two of 
which are traceable in the Kurma-p. (viz., I, 7, 67 and 68). One of 

** Jayakfaya-samhita, VI, 77 and 84; and XII, SO and 31. 

“ Pargiter, AIHT, p. 81. 

The term ‘Smrti' as distinct from ‘Sruti’ is used by Saipkaracarya, 

Bhaskara and others to mean all works except Vedic. 
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these four verses, which are common to the Bhaskara-bha$ya and the 
Kurma-p., contains the word mahehvara . But these do not carry 
us further, as the word mahesvara has been used in its literal sense 
to mean Visnu in the introductory chapters of the Kurma-p. 
and as it is not sure that the verses were quoted by Bhaskai^t from 
the Kurma-p. So we are in need of other evidences. A perusal of the 
extant Kurina-)), convinces one of the fact that the object of appro¬ 
priating the Purana was not only to ventilate the antagonistic 
attitude which the Pasupatas bore against their Piincaratra rivals 
but also to make an attempt to popularise their faith which was in 
a decadent condition 137 . In several places of the Kurma-p. the sects, 
which are originally Tantric or which have imbibed Tantric rites 
and practices, are mentioned with hatred. The non-Vedic Pasan<Ja 
Sastras, viz., Kapala 138 , Bhairava, Yamala, Varna, Arhata, Kapila, 
Piincaratra, Damara, Nfikula, Purva-pascima, Pasupata, Soma, 
Langala, Sattvata 130 , and many others (anydni sahusrasah), are said 
to have been declared by Siva with a view to deluding the sages who 
were cursed by Gautama 140 . The Vedic Pasupatas hate even to 
speak with the followers of these Pa$an<^a Sastras 141 and consider 
the latter's presence in funeral ceremonies as sinful 142 . It is to be 
noted that in the Kurma-p. those Pasupatas who accept Tantric 
practices and attach more importance to the Tantras are also 
called Pasupatas but are characterised by the epithet ‘Pa$an$a\ The 

m Cf. Kur I, £9, 9 and 25. 

** This is the literature of the Kapala or Kapalika sect which is very old. 
In an inscription dating from the first half of the 7th century A.D. 
Kapalesvara and his ascetics are mentioned (cf. Bhandarkar, Vaisnavism 
etc., p. 118). Varahamihira knew the Kapalas (cf. keidsthi-sakala - 
savald kdpdlam iva vraiam dhatte —Brhat-samhita, p. 61. This line has 
been quoted by Ballalasena in his Adbhutasagara, p. 237). According 
to Apararka the Sivaite sects (the Kapaiikas ?) are intended by a Sutra of 
Aposlamba which includes the word kapala (see Apararka's com. on Yaj., 
pp. 18-13). 

** According to Kur I, 24, 31-33 Sattvata, son of Aip&i of the Yadu family, 
is said to have worshipped Vasudeva and promulgated the Sattvata 
Sastra which was heard by the bastards (kunda-goladibhih srulam ). 
This Sattvata 6astra is most probably a branch of the literature of the 
Pancar at ras. * In the f&vara-saiphita * * * * * the Pancarat ra 

literature is divided into two broad classes— Divya and Munibha$ita, or 
as Revealed and Traditional. The prominent among the Divya class are 
considered to be three, namely, the Sattvata, Pauskara and the Jayakhya 
called as the three jewels of the Pafic&ratra literature’. (Foreword to the 
Jayakhya-samhita, p. 12). 

140 Cf. Kfir I, 12, 256-258; I, 16, 115-117 ; I, 24, 31-33; I, 29, 25 ; II, 16, 
15-16; n, 21, 32-33; and II, 37, 146-147. 

Ul Kfir H, 16, 15. la Kfir II, 21, 32-33. 
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literature of the Pasan^a Pasupatas is called Pasupata feastra. It is 
clear that the distinctive names ‘Saiva’ for these Pa$anda Pasupatas 
and ‘Againa* for their literature did not come into use at the time 
the Kurma-p. was recast by the Pasupatas who acknowledged Vedic 
sanction. If these terms were known at that time, these Vedic 
Pasupatas would never have called their ‘unworthy* rivals 
‘Pasupatas’; nor would they have liked to connect the name of their 
deity with the literature which they hated so much. Now, the 
evidences of Apararka, Bhaskaracarya and others show that the 
distinctive epithets ‘ Saiva’ and ‘Agama’ to mean the Pa$an$a 
Pasupatas and their literature respectively had been widely recog¬ 
nised before the 10th century A.D. The Skandapurana mentions 
the ‘Saivas’ and the ‘Agamas’ at every step. The Sravana-Belgola 
inscription of Mallisena (1129 A.D.) mentions the Saivas, Pasu¬ 
patas, Bauddhas, Kfipalikas and Kfipilas 141 . The repeated mention 
of the Saivas and Pasupatas together by Apararka shows that he 
was familiar with the distinction between these two sects. In 
his time the literature of the Saivas was called Saiviigama or Saiva 
Sastra. He also refers to the philosophical doctrines of the Saivas, 
Pasupatas, Paficaratras, Siimkhyas and Patahjalas 144 . On pp. 10-11 
and 18 of his com. Apararka quotes two verses common to the 
Devlpurana and Yoga-yajnavalkya, and a third from a ‘Smfti’. In 
these verses the Saivas and Pasupatas have been clearly differen¬ 
tiated. These quotations show that the names ‘Saiva’ and ‘Agama’ 
began to be used before the time of composition of at least those 
portions of the Dcvi-purana, Yoga-yajnavalkya and ‘Smrti’ from 
which the quotations have been made. Apararka flourished about 
1125 A.D. Therefore these distinctive epithets could not have 
possibly come into vogue later than the beginning of the eleventh 
century. The evidence of the Varaha-purana also points to the 
same lower limit. In Var 70 and 71, which are included in the 
Rudra-glta, Rudra is brought in to declare the supremacy of Vi$nu 
over all other gods including himself and to denounce the non-Vedic 
(veda-bahya) Saiva scriptures, namely the Nihsvasa-saiphita and the 
Sivasiddhantas, of the Pasupatas meaning undoubtedly the Agamic 
Saivas. These non-Vedic scriptures, Rudra adds, were first declared 
by himself at the request of Visnu in order to delude the people who 
were crowding the heaven as a result of Visnu-worship. To explain 
why Rudra declared such ‘filthy’ scriptures the story of Gautama’s 
curse on the sages, who sought his shelter on account of famine! is 
introduced. This story runs as follows : 

141 Ep. Ind., HI, 1804-95, p. 192. 

144 Aparitka’f com. on Y&j., P . n. 
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Gautama practised austerities in the Dandaka forest and 
received a boon from Brahma to have plenty of crops. Now, in 
course of time there broke out a severe famine which lasted foT 
twelve years and compelled the sages, who lived in the forests, to 
have recourse to Gautama for maintenance. Gautama supported 
the sages throughout the whole period and requested them to stay 
with him even when the famine was over. So, for a pretext to leave 
the place the sages thought out a plan. They created a cow by 
virtue of their magic power and put her in the hermitage. Gautama 
understood that it was a magic cow and sprinkled water on her citing 
*jahi f (kill). The cow fell down, and the sages also left the hermitage. 
Gautama then began austerities anew. As a result Rudra was 
pleased to come and give him a piece of his matted hair which 
Gautama brought to his hermitage. This hair caused the Ganges 
to flow through the place where the magic cow lay senseless. The 
touch of the water revived the cow, and consequently the river was 
named Godavari. At the sight of this strange event the ‘seven sages' 
came and thanked Gautama for causing the Ganges to flow through 
the Dandaka forest. Gautama then realised the whole plan and 
cursed the sages to be outside the pale of Veda-dharma. As a result 
of this curse Rudra was compelled to declare the Nihsvasa-samhita. 

A comparison between this story and that found in Kur I, 16, 
05 ff. at once suggests that the Rudra-glta was written later than 
Kur I, 16, 95-123. In the Kurma-p. the story is shorter as well as 
simpler. It docs not refer to Gautama’s austerities for plenty of 
crops or to the origin of the river Godavari. The story of Gautama’s 
killing the magic cow is not so clumsy as in the Varaha-p. As there 
are verses common to the Varaha and the Kurma-p. 145 it is highly 
probable that the story in the former had its prototype in that of 
the latter. As Apararka quotes verses from Var 70 and 71 in his 
com., R&r I, 16, 95-123, which seem to be earlier than Var 70 and 71, 
cannot be dated later than 1000 A.D. The repeated mention of only 
the Vamas 146 among the Sakta sects tends to suggest that the 
Right-hand school, even if it did originate, was not so prominent at 
the time of recasting the Vi$nuite Kurma-p. As the Kurina names 
a good number of sects.which were influenced by the Saktas, it is 
not probable that it would have left out the name of one of the two 
most important divisions of the Saktas themselves, if it were aware 
of the importance of those two divisions. Now, Apararka is quite 
familiar with the Left- and Right-hand fiaktas. He not only mentions 


im For instance, Var 70, 43 (veda-murtir akam etc.) * Kfir II, 37, 148. 
m Cl Kur I, 18, 858; I, 16, 117; I, 89, 85; II, 16, 16; and H f $7, 147. 
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these two schools himself in his com. 147 but quotes from the ‘Devl- 
purana’ a few verses in one of which these two Sakta schools are 
mentioned 118 . The nature of the quoted verses shows that the two 
Sdkta schools were well-known to the people at the time this part 
of the Devl-purana was written. So the Right-hand school must 
have begun not later than the beginning of the eleventh century. 

The evidences adduced above show that the Kurma-p, must 
have been recast not later than 1000 A.D. Let us see if the date can 
be placed earlier still. Bhaskaracarya in his Brahmasutra-bha$ya 
speaks of the four sects of the Mahesvaras—Pnsupatas, Saivas, 
Kapalikas and Kathaka-siddhantins 149 . As Bhaskara is placed 
between 850 and 980 A.D. and ‘probably at some point near the 
beginning of the period’ (ranging from 900 to 1350 A.D.) 150 , the 
epithet ‘Saiva’ as distinct from Tasupata’ must be dated not later 
than 900 A.D. ‘The Tamil poets Tirumidar who lived somewhere 
about A.D. 800, Sundarar, who was either a contemporary of 
Tirumular or came a little later, and Manikka Vachakar, whose date 
is not far removed from A.D. 900, all refer to the Agamas, and 
both Tirumular and Manikka use much of their phraseology’ 131 . 
J. C. Chatterji informs us that the teaching of the Agamas was 
popular in Kashmir before Vasugupta who flourished about 850 A.D. 
and supports this statement by references to the Agamas 152 . These 
evidences show that the ‘Agamas’ became current not later than 
about 800 A.D. Therefore the Kurma-p., which, as we have seen 
above, does not seem to be familiar with the ‘Agamas’, cannot possibly 
be later than 800 A.D. References to the worship of Brahma 153 in 


147 Com., pp. 16 and 17. 

148 Apararka’s com., p. 16.— yad api devlpuranc—' vama-daksina-vetta yo mdtr- 
vedartha-parayak | etc.’ 

14& Bhoskara-bha$ya, p. 127. In some places the reading 1 karuka-siddhantin ’ 
for ‘kalhaka-siddhantin’ is found. Cf. Brahmasutra with the com. of Govin- 
dananda, published by the ASB, p. 592. 

180 Farquhar, Outline, pp. 221-222. Cf. also the Bhumika to Vindhycivar! 
Prasada’s edition of the Brahmasutra with Bhaskara-bha$ya. 

183 Farquhar, Outline, p. 193. 

m Kashmir Saivism, pp. 7-10 and 36a. 

m In Kur I, 2, 100b each of the four A&ramas is further divided into three 
kinds, viz., the Vaisnava, the Brahma and the Hara-asrama. (Note that 
Kur I, 2, 99 to the end deal with the different sect-marks, of which the 
Saiva sect-mark is said to be the most effective. Therefore this part of 
the chapter was certainly added by the Paiupatas). In Kur I, 2, 104 it 
ia said that those who take recourse to Brahma should always bear the 
sect-mark (tilaka) on the forehead ; and in Kur I, 28, 19 Brahma, Vifpu 
and Surya are said to be worshipped in the Kali age. Also cf. Kur IU 
18, 90-91 and II, 26, 39 in which there are directions for the worship of 
Brahma. 
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those parts of the Kurma-p. which did not certainly belong to the 
Vijnuite Kurma tend to indicate that at the time of the recast the 
worship of the god did not die out totally. Hence from the consi¬ 
deration of Brahma-worship also the date of the recast cannot be 
placed later than 800 A.D. Thus we get the lower limit of the date 
of recasting. 

It has been shown above that the upper limit of the date of 
composition of the Visnuite Kurma-p. cannot possibly be earlier than 
500 A.D., and now we get the lower limit of the date of recasting. If a 
period of at least fifty years be allowed to intervene between the 
date of composition of the Visnuite Kurma-p. and that of its recast¬ 
ing, then the date of composition of the Visnuite Kurma-p. falls 
between 550 and 650 A.D. and that of its recasting between 700 and 
800 A.D. As in the Rudra-glta of the Varaha-p. the words raudra 
and pdhipata are used to mean the Agamic Saivas as well as their 
literature, the Rudra-glta should not be placed later than about the 
beginning of the ninth century A.D. Now, the Kurma-p. being 
earlier than the Rudra-gttd , the date of recasting the former should 
be placed towards the beginning of the 8th century A.D. 

We shall now pass an to the Smrti-chapters with which we are 
really concerned. In the introductory chapters of the Kurma-p., 
Jnana and Karman (meaning the duties of the castes and Asramas) 
are mentioned more than once as the two main factors in the attain¬ 
ment of final beatitude. The Indradyumna story being inseparably 
connected with the description of these two factors, it is highly 
probable that the Visnuite Kurma-p. contained chapters on 
Varnasramadharma. Kur I, 2, 36-75 and I, 3 seem to be parts, if 
not the whole, of these earlier chapters. The topics of Varnasrama¬ 
dharma in these chapters have been interwoven with the accounts 
of creation in such a manner that they cannot be considered as 
interpolations. Hence it is highly probable that these chapters also 
come from the same date as that of the Visnuite Kurma-p. 

The whole of Kur I, 2 is certainly not the work of a single hand. 
Verses 76-87 seem to have been added later. In Kur I, 2, 73-75 
Yogins are mentioned separately and said to constitute a fifth 
Asrama. But in Kur I, 2, 76-87, wherein the four Asramas are 
further subdivided, the existence of a fifth Asrama is denied. This 
contradiction cannot be ascribed to one and the same hand. 

It has already been said that in the Visnuite Kurma-p. nothing 
intervened between the so-called Isvara-glta (i.e., Kur II, 1-11) 
and Kfir II, 43, and that the Vyasa-gita (comprising Kur II, 12-33) 
was added by the Pasupatas at the time of recasting the Visnuite 
Kfirma-p. Therefore the date of this Vyasa-gita is the same as that 
of the recast. 
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The whole of the Vyasa-glta, however, should not be assigned 
to the above date. Kur II, 14, 57b-61a, dealing with G&yatrl- 
uddhara after the manner of the Tantriks, are most probably 
spurious. They are not found in the Venk. ed. of the Kfirma or in 
the corresponding chapter of the Padma-p. (Adi-kh.). Kur II, 81 
also, treating of the glories of the holy place named Kapalamocana, 
seems to be a later interpolation on account of its irrelevant character 
and the breach it creates in the treatment of the subject-matter of 
the Vyasa-glta. 

Here a question may be raised as to whether the Usanas- 
saqihita was incorporated into the Kurma-p. to form the Vyasa-glta 
or it was some chapters of the Vyasa-glta which were taken off from 
their source and given the name ‘Usanas-samhita*. The Paiupata 
character of the Samhita, of course, appears to indicate that the 
Kurma-p. was the source of the Samhita. But a comparison of 
readings of the Usanas-samhita, the Vyasa-glta and the chapters 
(51-60) of the Padma-p. (Adi-kh.) shows that the Usanas-saiphiti 
is the original. That the sectarian character of the Samhita is no 
argument against its originality is further proved by a verse quoted 
by Vijnanesvara under Yaj. I, 253-254, The verse is ascribed to 
Usanas, and it pretends to report the speech of Bhagavat Siva 
himself 1 ' 4 . As this verse and many others, also ascribed to Usanas, 
are not traceable in our Usanas-samhita, it is highly probable that 
there existed another Smrti of Usanas and that it was influenced by 
the Siva-worshippcrs. 

Kur I, 28-38, treating of Yu^a-dharma and glorification of 
Benares and Prayaga, did not certainly belong to the Kurma-p. in 
its Visnuite character. In Kur I, 1 the contents of the Parana are 
enumerated as follows : 

yatra dharmdrtha-kdmdndm moksasya ca mumsvardh] 
mdhdtmyam akhilarfi brahma jhdyate jmramesvarah || 
sargas ca pratisargas ca vamso manvantardni ca\ 
vamsdnucaritam puny a divyd prdsaiigiki hathd\\ 

It is to be noted that in this enumeration there is no mention of the 
glorification of holy places. Moreover, at the beginning of Kur I, 
39 the sages, before they ask Suta to speak on the geography of the 
world, refer to the topic of creation by Svayambhu as just finished by 
him 155 . This reference points to Kur I, 27 and the other chapters 
preceding it, in which the creation has been described. So the spurious 

184 ttiaiMwa tu .| tathd — *pit& pitamahe yojyah purnt mmvatsare 

mtaih\ mdtd mdtdmahe tavad itydha bhagavdn sivah\ | 
m kathito bhavatd suta sargah svayambhuvah subhah] 

idanim srotum kchamas trilokasydrya mandalam\\ Kur I, 39, % 
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character of Kur I, 28-38, which intervene between Kur I, 27 and 
I, 39, is obvious. 

Of these eleven spurious chapters, the first two (i.e., Kur I, 28 
and 29) seem to have been added by the Pasupatas. These two 
chapters narrate the story of the meeting of, and conversation 
between, the bereaved Arjuna and the sage Vyasa, who was going 
to Benares on account of the advent of the vicious Kali age. The 
former asked the latter what his duty was, and the latter preached 
the glory of Benares and the worship of Siva. As a result of this 
preaching, Arjuna turned a staunch Sivaite. The way in which Siva 
and Benares are praised in the story, shows that these two chapters 
could have been written by none but a Siva-worshipper. Hence they 
are to be dated not earlier than 700 A.D. They are probably to be 
dated between 700 and 800 A.D., the time when the Pasupatas 
recast the V'isnuite Kurma~p. It is, however, sure that as Vyasa, 
who narrates the Vuranasi-mfihatmya in Kur I, 30-34, is introduced 
first in I, 28 as proceeding to Benares, Kur I, 28-29 cannot be later 
than I, 30-34, which arc drawn upon by Vacaspatimisra and cannot, 
therefore, be placed later than the 14th century A.D. 

In Kur I, 30-34, the greatness of Benares and the results of 
living, performing various pious acts, and meeting death there, are 
described. The different Siva-lingas (viz., Omkara, Krttivasesvara, 
Madhyamesvara etc.) of the place arc named and glorified, and 
stories are narrated for the purpose. A pool (kunda) named Pi&aca- 
mocana is glorified with a story, according to which a fiend (pisaca) 
is said to have bathed in it to get rid of his fiendhood. There are 
also names of various other holy places which Vyasa visited. 

The above contents of Kur I, 30-34 are sufficient to prove their 
Sivaite character and origin. That these chapters are to be ascribed 
to the Pasupatas is further proved by references to the Pasupatas 
and their systems and vows 166 . So these chapters should not be 
dated earlier than 700 A.D. The opening verse 

mahdtmyam aviviuktasya yathdvat samudiritam\ 

iddrurp, ca praydgasya mdhdtmyarfi bruhi $ui>rcx£a|| 

of Kfir I, 35 seems to presuppose Kur I, 30-34 (on Benares). Kur 
I, 35-38 (treating of Prayaga-mahatmya), which arc drawn upon 
by Hemadri in his Canturvarga-cintamani and by Vacaspatimisra in 
his Tlrtha-cint&mani and are earlier than Mat 103-112, also drawn 
upon by him and Cantfesvara, cannot be dated later than the end of 
the 12th century A.D. (see next para.). So Kur I, 30-34 cannot 
possibly be later than the middle of that century, and are probably 


Sttr I, 81, 6; 8$, 6 ff,; S3, 81-22; and so on. 
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to be dated between 700 and 800 AD., there being nothing to prove 
a later date. 

Kur I, 85-38, which deal with the glorification of Prayaga, are 
quite unconnected with the chapters preceding or following them, 
and form a separate unit by themselves. They exhibit very little 
Sivaite colour unlike the chapters interpolated by the Pa£upatas. 
So it is highly probable that they were inserted into the Kurraa-p. 
by a non-Pasupata who wanted to glorify only the place and the 
river Ganges but not any particular deity, and that this insertion 
was made after the appropriation of the Kurma-p. by the Pasupatas. 
Hence these chapters are to be dated later than 750 A.D., if not 800. 
As verses have been quoted from chap. 36 in the Caturvarga-cinta- 
mani of Hemadri and from chaps. 36 and 37 in the Tlrtha-cintamani 
of Vacaspatimisra 157 , their date cannot be placed later than the 
beginning of the thirteenth century A.D. In Kur II, 38, 3 there is 
a clear reference to the chapters (I, 35-38) on Prayaga-mahatmya. 
So, these chapters cannot be later than Kur II, 38. Now, Kur II, 
34-42, being drawn upon by Vidyiikara Viijapeyin, Narasiipha 
Vajapeyin and Madhavacarya 158 , cannot be later than 1250 A.D. 
Hence Kur I, 35-38 also must be earlier than 1250 A.D. A com¬ 
parison between the glorification of Prayaga in Kur I, 35-38 and Mat 
103-112 shows the earlier date of the former. In the Matsya the 
number of chapters dealing with the Mahatmya is greater; and in 
those of its chapters which are common to the two Puranas there 
are many additional verses not found in the Kurma. That these 
additional chapters and verses of the Matsya are not very late inter¬ 
polations but are to be dated earlier than 1300 A.D. is shown by the 
numerous quotations made from them and the common chapters 
by Vacaspatimisra and Candesvara (see App.). If gaps of at least 
50 years each be allowed between Candesvara and Mat 103-112 and 
between the latter and Kur I, 35-38, then the lower limit of the date 
of the chapters of the Kurma cannot be placed after the end of the 
12th century A.D. 

Kur II, 34-42 name a good number of holy places sacred to Siva, 
and stories are often told for their glorification. References to the 
‘Puranas' 159 in these chapters show that their contents are derived 
from other Puranas. It is not known when these chapters were 
inserted into the Kurma-p. The Piisupata character of these 
chapters, and the expression that ‘the glory of the holy places is 
told in connection with penances 100 ’ show that these chapters cannot 

m ^ App. 188 See App. 

Kur II, 84, 2; II, 87, 264; II, 38, 6, 

Kur 0, 42, 24. 


W 
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be earlier than the Vyasa-gita in which the penances are dealt with. 
In Kur II, 38, 3 there is a dear reference to the chapters (viz., I, 
35-38) on Prayaga-miihatmya which are to be dated not earlier than 
750 A.D., or rather 800. So Kur II, 34-42 also cannot be assigned 
to an earlier date. As Vidyakara Vajapeyin and Narasirpha 
Vajapeyin have drawn upon Kur II, 37, and as Madhavacarya has 
also drawn upon Kur II, 36 and 39 1C1 , the date of Kur II, 34-42 can 
by no means be placed later than 1250 A.D. 

1,1 See App. 



CHAPTER III 


THE CHRONOLOGY OF THE PUItANIC CHAPTERS ON 
HINDU RITES AND CUSTOMS 

THE MINOR PURANAS 

1. THE VAMANA-PURANA 1 

The extant Vfimana deals in chap. II with hells, in chap. 12 with 
Karma-vipaka, in chap. 14 with the duties of the castes and 
Asramas, general customs, eatables and noneatables, purification 
and impurity, in chaps. 16 and 80 with Vxatas, anti in chap. 95 with 
Visnu-worship. It lacks, however, almost all the five themes 
characteristic of the older Mahapuranas. It is mainly given to the 
glorification of Kuruksctra and the adjoining holy places, and in 
connection with this glorification, legends of gods and demons have 
been narrated. The contents of this Purana do not agree with the 
information regarding the ‘Vamana-purana’ contained in the Matsya 
and the Skanda. These two Purfmas describe the ‘ Vamana ’ as 
follows : 

“That in which the four-faced god (Brahma) taught the three 
objects of existence in connection with the greatness of Trivikrama, 
which treats, also, of the Kurma-kalpa, and which consists of ten 
thousand verses, is called the Vamana-purana” 2 . 

1 The Vahga. ed. is the same as the Venk. cd. Both consist of 05 chapters. 
The variations in readings in these two editions ore so small in number 
that one seems to be a reprint of the other. 

The Ms of the Vamana-purana described by II. P. Shastri in his Cat. of 
Sans. Mss, ASB, Vol. V, pp. 045 fl. seems to differ much our printed editions. 
' trivikranuuya mdhdtmyam adhikrtya caturmukhah | 
trivargam abhyadhat too ca vdmanam parikirtitam] \ 
puranam daia-sdhasraiji kurma-kalpdnugam iivam] 

Mat 53, 44-45 and Sk VII, i, 8, 08-04, 
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In the extant Vamana-p., however, there is no mention of the 
Kurma-kalpa, nor is the Purana said to have been narrated by 
Brahma. On the other hand, it is narrated by Pulastya to Narada, 
and not even by Lomaharsana to the sages of the Naimisa forest, 
as is generally the case with the other Puranas. These facts prove 
that the extant Vamana is not the same as noticed by the Matsya 
and the Skanda-p. It can safely be called an Upapurana rather 
than a Mahapurana. The Kurma (I, 1, 19) and the Garuda-p. 
(I, 227, 19) mention a Vamana among the Upapuranas. It is not, 
however, possible to say definitely whether the extant Vamana is 
the same as the Viimana-upapurana mentioned in these two 
Purapas. 

The Saiva materials in the present Vamana as contrasted with 
the title and contents given in the Matsya and Skanda, show that 
the Purapa in its earlier form was a Vai$pava work, and that it 
was later recast by the Siva-worshippcrs who changed the work 
with additions and alterations in such a way that very little of its 
earlier contents was retained. The appearance of Lomaharsana as 
an interlocutor in a few chapters from Vam 22, 47 seems to indicate 
that the Vamana-p. in its earlier form probably began with the 
verses in chap. 23, the opening verse being Vam 22, 47 (of course, 
with some change in the third line). If we connect this supposed 
opening verse with chap. 23, we have 

sarasvati-drsadvalyor antarc Imrujdngale | 
munipravaram dslnam purdnam lomaharsanam\ 
aprcchanta dvijavardh prabhavam sarasattamdh || 

r$aya ucuh — 

bruhi Ddmava-mdhdtmyani utpattim ca visesatah | 
yathd balir niyamito dattam rdjyain satakratoh\\ 

lomaharsana uvdea — 

sftivantu munayah prlta vdmanasya mahatmanah | 
utpattim ca prablulva7ji ca nivasaiji kurujafigalc || 

&c &c &c 

Such a beginning agrees considerably with the accounts con¬ 
tained in the Matsya, Skanda and Agni-purnna referred to above, 
and in this case Lomaharsana becomes the narrator of the Purana. 
All the chapters ascribed to Lornaharsapa in our present Vamana 
cannot, however, be taken to have belonged to the Purana in its 

Sk reads * tu* for 'ca* in the second line. The Agni-p. (*72, 18), on the 
other hand, says that the Vamann-p. was declared in the Dhaumya-kalpa (vamanam 
dasa-sdhasram dhaumya-kalpe harefr kathdm ). 
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earlier form. Most of these are undoubtedly of comparatively late 
origin. Even chap. 23, which seems to contain verses from the 
earlier Vamana, have others which were added at the time of recast¬ 
ing, because these latter verses presuppose the preceding chapters 
which are Saiva in character. These facts show that inspite of the 
probable retention of verses from the earlier Vamana, our present 
Purana is practically a new work. 

As to the date of composition of the present Vamana there are 
two divergent opinions, viz., those of Haraprasad Shastri and 
H. H. Wilson. Of these two scholars, the former says: “The 
Vamana-purana, so far as we find it, seems to be very old. 

(1) The incarnations of Visnu are not limited to the number 
of ten. Hayaslrsa is prominently mentioned as the third incarna¬ 
tion. No Avatara after Vamana is mentioned. The word ‘avatara’ 
is rarely used in connection with Visnu, but the word ‘pradurbhava’ 
in its stead has been used. 

(2) There is no sectarian spirit in this work,—Brahma, 
Vi$nu and Siva are equally respected. 

(3) Some of the islands of the Indian Ocean seem to be 
mentioned, viz., Indradvipa, Nagadvipa, Kataha, Sirphala and 
Varuna. 

(4) The boundary of India as given in chap. 13, verses 
11-12, cannot be later than the 2nd century A.D. The boundaries 
are : Kiratas to the east, Yavanas to the west, Andhras to the south 
and Turks to the north. The geography as given in the Vamana- 
purana is older than that of Rajasekhara’s Kavya-mlmamsa 
(chap. 17) and that of the Brhat-samhita of Varahamihira. It can 
be placed in the 2nd century A.D. with great probability. 

(5) One of the reasons to consider this work old, is that 
TulasI is never mentioned to be a sacred leaf in the worship of Vi$nu. 
TulasI has now come to universal use, and its origin from Vrutf&, 
the wife of Jalandhara, is given in the Padma-purana” 3 . 

None of the above arguments adduced by II. P. Shastri in 
support of his view seems to be very convincing for the following 
reasons. Firstly, in the Purana there is no exhaustive and systematic 
list of incarnations of Vi$nu. So the disordered, and often stray, 
mention of the names of incarnations cannot be relied upon to form 
an idea of the list of incarnations which was known to the author of 
the present Vamana or to assign any particular name to any parti¬ 
cular position in this list. Secondly, any list of Vi^nu’s incarnations 
which contains more names than the famous ten, cannot be taken 
to point unmistakably to an early date, because long lists of incar- 


* Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, pp. ebaarij - dbaadau 
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nations are found to occur in the later works also 4 . Thirdly, in total 
contradiction to Shastri’s statement, the word ‘avatlrna’ has been 
used as often as five times in connection with Vi$nu 5 and once in 
connection with Devi 6 , whereas the word ‘pradurbhava’ has been 
used only once 7 . Fourthly, the absence of sectarian spirit is not 
characteristic of the early works only. The ‘Pancayatana-pujii’ or 
Pancopasana, i.e., the worship of the five deities—Visnu, Siva, 
Ganesa, Surya and Durga, which is certainly not of very early origin, 
testifies to the compromising spirit of the people of later ages. 
Further, we learn from Vidyakara Vajapeyin (1370-1500 A.D.), one 
of the noted Smrti-writers of Orissa, that in his time there were 
people who equally revered Visnu and Siva 8 . Fifthly, the geographi¬ 
cal portion of the Vamana-p., in which IndradvTpa, Nilgadvlpa etc. 
are mentioned and the boundaries of India are given, is undoubtedly 
based on that of the Markandcya-p., for the greater part of this 
portion of the Varnana agrees remarkably with the Markandeya-p. 
(chap. 57). Sixthly, in a verse (bilva-patrarji 6ami-patram etc.) 
quoted in Raghunandana’s Smrti-tattva (vol. I, p. 411) from the 
‘Vamana-p’., there is mention of ‘TulasI’ and ‘Krsna-tulasI’. This 
verse, which is not found in our edition, has most probably been 
lost, for in several other cases also our edition contains traces of 
losses and corruptions. For instance, in Vara 95, £3-43, which 
enumerate the articles to be given away for the pleasure of Visnu 
in the different months from Magha, there is no mention of the 
month of Sravana. That a verse on the gifts in Sravana occurred 
between the verses 38 and 39 (on the gifts in Asadha and Bhadra) 
of Viim 95, is evidenced not only by its remarkable absence but also 
by the verses quoted in Apararka’s com. on Yfij. (pp. 364-365), 
Ballalasena’s Danasagara (fol. £37a) and Ilcmadri’s Caturvarga- 
cintamani, (I, pp. 885-886). 

All the above facts go seriously against the arguments put 
forth by H. P. Shastri in favour of an early date of the present 
V&mana. 

Professor Wilson’s view that the Vamana-p. was probably com¬ 
piled three or four centuries ago 0 is equally untenable. Had the 
Purana been so late, the verses quoted by the early commentators 
and Nibandha-writers from the ‘V&mana-purana’ would not have 
been found in our present text. 

4 See, Grierson, JRAS, 1909, pp. 607 f; and 1910, pp. 87 f. 

8 Cf. V&ra £9, verses 19, *0 and 96; SO, 14; and 31, 4. 

# Ibid., 56, 67. 

1 Ibid., 99, 65. 

c Nityacarapaddhati, p. 155. 

• Wilson, Visnii-Puraoa, Preface, p. lxxvi, 
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The above two views being thus found untenable, we shall have 
to try in our own way to determine the date of the Purana. The 
repeated mention of the Rasis and the Nak§atras from AsvinI to 
Revatl shows that the Purana cannot possibly be earlier than 
£00 A.D. The repeated mention of the ‘Saivas’ and Tasupatas’ as 
two distinct sections of the Siva-worshippers 10 points to a still later 
date of the Purana. From the Kurma-p. we understand that these 
two distinctive epithets were unknown to the beginning of the 8th 
century A.D. 11 Therefore, the Vamana-p. cannot be earlier than 
700 A.D. Vidyakara Vajapeyin refers to chap. 85 (on ‘gajendra- 
moksana') of this Purana in his Nityficarapaddhati, Gadadhara 
quotes verses from chap. 94 in his Kalasara, Gopalabhatta from 
chaps. 94 and 95 in his llaribhaktivilasa, Narasimha Vajapeyin from 
chaps. 14 and 95 in his NilyacarapradTpa, Govindftnanda from chaps. 
14, 10 and 95 in his Varsakriya-kaumudI, Suddhikriya-kaumudl and 
Sraddhakriya-kaumudI, Raghunandana from chaps. 14, 10, 94 and 95 
in his Smrti-taltva, Vacaspatimisra from chaps. 79 and 83 in his 
Tirtha-cinlamani, Sulapuni from chap. 95 in his Srfuldha-viveka, 
Srldatta Upadhyaya from chaps. 14 and 95 in his Krtvfi- 
cara, Candesvara from chaps. 1 4 and 95 in his Krtya-ratnfikara, 
Madhavacarya from chap. 14 in his Bhasya on the Parfisara- 
smrti, Hemadri from chaps. 14, 10, 17, 34, 92 and 95 
in his Caturvarga-cintfimani, Devanabhatta from chaps. 14 
and 34 in his Smrti-candrika, Balhilasena from chap. 95 in 
his Danasfigara, and Apararka from chap. 95 in his com. on 
Yaj. (see App.). So, the date of the present Vamana-p. can never 
be placed later than 1000 A.D., because the commentators and 
Nibandha-writcrs, who draw upon this Purana, hail from different 
parts of India. Thus the date of the Purana falls between 700 and 
1000 A.D. Let us see if it is possible to place the date within, 
narrower limits. For this purpose we shall have to determine the 
date of composition of chap. 14 dealing with Smfti-matter. This 
chapter is included in the story of Sukesin which constitutes Vam 
11-15 and which is put into the Purana on a chance allusion that 
serves as a clue to its narration. The outline of this story is as 
follows: 

Sukesin, the king of the Rak$asas, worships Siva and receives 
an aerial city of voluntary movement. Once he goes to the land of 
Magadha and meets many sages who, at his request, narrate to him 
the twelve kinds of Dharma meant for Devas, Daityas, Rak?asas, 
Manavas and others. Going to describe the Dharma of the M&navas 
at the request of Sukesin, the sages tell him of the division of the 

10 Vam 6, 87; 53, 3; and 67, 10-11. 11 See under Kurma-p. above. 
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earth into islands (dvlpa), the areas, locations and inhabitants of 
these islands, and the hells to be found in the Puskara-dvlpa. The 
mention of hells rouses curiosity in Sukesin to hear something of 
Karma-vip&ka, and the sages satisfy him accordingly. Next, the 
sages name the divisions and sub-divisions of the Jambu-dvlpa, 
enumerate the rivers, mountains and races of the Kumara-dvlpa, one 
of the sub-divisions of the Jambu-dvlpa, and describe the duties of 
the castes and Asramas to be found there. Sukesin then repairs to 
his city and orders the practice of the Dharma proclaimed by the 
sages. By virtue of its practice, the Rak?asas attain heavenly efful¬ 
gence, and as a result the Sun-god is enraged and causes the city to 
fall down on the pretext of the crime which the Raksasas have com¬ 
mitted by forsaking their Svadharma and accepting Para-dharma. 
At this conduct of the Sun Siva becomes angry and casts the Sun- 
god down to the earth. At last, being propitiated, he places the 
Sun-god and the city in their respective places. 

The above outline shows that the story consists of quite different 
parts put carelessly together. Here we shall not trouble ourselves 
so much with the question as to whether these parts were added to 
the main story at the time the latter was inserted into the Purana 
or at a later age, as with that of the contemporaneity of composition 
of chaps. 12-14; for in the latter case we shall be in a position to 
make a nearer approach to the date of composition of chap. 14. 

At the beginning of chap. 15 Sukesin orders his people to 
practise the thirteen characteristic branches of Dharma which he 
enumerates as follows : 

ahitfisd satyam asteyam saucam indriya-samyamah\ 
ddnarji dayd ca k?dntis ca brahmacaryam amdnitd\\ 
iubhd sat yd ca madhurd van nityam satkriya-ratih | 
sadacdra-niscvitvaip, paraloka-praddyakah | j 12 

As on the one hand this enumeration is necessary for giving the 
Raksasas an idea of the Dharma they arc to practise and is, there¬ 
fore, vitally connected with the chapter, on the other hand it 
presupposes the existence of chap. 14, for it is in this chapter that 
we can trace these characteristics. At the beginning of chap. 14 
the sages enumerate the ten limbs of Dharma thus: 

ahiTfisd satyam asteyam ddnaiji ksdntir damah samah | 
akarpanyapi ca saucam ca tapas ca rajanlcara] | 
dasango rdk$asa-src§tha dharmo *sau sarvavarnikah\\ iS 

Some of the thirteen characteristics in SukesiVs enumeration are 
found in that of the sages given here. Not only so, the beginnings 


u 


Vim IS. 8-8. 


13 


Vim 14, l-8a. 
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in both the enumerations are similar. For those characteristics 
mentioned by Sukesin which are not found in the enumeration of 
the sages, we can refer to the body of chap. 14. For example, the 
characteristics ‘brahmacarya* and ‘amanita* mentioned by Sukesin 
are found in verse 114 of chap. 14 (sarva-sanga-paritydgo brahma - 
caryam amanita); for ‘sadacara-nisevitva* we may refer to verses 
14-17 wherein the sages glorify the practice of Sadacara; ‘satya 
madhurd ca vale has its parallel in verse 39 (na nisthuram ndgamor 
sdstrahmam vdlcyam vadet); and so on. The characteristics of 
Manava-dharma, mentioned by the sages while describing the twelve 
kinds of Dharma in chap. 11 (verses 15-28), are as follows : 

svddhydyo brahmacaryam ca ddnam yajanam eva ca| 
alcdr part yam andydso dayahimsd-kxamadayah | ] 
jitendriyatvam saucavi ca mangalyam bhaktir ucyate | 
samkare bhdskare devydm dliarmo 9 yam mdnavah sniff ah ] | u 

This enumeration shows that it contributes much less to Sukesin's 
enumeration than chap. 14 does. Another point is to be noted here. 
At the end of chap. 14 the sages refer to the good of practising one's 
Svadharma and says that the acceptance of Para-dharma incurs 
the rage of the Sun-god who always tries to do harm to the sinner. 
This seems to be an indirect warning to Sukesin, but he does not 
seem to take it as such, for we see in chap. 15 that the practice of 
Varnasramadharma (or rather Manava-dharma) instead of Raksasa- 
dharma incurs the rage of the Sun-god who causes Sukesin’s city to 
fall down from the sky. All these taken together tend to show that 
chap. 14 was added to the main story at the time the latter was 
fabricated. 

In chap. 11, we have seen, the sages describe the twelve kinds 
of Dharma including Raksasa-dharma 15 . But Sukesin is not satisfied 
with his own Raksasa-dharma, and eagerly wants to hear some¬ 
thing about Manava-dharma—a Dharma which is practised even 
by sages. Such eagerness on the part of Sukesin is necessary for the 
development of the story. To satisfy Sukesin the sages begin with 
the geography of the earth to give him some idea about the location 
of the Kumara-dvipa before they proceed to describe the customs 
and usages to be found there, because, they say, men live in all the 
seven Dvlpas™, and the laws and customs differ in the different 
Dvlpas 17 . Towards the end of chap. 11 the sages say that the 

14 Vam 11, 23-24. 

M paraddravarnamtvam pdrahydrthe ca lolupdh j 

svddhydyas tryambake bhaktir dharmo *yam raksasah *mrJa£||Vam 11, 26. 

* Vam 11, 30. 17 Yarn H, 43a* 
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Puskara-dvlpa contains innumerable hells, some of which they 
mention. This mention of hells prepares the way to the insertion 
of chap. 12 which deals with Karma-vipaka. It should also be noted 
here that chaps. 12-14 have their prototypes in the Markandeya-p.; 
viz., Vam 12 is the reproduction, with various additions and altera¬ 
tions, of Mark 14 (verses 44 ff.), Vam 13 of Mark 57, and Vam 14 
of Mark 28 (verses 11-19 and 23 ff.) and 34 (verses 6 ff.). The 
source of these three chapters being common, it is more probable 
that they were appropriated at the same time and put into the 
Vamana-p. with a view to bringing it on a par with the other 
Puranas of the time, the story of Sukesin only serving as a means 
of introducing them. 

From the above discussion it appears that chaps. 11-15 of the 
Vamana-p. were inserted into it at the same time. 

We are now in a position to discuss the date of the addition of 
Vam 14. In Vam 14, 49b-50a the weekdays Ravi, Marigala, Budha, 
Sukra and Sani are mentioned in such a way as to convince one of 
the fact that these were familiar at the time of composition of chap. 
14. We know that the earliest cpigraphic mention of a weekday is 
found in the Eran inscription of 484 A.D. 18 From the evidence 
given by Varahamihira we understand that the weekdays were 
well-known in his time. In Vam 13, 12 the Turuskas are mentioned 
(andhra dakfmato vlra turuskas tvapi cottarc). The Turuskas, who 
are quite different from the Tusaras or Tukharas also mentioned in 
Vam 13, 41, came to India about the 9th century A.D. 19 So this 
chapter of the Vamana-p. is possibly not to be dated earlier than the 
ninth century A.D. In Vam 12, 48 the Matsya-p. is said to be the 
chief of all the Puranas (mukhyam puranesu yathaiva matsyam). 
This is significant. In almost all the lists of the eighteen Puranas 
given in the Mahapuranas the Brahma-p. is regarded as the original 
one (adya) and assigned the first place. It is only in the Vayu 
(chap. 104) that we find the Matsya-p. occupying the first place 
and the Brahma-p. being placed much lower in the list. As none of 
the lists, in which the Brahma-p. is placed first, can reasonably be 
dated earlier than the fourth century A.D. and as Mat 53 (containing 
such a list) is to be placed between 550 and 050 A.D., it should be 
admitted that the custom of regarding the Brahma-p. as the first 
and foremost of all held ground at least down to the end of the sixth 
century. It might only be after this time that the Matsya-p. could 
have begun to be assigned the first place at least by a section of 
people, if not by all. But when did this happen ? 

M Fleet, Gupta Inscriptions, pp. 88-89. 

u It is to be noted that the word turufka occurs only in those Purapas, or 
parts thereof, which are of comparatively late dates. 
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The predominance of the Matsya-p., as evidenced by Vam 12, 
48 and Va 104 referred to above, is apparently connected with the 
high position which the Fish incarnation came to occupy in course 
of time among the incarnations of Visnu. But when did this incar¬ 
nation come to occupy such an elevated position ? Let us compare 
the lists of incarnations and the accounts thereof to see if we can 
arrive at any solution. In the Mahabharata the group of the ten 
principal Pradurbhavas or Avataras of later ages seems to be quite 
unknown. The verse 

matsyah kurmo vardhas ca na rani mho 9 tha vdmanah | 
rarno rdmas ca rdmas ca huddhah kalkiti tc dasa 11, 

which is found in the Kumbhakonnm edition of the Mahabharata 
(XII, 348, 2), is not traceable in the ASB, Bombay and Vahga. 
editions, although it is nearly the same verse as given in a Pallava 
inscription from which the verse is quoted below. The verses 

tatah kaliyugasydduu dvijardja-tarum sritah\ 
bhi$ayd magadhenaiva dhannaraja-grit e vasan j j 
kd$aya-vastra-samvito munditah iukladantavdn 11 
suddhodana-suto buddho mohayisyami munavdn\\ 

also, found in the Moksa-dharma of the Kumbhakonam edition, 
are not met with in the other editions. So the spurious character 
and the late origin of these verses are obvious. In the Narayaniya 
section of the Santi-parvan of the Mahabharata (XII, 339), the 
manifestations (pradurbhava) of Narayana are enumerated as the 
Hamsa, the Tortoise, the Fish, the Boar, the Man-lion, the Dwarf, 
(Parasu) Rama, Kama Dasaralhi, Sattvata and Kalki. The lines, 
which contain this enumeration, seem to have been interpolated 
later for the following reasons. In Mbh XII, 339, 77 ff. Narayana 
says to Narada that in future he will take the forms of the Boar, 
the Man-lion, the twelfth Aditya (i.e., the Dwarf), Rama of the 
Bhfgu family, Rama Dasarathi and Sattvata, and perform various 
exploits which also he relates to Narada, adding at the end : 

‘ kari?ye pralayam ghoram atrna-jndndbhisamvrtam | 
karmanyaparimeyani caturmurtidharo hyaham] | 
kfiva lokdn gami#yami svdn ahaip brahma-satkrtamW 9 

After this is given quite irrelevantly the list of manifestations 
referred to above, containing the Hamsa, the Tortoise, the Fish 
and Kalki, which are not mentioned or even hinted at anywhere 
in the whole chapter. On the other hand, the Boar, the Man-lion 
and the Dwarf seem to be regarded, in the majority of cases, as 
the principal incarnations or manifestations of Vi$nu* We should 
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also note in this connection that at least in the ASB and Vahga. 
editions of the Mahabharata there is no such evidence as may 
indicate that the Buddha came to be regarded as an incarnation 
before 200 A.D. In Mark 4 Narayana, both as * saguna ’ and 
‘ nirguna is said to exist in four forms (murti) corresponding to 
the four well-known Vyuhas, viz., (1) Vasudeva, which is 
indescribable (anirdesya), ever-existent, etc., (2) Sesa, which 
supports the world and possesses the quality of darkness (tamo- 
guna), (8) a third form called Pradyumna, which is full of the 
quality of goodness (sattvodrikta), preserves the world and 
establishes religion, and (4) a fourth form (apparently Aniruddha) 
which lies on the serpent-bed, has the quality of passion and 
creates beings. The third form of Narayana, the Markandeya-p. 
further adds, became incarnated as Vara ha, Nrsimha, Vamana and 
‘innumerable others \ and has now become Mathura, i.e., Krsna. 
According to IIv I, 41 the manifestations are the Boar, the 
Man-lion, the Dwarf, Dattatreya, Jamadagnya, Rama, Krsna, 
Veda-vyasa and Kalki, the last, as stated in the text, being called 
the tenth. Regarding the Kalki incarnation the Ilarivamsa has : 

kalki visnuyam ndrna s am b hale mimake dvijah | 
sarvaloka-hitdrthuya bhityas cot patsy ate prablmh\\ 
dasanw bhdvya-sarppanno ydjhavalkya-puralisarah | 
k?apayitvd ca tan sarvdn bhdvmdrthena coditdn] | 
gangd-yamimayor madhyc ni?fhdm prdpsyati sdnugah\\ 

(IIv I, 41, 104-lhGa). 

Here the Kalki incarnation of Visnu is described as future, the 
purpose of the incarnation being the good of all beings. In Kur I, 
60, Visnu is said to have been bom of Akuti in the Svayambhuva 
Manvantara, of Tusila in the Svarocisa, of Satya (as Salya) in 
the Auttama, of Harya (as Ilari) in the Tamasa, of Samkalpa in 
the Raivata, of Vikuntha (as Vaikuntha) in the Caksusa, and of 
Aditi as Vamana in the Vaivasvata. Narayana, though Nirguna, 
is further said to have been manifested in four (somewhat modified 
Vyuha) forms due to Guna ; viz., (1) Vasudeva, which is indivisible, 
beyond the Gunas, etc., (2) Siva, also called Kala, which carries 
on destruction, (8) Pradyumna, which is full of the quality of 
goodness (sattvodrikta) and preserves the wwld, and (4) Anirud¬ 
dha, also called Brahma, w'hieh creates the world when Naray&na 
sleeps with Pradyumna after destruction. Vi§uu-Narayana is also 
said to be born as Vyasa to divide the One, i.e,, the Veda, into four 
parts. It should be noted that in its description of the four forms 
of NSraya^a, the KOrma-p. has not only been influenced by the 
Marka^eya-p. but has many lines borrowed from the latter. 
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Brahma-p., chap. 180, which is the reproduction, with some 
additions, of Mark 4, 30 if., describes the four forms of Visnu, the 
third being said to have become the Boar, the Man-lion, the Dwarf, 
Jamadagnya, Dattatreya, llama Dasarathi and ‘ innumerable 
others’, and the ‘present’ Mathura. Br 213, which betrays the 
influence of the Harivamsa, enumerates the manifestations as the 
Boar, the Man-lion, the Dwarf, Dattatreya, Jamadagnya, Rama, 
Mathura, Kalki Visnuyasas an,d many others (etc ednye ca 
bahavah) . Regarding Kalki the Brahma-p. says : 

* kalki v'miuyasd ndma samhhida-grdma-mmbhavah j 
sarvaloka-hitdrthaya bhiiyo devo mahdyasdh\\' 

This verse is a reproduction, with some changes, of IIv I, 41, 104 
quoted above. According to the Ahirbudhnya-samhita (5, 30) the 
principal Vibhavas are thirty-nine in number, in which the Tortoise 
(called Kamathesvara) occupies the fifteenth, the Boar the 
sixteenth, the Man-lion the seventeenth, the Fish (ckasrhgatanu 20 ) 
the twenty-eighth, the Dwarf (vamana-dcha) the twenty-ninth, 
Kr$na the thirty-fourth, Parasurama the thirty-fifth, Rama 
Dhanurdhara the thirty-sixth, and Kalki the thirty-eighth place, 
there being no mention of the Buddha. Regarding Kalki the 
Samhita says : 

* yo mardayati kalkydkhyo dasyums tisya-yngdntajdn | 
suryopari-sthitenaiva mardanena sa giyatc 11’ 

In Bhag I, 3, II, 7 and VI, 8 there are three lists of Avatams 
varying in length as well as order. All these lists include the 
Fish, the Buddha and Kalki. In the third list the Fish occupies 
the first place, but that is clearly due to chance. The popular 
idea as to the purposes of the Buddha and Kalki incarnations has 
not changed in any appreciable degree. Regarding the Buddha 
incarnation Bhag I, 3, 24 says : 

‘ tatah Icalau SGmpravrttc sammohdya suradvisam | 
buddho 7idmndnja7ia~8utah klkapc?u bhuvi?ifati \\’; 

Bhag II, 7, 37 has 

‘ devadvi?dni nigama-vartmani ni#thitdndifi 
purbhir mayena vihitdbhir adrsyaturbhih | 
lolcan ghnatdrji mati-vimoham atipralobharp, 
veparp, vidhdya bahu bhdjyata aupadharmam\\ *; 


In Ag £, 15 the Fiat is called ‘eka^fngadhara*. 
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and Bhag VI, 8, 10 has 

« # # * * buddhas tu pd?andagarui-prarridddt . . . prapdtu * 
With respect to the Kalki incarnation Bhag I, 8, 25 says: 

4 athdsau yuga-sarpdhydydrfi dasyu-prayepu rajasu\ 
janitd vi$nuyasaso ndmnd kalkir jagatpatih \\*; 

Bhag II, 7, 38 has 

4 yarhy alayepv api satdiji na kathd hareh syuh 
pd$an(lino dvija-jand vf$ald nxdcvdh\ 
svdhd svadhd va^ad iti sma giro na yatra 
idstd bhavi$yati kaler bhagavan yugdntc\ | *; 

and Bhag VI, 8, 19 has 

4 kalkih kaleh kdla-maldt prapatu\ 9 

In Mat 259 and 260 Rama, the Boar, the Man-lion, the Dwarf, the 
Fish and the Tortoise arc mentioned in connection with the 
construction of images. These chapters being influenced by and 
based on Brhat-samhita, chap. 58 ( pratimd-lak?ana7ji ndma) 9 their 
date cannot be earlier than the sixth century A.D. Mat 54 describes 
the Naksatrapurusa-vrata in which the different limbs of 
Vi$nu are worshipped with the mention of the names of his 
different incarnations including the famous ten. The same Vrata 
is also given in Brhat-samhita, chap. 105. A comparison between 
these two chapters shows that the chapter in the Matsya has not 
only that in the Brhat-samhitii as its prototype but makes a 
distinct advance over the former by introducing the names of the 
ten Avattiras. The verse containing the name of the Buddha in 
Mat 47 must be dated much later, for the Yayu, from which the 
Matsya has borrowed the chapter, does not contain it. The 
Padma Tantra, which is dated earlier than 800 A.D. by Schrader, 21 
1 says (I, 2, 31) that of the ten Avataras the Fish, the Tortoise 
and the Boar have sprung from VAsudeva; the Man-lion, Dwarf, 
Srirama and Parasurama from Samkarsana; Balarama from 
Pradyumna; and Kj^na and Kalki from Aniruddha; and it indi¬ 
cates that the other Avataras (viz., Puru$a, Satya, Acyuta, 
Buddha, etc.) are to be distributed in a similar way/ 22 The 
Vi$vaksena-saiphit& includes the Buddha and Parasurama among the 

* Schrader, Introduction to the Paficaratra and the Ahirbudhuya-samhita, p. £0. 

* Ibid., p. 48. 
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secondary Avat&ras 23 . A Pallava inscription, dated about the latter 
half of the seventh century A.D., contains the verse 

matsyah, kurmo vardhas ca narasiijiho ’tha vamanah\ 
rdmo ramas ca rdmas ca buddhah kalki ca te dasa\ | 24 

Nammalvar, alias Saint Satagopa, who belonged to the ninth century 
A.D., gives a hymn which contains 'the conception of the Buddha 
as an incarnation of Visnu come to delude the Asuras* 25 . According 
to Gd I, 202 (insnxidharmdkhya-vidyd-varnanam ndma) the different 
Murtis of Visnu are the Matsya, Trivikrama, Vamana, Narasirpha, 
Rama, Varaha, Nariiyana, Kapila, Datta, Ilayagrlva, Makara-dhvaja, 
Narada, Kurma, Dhanvantari, feesa, Yajna, Vyasa, Buddha and 
Kalki, the last two being invoked for protection from the Pasandas 
and the sins (of the Kali age) respectively (buddhah pdsaiula- 
saijighdtdt lealkir avatu kalmasdt). The nature of the contents of 
the chapter tends to betray its comparatively late origin 23 . 

The lists given above are perhaps sufficient to show that popular 
views regarding the names and numbers of the principal incarnations 
varied hopelessly before 800 A.D.; that though the group of the ten 
principal Avataras with the Fish at the head originated much early, 
the names of the Avataras constituting the group often varied ; and 
that the group does not seem to have attained the position of general 
acceptance before 800 A.D. It also appears from the lists that the 
mission of the Buddha incarnation was to that time supposed to be 
the delusion of the Asuras, i.e., Jains and Buddhists, and that of 
Kalki the extermination of the Pasandins and Dasyus, the removal 
of ‘ the dirt of the Kali age \ or the good of the people. 

Let us now examine some other lists of incarnations and the 
accounts thereof. The Agni-p. describes, in chaps. 2-16 27 , the ten 
Avataras of Visnu, viz., Matsya, Kurma, Varaha, Narasiipha, 
Vamana, Parasurama, Rama, Krsna, Buddha and Kalki. Though 
the Agni-p. believes in the innumerable incarnations of Vi$nu 
(avatdra asaijikhydta atitanugatddayah), it lays special stress on the 
group of ten 28 . About the Buddha incarnation it says that being 
defeated by the Daityas the gods sought the protection of Visnu 
who, consequently, was born as May?Imoha to Suddhodana and 

m Ibid., pp. 47-48. 

84 H. Krishna Shostri, The Memoirs of the Archaeological Survey of India, 

Vol. 26, p. 5. 

* ABORI, Vol. XIV, 19S2-S3, pp. 200-201. 

M See under Garuda-purana below. 

These chapters arc to be assigned to the ninth century A.D. See under 

Agni-purana, * cf ^ 18b .j to< 
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deluded the Daityas with the result that the latter gave up the 
Veda-dharma and became Bauddhas. Vi$nu, in the form of M§ya- 
moha, next became Arhata and turned the remaining Daityas into 
Arhatas. Thus the Pasandins came into existence. The Agni-p. 
further adds that at the end of the Kali age there will be an inter¬ 
mixture of castes, the Dasyus will prevail, and the Mlecchas will 
become kings and cat up the people 20 . Then Kalki, son of V'i$nu- 
yasas, will have Yajnavalkya as his priest, exterminate the Mlecchas 
and re-establish the distinctions of the four castes. The mention of 
the Bauddhas and the Arhatas as Pasandins and, then, of the Mlecchas 
as kings, shows that by the word ‘mlcccha the Agni means the 
outlandish dynasties which established kingdoms in India after the 
death of the Kushan king Vasudeva. It may also be that by this 
word the Purfina means the Muhammadans who came to India 
about the Oth century A.D. In Ag 49 the characteristics of the 
images of the ten incarnations of Visnu have been described. This 
chapter exhibits a distinct advance over Mat 259 and 260 referred 
to above in that it adds four incarnations more, viz., Parasurama, 
Balararna, Buddha and Kalki, to those of the Matsya-p. to make 
up ten and arranges them in order. Moreover, it replaces Krsna by 
Balararna. Hence the date of composition of this chapter must be 
much later than that of Mat 259 and 260. It is highly probable that 
the date should be placed later than the ninth century A.D. 30 It is to 
be noted that here also Kalki is described as ‘the exterminator of the 
Mlecchas’ (mlecchotsadakara). The Kashmirian polymath Kse- 
mendra, who flourished in the eleventh century A.D., wrote in 1066 
A.D. his Dasavatara-carita in which Krsna is said to be an incar¬ 
nation of Visnu 31 and the condition of the earth on the eve of the 
Kalki incarnation is described as follows : 

clara t-tu rushxl b( ph )agdna~sa ha-nandanaih 
samhocam esyati maht hufthair iva visarpibhih | 
mlecchdcchddita-sa rvdsd krpandkrandan ddin l 
medah-kardaminx kledam raktair ydsyati medim\\ 

It is clear that the term ‘Mleccha’ is used by Ksemendra to mean 
especially the Muhammadans who disturbed the peace of India by 
attacks and massacres. In Var 39-48 ten kinds of DvadaSi-vrata, 
named after the ten Avataras, are described. The very connection 
of the Vratas with the ‘ten incarnations’ of Visnu proves their late 
origin which is further confirmed by the direction * rupalcdmo yajed 
buddharp iatrughatdya Icallcinani* 2 pointing to a time when the 

“ mdnu^dn bhaksayisyanti mlecchdh partkiva-rupinah | 

“ See also under Agni-pur an a below. 

” Dasavatara-carita, I, *; I, 10; and VIII, l ff. 

12 


Var 48, 22a. 
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idea of the people towards the delusive nature of the Buddha incar¬ 
nation underwent such a change that the Buddha was looked upon 
as a god conferring beauty. The Padma-p. (Uttara-kh.) describes 
the first eight of the ten Avataras in chaps. 258 ff. These chapters 
bear stamps of very late age. For instance, the Tulasi plant is 
said to be the wife of Hari. Jayadeva, in his Gltagovinda, mentions 
the ten Avataras of Krsna and looks upon Kalki as the exterminator 
of the Mlecchas. 

From what has been said above it appears that the group of 
the ten incarnations of Visnu with the Fish at the head began to 
attain the state of general acceptance not very much earlier than 
800 A.D. And when this group attained such a position, the Fish 
incarnation also was consolidated in its own place in the group. The 
Fish thus occupying the first place, at least some people must have 
looked upon the Purfma declared by the Fish (i.e., the Matsya-p.) 
with the same importance, so much so that in Vain 12 it is called 
the chief of all Puranas. Hence it is highly probable that the 
Matsya-p. attained such importance not earlier than about the 
beginning of the ninth century A.D. 

Chap. 104 of the Vayu-p. appears to confirm the above view 
by including the Bhagavata and the Adika-pmana in the list of 
Puranas and by naming six systems of philosophy of which the 
Siikta system is one™. The mention of the Bhagavata-p. shows 
that the date of composition of the section containing the list, if 
not of the whole chapter, cannot be earlier than that of the 
Bhagavata. The inclusion of the Adika-p. in the list tends to 
point to a still later date. That the title 4 Adika ’ is not used here 
to mean the Brahma-p., which also is sometimes termed 4 Adi- 
purana 9 from the preference it enjoys over other Purnnas, is clear 
from the fact that the Brahma-p. also is mentioned in the list. 
The Adika-p. mentioned by the Vfiyu must, therefore, be identical 
with the Adi-upapurana, which alone, besides the Brahma-p., goes 
by the name ‘ Adi-purana \ Alberuni (about 1030 A.D.) gives two 
lists of Puranas, one of which was dictated to him and the other 
he copied from the Visnu-p. 34 . The list that was dictated to him 
consists partly of Mahapuranas and partly of Upapuranas such as 
the Adi, Narasimha, Nanda (Nandi ?), Aditya etc., the first place 

83 brahmam saivam vaisnavam ca sauram sdktam tathdrhatam | 
sad darsandni coktdni svabhdva-niyatdni ca\\ V» 104, 16. 

Madhavacarya, in his Bhasya on the Parasara-smfti (I, i, 305), quotes from 
the Purana-sara a verse which names the 4 six systems of philosophy of 
the Bhakti-marga ’ as Saiva, Vaisnava, Sakta, Saura, Vainayaka and Skanda. 

84 Sachau, Alberunrs India, I, pp. 130-131. 
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being assigned to the Adi-purana, and the Matsya and Brahma 
occupying the second and seventeenth places respectively. This 
list shows that by AlberunI’s time the Upapurana, called Adi- 
purana, not only attained the position of being included in the 
list of the * eighteen Puranas ’ but became prominent enough to 
be named first of all. Not only so, the other Upapuranas also 
were regarded so highly that the people did not hesitate to mingle 
the names of the Upapuranas with those of the Mahapuranas to 
make up the traditional ‘ eighteen But in Va 104 the Upa¬ 
puranas do not seem to have attained so much prominence as in 
Albcriini's days. Of the numerous Upapuranas the Adika only is 
included in the list but is not assigned the first place. This 
position of the Adika-p. seems to point to a time earlier than that 
of Alberuni. The mention of Sakta philosophy also tends to 
assign a similar date to Va 104. From the fact that the feakta 
systems began to appear from a time not very much earlier than 
about the sixth century A.D. 35 , and from the dates of the Sakta 
Upanisads which began to appear not much earlier than the tenth 
century A.D. 30 , it seems that Sakta philosophy attained recog¬ 
nition not earlier than the ninth century A.D. From all this it 
may be assumed that Va 104, which places the Matsya-p. first in 
the list, was written riot earlier than the ninth century and not 
later than the time of Alberuni. To show that the first place 
assigned to the Matsya-p. in Va 104 is not due to mere chance, 
the Devibhagavala (I, $) may be cited as an example. This 
latter Purana also allows the same preference to the Matsya. 

From all the arguments adduced above it may be concluded 
that Vain 14 was not inserted earlier than the ninth century A.D. 
As this chapter is drawn upon by Govindananda in his Varsakriya- 
kaumudi and Suddhikriya-kaunmdl, by Raghunandana in his 
Smrti-tatlva, by Narasiniha Vajapcyin in his Nityacarapradipa, by 
Siidatta Upadhyaya in his Krtyacara, by Candesvara in his 
Krtya-ralnakara, by Madhavacarya in his Bhiisya on the 
Parasara-smrti, by llcmadri in his Caturvarga-cintamani and by 
Pevanabhntta in his Smrti-candrika (see App.), its date cannot 
be placed later than the beginning of the eleventh century A.I). 
Hence the date falls either in the ninth or in the tenth century A 
and most probably in the former . 

The story of Sukesin, of which chap. 14 forms a vital part, is 
so closely connected with the other parts of the Purana that the 
above date can be taken to be that of composition of almost the 
entire Purana by the Siva-worshippers . 


w 


Cf. F&rquhar, Outline, pp. 167 ff. 
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Ibid, pp. *96-287. 
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The present Vamana, though a comparatively late work, does 
not seem to have come down to us quite unadulterated. The 
repetition of the story of the origin of Lihga-worship in two forms 
in chaps. G and 43 and of the story of the birth and exploits of 
the Dwarf in chaps. 27-31 and 7G-95 shows that some of these 
chapters must be later additions. But it is very difficult to dis¬ 
connect them. Whatever of these chapters may have been 
interpolated, it is sure that the interpolations were made earlier 
than 1050 A.D., as the quotations from these and other allied 
chapters show. 

The Naradiya-p., which gives the contents of the Vamana-p. 
in chap. 105 of its Purva-bhaga, speaks of the two parts of the 
Purana. The contents of the first part tally fully with those of 
our printed text. The second part, which is called Brhad-vamana, 
is said to have consisted of four Samhitas,—Mahesvaii, Bliagavatl, 
Saurl and Guncsvaii,—each containing 1000 Slokas. The first of 
these Samhitas was given to Krsna and his worshippers, the second 
to Devi and her incarnations, the third to the Sun-god, and the 
fourth to Ganesa. The Nfiradlya-p. further gives a tradition of 
succession of the Vamana-p. According to this tradition the 
Purana was first imparted by Pulastva to Narada, who then 
narrated it to Vyasa. Lomaharsana received it from Vyasa and 
narrated it to the sages of the Naimisa forest. 


2 THE LINGA-PUUANA 

The present Lihga. which consists of two parts— Purvardha and 
Uttarardha, seems to be a manual of the Linga-worshippers, inculcat¬ 
ing tlie worsliip of the phallic emblem of Siva together with five 
other forms of the god—viz., Isana, Aghora, Vamadeva, Tatpuru$a 
and Jata. The worship of the phallic symbol is extolled even over 
that of the image of Siva himself. The violently sectarian character 
of this Purana is shown by its declaration that a person, who, after 
hearing the dispraise of Siva, at once gives up his own life after 
murdering the censurer, proceeds to the region of Siva, and that one, 
who tears out the tongue of a habituated censurer of the god, delivers 
twentyone generations and attains the same region 37 . In this Puraija 
a Siva-worshippcr is said to be superior to thousands of the wor¬ 
shippers of Visnu and other gods. It further presents Visnu as 
composing a hymn in honour of Siva, and Nandin, the active prin¬ 
ciple of Siva, as defeating the former god in his Man-lion incarnation. 


i? 


Lg I, 107, 41-42. 
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This Purana contains a good number of chapters on Smrti-topics, 
mainly religious, viz., 


I, 25-28 
I, 77-78 
I, 81 

I, 83-84 

I, 85, 1-82 

I, 85, 83-120 
I, 85, 127 to 
the end ; 

I, 89 
I, 90 
II, 23-20 
II, 28-44 
II, 45 

II, 46-49 
and II, 51 

to the end 


on Lihga-worship, 

on the consecration of a Linga, 

on the Pasupata-vrata or Sivalihga- 

vrata, 

on the Saiva Vratas to be observed in 

the different months, 

on the method of muttering the fivc- 

syllablcd Mantra, 

on Dfksa and Purascarana, 

on Sadacara, 

on Ya t i-priiy asci tta, 

on the worship of Siva, 

on the big donations (mahadana), 

on the funeral ceremony of a living 

being (jlvacchniddha), 

on the consecration of a Linga, 

on mystic rites and practices, viz., 

Vajravahanika-vidya, Mrtyunjaya- 

vidhi, etc. 


According to the information given by the Matsya, Skanda 
and Agni-purana, the Lihga-p. was declared by Mahcsvara in relation 
to the Agneya Kalpa, and it consisted of 11000 Slokas™. But in 
the present Linga, whose length is given as 11000 Slokas and which 
opens, unlike the earlier Puranas, with a list of the names of the holy 
places visited by Nfirada, it is expressly said that the Purana was 
declared by Brahma in connection with the Isana-kalpa™. The inter¬ 
locution between Siva and his wife is first referred to by Lomaharsana 
as late as in Lg I, 25 in connection with the method of Lihga-worship. 

The above disagreement shows that the present Lihga-p. is 
not the earlier one which was noticed by the Matsya, Skanda and 
Agni. Its apocryphal character is further evidenced by the quota¬ 
tions made from the ‘Lihga-purana’ or ‘Lainga* by many of the 
commentators and Nibandha-writers. Of these authors, Jimuta- 
vahana quotes 18 lines, excepting the repeated ones, in his 
Kalaviveka; Vijfianesvara quotes 2 lines in his Mitaksara ; Apararka 
quotes 12 lines in his com.; Madanapala quotes 10 lines in his 
Madanap&rij&ta ; Sulapani quotes 8 lines in his Durgotsava-viveka; 


Mat 53, 36-37 and Sk VII, i, 2, 54-56. Ag 272, Ub-15a. 
Lg I, 2, l. 
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VacaspatimisPa quotes about 185 lines in his Tirtha-cintamani; 
Raghunandana quotes about 74 lines, excepting the repeated ones, in 
his Smrti-tnltva; Govindunanda quotes 2 lines in his Suddhikriya- 
kaumudl and 50 lines, excepting the repeated ones, m his Varsakriya- 
kaumudl; and Gadadhara quotes 51 lines in his Kfilasara. But not 
a single of these numerous quoted lines is found in the present 
Liriga-p. This remarkable fact undoubtedly goes against the 
authenticity of the present Linga , which is most probably the result 
of a destructive recast to which the earlier Vanina was subjected . 
How the contents of the earlier Purana wore replaced by others in 
the present one, is shown best by a comparison between chap. 92 on 
the glorification of Benares in Linga I and the numerous verses on 
the same topic quoted in Vfieaspatimisra's Tirtha-cintamani. The 
earlier Linga, however, did not die out immediately after the recast 
but continued to be drawn upon as an authoritative work by a 
section of Nibandha-writers including those of even the 10th century 
A.D., if not later. 

The present Linga, though an apocryphal one, is certainly not 
a very late work. Rupa Gosvamin, one of the disciples of Caitanya 
of Navadvipa, quotes a verse from Linga 11, 8 in his Haribhakti- 
rasamrtasindhu; Gopfdabhalta quotes a good number of verses 
from Linga II, 2, 4 and 7 in his Haribhaktivilasa; Narasimha 
Vajapeyin from Linga I, 92 in his Nityacarapradlpa ; Vidyakara 
Vajapevin from Linga I, 85 and 04 in his Nityacarapaddliati ; 
Madhavacarya from Linga I, 4, 20, 80, 40 and 80 in his Bhasya on 
the Parasara-smrti ; Ilemadri from Linga I, 05 and 81-84 and II, 
28-80, 82-40 and 42-45 in his Caturvarga-cintfmiani ; Ballalasena 
from Linga I, 77 and IT, 28 in his Danasagara and from Linga I, 91 
and 100 in his Adbhutasagara ; Devanabhatta from Linga I, 2G and 77 
in his Smrti-candrika ; and VaudyaghaHya Sarvananda from Linga I, 
4 in his Tikfisarvasva (see App.) . Moreover, Ballfdascna refers to the 
chapters on 'big donations’ occurring in Linga II 10 . These evidences 

40 Cf. Danasagdra, fol. 3b —‘brhad api lingapurdnam viat&yapnrdnoJitair 
mahaddnaih*. 

Though Ballalascna’s knowledge of the present Linga admits of little 
doubt, the verses quoted from it in the I>anasAgnra may have Urn interpolated; 
because on fol. 2a, where Ballala names only those Epics, Puranas and Upaptiranas 
which he used in writing the Nibandha, there is no mention of the Lihga-purapa. 
The corrupt verse 

brhad api lingapurdnam malsyapuranaditair mahaddnaih\ 

avadhdrya labdhamraddnanibandhetaranibandham)\ 
given on fol. 3b in connection with the names of the rejected Purapas or parts 
thereof, also tends to show that Ballalasena did not use the Lihga in his 
Danasagara. (The word * api * aifter * bfhat 9 seems to suggest that ‘avadhirya* should 
be read in place of ‘avadhdrya*), 
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adduced by the Nibandha-writers hailing from different parts of 
India, prove that the present Ling a, with its two parts , teas written 
not later than 1000 A.D. Verses or even entire chapters might have 
been interpolated later than this time, but the interrelation between 
the chapters drawn upon by the Nibandha-writers and most of the 
remaining ones, shows that the great majority of the chapters are 
to be dated before 1000 A.D. The mention of the names of the 
planets beginning with the sun 41 , of the signs of the zodiac 42 , of the 
Naksatras beginning with Asvinl 43 , of the ‘Agama,’ literature of the 
Saivas 41 , and of the ten incarnations of Visnu including Krsna, the 
Buddha and Kalki 15 , testifies to the fact that the Purdrua teas not 
written before GOO A.D. The genealogical portion also betrays a 
comparatively late origin of the Puriina. About this portion 
Pargiter says : “The Liiiga account is based on the ‘Vayu version’, 
but adapts to frame its own text. Often it has the same verses, but 
often also it modifies, curtails, and freely omits, especially incindental 
and descriptive matter; and it adds occasionally. It also interpolates 
religious teaching, as where it introduces a long eulogy of Rudra. It 
however shows traces of the influence of the Matsya version ; thus 
it has the same verses sometimes and ends the Aiksvaku genealogy 
with six kings instead of the Vayu’s twentyone just as the Matsya 
does 40 ”. 

The boundary of India as given in Lg I, 52, 29 (piirve kirdtds 
tasydnte jmscimc yavandh smrtdh | etc.) should not be taken to give 
the Parana a very early date, because this verse, which is found to 
occur in the geographical portions of many of the other Puranas 
also, viz., Vayu, Brahmanda, Kurma, Markandeya etc., is certainly 
a traditional one. 

All of the chapters of the Linga-p. t which are to be dated earlier 
than 1000 A.D ., do not , however , seem to have been composed at 
the same time. An examination of the chapters on the method of 
Liriga-worship shows that they are to be divided into two groups— 
one, including Lg I, 25-28, in which Vedic elements prevail and the 
Vedic Mantras arc used frequently, and the other showing the 

Besides the present apocryphal Linga, Ballfdasena seems to have known 
another spurious Linga-p. consisting of 6,000 6lokas and dealing with Dlksa, 
Pra list lift. etc. See footnote 131 under Agni-purana. 

That more Lihga-puranas than one came into existence at a fairly early date 
is suggested by our present Lihga itself when it says : 

laingam ekddam-vidham prabhinnam dvdpare yuge 
(Lg I, 30, 04a. This line occurs in Skanda VII, i, 2, 101 also. Skanda V, iii, 1, 33 
says: * laingam ekddasarn jncyam tathaikddasa aamkhyaya ). 

41 Lg I, 82, 73-74. 43 Lg I, 82, 75-70. 

48 Lg I, 82, 77 ff. 44 Lg I, 85, 35 and II, 55, 25. 

** Lg II, 48, 31-32. 48 Pargiter, A1HT, p. 81. 
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influence of the Tantras. The chapters of the former group may 
have been retained from the earlier form of the Purftna, and those 
of the latter seem to have dated from the time of the recast, 
which, on account of the Tantric traces, does not seem to have 
been made earlier than 800 A.D. 

The present Lihga-p. has a few chapters borrowed from other 
Puranas. For example, Lg I, 89 (on Sadaeara) gives the verses 
of Va 16 with further additions, so much so that the former has 
122 verses as against the latter's 24 ; Lg I, 90 (on Yati- prayaseitta) 
is almost totally the same as Vfi 18; Lg I, 91 (on Arista and 
Omkara-laksnna) is the same as Va 19 and 20 ; Lg I, 40 consists 
of verses mainly taken from Kftr I, 29 and Mat 144, 48 ff.; and 
so on. The Lihga-p. has improved upon the borrowed sections 
with additions and alterations in such a way that these additions 
and alterations at once betray its indebtedness. 

In this connection we should like to enumerate the Smrti-topics 
dealt with in the lost Lihga-p. The basis of this enumeration is 
the untraccable quotations made by the Nibandha-writers. These 
quotations relate to general customs (acara), funeral sacrifices, 
bath during eclipses, vows (viz., Bhrutr-dvitlya, AsokfistamI, 
Ekadasi, Siva-ratri, Damanaka-caturdasI and Narasiinha-caturdasI), 
and Worship of Siva, Agni, Durgfi (in the autumn), Laksmi, 
Salagrama and the spiritual preceptor (guru). The quoted verses 
on general customs and funeral sacrifices are so small in number 
that it seems that in the lost Lihga-p. the chapters on these topics 
were negligible in comparison with those on the different religious 
rites. 

2. THE VARAJIA-PURANA 

The extant Varaha is a comparatively late work. It is rather 
a manual of prayers and rules mainly for the Visnu-worshippers. 
That it is not the Varaha-p. which the Matsya, the Skanda and 
the Agni-purana noticed, can be little doubted. These three 
Puranas describe the Varaha-p. as follows : 

mahdvardhasya punar mdhdtmyam adhikftya ca| 
visnundbhihitam ksaunyai tad vdrdham ihocyate j| 
mdnavasya prasahgena kalpasya muni-sattamdh\ 
caturvhrimt sahasrdni tat purdnam ihocyate\\* 8 

The Vangs, ed. is the same as that in the Bibl. Ind. Ser. There are, of 
course, slight variations in readings in the two edilions. 

Mat 53, 38-39 and Sk VII, i, 2, 57-58. Sk reads ‘ dhanyasya' for 'kalpasya* in 
the third line. 
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and 

caturdaJa-sahasrdni vdrdham vi$nuneritam\ 
bhumau vardha-caritam mdnavasya prairrttitah\\ k9 

According to these descriptions the older Varfiha-p. was declared 
by Visnu and was connected with the Manava Kalpa, but in the 
extant Purana of the same title the Boar himself is the narrator 
and there is no mention of the Manava Kalpa. Moreover, of the 
five characteristics of the Puriina, there is very little in it. Its 
account of creation bears the unmistakable stamp of comparatively 
late age. The Manvantaras and the genealogies of kings and 
sages have been neglected. The beginning also docs not resemble 
those of the other Puranas, there being no mention either of the 
sacrifice in the Naimisa forest or of the sages who request Suta 
to narrate the Puranas. On the other hand, Suta reports the 
interlocution between the Boar and the Earth abruptly and without 
any introduction. 

The extant Varaha-p. consists of four distinct sections : 
(1) chaps. 1 to 112, (2) chaps. 113 to 192, (3) chaps. 193 to 212, 
and (4) chaps. 213 to the end* 10 . These four sections, which differ 
from one another in general character and in respect of interlo¬ 
cutors, are most probably the works of different hands hailing 
from different ages. In the first section (comprising chaps. 1-112), 
Suta is the reporter, and the interlocutors are the Boar and the 
Earth. This section is primarily the work of the Pancaratras. 
Here the highest deity is Narayana, and this name of the god is 
used much more frequently than the names ‘ Visnu ’ and 4 Ilari \ 
The names 4 Vasudeva ’ and 4 Krsna * arc of very rare occurrence. 
The sectarian Mantra is 4 oyi namo ndruyandya ’ 5I , and there is 
not even a single mention of the Mantra ‘ora namo bhagawte 
t)d$udevdya \ In this section importance is given to everything 
Paficaratra. The gifts made to the Paiicaratra Acaryas are said 
to be productive of immense good (Var 50, 1(5). The study of 
the Pailearatra SanihiUis and the observance of the rules of the 
Paficaratras are recommended, next to the Vedas, as the means of 
realising Visnu-Brahma. Visnu is brought in to say : 

“ paurupam suktam asthdya ye yajanti dvijdht mdm | 
te mdrp prdpsyanti satatam samhitadhyayanena ca|] 

49 Ag 272, 16. 

60 Haraprasad Shastri wrongly divides the contents of the Bibl. Ind. ed. of 
the Varaha~p. into 8 sections: (1) from chap. 1 to 112, (2) from 118 to 
162, and (8) from 198 to the end. See, Shastri, Cat, of Sans, Mss, AS11, 
Vd. V, Preface, pp. clxv-cbtvi. 

61 Var 87, 21 and 81; 49, 31. 

13 
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aldbhe veda-sdstranarp, pancaratroditena hi] 

margena mam yajante ye te mam prdpsyanti mdnavdh\\ 52 

Though in this section Siva, Brahma and Visnu arc said to be not 
different from one another, it is Narayana (also called Visnu) who 
is the highest god, and all other gods, including Brahma and Siva, 
are said to be born of him 53 , liudra himself acknowledges the 
superiority of Narayana and describes the latter as ‘ sakala-vidyd- 
vabodhita-paramdlma-svaru pi vigata-kalmmah paramdnur acin - 

tydtmd ndrdyanah sahala-lokdloka-vydpl . <5t . The Boar 

also describes Narayana as ‘ suddha ‘ sarva-gata \ ‘ nitya \ 

* vyoma-rupa \ ‘ sanatana ’ and ‘ bhavabhftva-nirmukta * 55 and says 
that even gods cannot sec his supreme form (paramarp ruparji — 
Var 4, 4). Narayana is further identified definitely with ‘ Purusa 
of the Vedanta 150 and the supreme Brahma of the Veda and other 
holy scriptures 57 . Inspitc of this identification, a distinction is 
made between Narayana- or Vismi-Brahma and the inferior Visnu 
of the Trinity. The latter is born of the former and is incarnated 
on earth (Var 73, 47). 

This section was written with a view to popularising the 
Pailcarfitra system which was losing popular favour in Northern 
India 58 . It was mainly directed against the antagonistic non-Vedic 
Pnsupatas (i.c., the Agamic Saivas) who were growing in number 59 
most probably at the cost of the Pancaratras 00 . Here Rudra is 
brought in to denounce the non-Vedic Pasupatas (also called 
Raudras) as well as their scriptures. The former are blamed as 
‘given to mean and sinful acts’, ‘addicted to wine, meat and women’ 
and the like (Var 71, 58), and the latter arc called ‘veda-biihya’ 
and ‘tamasa’ and are said to be meant for deluding and degrading the 
people ( mohdrtharp —Var 70, 41 ; patana-kdmnam —Var 70, 42). 

The way in which this section ends, shows that originally it was 
not continued further and that it formed a distinct work by itself. 
Towards its end, the Boar says to the Earth : “Thus, O beautiful 

62 Var 06, 10-11. M Var 17, 23-25; 00, 3; and so on. 

84 Var 74, 5. Var 0, 15. 

• s« evam veddnta-purusah prokto ndrdyandtmakah] Var 17, 73. 

In the Satapatha-brahinana also Narayana is identified with Purusa and 
is said to be the author of the Purusa-sukta of the Rg-veda. See, 
Bhandarkar, Vaisnavism etc., p. SI. 

B? Var 39, 16. 

“ Cf. yugdni trini bakavo mam upaifyanti mdnavdh\ 

antye yuge pravirald bhavisyanti maddbaydh] | Var 70, 34b-35a. 

“ Cf. asamkhydtds tu te raudra bhavitdro mahitale. Var 71, 57. 

40 Cf. kalau mat-krta-margena bahu-rupena tdmasaih\ 

ijyate dvesa-buddhya sa paramatmd janardanah\\ Var 70, 25. 
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lady, I have narrated to you the sanctifying and all-giving Samhita, 
named after the Boar” ( vardhdkhyd samhita —112, 63), and then 
gives two traditions of the rise and circulation of the Purana-samhita. 
According to one of these traditions, the Samhita arose from the 
Omniscient in a previous Kalpa and was learnt by Brahma, who 
then gave it to his son Pulastya. Pulastya handed it down to 
Bhargava llama, Bhargava llama to his own disciple Ugra, and 
Ugra to Manu. According to the other tradition, the Boar received 
the Samhita from the Omniscient in the ‘present Kalpa’ and gave it 
to the Earth. The Samhita would then pass through the sages 
Kapila and others and reach Vyasa from whom Lomaharsana would 
get it and declare it to his own disciple Saunaka. The Boar next 
names the eighteen Mahapuranas and finishes by glorifying the 
study, hearing, preservation and worship of the ‘Sastra named 
Vara ha*. 

In the second section (extending over chapters 113 to 102) Suta 
is the general reporter of what the Earth said to Sanatkumara and 
others after she had been raised by the Boar. In this section 
Sanatkumara, son of Brahma, asks the Earth to tell him what strange 
things she experienced while she was upheld by the Boar and what 
the latter told her. Consequently, the Earth narrates the interloca¬ 
tion between herself and the Boar to Sanatkumara and the other 
sages invited by him. Thus, besides Suta, there are two sets of 
interlocutors in this section : (1) Sanatkumara and the Earth, and 
(2) the Boar and the Earth 01 . 

Unlike the first, this section bears a distinct Bhagavata stamp 
and is meant for guiding the Bhagavatas especially in their religious 
observances. In this section the Visnu-worshippers are termed 
‘Bhagavata’, and this word is used much more frequently than the 
generic term *Vaisnava\ The secret Dhnrma proclaimed by the 
Boar is to be disclosed only to a sincere Bhagavata (Var 117, 47) ; 
Visnu accepts those things which are preferred by the Bhagavatas 
(Var 119, 10) ; the Bhagavatas are to be honoured at the end of 
the worship of Visnu (Var 124, 10) ; the pure Bhagavatas are always 
to be visited and honoured by the people (Var 125, 168) ; in initiation 
the Bhagavata preceptor and other Bhagavatas are to be honoured 
(chaps. 127-128) ; and so forth. Though the name ‘Narayana’ for 

It is to be noted that the scriptures of the non-Vedic Pasupatas are 
condemned as * tamo&a \ and that Narayana and Siva are regarded as one. 
Therefore, those, who become non-Vedic Pasupatas and decry Narayana, 
really worship the latter through the spirit of hostility (dvesa-buddhi). 
w IIaraprasad Shastri wrongly gives the sets of interlocutors in this section as: 

(1) Sauti and the Rsis, (2) Sanatkumara and the Rsis, and (3) the Boar and 
the Earth. See, Shastri, Cat, of Sans. Mss, ASB, Vol. V, Preface, p. cirri, 
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the highest god is not rarely used, the name ‘Vi^u’ is more frequent 
here than in the first section. The word ‘Vasudeva’ also is used at 
times 62 . This section is named ‘Bhagavacehastrn* in the colophons 
of almost all the chapters, and its contents are called ‘Bhagavat- 
prokta-d]larma , or ‘Visnu-prokta-dharma’ 03 . Though the sectarian 
Mantra *namo ndrayaiiaya is of more frequent occurrence, the 
Mantra ‘oiji namo vasudevaya * also is found to occur 04 . 

In the third section (chaps. 193-212) Suta is the reporter as 
usual, the interlocutors being the king Janamejaya and the sage 
Vaisampayana 05 . After the twelve-year sacrifice is preformed, the 
former expiates the murder of * the Brahman ’ and approaches the 
latter to hear about the results of actions (Karma-vipaka) and the 
region of Yama. Consequently, Vaisampayana narrates the story 
of Naciketa in which the latter speaks to his father and other sages 
about his visit to, and experience of, the realm of Yama. 

This third section, named Dharma-samhita (Var 212, 1), 
constitutes a distinct unit by itself. It does not seem to be con¬ 
nected with the chapters of the first or the second section. The 
line * asvamcdhe tathd vrtte raja vai janamejayah ’ towards the 
beginning of this section proves its isolated character, because in 
the preceding sections nothing is said about king Janamejaya or 
his horse-sacrifice. It is highly probable that these chapters were 
taken from some other source in which the story of Janamejaya 
was narrated. It is to be noted that though in chaps. 211-212 the 
method of Visnu-worship is given, the other chapters of this section 
remarkably lack the characteristics found in the first and second 
sections. 

The contents of the fourth section (chaps. 213 to the end) 
are reported by Suta as an interlocution between Sanatkumara and 
Brahma. This section is strictly Saiva. It treats of the origin and 
glorification of Uttara Gokarna and other holy places in Nepal, 
which are sacred to Siva. In connection with these places, Siva 
also is glorified. This section was added most probably by an 
inhabitant of Nepal who wanted to glorify Uttara Gokarna in 
Nepal over Dak^ina Gokarna (in Mathura?). The former is said 
to contain the greater part of the body of Siva and to be more 
sacred than even Prabhasa, Prayaga, Naimi$aranya, Pu^kara and 
Kuruk$etra. There is also mention of the Ksatriya kings of the 
Solar race who took possession of the kingdom of Nepal from the 

03 Cf Var 120, 8 and 51-52; 148, 10; and so on. 

88 Var 118, 5 and 122, 89. 01 Cf. Var 123, 32; 182, 0. 

66 Here also Haraprasad Shastri wrongly gives the prominent interlocutors as 
(1) Lomaharsana and Janamejaya and (2) Sanatkumara and Brahma. 
See, Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p, clxvh 
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Mlecchas, established the Brahmanical religion and popularised 
the Linga-worship (Var 215, 42-46). 

From what has been said above it is clear that the four 
sections of the Varaha-p. have different characteristics and are, 
therefore, to be ascribed to different authors. In these four sections 
themselves, again, there are chapters and verses which arc later 
interpolations. Before we proceed to discuss the dates of these 
different sections, we shall try to find out these interpolated por¬ 
tions, especially those in the first two sections. 

In the first section, chaps. 00-97 and 99-112 (verses 1-62) seem 
to have been added later. Of these, chaps. 90-96, oil the origin, 
exploits and fundamental unity of the three Saktis,—Brahmi, 
Vaisnavi and RaudrI,—are distinctly Sakta documents. Chap. 97 
has been inserted by the Saivas to show the origin of the Rudra- 
vrata (also called the Vabhravya- or Suddhasaiva-vrata) and to 
establish the sacredness of the Pasupdta-sastra. It is clearly a 
protest made against chaps. 70-71, in which the Rudravrata and 
the Pasupata-sastra have been condemned by the Pancaratras. 
Chap. 99 refers to the Vaisnavi Sakti who killed the demon Mahisa 
on the Mandara hills. So, this chap, cannot possibly be earlier 
than the chapters (90-9G) on the Saktis. Chapters 99 (verses 
54 ff.) to 112 (verses 1-62), on different kinds of gifts, have been 
introduced incoherently. As Var 99, 54b-93 and 112, 53-59 tally 
respectively with Padma-p. (Sr$ti-kh.) 34, verses 333-372 and 
378-384, it is probable that some one took these portions from the 
Padma-p. (Srsti-kh.), developed them with further additions and 
then inserted the whole into the Varaha-p. That such has been 
the case with these chapters on gifts seems to be shown by the 
fact that though in Var 99, 82 the priest of the hungry king 
VinTtasva advises the latter to make gifts of Tila-dhenu, Jala-dhenu* 
Ghrta-dhcnu, Dhenu and Rasa-dhenu for getting rid of hunger, 
he is found to describe the methods of making many other gifts 
in chaps. 102-112. 

The remaining chapters of the first section may be taken to 
be contemporaneous, for they are closely interrelated ; viz., Var 10, 
44 and 50, in which it is said that all informations about Indra 
and the two demons Vidyut and Suvidyut would be given later, 
point to chap. 16; Var 11, 112 points to chaps. 17 and 36 
(verses 1-8) on the attainment of kingship by the warriors born 
of the gem given by Visnu to the sage Gauramukha ; Var 17, 23-26, 
referring to the origin of all the gods from Narayana, point to 
chaps. 18-34; and so on. 

In the second section (chaps. 113-192), chaps. 140-151 (on 
the holy places and the duties of women under impurity) and 
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152-180 (on Mathura) seem to have been interpolated. Though 
Kokamukha, a place sacred to the Boar, is already glorified in 
chap. 122, there is no reason why it should be repeated by the 
same author as late as in chap. 140. That chap. 122 was already there 
when chap. 140 was added is certain, because in Var 140, 4 the 
Boar refers to Kokamukha as already described (lava kokdmukkarri 
ndvm yan mayd purva-bhdsitam) . There are other reasons why 
chaps. 140-151 can be taken as spurious. Some of the Tlrtha- 
nuihatmyas in these chapters are told in the form of predictions; 
the stories do not resemble those in chaps. 122 (on Kokamukha), 
125-12G (on Kubjamraka) and 137-138 (on Saukara-ksetra); the 
line * prabhutdy am tu mr vary dm iidile tu dlvakare or ‘vyatitdyum 
tu sarvarydm udite ca divdkare which occurs often in other chapters 
not excepting even the chapters on Kokamukha, Kubjamraka 
and Saukara-ksetra, and which, consequently, seems to be a 
favourite expression of the author of this section of the Parana, 
is not found in chaps. 140-151; and there is no mention of the 
duties of women under menstruation in chap. 114 in which the 
Earth mentions the topics on which the Boar is to speak to her. 
In chaps. 140-151, again, there arc some passages which appear to 
have been added still later. In Var 140, 4-5 the Boar names the 
three places Kokamukha, VadarT and Lohargala, which he does 
not leave. Now, the Boar speaks on Kokamukha and Vadarl in 
chaps. 140 and 141 respectively, but Lohargala is taken up as late 
as in chap. 151. lienee it is highly probable that the intervening 
chaps. 142-150 arc later than chaps. 140-141 and 151. 

Chaps. 152-180 (on Mathura-mfihatmya) are ascribed by 
scholars to Sana tana, a disciple of Caitanya of NavadvIpa no . 
Verse 20 of Var 152 is found quoted in the Ilaribhaktivilasa of 
Gopalabhatta, a contemporary of Sanatana and disciple of Caitanya, 
with the definite mention that the verse is taken from 4 the 
Mathura-inahatmya of the Varfiha-p ’ ° 7 . That these chapters on 
Mathurfi-mahatmya are later than the other chapters on holy 
places in the second section can be little doubted; because the 
story of the Brahma-raksasa in chap. 155 is certainly later than 
that in chap. 139; the performance of Sraddha and the offer of 
rice-balls to the patriarchs in the holy places in Mathura are highly 
spoken of in these chapters only ; and the name ‘Krsna\ which is 
rare in other chapters, is used more than once. 

00 Farquhar, Outline, pp. 300-310. 

Ilaribhaktivilasa, p. 687. It is believed that the Ilaribhaktivilasa was 
composed by Sanatana but was attributed to Gopalabhatta* another disciple 
of Caitanya. 
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It is difficult to detect the interpolated portions, if any, in 
the third and fourth sections. These two sections are certainly 
later than the original chapters in the first two sections. 

We are now in a position to discuss the dates of the different 
chapters of this Purana. Let us begin with the first section. The 
famous list of the ten incarnations of Visnu 08 given in chaps. 4 
(verse 2), 48 (verses 17-22) and 55 (verses 35-37), none of which 
can be proved to be spurious, shows that this list, including the 
Buddha, was well-known at the time when the first section was 
composed. If the Buddha came to be regarded as an incarnation 
of Visnu about 550 A.D., then the date of this section of the 
Varaha-p. cannot reasonably be placed earlier than G50 A.D. 
From the description of the ten Vratas named after the ten incar¬ 
nations of Visnu, we understand that the Buddha was not only 
accepted as an incarnation of Visnu but was popularly worshipped 
by the Pancaratras,. Moreover, the idea of the people regarding 
the delusive nature of the Buddha was forgotten at least by a 
section of people who worshipped him for attaining physical 
beauty (rupakdmo yajed buddham —Var 48, 22). Hence the date 
of composition of the first section should be placed lower still. A 
comparison between the stories of the sage Gautama in Kur I, 10, 
05 ff. and Var 71 proves the earlier origin of the story in the 
former Purana. This earlier date of the Kurma-p. is supported by 
another evidence. In the Kurma-p. (I, 25) the Pasupatas 
introduce a story that Visnu (in the form of Krsna) worshipped 
Siva for a son. But in the Varaha-p. (73, 40-50) the Pancaratras 
say that Siva first worshipped Nfirayana who, at the formers 
prayer, granted the boon that he would worship Siva for a favour. 
Thus the attempt of the Pasupatas to raise Siva over Visnu is 
baffled by the Pancaratras. That the author of the first section 
of the Varaha-p. was acquainted with the Kurma-p. is shown by the 
verses common to the chapters narrating the stories of Gautama 
in the two Purftnas. Hence it is sure that the first section of the 
Varfiha-p. was written after the Kurma-p. had been recast by the 
Pasupatas. As this recast was made towards the beginning of the 
8th century A.D., the date of the first section of the Varaha-p. 
cannot be placed earlier than the middle of that century. Thus 
we get the upper limit. 

Gopalabhatta quotes verses 7-52 of Var 99 in his Haribhakti- 
vilasa. This chaptef appearing to be spurious, the date of the 
original chapters of the first section of the Varaha-p, should not 


Matsya, Kurma, Varalia, Narasimha, Vamana, (Para&u-) Rama, Rama 
(Da&arathi), Krsna, Buddha and Kalki. 
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be placed later than 1400 A.D. Again, Vidyakara Vajapeyin 
quotes three verses from Var 66 and 70 in his Nityacarapaddhati; 
Vaeaspatimisra has a good number of verses from chap. 7 in his 
Tlrtha-cintamani; Sulapani has one verse from chap. 62 in his 
Vratakala-vivcka; Candesvara quotes the entire chapters 40, 42 and 
58 and also a large number of verses from chaps. 39 and 41 in his 
Krtya-ratnak&ra ; Hcmadri draws profusely upon chaps. 13, 14, 31, 
32, 34, 37, 39-50, 55-65, 99, 109 and 112 in his Caturvarga-cintfimani ; 
Apariirka quotes a considerable number of verses from chaps. 13, 66, 
70, 71 and 112 in his com. on Yi'ij ; and Jimulavahana draws upon 
chaps. 28-30 in his Kalavivoka (see App.). Hence the date of the 
original chapters of the first section of the Varaha-p. cannot be 
placed later than 1000 A.D. As in the Rudra-gTta of the Varftha-p. 
the words ‘raudra* and ‘pusupata* have been used to mean the Agamic 
Saivas and their scriptures, these chapters should not be placed later 
than the beginning of the 9th century A.D., because the distinctive 
terms ‘feaiva* and 4 Agama’ were well-known in the 9th century A.D/ ,y 

Thus the date of the original chapters of the first section of the 
Varfiha-p. falls between the middle of the 8th and the beginning of 
the 9th century A.D., i.e., about 800 A.D. 

As Hemadri has verses 82-83 and 85-88 from chap. 99 and verses 
31-40 from chap. 112 and as Aparfirka quotes verses 31-40 from chap. 
112, the spurious chapters (Var 99, 54 to Var 112, 62) on gifts 
cannot be dated later than 1100 A.D. As Gopfilabhatta quotes 
verses 7-52 from chap. 99 and as in chap, 99 there is mention of 
the Vaisnavi Sakti who killed Mahisa on the Mandara hills, chaps. 
90-96 (on the three Saktis) and 99 (verses 1-52) should not be 
placed later than 1400 A.D. The lower limit of the date of chap. 
97 is not know r n. 

Let us now take up the second section. The use of the pronoun 
*tena for the Boar in the very opening verse (sa tena santvitayaifi 
vai 'pfthivydTji yah minulgatah\ etc.) of this section presupposes the 
chapters of the first. Therefore this section, which is the work of 
a different hand, is certainly later than 800 A.D. As Gopfilabhatta 
quotes verses from chaps. 119, 128, 129, 131, 139 and 152 in his 
Haribhaktivilasa, Govindananda from chaps. 187, 188 and 190 in his 
Sraddhakriya-kaumudI, Danakriya-kaumudI and Suddhikriya- 
kaumudl, Sulapani from chap. 116 in his PrayaScitta-viveka, 
Madhavacarya from chap. 190 in his Bh&sya on the Par&§ara-smrti, 
Madanapala from chaps. 188 and 190 in his Madana-p&rijata, 
Candesvara from chaps. 116 and 139 in his Krtya-ratn&kara, 
Anandatirtha Madhva from chap. 70 in his Brahmasutra-bhasya, 


60 


See under Kurnm-purana above. 
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HemSdri from chaps. 116, 139, 188 and 190 in his Caturvarga-eintii- 
mani, Dcvanabhatta from chap. 190 in his Smrti-candrika, Aniruddha- 
bhatta from chap. 187 in his ITuralata and Pitr-dayita, and Apararka 
from chaps. 188 and 190 in his com. 70 , it is sure that the original 
chapters of this section were composed not later than 1000 A.D. 

As chaps. 140-151 are earlier than the chapters on Mathurja- 
mahatmya, the lower limit of the date of the former is to be placed 
about 1500 A.D. No Nibandha-writcr having been found to draw 
upon them, it is difficult to say anything more accurately. 

As to the chapters on Mathura-mahatmya, we have seen that 
they are later than the spurious chaps. 140-151 but earlier than 
the date of composition of the Ilaribhaktivilasa. 

The third section, which is certainly later than the original 
chapters of the preceding sections, was added to the Varaha-p. 
earlier than 1100 A.D., because Madhavacarya quotes a verse from 
chap. 202 in his com. on the Parasara-smrti, Srldatla Dpadhyaya 
quotes verses from chaps. 210-211 in his Krtvacfira, Candesvara 
from chap. 211 in his Krtya-ratnakara, Hemadri from chap. 211 in 
his Caturvarga-cintfnnani, and BalUilascna from chaps. 205-207 in 
his Danasagara (see App.). Hence the date of this section is to 
be placed between 900 and 1100 A.D. 

The date of the fourth section is not known. No Nibandha- 
writcr has been found to draw upon it. It does not seem to have 
been added to the Varaha-p. earlier than 1100 A.D. 

The results of the above analysis are as follows : 

I. First section (comprising chaps. 1-112) 


(a) Original 

Chaps. 1-89 and 98 

(b) Interpolated 
Chaps. 90-96, and 99 
(verses 1-52) 

Chap. 97 

Chap. 99 (verses 

53 to the end); 
Chaps. 100-111 ; 
and 

Chap. 112 (ver¬ 
ses 1-C2). 


C. 800 A.D. 


Not later than 
1400 A.D. 

Date not known. 


Not later than 
1100 A.D. 


See App, 

14 
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II. Second section (comprising chaps. 113-192) 

(a) Original 

Chaps. 113- 
181-192 


(b) Interpolated 
Chaps. 140-151 

Chaps. 152-180 


III. Third section 

Chaps. 193-212 

IV. Fourth section 

Chaps. 213 to 
end 


Besides the four sections of which we have spoken above, the 
present Vara ha contained a fifth section which has been lost. The 
NaradTya-p. (I. 103) divides the * Varaha-p/ into two parts 
(bhaga)—Purva and Uttara, and lays down their contents. 
According to the Nfiradiya, the Uttara-bhaga, in which the inter¬ 
locutors were Pulastya and king Kuril, treated of Dharmas, Tirtha- 
mlahatmyas and Puskara 71 . Though the contents of the Purva- 
bliaga agree fully with those of the extant Varaha-p., the Uttara- 

bhaga is not found at all in the latter. There are, however, 

references in chap. 217 which show that the contents of the 

Uttara-bhaga followed this chapter. In Var 217, 1-0 Sanatkumara 
enumerates the topics already spoken on by Brahma and requests 
the latter to tell him about the origin of Tlrthas. Brahma, 

consequently, refers Sanatkumara to Pulastya who, Brahma says, 
would speak on Tlrthas to Kuru-ljuja and the sages. 

n uttare pravibhdge tu pulastya-kururajayoh] 

samvade mrva-tlrihdnnm mdhdtmyam vistardt prthak\\ 
aaem-dharmai cdkhydfuh pauskaram punya-parva ca | 

N&r I, 103, 13-14®. 


and 

800-1000 A.D. (later 
than the original chap¬ 
ters in the first sec¬ 
tion) . 

Not later than 
1500 AD. 

Later than chaps. 140- 
151 but not later than 
the date of composi¬ 
tion of the Hari- 
bhaktivilasa. 

Between 900 and 
1100 AD. 

the 

Not known ; probably 
not earlier than 1100 
AD. 
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Though it is difficult to find the provenance of the different 
sections of the present Varaha-p., we are sure that the first 
three sections of the present Varaha were composed in Northern 
India, for almost all of the numerous holy places named 
in these sections belong to this part of the country. Had the 
authors of these sections been the inhabitants of Southern India, 
they would have never ignored the holy places in their own part 
of the country. The fourth section, which deals with the holy 
places in Nepal, was most probably composed by an inhabitant 
of that place. 

The authors of at least the first two sections of the Varaha-p. 
appear to have consulted other works before composing these 
sections. In Var 2, 2b the contents of this Parana are said to 
have been derived from ‘ all Sastras \ and in Var 148, 20 this 
Purana is said to be the essence of all Sastras 72 . The literal 
agreement between .Var 13 (verses 33 to the end) and 14 (verses 
1-50, except I and 8a) and Vis III, 14 (verses 4 to the end) and 
15 (1 to the end, except la, 8b-10, 22-23a and 38) shows that the 
author of the first section borrowed these common portions from 
the Visnu-p. The story of Krsna’s curse on Samba and the latter’s 
worship of the Sun (Var 177) is based on Bliav I, 73 ff. The 
latter Purana is mentioned twice in Var 177. 

4. THE P A DM A - PU11 AN A 

The present Padma, which is the result of several reciasts, 
has come down to us in two distinct recensions—North Indian 
(Bengal) and South Indian. In Bengal Mss the Parana is found 
to consist of five Khandas or books arranged in the following order 
— (1) Srsti, (2) Bhumi, (3) Svarga. (4) Patala and (5) Uttara. 
No edition of the Bengal recension has been published. The 
South Indian recension has been published by the Anandasrama 
and the Veiikatesvara Press. In both these editions the Purana 

72 kathaydmi purdwsya vifayam sarva-sdxtraiah\ 
and 

yathd ca malhyamdnad vai dad knag coddhriyate ghrtam\ 
evam sarvesu idstresu vdrdham ghrta-sammitam\\ 

It should be noted that the opening verse 

trih-sapta-fat-ksiii-mitc nrpu-vikramasya t 

kale gale bhagavato hari-bodhanasya | 
vtivesvarena saha mddhavabha t ta - ndm nd 
kdsyam var&ha-kathitam likhitam purdnam] 
of chap. 218 in the Bibl. Ind. ed, of the Var&ha-p, cannot be made the basis for 
any chronological deduction regarding the Pur&^a. It is merely a post-colophon 
statement of the scribe. 
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is found to consist of six Khandas, viz., (1) Adi, (2) Bhumi, 

(3) Brahma, (4) Patala, (5) Srsti (also called Prakriya) and 
(6) Uttara in the AnSS eci, and (1) Srsti, (2) Bhumi, (3)Svarga, 

(4) Brahma, (5) Patala and (6) Uttara in the Vehk. ed. The 
Adi-kh. in the former edition is the same as the ‘Svarga-khand a> in 
the latter. Though in this so-called ‘Svarga-khanda’ (I, 23-24) 
the six Khandas have been enumerated in the same order and with 
the same titles as in the AnSS ed., the arrangement and titles of 
the Khandas in the Vchk. edition are intended most probably 
for making the Purana conform as far as possible to the old 
tradition. 

That originally the Padma-p. consisted of five Khandas is 
evidenced not only by the Bengal Mss, which invariably give the 
number of the Khandas as five and arrange them in the same 
order as given above, but also by the printed editions themselves. 
In almost all places of the latter, except especially in the Adi or 
the so-called ‘Svarga’, the enumeration of the Khandas is exactly 
the same as in Bengal Mss. In some Mss of the Adi even, the 
titles of the five Khandas are found in place of those of the six 7 *. 

The Bengal recension which, on account of the number, 
arrangement and contents of the Khandas, is often more reliable 
than the South Indian one. does not, however, represent the 
Padma-p. in its original form. In the Srsti-kh. (1, 54-GO) the 
contents of the five Parvans, corresponding to the five Khandas, 
are given as follows: the first, called Pauskara, treating of creation 
by Brahma; the second, called TTrtha-parvan, on mountains, 
islands and oceans ; the third (called Svarga in the Bengal Mss of 
the Srsti-kh.), on kings who gave rich sacrificial gifts; the fourth, 
on the genealogies of kings; and the fifth, on salvation. The 
topics, enumerated at the beginning of the Patala-kh. as already 
dealt with in the Khandas preceding it, agree with the above 
mentioned contents of the first three Khandas (see under Patala- 
khanda below). At the very outset of the Bengal Mss of the 
Svarga-kh. also, Suta refers to the geography of the earth as 
already described, making no mention of the other topics dealt 
with in the preceding Bhumi-kh 74 . From these references it can 

73 Adi-kh., p. 2, footnotes 1 and 2 

74 Cf., for example, Ms No. 1625 of the Svarga-kh. in the D.U. Mss Lib. 
This Ms begins as follows: 

suta uvdea — 

sesa-bhdsitam dkarnya tathd bhugola-varnanam | 
pitd me punar dprcchat pranato bddardyanam\\ 
sa ni&amya tu bhugolam munir vatsydyanah punah\ 
km apfeehao chefandgam tad bhavdn vaktum arhaU\ ( 

4c. 4c. 
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be understood that the Bhumi-kh., in its earlier form, treated 
mainly of the geography of the earth. It had probably also 
chapters on holy places from which it could derive its name. But 
the present Bhumi-kh. of the Bengal recension is practically a 
book of legends having only four chapters on geography towards 
the end. Similar also is the case with the other Khan<,las, very 
small portions of which can claim to be original. 

We shall now examine the different Khandas. 

(1) AdI-KHANHA. This Khanda, which is purely Vaisnava, 
begins with a short account of the creation of the universe. It then 
passes on to the geography of the earth, deals with the glories of 
various holy places and rivers, and ends with a few chapters on 
Visnu-bhakti and the duties of the members of the different castes 
in the different stages of their life. 

This Kim min has a good number of chapters in common with 
some of Ihe other Buninas; viz., 

Padma-p. (Adi-kh.) 13, 2 ff. = Matsya-p. 18G, Gb ff. 


yy 

14-21 = 

„ 187-194 respectively. 

yy 

II 

8 

Padma-p. (Uttara-kh.) 243,1-42. 

yy 

31 s= 

„ „ 243, 43- 

96b ; 244, 
67-88a ; 
and 245. 

yy 

33. 3 ff. = 

Kurma-p. I, 30, 16 ff. 

yy 

34 = 

„ I, 31, 3 ff. 

yy 

35 = 

„ I, 32, lb ff. 

yy 

36, lb ff.= 

1, 33, 20 ff. 

yy 

37,2 ff. = 

„ I, 34 2-19. 

yy 

40, 15 ff. = 

Matsya-p. 103, lb ff. 

yy 

41-48 = 

„ 104-111 respectively. 

t> 

49 = 

„ 112, 1-17. 

yy 

51, 5 ff. = 

Kurma-p. II, 12. 

yy 

52-56 = 

„ II, 13-17 respectively. 

yy 

57-60 = 

„ II, 26-29 


It can be little doubted that as regards these common chapters the 
Adi-kh. is the borrower. In order to establish the indebtedness of 
the Adi we may compare, for example, the readings and contents 
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of Adi-kh. 51-60 with those of Kur II, 12-17 and 26-29 and of 
chapters I-III of the Usanas-samhita. 


(a) Us.-sam. II, la 


Kur II, 13, la 

Pd (Adi) 52, la 

(b) Us.-sam. II, 2b 

Kur II, 13, 2b 

Pd (Adi) 52, 2b 

(c) Us.-sam. II, 3a 

Kur II, 13, 3a 

Pd (Adi) 52, 3a 

(d) Us.-sam. II, 3b 

Kur II, 13, 3b 

Pd (Adi) 52, 3b 

(e) Us.-sam. II, 5a 

Ivur II, 13, 5a 

Pd (Adi) 52, 5a 

(f) Us.-sam. II. 6a 


Kur II, 13, 6a 

Pd (Adi) 52, Ga 
(g) Us.-sam. II, 7a 


Kur II, 13, 7a 
Pd (Adi) 52, 7a 


snatva ca tat ha rat hyopasar pane. 
Veiik. ed.— suptvd ca snatva 
rathyopasarpane (v. 1 . 1 rathydva - 
mrpanc). 

Variga. ed.— suptvd ca snatva 
ra th yd va sar pan c. 

suptd ca snatva rathydvasarpane, 
tathd eddhyayandrambhe. 

( Veiik. ed.— sfhlvitvddhyayandrani- 




bhe . 


Variga. ed.—same as in the Veiik. ed. 
same as in the Kunna-p. 
samdgamya. 

f Veiik. ed. — samdgamya. 

{ Variga. ed . —samdkra mya . 
samdkrumya. 
dednte cdcamcl. 

{ Veiik. ed. — dcunto ’ pydeamet. 
Variga. ed.—same as in the Veiik. ed. 
same as in the Kurina-p. 
asrupdte tathdedme ahitasya . . . 
C Veiik. ed. —dedmed asrupdte vd 

J lohitasya . 

( Variga. ed.—same as in the Veiik. ed. 
same as in the Kurma-p. 

sprstvd . athdnyatah . 

Veiik. ed. —suptvd . 

athdvyayah (v. 1. 

Variga. ed. —suptvd 
yatah. 

dgato vd 9 carnet 
sakrd athdnyatah. 
nfndm aihdsmanah 
viparidhaya ca. 

Verik. ed. —strliidm athdtmanah . 

. . . nlvhri vd paridhdya ca (v. 1. 
*strlndm athdtma-saijwparse etc’.). 
Variga. ed. —. . . . nxlirp, vd . . . 
stritfdm atfidtma-sarfisparie 
nllliji vd paridhdya ca. .. 


‘ athdnyatah ’). 
. . . . athdn- 

suptva sakrt 

. . . . nivtTji 


ic. fcc. 
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Scores of similar examples may be given, but it is needless to multiply 
them. The few examples given above are sufficient to show that the 
Adi-kh. follows much more the Kurma-p. than the Usanas-saiphita. 
Of course, in a few cases the Adi-kh. has readings which are found 
not in the Kurma-p. but in the Usanas-samhita. This can be 
explained by presuming that the Ms of the Kurma-p., from which 
the chapters of the Adi-kh. were derived, had better readings than 
the Mss on which the printed editions arc based. As regards the 
few cases wherein the Adi-kh. agrees neither with the Kurma-p. 
nor with the Usanas-sarphita, the scribes of the Mss are probably 
responsible. 

In Adi-kh., chap. 50, Suta refers to Karma-yoga, the practice 
of which alone, he says, can please Visnu, and in chap. 51 he 
proceeds, at the request of the sages, to describe it to them. Thus 
the unknown interpolator creates an opportunity for himself to 
insert some of the chapters of the Kurma-p. In doing so, he has 
tried to efface the Saiva stamp which these chapters bear. Thus 
in a few places the names of Siva have been replaced conveniently 
by those of Visnu 75 , while in many other places the names of the 
god have been retained intact 7 * 3 . In Adi-kh. GO, 82 ff. meditation 
on Siva is emphasised ; and he, not Visnu, is identified with the 
supreme Brahma in the same words as in Kur II, 29, 87 ff. 

A comparison of contents of the above mentioned chapters of 
the Usanas-samhita, the Kurma-p. and the Padma-p. (Adi-kh.) also 
shows that the Adi-kh. borrowed the Smrti-chapters from the 
Kurma-p. Chapters I-IX of the Usanas-samhita are found, with 
some variations in the numbers of verses, in Kur II, 12-15, 19-28, 
and 80-88. The intervening chapters, i.e., Kur II, 1G-18 and 24-29, 
were probably added at the time the incorporation was made, or after 
it. The Adi-kh. takes some of the chapters common to the Usanas- 
samhita and the Kurma-p. and some of those which are found only 
in the latter. For example, of Kur II, 12-15, 19-28 and 30-33 the 
Adi takes chaps. 12-15 only, and of Kur II, 16-18 and 24-29 it takes 
chaps. 10-17 and 20-29, leaving out those chapters which treat of 
funeral ceremonies, penances, impurity, sacrifices, means of liveli¬ 
hood, daily duties and rules of diet. This shows that the Adi-kh. 
used the Kurma-p. as its source and not vice versa . Had the Kurma- 
p. been the borrower, it would have been necessary for it to compare 
the contents of the Usanas-saiphita with those of the Adi-kh. and 


™ Viz., Adi-kh, 54, S5b where 'mahadeva* of the Kur has been replaced by 
‘hrfikeaa'; Adi 57, 20b has ‘kesavam* for ‘samkaram of the Kur; Adi 57, 
27a reads ‘visnur hrpkemh 1 for *somo mahddevah* of the Kur; and so on. 
w Vi*., Adi 60 ,11b; 00, 20a ; 57, 28a, SOa and 31b ; and so forth. 
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to accept some chapters from the one and some from the other, while 
supplementing the borrowed chapters with those of its own composi¬ 
tion. Such a case seems to be improbable, especially when we take 
into consideration the other arguments given above. As regards 
the few additional verses in some of the chapters common to the 
Kurma-p. and the Adi-kh., it is clear that at least some of them 
were added later. For example, Kur II, 14, 57b-61a, which describe 
the method of Gayatrl-uddhara after the manner of the Tantriks, 
are to be found neither in the Adi nor in the Vehk. ed. of the 
Kurma-p. The other such extra verses might have either been later 
additions to the Kurma-p. or been lost from the Adi in course of 
time. 

As to the other chapters common to the Adi-kh. on the one 
hand and the Matsya, Padma (Uttara-kh.) and Kurma-p. on the 
other, it may similarly be proved that the Adi-kh. is the borrower. 
Now, Mat 103-112 are to be dated between 850 and 1250 A.D.; Mat 
186-194 are to be placed later than 800 A.l). 77 ; Kur I, 30-34 are to 
be dated between 700 and 1150 A.D., and most probably between 
700 and 800 A.D.; and Kur II, 12-17 and 26-29 were added between 
700 and 800 A.D. 78 Hence the date of composition, or rather 
compilation, of the Adi-kh. cannot reasonably be placed before 950 
A.D. As its contents have been included in those of the so-called 
‘Svarga-khanda’ given in the Narad»ya-p. (I, 39, 14-19a), it should 
not be dated later than 1400 A.D. 

Though the large majority of the verses quoted by Gopalabhatta 
from the Devaduta-vikundala-samvada (interlocution between 
Devaduta and Vikundala) of the 4 Padma\ and only a few of the 
verses quoted from the same Purana in Vacaspatimisra's Tlrtha- 
cintamani, are traceable in the Adi-khanda (chapters 31 and 43 
respectively), it is highly probable that these two authors took these 
verses from the Uttara-kh. (chaps. 243-246) wherein the entire 
chapter 31 and a few verses, including most of the quoted ones, of 
chap. 43 of the Adi-kh. are found. 

That part of the Padma-p. which has been published by the 
YangavasI Press, Calcutta, under the title ‘Svarga-khamla’ is nothing 
but the combination of the Adi- and the Brnhma-kh. as found in 
the AnSS ed. The main differences, besides those in readings, 
between these two editions are that Adi-kh. (AnSS ed.) 1, 18 to the 
end, which contain the names of the six Khandas (viz., Adi, Bhftmi, 
Brahma etc.) and which describe how the Padma-p. was inherited 
by Suta from Hari through Brahma, Narada and Yyasa, and the 
entire chapter 24 of the Brahma-kh. are not found in the Va6ga. ed. 


7» 


77 


See under Matsya-purana. 


See under Kurma-purana. 
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Adi-kh. 2, la reads ‘adi-sargam ahairi tavat etc’., while the so-called 
Svarga-kh. (1,18a) reads ‘adya svargam aham etc.’ The ‘Svarga-kh/ in 
the Vehk. ed. also gives the names of the six Khandas beginning with 
the Adi and reads ‘adi-sargam etc\ Yet it is called ‘Svarga-khanda\ 
The facts that in some Mss the Adi- and the Brahma-kh. are 
combined under the title ‘Svarga-khanda’ and that the contents of 
the ‘Svarga-khan^a’ given in Nfir I, 93, 14-19a are the same as those 
of the Adi- and the Brahma-kh., show that there was a confusion of 
the Adi and Brahma with the real Svarga-khanda perhaps on 
account of the reading ‘adya svargmji etc’, in some Mss of the Adi. 

(2) BllCMI-KIIAKDA. It has already been said that the 
Bhumi-kh., in its earlier form, treated mainly of geography—a 
topic which is totally wanting in our present edition. Our Bhiiini 
has become entirely a book of legends. These legends have been 
introduced in order to prove the sanctity of various holy places 
and to show how Prahlada, though a demon, became so great a 
devotee of Visnu, and why a teacher, a father or a chaste and 
devoted wife is called a Tlrtha. In connection with these legends 
and glorifications, the duties of the Asramas have been treated 
of in chap. 59, gifts in chaps. 39 and 40, duties of women in 
chap. 41, holy places in chaps. 90 and 92, and Vrata in chap. 87. 

The present Bhumi does not seem to have come from an early 
date. At the very beginning of this Khanda the sages refer to the 
Turanas’ in which Prahlada has been said to have pleased Kesava 


The AnSS ed. is almost the same as the Vanga. ed., the main differences, 
besides tlio.se in readings, being that the chapters in the latter edition have often 
a few additional verses. There are also variations in the numbers of chapters, 
though the contents are the same ; viz., 


AnSS ed. 

Chaps. 1-14 
Chap. 15 
Chaps. 16-37 
Chaps. 38-39 
Chaps. 40 to the end 


Vanga. ed. 

= Chaps. 1-14 respectively. 

= Chaps. 15-16. 

= Chaps. 17-38 respectively. 

= Chap. 39. 

= Chaps. 40 to the end respectively. 


The Venk. ed. also is generally the same as the AnSS ed. Like the latter it consists 
of 125 chapters which correspond to those in the latter ed. 

The contents of the Bhumi-kh., as found in the Bengal recension, are more 
variegated than those of the AnSS ed. Chaps. 1-120 of this recension (see Ms 
No. 1622, D.U. Mss Lib.) are in general agreement with the chapters of the AnSS 
edition; chaps. 121-127 deal with the Sthavara-Urtha; chaps. i 28-181 with Bhftgola- 
varn&na; chap. 132 with Purapa-mahima-varnana; and chap. 133 with Visayanu- 
krama. Chaps. 121 to the end of the Ms are not found in the AnSS edition. 

15 
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even at the age of five; and they ask Suta why, during the war( 
between the gods and demons, this Prahlada fought with Vasudeva 
and was ultimately killed and absorbed by the latter. In answer 
to this question, Suta tells them the legends of Somasarman. The 
above reference to the age and conduct of Prahlada betrays an 
acquaintance of the author of the Bhumi-kh. with the Bhagavata-p., 
in which alone the legend of Prahlada has been told with the express 
mention of his age 80 . Therefore, the date of the Bhumi-kh. cannot 
possibly be earlier than the beginning of the seventh century A.D. 
This limit is supported by the mention of the Buddha among the 
incarnations of Visnu in Bhumi-kh. 18, 00. We have seen that the 
Buddha began to be regarded as such probably from about 550 A.D. 
(see under Matsya-p.). Further, in Bhumi 78 the ‘Turuskas* have 
been mentioned as Mlecchas, who have no lock of hair left on the 
crown of their head (sikhavihlna), kill cows and Brahmans, fall 
easy prey to appetite, have itches, do not tuck the hem of their 
lower garment into the waistband (mukta-kaccha), are of furious 
temperament, are habituated adulterers, eat everything without dis¬ 
crimination, marry girls of their own Gotras, and are guilty of 
similar other -vices. The mention of the ‘Turuskas’ and the way 
in which they are described, mean undoubtedly the Muhammadans 
who came to India about the ninth century A.D. Hence the date 
of the Bhumi-kh. cannot reasonably be placed earlier than 900 A.D. 
Such a late date is supported not only by the importance given to 
the TulasI plant and by the mention of a wife as a Tlrtha but also 
by the fact that none of the numerous verses quoted from the 
‘Padma-p/ or ‘Padraa’ in Devanabhatta's Smrti-candrika, Apararka’s 
com. on Yiij M Aniruddhabhatta’s Haralata, Jlmuiavahana’s Kala- 
viveka, Hemadri's Caturvarga-cmtamani, Madanapaia’s Madana- 
parijata, Vacaspatimisra's Tlrtha-cintamani, Madhavacarya’s com. 
on the Parasara-smrti, Vidyakara Vajapeyin's Nityacarapaddhati, 
Sulapani’s Dlpakalika, Vratakala-viveka, Prayascitta-viveka and 
Sraddha-viveka, Candcsvara’s Krtya-ratnakara, Sridatta Upadhyaya's 
Krtyacara, Govindananda’s Varsakriya-kaumudl, and Raghunandanas 
Smrti-tattva, is traceable in this Khanda. 

The Bhumi-kh., which is presumably a work of the Bhaga- 
vatas 81 , was written most probably somewhere about the river 
Narmada, because this river, which is also called Reva 82 , has been 


Bhag VII, 5, S6 (panca-hdyanah ). 

In the Visnu-p. also the story of Prahlada is given, but there is no express 
mention of his age. 

w Cf. Bhumi-kh. 98, 39, wherein the Bhagavata Mantra Vm namo bhagavate 
v&sudevdya' has been given. 
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glorified more than once and declared to have a sanctifying power 
much greater than that of even the Gariga, Sindhu etc 83 . 

(3) BRAHMA-KIIANDA. This Kharula, in which the interlocu¬ 
tors are Siita and Saunaka, occupies the third place in our edition 
of the Padma-p. But its real position seems to have been 
immediately after the Adi-kh., for Saunaka, who appears in this 
Khanka without even a single word of introduction, is introduced 
first at the beginning of the Adi-kh. but is not found in the 
Bhumi-kh. which intervenes between the Adi and the Brahma. 

The Brahma-khanda is a short one consisting of 26 chapters 
only. It is concerned with the description of Vaisnava feasts and 
festivals. Thus, it treats of the merits of besmearing a Visnu- 
temple with cowdung and of burning a lamp there at night, the 
observances during the month of Karttika, the Jayantl-vrata, the 
Guru vara-vrata, the birthday festivals of Radha and Krsna, the 
Ekadasl-vrata, the worship of Visnu on the fullmoon day, and the 
offer of various things to Visnu. The merits of observing these 
festivals have been illustrated with various stories. In connection 
with the birthday festival of Radha, the story of the churning of 
the ocean has been narrated. 

This Khantfa comes undoubtedly from a very late date. It 
speaks highly of the gifts of lamps to the shrines of Vi§nu. The 
birthday festival of Radha has been treated of in chap. 7 and 
referred to in other places. The Tula si plant has been glorified in 
chap. 22 and called the ‘wife of Hari’ in chap. 10. Brahmana- 
mahatmya has been dealt with in chap. 14, wherein Siita says : 
"O best of the twice-born, a Brahman is superior to (the members 
of) all castes. He is known to be a prop of all the gods, and 

is (identical with) the lord Narayana.The man who 

licks a particle of water sticking to the foot of a Brahman, gets 

rid of all sins (arising out) of the murder of Brahmans, etc. 

By serving the feet of a twice-born a sonless woman is gifted with 
a son, and one, who brings forth dead children, bears living ones. 
The holy places existing in the universe are found in a sea, and 
those in the latter exist at the feet of a twice-born”. All these* 
are unmistakable stamps of a very late age. The inscriptional 
evidences show that the gifts of lamps to shrines became popular 
in southern India from about the end of the ninth century A.D. 84 . 

M See Pd (BhOmi-kh.) 92, 32; Devl-p. (Vaftga. ed.) 87, 41; Sk V, iii (Rev&- 
kh.) 5 , 7 ; Eggeling, Ind. off, Cat., VI, p. 1306; and so on. 

" Bhumi-kh. 92. 

M Ep. Ind., Ill, 1894-5, pp. 281 and 284; V, pp. 42-44 and 104-106; VII, 
1902-3, pp, US ff. and 138 ff,; and so on. JASB, VoL LXXH, 1903, p. 120. 
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The birthday festival of Radhfi also indicates the late origin of 
the Khanda, there being no mention of the Radhfi-cult in the 
Mahabharata, Ra may ana, Ilarivaiyisa and the earlier Puraiias. 
‘Nimbarka, probably in the 12th century, regards Radha as the 
eternal consort of Krsna, who, in his view, is not merely an 
incarnation of Visnu, but the eternal Brahma. It was not until 
the 16th century that the sect of the RadhiTvallabhins, who attach 
great importance to the worship of Radhfi as feakti, arose’ 85 . The 
use of the Tulasi leaves in Visnu-worship, the deification of the 
plant, and the undue glorification of Brahmans also point to a 
late date which is further supported by the fact that none of the 
Nibandha-writers are found to name or draw upon this Khanda. 
Its contents are, however, included in those of the so-called 
‘Svarga-khanda’ given in the Naradlya-p. Hence its date cannot 
be placed later than /.}00 A.D. 

(4) P ATALA-KHANpA. This Khanda begins with &esa and 

Vatsyayana as interlocutors, their interlocution being reported by 
Suta to the sages. 

At the very outset of this Khanda, the sages mention the 
Svarga-kh. as already listened to K7 . This shows that the Patala-kh. 
was preceded immediately by the Svarga-kh. and not by the 
Brahma-kh. as in the printed editions. That this Svarga-kh. is 

98 Winternitz, Ind. Lit., Vol. T, p. 568, footnote 3. Alro Grierson, ERE, X, pp. 
659 ff. Farquhar, Outline, p. 318. 

M Though the AnSS ed. has 113 chapters in place of only 72 of the Vahga. ed., 
their contents are in general the same. The cause of such variation in the numbers 
of chapters is that a good number of chapters of the Vahga. ed. have each been 
broken up into two or more chapters in the AnSS ed. The readings in the two 
editions agree closely, but the chapters in the Vahga. ed. have sometimes a few 
more verses than those in the AnSS ed. 

The Venk. ed. of the Patala-kh. contains 117 chapters, but its contents are 
on the whole the same as those of the Vahga. and AnSS editions. 

The Patala-kh. of the Bengal recension differs considerably from the printed 
editions. In Ms No. 1623 (D. U. Mss Lib.) there are practically four groups 
of chapters. Of these, chaps. 1-28, constituting the first group, deal with the 
description of the subterranean regions, the story of killing the demon Tripura, 
the legends of the kings of the Solar race, and especially the R&ma- 
legend. These chapters are not found in the printed editions. Chaps. 29-06, forming 
the second group, tally generally with chaps. 1-68 of the AnSS ed. Chaps. 97-09, 
constituting the third group, deal with the descendants of Rama and with the 
glories of the Bhagavata-p., and are not found in the printed editions. Chaps. 100 
to the end of the fourth group describe the Kj^na-Iegend and have their parallels 
in the printed editions. 

17 irutaiji tarvaifi mahdbhaga evarga-khai^fjtam mamharam] 

. run* i, *, 
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not the same as the ‘Svarga-khancla* of the Vanga. and Venk. 
editions is shown by V&tsyayana's enumeration of the topics dealt 
with in those parts of the Padma-p. which preceded the Patala- 
khan$a. These topics are : accounts of creation, destruction etc. 
of the world ; geography of the earth and the universe ; the solar 
system ; stories of kings ; stories of the kings of the Solar race ; 
and the story of Rama and his horse-sacrifice. Of these, the 
accounts of creation, destruction etc. are to be found in the 
Sfsti-kh.; geography was dealt with in the Bhumi-kh.; and the 
accounts of the solar system and stories of kings occur in the 
Svarga-kh. of the Bengal recension. 

The Patala-kh. consists of three distinct parts, viz., 

(A) chaps. 1-68—on Rama’s return from Lanka and cele¬ 

bration of the horse-sacrifice, 

(B) chaps. 69-99—on Krsna-carila, including Vaisakha- 

mahatniya, 

and (€) chaps. 100 to the end—on Rama's life after the horse- 

sacrifice. 

These three parts are quite unconnected and distinct in character, 
and deserve separate consideration. 

(A) Chaps. 1-98. This portion of the Purana is avowedly 
Ramaite. It deifies Rama and conceives him as Visnu incarnate. 
Slta is identified with LaksmJ. The utterance of Rama's name is 
said to be extremely sanctifying and capable of conferring final 
release. 

In this portion there arc a few chapters on Smrti-matter; viz., 
chap. 9 (verses 40-68) deals with Varnasramadharma, chaps. 17-2& 
with holy places, and chap. 48 (verses 4-69) with the results of 
actions. These chapters and verses are found in the Bengal Mss 
also. 

Patala-kh. 1-G8 do not seem to be of very early origin. The 
fact that in the Bengal Mss of this Khanda the first twentyeight 
chapters end with the passing of Rama to heaven, indicates that 
the portion dealing with Rama's celebration of the horse-sacrifice 
is the work of a different hand. Otherwise, the story of the 
sacrifice would have preceded that of Rama's climbing the heaven. 
Now, from the mention of the Bhagavata-p. in Patfda 10, 65 it 
seems that chaps. 1-68 were written later than the end of the 
sixth century A.D. The occurrence of the name of the TulasI 
plant in more places than one and the reference to its worship, 
tend to assign a much later date to the chapters. It is highly 
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probable that these chapters were added to the Patala-kh. after 
the Muhammadans had come to India, because in Patala 33, 43 
people are advised not to drink water from the wells of the 
Mlecchas. It is noteworthy in this connection that none of the 
verses quoted by the early Nibandha-writers from the Padraa-p. 
is found in the present Patala-kh. 

In chap. 60 the Ramayana is said to consist of six Kansas— 
Bala, Aranyaka, Kiskindhya, Sundara, Yuddha and Uttara. The 
contents of each of these Kandas have also been given. The 
mention of the ‘six Kandas’ of the Ramayana should not be taken 
to assign Patala 1-68 to an early date, because the Bala-k&nda 
includes the contents of the Ayodhya-kanda also. 

(B) Chaps. 69-99. This portion, in which Suta reports to the 
sages the interlocution between Siva and Parvatl on Krsna-carita, 
was certainly added later. At the beginning of the Patala-kh. 
Vatsyayana requests Sosa to tell him elaborately about the cele¬ 
bration of the Asvamcdha sacrifice by Rama, no mention being 
made of Krsna-carita. 

In this portion Krsna and Radha have been glorified. Here 
Krsna has sometimes been identified with the supreme Brahma. 
He is Vi$nu incarnate. His worship frees the worshipper of all 
sins and gives him final release. Radha is called Krona’s Sakti. 
She is the ‘avyaya mula-prakrti’, of which Durga and other 
goddesses are infinitesimal parts. “Millions of Vi?nus are born of 
the dust of her feet”. Vrndavana, the place of the love adventures 
of Krsna, Radha and other Gopls, is highly praised. It is said : 
“Vrndavana is the most secret place in the world. It is holy and 
beautiful. It is the imperishable, blissful and eternal place of 
Govinda. It is not separate from his body and is the prop of 
the bliss of experiencing the supreme Brahma”. By these and 
similar other extravagant expressions Vrndavana has been equalled 
with the eternal abode of Vi$nu. 

Besides the stories and praises of gods and goddesses, there 
are a few chapters on Srnrti-topics; viz., chaps. 78-79 deal with 
the worship of Salagrama, chap. 80 with the worship of Vi$$u, 
chaps. 81-82 with initiation, and chaps. 84-99 with the Vratas in the 
month of Vaisakha. 

Patala-kh. 69-99 seem to have come from a very late date* 
In connection with the description of Vrndavana, mention is made 
of the ‘stealing of clothes' by Krsna and the worship of the 
goddess KatyayanI by the Gopls. This mention betrays the 
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acquaintance of the author of these chapters with the Bhagavata-p. 
Further, in these chapters there are numerous traces of a developed 
Radha-cult. Indications of Tantricism here are also not negligible. 
The ‘Tantras’ and ‘Agamas’ have been mentioned as authorities 
more than once; the Tantric Yantra has been recognised as one 
of the mediums of worship (Patala 79, 1); and the use of the 
Tantric formulae, Nyiisa, Mudra etc. has been ordained. The 
method of the worship (sadhana) of Krsna, as laid down in 
chap. 83, wants that the worshipper should always consider 
himself a maiden fit for cohabitation with Krsna. These facts 
considered together show that Patala-kh. 69-99 are most probably 
to be dated not earlier than 900 A.D. These chapters are, of 
course, not later than 1400 A.D., for Gopiilabhntta quotes numerous 
verses from chaps. 84-94 and 98 in his Haribhaktivilasa (see 
App.), and the contents of these chapters are given in Nai'a- 
diya-p. I, 93. 


(C) Chaps. 100 to the end. This portion, in which the inter¬ 
locution between Samkara (i.e., Siva) and Rama is reported by 
Suta to the sages, was undoubtedly written by the Lihga- 
worshippers. Though here the unity of Siva and Visnu in the form 
of Rama is recognised and also often asserted, it is Siva who is 
assigned a higher place. The Saiva character of this portion is best 
shown by the facts that the method of Liiiga-worship has been 
given elaborately at several places and the glories of the ashes 
(bhasma) have been sung in many of the chapters. 

In this portion chaps. 101 and 113 deal with funeral ceremonies, 
chap. 102 with the duties of women, ehaps. 101, 105 and 110 with 
Linga-worship, chap. 108 with Vrata, and chap. 110 with Yuga- 
dharma. 

The date of this portion of the Patala-kh. cannot be placed 
earlier than 800 A.D. In chap. 102, verses 1-2, the Kurma-p. 
has been mentioned as conferring devotion to Siva; and in 
Patala 110, 483 this Purana has been prescribed to be read, 
because it preaches the unity of Siva and Visnu. Such a character 
of the Kurma-p. and its prescription by the Linga-worshippers 
point to its Pasupata character. As this portion does not seem 
to be earlier than chaps. 1-68, it should be dated later than 900 A.D. 

In Patala-kh. 100, 44-50 the method of writing a few syllables 
is described in connection with copying the Puranas for the 
enhancement of one’s religious merits. But this description should 
not be taken as basis for determining the date of Patala-kh. 100 to 
the end. 
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(5) S^STI-KHANHA. 88 . This Khanka, which isassigned the fifth 
place in our edition, is really the first of the set. This position of 
the Khanda is betrayed by the mode of its beginning as well as 
by the sequence and contents of the five Parvans given in chap. 1. 

This Khanda, as we have it now, can be rightly divided into 
two parts : 

(1) chaps. 1-43 (verses 1-97) 
and (2) chaps. 43 (verses 98 fl\) to the end. 

It will be seen hereinafter that the chapters of the second part 
were added to the Srsti-kh. after the Muhammadans had establish¬ 
ed kingdoms in India. Hence the chapters of the first part, which 
are of earlier date, are examined first. 


w The Srsti-khauda in BtMigid Mss roiiM*ts only of 40 (or according to 
Aufrecht, 45) chapters. The corresponding chapters in a Bengal Ms. (No. 1621, 
D. U. Mss Lib.) of this Khanda and the AnSS ed. are given below : 


Ms of Srsti-kh. 


AiiSS ed. | Ms of Srsti-kh. 


AnSS ed. 


Chaps. 1-2*2 

Chap. 23 

Chaps. 24-27 
Chap. 28 


Chap. 29 
Chaps. 30-35 

Chap. 86 


= Chaps. 1-22 res¬ 
pectively, 
ss „ 23, and 

24. 1-63. 

- Chap. 24, 64-277. 
=5 „ 25, 8b to 

the end. 


= Chaps. 26-27. 

~ „ 28-33 res- 

pectively. 

— Chap. 34 (especially 
except verses 
J56-165). 


! Chaps. 37 3H -- Chaps. 35-36 res- 


j 

peetively. 

Chap. 39 --j „ 

37, and 38,1. 

| ,r 40 = Chap. 

38, 2 to 


the end. 

| f* 41 « „ 

| 

39 (especial¬ 
ly except 
verses 15-31 
and 95-96). 

Chaps. 42-43 „ 

40, 1 -439a. 

Chap. 44 (especial- r - „ 

40, 4S9l> to 

!>• except 

the end. 

verses 1-32) „ 

41, 1-106. 


Cf. chaps. 45-46 with chaps. 42-43. 


The numbers of verses In these corresponding chapter* very seldom agree. It ia 
noteworthy that as regards the chapters borrowed from the Matsja-p. the Ms 
“ at times more true to its original than the printed edition which appears to 
have undergone additions and losses. 

Th .®,?° nt ® n ^ r , of the Vaftga ' ed - of tlle Srsti-kh. are in general agreement with 
^ose of the AnSS ed. except in that chaps. 80 and 81 (on the worship of the 
Moon and the Mars) in the former edition are not found in the latter, and 
TT' 30 “j! , 81 ’ 1-8 <on lhe origin exploits of the goddess K^ma&karl) in 

,. er 1 i° n arC ^ 0Un< ^ * n ^ ie former. There arc, of course, difference* 
in readings and numbers of verses in the corresponding chapters. 

resemlJw much tta Vailja” ed'™''* ^ C ° nt “' n the slory of II 
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A careful study of the chapters of the first part shows that 
they should be divided again into several groups; viz., 

group 1—chapters 1-18, 29 and 31 (verses 76 to the end); 
group 2—chapters 19-28, 32-42 and 43 (verses 1-97); 
group 3—chapter 31 (verses 8b~75); also others like chap. 20, 
verses 139b-143a ; 

and group 4—chapters 30 and 31 (verses l-8a). 

The chapters of group 1, which begins with a verse extolling 
the holy waters of Puskara and mentioning Brahma and the Vipras, 
constitute the nucleus of the present Srsti-kh. This section of 
the Khaiuja was written, or rather compiled, by the Brahma- 
worshippers. It contains an interesting story which is important 
in that it tlnfows light on the contemporary state of Brahma- 
worship as well as on the motive with which the Brahma- 
worshippers set to write this part of the work. The story says that 
once Brahma instituted at Puskara a pompous sacrifice which 
was attended and contributed to by all the gods. When every¬ 
thing was ready and the time for initiation was drawing near, a 
priest invited Savitri, wife of Brahma, to come to the sacrificial 
hall. But Savitri was engaged in managing household affairs. 
She declined to go until her work was finished and the goddesses 
turned up to accompany her. The priest, therefore, returned to 
Brahma and told him what Savitri had said. Brahma was angry 
and asked India to procure a second wife for him. Consequently, 
India brought in Gayatri, an Abhira girl. Then Savitri came to 
the place in company with the goddesses and found Gayatri. She 
got angry and cursed Brahma saying that the people would not 
worship him at any time throughout the whole year except only 
once in the month of Karttika Hi \ She also cursed Gayatri and 
the gods and goddesses present, and went away. Then, Gayatri 
rose up and gave a boon to Brahma that those people, who would 
worship him, w T ould have enough of worldly prosperity in this life 
and attain final emancipation in the end 0< \ She granted boons to 
the other gods and goddesses also. 

The above story shows that the motive of the Brahma- 
worshippers was to revive Brahmaism which was in a decadent 
state. Many of the worshippers of Brahma accepted Saivism 91 , 
and the worship of the god w*as growing obsolete. The Brahma- 
worshippers, therefore, fabricated stories to extol Brahma and his 
worship and to explain away the growing unpopularity of the 

* Srftbkh. 17, 152-153. w Srsti-kh. 17, 260-261. 

w Cf. 8f$ti-kh. 14, 133a — * hot yak fat am tu vipranam uddhariasi mahadyute '— 
addressed by Brahma to Siva. ‘Vipras* are the worshippers of Brahma. 


16 
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worship of the god by ascribing it to the curse of SavitrL They also 
borrowed a number of chapters from the Matsya and the Vi?pu-p. 
In these chapters they subsituted the names of other gods with 
those of Brahma and made similar other changes in order that these 
borrowed chapters might serve their sectarian end. The chapters 
borrowed from the Matsya-p. have already been enumerated (see 
under Matsya-p.). Those taken from the Visnu-p. are given below. 

Padma-p. (Srs(i-kh.) Visnu-p. 

2, 83 to the 


end (except a 


few lines) 

— I, 2, verses 10-lSa, 14b, 33b and 34 


to the end. 

3, l-20a 

= I, 3 (except a good number of 


verses). 

3, 20b-52 

= I, 4 (except a good number of 


verses). 

3, 53-116 

= I, 5, 4b to the end. 

3, 117-155a 

= I, 6. 

3, 155b-188a 

= I, 7. 

3, 188b to 


the end 

= I, 8, 1-13. 

4, 1 and 4-83a 

= I, 8, 14 ; and 


I, 9, 1-S8a, 66b and 76-113a. 

13, 348-349a, 


350b, 352-363 


and 364b-376. 

’ = III, 17, 41-42a ; and 


III, 18, la, 2-6a, 7-17, 19 and 23-29. 


[ These corresponding chapters differ more or less in the numbers 
of verses. The Vahga. ed. is often more faithful to its original than 
the AnSS ed.] 

The chapters in group 2 are different from those in group 1 
in general character, some being Vaisnava, some Ramaite and some 
&aiva. A good number of these chapters have been borrowed from 
the Matsya-p., but they do not show any traces of the attempt of 
the Brahma-worshippers to adapt them to their own purpose. 
Hence it can be little doubted that the chapters of the second 
group were added to the Srsti-kh. by some people other than the 
Brahma-worshippers. These chapters, being rooted in those of 
group 1 and frequently referring to the events and stories in the 
latter, are certainly later in date. Their comparatively late date 
is further established by the story of king Sveta (in Sr$ti-kh. S3, 
85 ff.) which is different from that in chap. 31 (verses 104 ff.) of 
the first group. 
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The portions of chapters constituting the third group are the 
works of those Brahma-worshippers who were influenced by 
Tantricisra, for the method of Brahml initiation (dlk$a) described 
in Sr$ti-kh. 31, 8b-75 is highly Tantric. This method of initiation 
stands in great contrast with that briefly described in chap. 15 
(verses 90 ff.) of group 1. This latter form of initiation is to be 
carried out ‘after the Vedic method’ (vedoktena vidhdnena) , and 
it is free from Tantric influence. The fact that there is no Tantric 
element either in the above mentioned chapter or in others proves 
the comparatively late date of the sections in the third group. 
The occurrence of some of these sections in the chapters of group 2, 
shows that the former are later than the latter. 

The chapters forming the fourth group deal with the origin 
and exploits of Ksemarikan, a Sakta deity on the Puskara hills. 
They are, therefore, the works of a Sakta hand. Their absence 
from the Variga. and Venk. editions tends to prove their com¬ 
paratively recent origin. 

From the above discussion about the different groups of 
chapters constituting the first part it follows that the Sr$ti-kh. 
was first written , or compiled , by the Brahma-worshippers; it 
was then take?i up by some non-Brdhmas who added to it many 
new chapters; next , the Tantric Brahmas interpolated some verses 
or groups of verses; and last of all the Saktas made further 
additions . 

As to the dates of these chapters it can be said that those of 
group 1 were written most probably not earlier than 600 AJD. 
Those chapters (viz., 10-22) of the Matsya-p., which have been 
borrowed in this group, cannot reasonably be dated earlier than 
400 A.D. (see under Matsya-p.). Moreover, the decadent state 
of Brahmaism which is indicated by the chapters of this group, 
points to a period later than that of V^rahamihina, during whose 
time the Brahma-sect was still a living one. Therefore, 600 A.D. 
may be taken to be the upper limit of the date of the chapters of 
the aforesaid group. As verses have been quoted from chap. 10 
in the Smrti-tattva of Raghunandana, from chap. 15 in the 
Kftyacara of Sridatta Upadhyaya, from chap. 31 in the Kjtya- 
ratnakara of Can^esvam, from chaps. 9, 10, 17 and 31 in the 
Caturvarga-cintamani of Hemadri, from chaps. 10, 15 and 31 in 
the Danasagara of Ballalasena, from chap. 7 in the Smrti-candrika 
of Devaflabhafta, from chap. 10 in the Haralata of Aniruddha- 
bhatta, and from chaps. 8 and 31 in Apararka’s com. on Yaj. (see 
App.), it is sure that the chapters of the first group were written 
earlier than 950 A.D. Again, the date of the chapters of the 
second group also cannot be placed later than 950 AJD*, because 
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Raghunandana quotes a number of verses from chap. 20 in his 
Smrti-tattva, Vidyakara Vajapeyin from the same chapter in his 
Nityacarapaddhati, MadhavacJirya from chap. 27 in his com. on 
the Parasara-smrli, Srldatta Upadhyaya from chap. 20 in his 
Krtyacara, Hemadri from chaps. 20-24 and 27-28 in his Caturvarga- 
cintamani, Ballalascna from chaps. 87 ami 42 in his Adbhutasagara 02 , 
Apararka from chap. 20 in his com. on Yaj., and Jimutavahana from 
chap. 27 in his Kalaviveka (see App.). Therefore, the chapters 
constituting the first and second groups are to be dated between 
600 and 050 A.D. If a gap of at least 50 years be allowed 
between the dates of the chapters of the two groups, then the 
chapters of the first group should be dated between 000 and 
750 A.D., and those of the second between 800 and 950 A.D . It 
is, however , highly probable that the former were put into the 
Srsfi-kh. in the latter half of the seventh and the latter in the 
former half of the eighth century A.D. 

The chapters of the third and fourth groups, being later than 
those of the first two, cannot reasonably be dated earlier than 
about 850 A.D. As no Nibandlia-wriier has been found to draw 
upon them, it is difficult to say anything about the lower limit. 

Chapters 43 (verses 08 ff.) to the end, which, according to 
our division, form the second part of the work, are not found in 
the Bengal Mss. So their comparatively late date ean be well 
understood. These chapters were written and added to the 
Srsti-kh. after the Muhammadans had established kingdoms in 
India. These foreigners have been called kings 0,1 and scornfully 
described more than once under the names ‘Turuska\ ‘Mleccha* 
and * Yavana* iM . The descriptions are undoubtedly aimed at the 
Muhammadans who ‘polluted' the society and the land of the 
Hindus by their contact and slaughter of cows. Hence the date 
of composition of this part of the Srsti-kh. can by no means be 
placed earlier than 1000 A.D. Such a late date is supported by 
the contents also, which are replete with Tantric elements. The 
Agamas have many times been mentioned as authorities along with 
the Vedas and the Puranas; the TulasI plant has been glorified 
in highly extravagant language; and so on. As Hemadri quotes 

** In connection with the quotations the following stories of the Padma-p. have 
been mentioned in the Adbhutasiigara: 

(i) Hiranyakasipu-vadha (Adbhs, pp. 20, 23, 50 etc.); 

(ii) Tarakamaya yuddha (Adbhs, pp. 819, 332 etc,); 

(iii) Deva-parajaya (Adbhs, p. 409), 

These stories occur in the Sr^ff-kh. 

®* Srpff-kh. 74, 51 —nrpa mlecchah. 

H Ibid, 44, 71*78; 38, 91-98 Mid 94; and 74, 
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verses from chap. 47 in his Caturvarga-cintamani, at least some of 
the chapters of this part of the Srsti-kh. must be dated earlier 
than 1200 A.D. 

The Sr$ti-klu with its latest additions, were, however, practi¬ 
cally complete before 1400 A.D., because the contents of this 
Khanda given in Nar I, 93 are exactly the same as those of our 
edition. Isolated verses might, of course, have been inserted here 
and there in this Khanda even after 1400 A.D., but those are not 
many and important. 

(0) 11TTARA-KIIA M)A. 95 This Khanda is a conglomeration 

of legends and glorifications, some of which appear as independent 
works in Mss 96 . It also contains a few chapters on marriage, gifts, 
worship, vows, and the duties of the castes and Asramas. 

Inspitc of its big volume, this Khanda does not seem to 
contain even a single chapter which can claim an early origin. 
On the other hand, stamps of late age are discernible at every step. 
For instance, the famous list of the ten incarnations of Visnu 
including the Buddha and Kalki occurs in more places than one 97 , 
showing its well established character. The TulasT plant is not 
only mentioned and glorified in tin' majority of the chapters but 
also deified. A Vrata called the Tulasi-triratri-vrata is narrated, 
and long stories about the origin of the goddess Tulasi are given. 
The Bhagavnta-p. is mentioned in chap. fi3, verse 55 and glorified 
in chaps. 190 ff. The worship of the five deities (pancayatana- 
puja) of the Smartas is referred to in one place (viz., Uttara-kh. 

w The Ms (No. 1624, D.U.Mss Lib.) of the Uttara-kh. does not always agree 
with the AnSS ed. The arrangement of its chapters is quite different, and 
it contains a few chapters which are not found in the printed ed. In the 
common chapters also there are differences in readings, numbers of verses, 
and interlocutors. 

This Ms has preserved the marks of the interfering hands of the Radha- 
vallabhins and the followers of Madhva and Ramanuja. For instance, in 
chap. 106 the scot-mark of the Radhavallnbhins is mentioned more than 
once; in chaps. 162-163 the worship of Radha is treated of; in chap. 101 
the four Vaisnava sects including Sri and Madhvi are mentioned (atah kalau 
bkavixyanti catvdrah sampraddyinah\ srt-mddhvi-riulra-sanakd vaipnavdh 
k$iti-pdvandh\\) ; and in chap. 78 there is mention of the method of 
initiation introduced by Ramanuja (mmad-rdmdnuja-diksd-vidhdnam vidhi - 
purvakam\ kathitam .j|). 

m For example, independent Mss of the Bhagavata-mahatmya and Magha- 
mahatmya are sometimes found. These M a hat my as, however, derive their 
authority from the Padma-p. 

* Uttara-kh. 81, 13-14; 68, 51; 72, 27; 72, 279 and 283 ; 76, 9-11; 
And 257, 40-41. 




1£6 Puranie Records on Hindu Rites and Customs [ca 

90, 63) and included among the daily duties of the people in 
another (viz., Uttara-kh. 233, 41), The Kurma~p. is included 
among the Tamasa Purapas glorifying Siva in Uttara-kh, 263, 81. 
There are also marks of Tantric influence, so much so that the 
Tantras and Agamas are regarded as authorities and Tantric 
Mantras are prescribed. 

The above internal evidences, considered together, show that the 
Uttara-kh. can scarcely be earlier than 900 A.D. This late date of 
the Khanda seems to be supported by the fact that none of the 
verses quoted in the early Nibandhas from the ‘Padma-p/ or 
Tadma’ is traceable in it. 

That the Uttara-kh. is not a unified work scarcely requires 
any evidence to prove. The appearance of some of its parts in 
independent Mss shows that these parts did not originally belong 
to the Khanda. Further, in the marginal notes in a Ms of the 
Yathartha-maiijarl 08 it is written that according to a Puranacarya 
named Narasiniha Thakkura, Madhvacarya wrote three hundred 
verses on the denouncement of the ashes and the Rudrak$as and 
added them to the Uttara-khanrla 00 . Though the absence of such 
verses subjects the above information to doubts, there is a 
chapter (263) which seems to have been interpolated by some 
person belonging to the Sri or Madhva sect. In this chapter the 
Pasandins, including especially the Siva-worshippers, have been 
described and the Maya-vada (of feamkaracarya) has been de¬ 
nounced as Pracchanna Bauddha (i.e., Buddhist in disguise). 
This chapter, however, cannot be dated later than 1500 A.D., 
because Vijnana Bhiksu (middle of the Kith century) quotes in 
his Samkhyapravacana-bhasya those verses from this chapter 
which contain the above mentioned denouncement (see App.). 

Though the Uttara-kh. was open to additions and modifications 
down to a very recent date 100 , it seems to have attained practically 
its present contents earlier than 1500 A.D. Vacaspatimisra, 
Govindfinantla, Raghunandana, Gopfdabhatta and Vijfiana Bhiksu 
quote verses from some of the chapters of this Khafl$a (see App.); 

m Ms No. 4093, dated 1734 Saka, D.U.Mss Lib. The author is Srltlrtha- 
svamin, or Ramananda-tirtha according to R. L. Mitra’s Notices of Sanskrit 
Mss, L. 1017. 

w tarki padmiya-dvitiyottaradchande pad bhmma-rudrtikfa-nindd tat-kkamfiya - 
trtiata-slokanam madhvdcdrya-krtatvam purdnaedrya-naratimha-phakkurenu 

Ukkitam . Yathartha-mafijarl, fol. 5b. 

asminn eva hhaiujLe ktdau siva-pujayam abhimpo ltkhitah\ 
atah purvaparamvilagnat vad asmin khande trisata-ilokd 
madhvacarya-kfta iti narasimhena likhitam .—Yathartha-raafij&ri, fol. 67b. 

100 This is best shown by the untraceable quoted verses and by a comparison 
between the printed text of the Uttara-kh. and that preserved in Bengal Mss. 
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the contents of the ‘Uttara-khan^a’ as given in N&r I, 93 seem 
to tally with those of the AnSS ed.; and there is a Ms 101 of the 
M&gha-mahatmya which is dated 1311 Saka. 

5. THE BRHANNARADlYA AND THE NARADlYA 

purAna. 

As these two Puranas are closely interrelated and as either of 
them has sometimes been taken to be the original Naradlya 
Purana 102 , it is necessary to examine them in order to understand 
their true character. 

The Brhannaradlya 103 is purely a sectarian work lacking all 
the characteristics of a Mahapurana. It describes the Vaisnava 
feasts and ceremonies illustrated by various legends and contains 
chapters on the glorification of the Ganges, the duties of the castes 
and Asramas, the funeral sacrifices and expiations, and so forth. 
It is preeminently a work on Visnu-bhakti (devotion to Visnu) 
which is said to have ten gradations, viz., Tarnasadhama, Tamasa- 
madhyama, Tarnasottama, ltajasadhama, Rajasa-madhyama, Raja- 
sottama, Sattvikadhama, Sattvika-madhyama, Sattvikottama and 
Uttamottama 1(H . This Bhakti is repeatedly declared by the 
Purana to be the only means of salvation. 

The title ‘Brhannarada’ or ‘Brlianmiradlya’ given to the work 
both in the body of the chapters 105 and the colophons shows that 
it is not the original Naradlya P., the words ‘brhaP, ‘vrddha* etc. 
being found to be prefixed to the titles of comparatively late works 
only. It should not be held that the Brhannaradlya P. ‘is 

generally so called to distinguish it from the Narada—or Naradlya 
—Upapurana’ 100 , for, we shall see below, the present Naradlya P. 
was composed, or rather compiled, after the Brhannaradlya mainly 
with the chapters of the latter. That the Brhannaradlya is not 

101 No. 931, D. U. Mss Lib. This Ms was brought to my notice by 

Mr. Subodh Chandra Banerjee, M.A., of the Dacca University Mss Library. 
108 Cf. Harapraaad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, 

pp. cxxxv-cxliii. Winternitz, Ind. Lit., I, p, 557. Visvakosa (a Bengidi 

Encyclopaedia), edited by Nagendra Nath Basu, Vol. XI, p. 627. 
m The Va&ga. ed, is generally the same as the ASB ed. Both consist of 
38 chapters. There are, df course, occasional variations in readings and 
numbers of verses in the corresponding chapters. 

104 Bnar 14, 195-207. 

Bnar 1, 86 —pttrdnam ndradiydkhyam brhad veddttha-mmmitam ; 1, 66 

— . . . . bfhanmrada-ndmadkeyam . . . puranam; and 88, 182— .... 
brhanndrada-samjnitam . 
m Wintenut*, Ind. Lit., I, p. 557, 
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the original Naradlya P. but only an IJpapurana, is established 
by other evidences also. The Matsya (53, 23), the Skanda (VII, i, 
2, 43) and the Agni-p. (878, 8) describe the Naradlya P. as 
follows: 

“yatraha narada dharman brhatkalpasritan iha\ 
parwaviyisa (Ag reads yaucavimsat) sahasrani ndradtyarri 

tad ucyate ||” 

According to this description the Naradlya P. was declared by the 
sage Narada in relation to the Brhat Kalpa. But in the Brhan¬ 
naradiya, though Narada is found to speak to Sanatkumara, there 
is no mention of the Brhat Kalpa, Moreover, the Brhaddharma-p. 
(I, 85, 88) includes this Purana among the Uj^puranas. The 
references to and quotations from this Parana in the Smrti-works 
also show that it was known to them as Brhannaradiya and not 
as Naradlya P. 

The dale of the Brhannaradiya can be ascertained within 
narrow limits. In the D. U. Mss Lib. there is a Ms (No. 1667) 
of this Purana which is dated 1578 Saka ( = 1656 A.D.). This 
Ms tallying fully with the printed edition, the Brhannaradiya must 
be earlier than the beginning of the seventeenth century A.D. As 
Gopalabhatta quotes verses from chaps. 1-6, 11, 13, 18, 81, 23, 28, 32, 
34, 35, 37 and 38 in his Haribhaktivilasa, Govindananda from chaps. 7, 
14 and 25-27 in his Suddhikriya-kaumudI, Varsakriya-kaumudl and 
Sraddhakriya-kainnudi, llagluinandana from chaps. 7, 14, 22 and 24 in 
his Smrti-tattva, and Sfilapani from chap. 16 in his Vratakala-viveka, 
the Brhannaradiya can by no means be placed later than 1350 A.D. 
Further, we shall s^e below that the present Naradlya P., in which 
the chapters of the Brhannaradiya form the main section, was 
compiled not later than tin* end of the tenth century A.D. If a 
period of at least 50 years be allowed to intervene between the 
dates of the Brhannaradiya and the present Naradlya, then the 
date of the former cannot be placed later than 950 A.D. Thus 
we get the lower limit. Again, in the Brhannaradiya Visnu's 
Sakti, which permeates the whole world and effects its creation, 
preservation and destruction 107 , is said to be known as LaksmT, 
Uma, Durga, BharalT, Bhadrakall etc. 108 . She is the Prakrti and 
the illusion (Maya) which subjects the creatures to rebirths 109 . 
Such a developed Sakti theory points to a date not earlier than 
about 550 A.D., for, though in the .Tayakhya-samhitfi, which is 
dated about 450 A.D., LaksmT, Jaya, Klrti and Maya are called 

1W Bnar 8, 6, 10 and 16. Bnar 3, 13 ft. 

Briar 3, 9 and 15, 
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Vi$nu*s Sakti, they play no part in creation. The reference, in 
Bnar 2, 44, to the story of Ajamila’s attainment of the highest 
region by singing the glory of Visnu seems to betray an acquaint¬ 
ance of the author of the BrhannSLradlya with the Bhagavata-p. 
The doctrine of nonduality (Advaita) and illusion (Maya), 
summarily referred to in Bniir 31, 57 if., shows that the Pur ana 
cannot possibly be earlier than Samkarfieiirya. lienee the date of 
composition of the Brhannuradiya falls between 850 and 050 A.D., 
and it is probable that the Parana was composed sometime about 
the middle of the Oth century. As there is nothing which goes 
against the integrity of the Pur ana, the abate date may be taken 
to be that of the entire work. 

The Brhanufiradiya, which, on account of its lengthy glori¬ 
fication of the river Ganges and its recognition of Prayiiga and 
Benares as the best of all holy places 110 , appears to have been 
written in Northern India, is a work of the Bhagavata Vaisnavas. 
In it the highest deity is Mahavisnu, who becomes Brahma, the 
inferior Visnu, and Siva through the three Gunas—Sattva, Rajas 
and Tanias respectively 111 ; the names used to mean the god of the 
Bhilgavatas are ‘Visnu’ and ‘Nanlyana’, the name ‘Krsna’ being 
rare; and the sectarian Mantra is om namo ndrdyandya*. It is 
tolerant of Saivism and declares : “The man, who differentiates 
between I lari, Samka ra and Brahma, remains in hell as long as 
the moon and stars exist” 112 . 

Let us now pass on to the NaradTya P. It is divided into two 
parts (bhaga)—the formei* (Purva), consisting of 125 chapters, 
ami the latter (Uttara), of 82 chapters. The former part, again, is 
subdivided into four subsections called Padas. The lengths of these 

Padas are as follows : 

(1) first Piida . . .. chaps. 1-41, 

(2) second Piida . . .. chaps. 42-62, 

(3) third Pada . . . . chaps. 63-01, 

and (4) fourth Pada .. .. chaps. 92-125. 

Though, as usual, the NaradTya P. is declared by Suta to the sages, 
the speakers in the different sections differ; viz., in the four Padas 
of the Purva-bhaga Sanaka, Sanandana, Sanatkumara and Sanatana 
speak respectively to Narada, and in the Uttara-bhaga Vasistha 
speaks to Mandhatj*. 

The present NaradTya P. is not the earlier NaradTya noticed by 
the Matsya, Skanda and Agni. According to these three Puranas 
the NaradTya was declared by Narada in relation to the Brhat Kalpa. 

wo Bniur 6, 9 and 87, lu Bnfir 8, 2. 

m Bn&r S, 45. 
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In the present Naradlya, however, Narada is not the speaker but 
the hearer, and there is no mention of the Bfhat Kalpa. The word 
bfhadupakhydna , which is used, abruptly and without any reference 
to the Bfhat Kalpa, in the colophons of the majority of chapters in 
Nar I, does not occur in the colophons of Nar I, 1-41 which cons¬ 
titute the main part of the work 113 . So, this word cannot be used 
to establish that the present Naradlya P. is the earlier one. More¬ 
over, Nar I, 1-41 are generally the same as Bnar, chapters 1 to the 
end, though there are variations in readings and numbers of verses. 
As regards these common chapters, the Naradlya P. seems to be 
the borrower, for this is indicated by the fact that though necessary 
changes have been made in the borrowed chapters of the Naradlya 
P., and the word bfhat used in the Brhannaradlya (1, 36 and 66) 
as a prefix to the title of the Parana has been replaced by 'ctat* 
and ‘ idaiji * in the corresponding verses (viz., I, 1, 36 and 64) of the 
Naradlya P. obviously in order to adapt the chapters of the Brhan¬ 
naradlya to the title and interlocutor of the Naradlya, the Purana 
is still called ‘Brhannaradlya’ in the colophons of the chapters of 
all the sections. The occurrence of this word in the colophons shows 
that inspite of fresh additions and the new title, the people did not 
forget the real character of the so-called Naradlya P. As to Nar I, 
42-125, it will be seen below that they are comparatively late addi¬ 
tions. Though the Uttara-bhaga derives its authority from, and 
is attached to, the present Naradlya, it is really an independent 
work. It is for this reason that this Bhaga differs in general cha¬ 
racter from Nar I, 1-41 and is sometimes found to appear in Mss as 
an independent text. 

From the above discussion it follows that the present Naradlya 
is not the earlier one and that the chapters of the Brhannaradlya 
were added to by others and given the title ‘Naradlya Purana*. So 
it is undoubtedly an Upapurana. The title of the work need not 
be taken to go against its apocryphal character, because Upapuranas 
bearing the titles of Mahapuranas are not very rare in the Purnnic 
literature. The Kurma-p. (I, 1 , 18), Garuda-p. (I, 227, 10), Devl- 
bhagavata (I, 3, 14) and Brhaddharma-p. (I, 25, 23) include a 
"Naradlya P.* among the Upapuranas. It is not known whether 
the present Naradlya is identical with that mentioned by these 
Puranas. 

Let us now proceed to discuss the dates of the different sections 
of the present Naradlya P. As Gopfilabhatta quotes verses from 
chaps. 2, 3, 6, 10, 22, 24, 31 and 38 of Nar II in his Haribhaktn 

Harapras&d Shastri wrongly says that the word 4 Muulupdkhpdna* is found 
in every colophon. See, Shastri, Cat. of Sans. Mss, ASB, Vol. V. Preface, 
p. exxxv. 
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vilasa, Gadadhara from chap. 23 of Nar I and chaps. I, 2, £2, and 
31 of Nar II. in his Kalasara, llaghunandana from chaps. 13, 27 
and 30 of Nar I and chaps. 1, 2, 22, 24 and 38 of Nar II in his Smrti- 
tattva, Govindananda from chap. 28 of Nar I in his Snaddhakriya- 
kaumudl, Vacaspatimisra from chaps. 38 and 39 of Nar II in his 
Tlrtha-cintamani, Madanapala from chap. 2 of Nar II in his Madana- 
parijata, Madhavadarya from chap. 7 of Nar I and chaps. 7, 23, 27 
and 31 of Nar II in his com. on the Parasara-smrti, Hemadri from 
chaps. 23 and 25 of Nar I and chaps. 1-3, 22, 24 and 31 of Nar II in 
his Caturvarga-cintamani, and Devanabhatta from chaps. 1, 2, 23, 
31 and 37 of Nar II in his Smfti-candrika 114 , and as Gop&labhatta 
refers to the interlocutions between (1) Mohini and king Rukmah- 
gada and (2) the sage Vamadeva and llukmangada in his Hari- 
bhaktivilasa (pp. 380, 519 and 1034), Hemadri mentions Mamdhatr, 
Vasi$tha, Mohini and Rukmahgada as speakers in his Caturvarga- 
cintamani (Vol. II, part ii, pp. 772-5 etc.) and Devanabhatta 
mentions Mohini and Vasistha as speakers in his Smrti-candrika 
(Vol. IV, pp. 05, 08 and 121), it is sure that the first Pada of the 
Purva-bhaga and the story of king Rukmahgada and his wife Mohini 
in the Ultara-bhaga (chaps. 1-37) were combined under the title 
‘Naradlya P.’ earlier than 1100 A.D. The verses quoted by the 
above mentioned Smrti-writcrs from the ‘Naradlya P.’ and traced 
in the present Naradlya prove that these Smrti-writers, hailing from 
different parts of India, draw only upon the present apocryphal 
Naradlya 115 , and that the real Naradlya was generally superseded 
by the present one even as early as the beginning of the twelfth 
century A.D. As the attainment of such circulated importance 
by the present Naradlya could not be possible in a short time, 
the Purdna should be dated not later than the end of the tenth 
century. The Brhannaradlya being earlier than the present Nara¬ 
dlya, the latter cannot be placed earlier than the last qxtartcr of the 
ninth century A.D . 

The above date is not the date of all sections of the Naradlya P., 
for chaps. 42-125 of the Purva-bhaga and chaps. 38-82 of the Uttara- 
bhaga bear* stamps of comparatively late dates. In the former 
chapters the interlocutors differ from those of the remaining ones, 
and there is a breach here in the tone of Bhakti that permeates 
N&r I, 1-41. There are also traces of a fully developed Radha 

m See App. 

m By his statement that he did not draw upon the Naradlya P. because it 
did not contain any chapter on gift, BaJlaJasena means most probably the 
present Naradlya in which there is no chapter on gifts. Cf. Danasagara, 
fol, Sb— bhdgavatam oa purdnam brakmandam o aiva namdiyam co| 
d&na-vidhi-iunyam etat trayam ika na mbanft d)dhtm awdhfrya\\* 
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cult. In Nar I, 83 Radha is called the Mula-prakrti. She is des¬ 
cribed as ‘nirgumV, ‘nitya\ ‘sarvadya’, *tcjomapdala-madhyastha > , 
‘drsyadrsya-svarupiiu’ etc., and is said to be inseparably connected 
with Krsna who is called Parannitman and of whom Nar&yana, 
Siva and the other Krsna, ‘the lord of the Gopikiis’, arc born. The 
goddesses like Mahalaksrm, Durga, Sarasvatl and others are said 
to be the partial incarnations (amsavatara) of Radha. In Nar I, 
88 the formation of the Tantric Mantras of Radha and the Tantric 
method of her worship have been laid down. The contents of the 
eighteen Mahapuranas, as given in Nar I, 92*109, tally fully with 
those of almost all the present ones. So these chapters could not 
have been written before these Puranas attained practically their 
present form. The late age of Nar I, 42-125 seems further to be 
evidenced by the fact that none of the numerous Smrti-writers has 
been found to quote even a single line from them. Chapters 38 If. 
of the Uttara-bhaga deal with the glories of the river Ganges and 
the holy places KasI, Purusottama etc. These chapters are com¬ 
paratively late additions and are generally derived from other 
sources. For instance, Nar II, 52-61 have many verses in common 
with Brahma-p. 28 and 45 ff. Their comparatively late date is 
further evidenced by the fact that though in Purva-bhaga chap. 125 
(verse 26) the Naradlya is said to have four Pildas, in Uttara- 
bhaga chap. 82 (verse 41) it is said to consist of five Padxis. All 
of the chapters 88-82 of Nar II, however, are not very late additions. 
The quotations made by Gopalabhatla, Raghunandana and 
Vacaspatimisra from chaps. 38 and 39 of Nar II prove that at least 
chaps. 38-43 on the Ganges are earlier than Vacaspatimisra. 

The result of the above analysis, so far as it relates to the 
Naradlya I\, is as follows : 

Nar I, 1-41 .. C. 875-1000 A.I). 

Nar I, 42-125 Comparatively late. 

Nar II, 1-37 .. C . 875-J000 A.I). 

Nar II, 38-82 . . Comparatively late. At least Nar II, 

38-43 are earlier than Vacaspatimisra. 

On the evidences of the grammatical tradition, the treatment of 
the three branches of Jyotisa, and the attribution of the five Kalpas 
of the Atharva-veda to all the Sakhas of all the Vedas, llaraprasad 
Shastri brings down the date of the Naradlya P. to 700-800 A.D. 116 . 
We cannot understand why he does not put the date of the Purapa 
lower still, though there is no evidence to push up the lower limit 
of the date to such an early period as 800 A.D. The only argument 

m Haraprasad Shastri, Cat. of Sans, Mss, ASB, Vol, V, Preface, 
pp. cxxxvii-cxxxviii. 
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he adduces in this regard is the inclusion of Vindu among the 
Pasas. He says that as the Naradlya P., in its description of the 
Saiva system of philosophy, admits Vindu as one of the sub¬ 
divisions of Pasas or bondages, it is earlier than the Sarvadarsana- 
saipgmha which docs not recognise Vindu 117 . This argument 
becomes untenable when we consider that many of the chapters 42- 
125 of the Purva-bhaga are either derived from or based on those 
of other works, and that the contents of chaps. G3-91, which arc 
said to constitute the ‘Maluitantra’ 118 , are the summary of those 
of the Tantras of different sects 119 . Therefore the inclusion of 
Vindu among the Pasas cannot go against the late date of Nar I, 
42-125. 

The present Naradlya is more a compilation than an original 
work. In many places of the Purana itself 120 it is called a 
‘SamhitiT and really so, for many of the chapters are found to tally 
with those occurring in other works. For example, there are verses 
common to Nar I, 43 (verses 50 fl.) and Padma-p. (Svarga-kh. 121 ) 
chaps. 25 and 20; Nar I, 48 (verses 14 if.) and 49 agree almost 
literally with Vis II, 13 (verses 13 if.) to 10; many verses are 
found common to Nar II, 52-G1 and Brahma-p. 28 and 45 fl.; and 
so forth. 

A good number of verses, cpioted by the Smrti-writcrs from 
the Naradlya P. but not found in the present Naradlya, shows 
that in the earlier form of the Purana there were many verses 
which have been lost in the printed edition. The ‘Naradlya P. 
drawn upon by jTmutavfdiana does not seem to be the same as the 
present Naradlya because of the facts that none of the 47 lines 
quoted by him from the ‘Naradlya IV in his Kalavivcka is trace¬ 
able in the present Naradlya, and that the interlocutions between 
(1) Markandoya and Visnu and (2) Vaisya and Bhik.su, which he 
mentions as having occurred in the ‘Naradlya P.\ arc not found 
in the present edition. It is, therefore, highly probable that 
Jimutavfihana used a different recension of the Naradlya P., if 
not the earlier or original one. 

117 Ibid., pp. exlii-cxliii. 

1X8 Cf. mahutantre mmuddhtam pasttpusa-vimoksanam\ — Nar I, 97, 5; 
tripaddriJuiip catusjmdam mahdtantram pracaksatc |—Nar I, 63, 13 ; 
mahdtantram tvayd proktam sarva-tantrottamottamam j —Nar I, 92, 2. 
m Cf. taniroktam vada sarvajna tvdm aha m saranam gatah\ 
iaktes tantrdny anckdni sivoktani mu«m;ttra|i 
ydni tat-sdram uddhrtya sakalyenabhidhehi nch\ 

Nar I, 83, 7-8. Also cf. Nar I, 83, 5 and I, 76, 6. 
w Via., N&r II, 82, verses 34, 35, 40, 44 etc; I, 62, 77 and 79, 
m Ms No. 1625, D, U. Mas Lib. 
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6. THE AGNI-PUIIANA. 122 

The Matsya and the Skanda-p. notice the ‘Agni-purana* as 
follows ; 

“ That Parana which describes the occurrences of the lsana* 
kalpa and was related by Agni to Vasistha is called the 
Agneya'* 11>3 . 

But in the present Agni-p., though Agni is found to speak to 
Vasistha, there is no mention of the Isana-kalpa. On the other 
hand, the Varfiha Kalpa has been mentioned iu connection with 
the Tortoise incarnation of Visnu (see Ag 2, 17). This disagree¬ 
ment between the description iu the Matsya and the Skanda-p. 
and the contents of the present Agni shows that the latter is not 
the earlier Agni-p. which was noticed by these two Puriinas. 
This apocryphal character of the present Agni is further evidenced 
by the verses quoted from the ‘Agni-purfma* or ‘Agneya’ in the 
Smrti-Nibandhas but not found in the present Agni. The express 
mention of Vasislha and king Ainbarisa as interlocutors 1 - 4 , and 
the occurrence of the words ‘kuru-sardiila’, 4 vlra’, 4 rajan\ ‘nrpa\ 
‘rajendra’ etc. in the vocative case in many of the quoted passages 1 - 5 , 
prove that in the original (or rather earlier) Agni-purana 
Vasistha spoke to king Ambarlsa at least on the various topics on 
Dharma. Moreover, in one of the verses quoted from the 
‘Agneya-IV in the Tlrtha-cintamani Surya is mentioned as the 
speaker, and in another Visnu speaks to Gariga (cf. Tlrtha- 
cintamani, pp. 206 and 263). In the present Agni-p., however, 
there is no interlocution between Vasistha and king Ambarlsa or 
between Visnu and Gariga, and there is also no chapter in which 

m The Vauga. ed. is chapter by chapter the same as the AnSS ed. There are, 
of course, occasional variations in readings and numbers of verses in the 
corresponding chapters. 

“* yat tad isanakam kalpam vrttdntam adhikrtya ca| 
vasifthdydgnind proktam agneyarn tat pracakfate || 

Mat 53, 28 and Sk VII, i, 2, 47. The latter reads * Udna-kalpasya in 
the first line. 

In Ag 272, which is an abridgment of Mat 53 and not of Niir I, 02-109 as 
Haraprasad Shastri holds, the reference to the Isana-kalpa has been left out 
obviously with a view to adapting the description to the present Agui. 

*** Cf. Danasagara, fol. 253a and 96a-97b; and Krtya-ratnakara, fot. 189b. 

m Cf. Danasagara, fol. 96s-97b, 99a-b, lOOa-b, etc.; 

Caturvarga-cintumani, I, pp. 527 and 978, II, pp. 1136 ff. and so on; 
Krtya-ratnakara, fol. 189b; Danakriya-kaumudl, p. 57; 

Haribhaktivilasa, p. 752; Smrti-tattva I, 411 and II, 286; 

Kilaaftra, pp. 70, 1W and 602; and so on. 
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Sfirya is the speaker. The above facts, considered together, prove 
definitely that the present Agni-p. is not the earlier one 126 . 

From a comparison between the present Agni-p. and the verses 
quoted in the Nibandhas from the earlier Agni we understand 
that the former is the result of a destructive recast to which the 
latter was subjected. How in this recast the form of the older 
Purana was changed is best exemplified by a comparison between 
a long passage, or rather an entire chapter, quoted from the 
‘Agni-p/ in the Danasagara (fol. 90a-97b) and chap. 210 of the 
present Agni. In the quoted passage Vasistha is found to speak 
to the king (Ambarlsa) on Gucladhenu-dana (gift of a cow made 
of raw sugar); but in the said chapter of the present Agni, though 
all the marks proving the interlocution between Vasistha and the 
king have been eliminated, many verses have been retained ; viz., 
Ag 210, verses 13b-17a, 19-21, 22b, 23 and 25-29a tally with some 
of the verses quoted in the Danasagara (fol. 9(>a-97b). The above 
comparison further shows that the present Agni-p. is not a new 
work from beginning to end but has retained fragments of chapters 
and isolated verses from the earlier Purana. It is for this reason 
that a few of the numerous quoted verses are found in the present 
Agni with variations in readings and arrangement of lines. 

The present Agni-p., though an ajxicryphal and comparatively 
late work, does not seem to have come down to us quite 
unadulterated. There are evidences to show that some oj its 
chapters , viz., 21-100, 203-272 and 317-320, are in all probability 
later interpolations. In Ag 1 the essence of all knowledge (vidya- 
sara) is proposed to be given. This knowledge is divided into two 
classes—Para and Apara. The Para Vidya is that with which the 
supreme Brahma is attained, and the Apara Vidya consists of the 
four Vedas, the six Vedarigas (Siksa, Kalpa, Vyakarana, Nirukta, 
Chandas and Jyotisa), Abhidhana, Mlmamsfi, Dharmasastra, 
Parana,Nyaya, Vaidyaka, Gandharva, Dhanurveda and Arthasastra. 
It is to be noticed that in the above enumeration there is 
mention neither of the Pancaratra Samhitas, of which, as we shall 
see below, some of the interpolated chapters of the present Agni-p. 
seem to be summaries, nor of the methods of the worship of 
different gods dealt with in these chapters. Again, in chap. 20 
Agni speaks of the nine kinds of creation, refers to the story of 
SatPs birth as the daughter of Himalaya, and ends with the verse 

'wibhyo naradddyvktah pujdh snanddi-purvikdh | 
svayarfibhuvadyds tdh kjtvd viynvader bhukti-muktuldh | j * 

*** Dr. S. K. De also expressly calls it ‘apocryphal*. See De, Sanskrit Poetics, 

Vol. I, p. 10S. 
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This verse, which serves as an introduction to chaps. 21-106 on 
the Tan trie worship of Visnu, Siva, Ganesa, Siirya and Gauri, is 
so irrelevant and abrupt that it proves the spurious character 
of these chapters. Their comparatively late date is further 
established by the fact that though in chaps. 12-15 Krsna is the 
eighth of the ten incarnations of Visnu, in chap. 49 (verse 6) it 
is Haladhara who occupies his place. From the lists of the ten 
incarnations of Visnu we know that the substitution of Krsna by 
Haladhara is of much later date. Of these interpolated chapters 
(21-100), the first 49 (i.e., chaps. 21-70 on Visnu-worship, Visnu- 
dlksa, installation of the images of Visnu, and so forth) are most 
probably summaries of one or more of the lYmearfdra Samhitas, 
for some of the verses quoted in Gopfdabhalta's Ilaribhaktivilnsa 
from the Ilayaslrsa-pahcaratra have their parallels in Ag 09-70 
ascribed to Ilayagriva. For example, Ag 41, 0 (isfukds ca supakvdh 
syuh) resembles the quotation from the Ilayasirsa-panearatra in 
Haribhaktivilasa, p. 1015. Ag 71-106 (on Paneayatana-puja), again, 
seem to be later than Ag 21-70. The la*l verse 

skanddyeso yathd prdha pratisthddyam tathd srnu j 

stiryesa-g ana-saktyddrh parivdras\ja vai hareh j | 

of chap. 70, that introduces chaps, 71-106 declared by Isvara (i.e., 
Siva), is also abrupt and irrelevant. This introductory verse being 
ascribed to Ilayagrlva, it is highly probable that chaps, 71-100 are 
later than chaps, 21-70. In Ag 259, 1 Agni proposes to report what 
Puskara said to Rama on < rg-yajuh-saniatharva-vidhana\ Conse¬ 
quently chaps. 259 (verses 2 IF.) to 262, ascribed to Puskara, deal 
with Rg-, Yajuh-, Sam a- and Atharva-vidhfma. But the speaker 
is found to speak further on omens, worship, hath etc., almost all 
of which are imbued with Tantric elements. This continued 
portion (i.e., chaps. 203-272) of Puskara’s speech is most probably 
spurious. The word bhuyah in the line ‘ bhwyah skandfiya ydn 
aha mantran tsas ca tan vade’ (Ag 310, 5) which introduces 
chaps. 317-320 ascribed to isvatfa, presupposes chaps. 71-106 in 
which Isvara speaks to Skanda. Therefore, at least chaps . 317-326 
cannot be earlier than chaps. 71-106. Among the remaining 
chapters there may be some which arc spurious, but it is almost 
impossible to detect them. 

From the first chapter of the present Agni wc understand that 
the compiler of this Parana had the deliberate intention of making 
the work a sort of a cyclopaedia in miniature. With this end in 
view he summarised the contents of some works, viz., the Rama- 
yana, the Mahabharata, the Ilarivamsa, the section on Gaya- 
mahatmya in the Viiyu-p., the Sutras of Pihgala with a 
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commentary, the Amarakosa 127 , the Yuddha-jayarnava 128 , the 
Hastyayurveda of Palakapya, etc., and incorporated verses or 
entire chapters of other works, viz., the Narada-smj*ti 129 , the 
Yajfiavalkya-smrti and the Visnu-p. 130 . Hence it can be little 
dubted that the chapters on the different branches of learning 
belonged to the 'present Agni-p. in its earliest form, and that they 
were put together to constitute the Purfina at the same time. That 
of these chapters at least those on Bhuvana-kosa, Yoga and 
Brahma-jnTina arc contemporaneous, is further established by 
Ag 107, 12b-13a ( hharate datta-laksmikah sdlagrame harirfi gatah\ 
sa yogi yoga-prasidve vaksye taccaritum punah\\) containing an 
unmistakable reference to chap. 380 wherein the story of Bharata 
is given in connection with Yoga and the knowledge of Brahma. 
From all these we can safely hold that the date of compilation of 
the present Agni is the same as that of the summaries and incor¬ 
porations. Now, in course of enumerating those Puranas, or parts 
thereof, which he rejected as compiled, unauthoritative or influenced 
by Tantricism, Ballfdascna names in his Dun a saga ra a few spurious 
Puranas including the ‘Agneva 1 and the ‘Tarksya’ and enumerates 
their contents which agree remarkably with those of the present 
Agni and Gnruda 131 . So the present Agni, in which the great 
majority of the numerous verses quoted in the Danasagara from 

lff7 Haraprasacl Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, pp. cxlvii-cxlviii 
ami cl. Wilson, Essays, Vol. I, pp. 89-90. 

Ag 123-149 are certainly the summary of the Yuddha-javnrnava—a work 
drawn upon by Narapati (the author of the Svarodaya), Raghunandana 
and others, because we have found that some of the lines quoted from Ihe 
Yuddha-jayamava in the Smrti-tattva resemble some lines in the above 
mentioned chapters of the Agni-p. For instance, the line *yasmmnrkse 
it hit o bhanus tadudi trini mastakc quoted from the Yuddha-jayarnava 
in Smjrti-tattva I, p. 642 may be compared with Ag 126, lb— ‘yasminnrkse 
bhavet iuryas tadadau trini murdhani*. Moreover, in Ag 123, 1 Agni 
proposes to give the substance of the Yuddha-jayarnava (vaksye .... 
sdram y uddha-jay dr nave) . This substance, however, does not seem to be 
very true to the original but appears to have innovations. 

1W Kane, Hist, of Dhs., Vol. I, p. 173. 

13,0 Ag 380 has numerous verses in common with Vi? II, 13, verses 13 ff. 

131 Danasagara, fob 3b-4a— 

tdrk^yam puranam aparam brdhmam dgneyam eva ca\ 
trayovimsati-sdhasryam puranam api vaimavam\\ 

»at-sdhasra-mitam lingam puranam aparam tatha\ 
dikpd-pratiit ha- pdsanda-mukti-ratna-pankmnaik \| 
mrm-vamMnucaritaih kosa- vyakaranadibhih\ 
asangata-kathd-bandha~para*para-virodhitoh 11 
tan mina-ketanadindm bh<inda-pdsanda4ingrndm | 
loka-vaficanam alokya sarvam evdvar(? dh)iritam\\ 


18 
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an ‘Agni-p.’ is not traceable, must be the same as Ball&lasena’s 
spurious ‘Agneya’ and consequently be earlier than 1100 A.D. 
P. V. Kane compares the text of the Vyavahfira section of the 
Yajfiavalkya-smrti found in the Agni-p. (chap. 253, verse 32 to 
chap. 258) with those used by the commentators Visvarupa and 
Vijnanesvara and comes to the conclusion ‘that the text of Yaj. 
preserved in the Agni-purana is intermediate between the text of 
Visvarupa and that of the Mitaksara’. lie further adds: “As 
Visvarupa flourished about 800-825 A.D., the Agni-purana re¬ 
presents a text of Yaj. current somewhat later, i.e., about 
900 A.D.” 132 As to the Alamkara-section of the Agni, Kane is of 
opinion that as the extant Agni quotes Dandin and Bhamaha 
and knew the theory of Dhvani, it was composed about 900 A.D. 133 
S. K. De differs from Kane and assigns this section to the beginning 
of the ninth century A.D. 134 Inspite of these differences of opinions, 
there can be no serious objection if we hold that the present Agni-p, 
was compiled some time during the ninth century 135 , Ilaraprasad 
Shastri also places the date of the Parana between 800 and 900 
A.D. 13C This general date seems to be supported by other evidences 
also. Tantricism in the sections on astronomy and medicine, which 
have been mentioned among the different branches of the Aparfi 
Vidya, shows that the date of the Agni-p. cannot possibly be earlier 
than 800 A.D., because from an examination of the Matsya, Varfiha 


It is to be noted that though Ballulasena expressly says that he rejected the Tiirksva’, 
‘Brahma’, ‘Agneya’, ‘Vaisnava’ and ‘Lihga’ as spurious and deceptive,he draws, con¬ 
siderably upon a Brahma-, an Agni- and a Visnu-purana in his Danasiigara and 
includes them in the list of the Puranas used in writing the digest (see I)aiM- 
sagara, fol. 2a). So, it is sure that he knew another set of Puranas whkih he 
considered genuine. The word apara used in the above verses is important in 
this connection. 

Kane, Hist, of Dhs., Vol. I, p. 172. 

183 Kane, History of Sanskrit Poetics, pp. II-V, and Ilist. of Dhs., Vol. I, p. 172. 

184 S. K. Die, Sanskrit Poetics, Vol. I, p. 104. Also see De in JRAS, 1923 (Part 
IV, October), pp. 537-549. 

130 In IHQ Vol. X, 1934, pp. 707 fT. an attempt has been mode by V. Raghavan 
to prove the indebtedness of the Alamkara-section of the Agni-p. to the works of 
Bhoja and thus to assign the Purana to a post-Bhoja date. But this date cannot 
be finally accepted until further and more definite proofs have been adduced in its 
favour. 

See also Poona Orientalists, Vol. II, April, 1937, pp. 15-17 for S. K. De’s notes 
on V. Raghavan’s views,. 

Wilson’s view that the present Agni is probably to lx? placed anterior to the 
eighth and ninth centuries A.D., hardly deserves any attention. See, Wilson, 
Essays, Vol. I, p. 90. 

336 Haraprasad Shastri, Cat. of Sans. Mss, ASB, Vol. V, Preface, p. cli. 
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and other Pur&nas we understand that the Tantric elements began 
to be absorbed appreciably by the Puranas not earlier than about 
800 A.D. Again, the majority of the verses quoted by Govindananda 
in his Danakriya-kaumudl (but not in his other works) from the 
Agni-p. are found in the present Agni (see App.). Moreover, the 
verses on Gudadhenu-dana quoted in the Danakriya-kaumudI (pp. 
58-61), though .agreeing remarkably with Ag 210, 10b-31a, differ 
from the passage on the same topic quoted in Ballalasena’s Dana- 
sagara (fol. 96a-97b). It is, therefore, sure that at least the verses 
on Gudadhenu-dana, from which Vasistha and Ambarlsa have been 
eliminated, were taken by Govindananda from the present Agni. 
Hence the present Agni must be dated not Later than 1500 A.D. 
According to Haraprasad Shastri ‘the eight chapters on Prosody in 
the Agni-p. is the summary of the Sutras of Pingala with a com¬ 
mentary. That commentary is controverted by Ilalayudha in the 
second half of the tenth century without naming its author. So 
the Agni would come some considerable time before Ilalayudha. 
Had Haltiyudha’s commentary been known to the author he would 
certainly have given the summary of this most popular commentary 
and not an obscure predecessor of it 137 \ 

The present Agni is originally a work of the Puncaratras. It 
proposes to deal with Brahma which is identified with Visnu (cf. 
Ag 1, 9-11). It is for this reason that Visnu’s incarnations are 
narrated at the very outset. In other non-spurious chapters also 
it is Visnu who is identified with Brahma and whose worship is 
preached. As examples, the chapters on Yoga and Brahma- 
vijriana may be referred to. The Purana has sometimes been taken 
to be a manual of the Bhagavata priests 138 . But such a character 
cannot be attributed to the 'present Purana in its original fonn, 
because the Bhagavata characteristics are found only in those 
chapters which, wc have seen, are in all probability later additions. 

It is difficult to say where the present Agni was first compiled. 
The view of Haraprasad Shastri that it was compiled in Bengal 
or Behar is based on evidences contained in those chapters of the 
Purana which appear to be spurious. 

Besides the extant Agni-p., Mss have been found of another 
work called ‘Vahni-purana’ 139 . This Vahni-purana, which is quite 
different from the present Agni, contains no mention of the Isana- 
kalpa or of the interlocution between Agni and Vasistha. Though 
it contains an interlocution between ‘Deva and Ambari^a 140 ', there 

m Haraprasad Shastri, Cat. of Sans. Mss, ASB, Voi, V, Preface, p. d. 

*** Forquhar, Outline, p. 179. 

m Eggeling, India Office Catalogue, Part VI, pp. 1994 ff, 

140 Ibid, p, 1191, 
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is none between Vasi^tha and king Ambari$a as in the Agni drawn 
upon by the Nibandha-writers. Therefore, it is certainly not the 
earlier Agni which was known to these authors, though it seems 
to have been based on the latter. Whether it is the same as the 
‘Vahni-purana’ drawn upon by the Nibandha-writers like Devaiia- 
bhatta, Hemadri, Madhavuvarya, Gopalabhatta and Gadadhara, 
cannot be asserted until the quoted verses have been traced in it. 
That sometimes the ‘Agni-purana’ was confused with the ‘Vahni- 
purana’ is shown by the reading * Agni-punnm* in one Ms of Madha- 
vilcarya’s com. on the Pariisara-smrti for ‘Vahni-purdna in others 141 . 
But such rare variations should not be made the basis of the state¬ 
ment that it was the real Agni which was also called ‘Vahni-purana’. 

In this connection a few words regarding the contents of the 
earlier Agni-purana may be said here on the basis of the quotations 
made from it in the Nibandhas. These quotations show that the 
Purana dealt, among other topics, with Adbhuta-santi (see Adbhs.), 
different kinds of gifts (see Danasagara), dedication of tanks and 
gardens, impurity due to births and deaths, funeral sacrifices, 
penances, fasts and worships on different Tilhis, bathing and worship 
of Visnu, selection and worship of feilagrama, and bath in the ganges. 
Regarding the stories occurring in it Balltila.sena's Adbhutasagara 
and Gopalabhatta's Ilaribhaktivilasa supply us with valuable infor¬ 
mation not only by quoting verses from the 4 Agni-p.’ or ‘Agneya’ 
but also by referring to the topics or stories contained in the chapters 
from which the verses were drawn. From these quotations and 
references we understand that the Purana contained a long story 
of Vslmanotpatti and Iliranyakasipu-vadha dealt with most pro¬ 
bably in more chapters than one 14 -. It also contained the long 
story of the Rainayana, because there is mention of the blind sage’s 
‘lament for his son killed by Dasaratha U4 \ of Ravana’s fight with 
Indra and the latters defeat 144 , and of Trijata’s detailed dream 
about the fate of Havana and his capital 145 . The quoted verges 
further show that the chapter or chapters dealing with Hiranya- 
kasipu-vadha had a large number of verses, if not all, in common 
with Mat 101-3, Pd (Srsti-kh.) 42 and IIv III, 41-47 14n , and that 
the section on Trijata-svapna had many verses in common with 
the RAmayana 147 . 

m See Madhavacarya’s com, on the Parasara-pmrti, Vol. I, Part i, p, 178. 
la See Adbhs, p, 708; and pp. 19, 50, 320 etc. 

143 See Ilaribhaktivilasa, p. 943— agnipurdne dasaratha-kata-putra-vipral&pc etc. 
lu Adbhs, pp. 28, 657 etc. 

148 Ibid., pp. 500, 501 etc. 
m Ibid., pp. 50-51, 820, 878, 412 etc. 
w Ibid., pp. 512, 513 etc. 
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7. THE GARUDA-PURANA. 148 

The title of the present Garuda-purana is due to the story 
that Garu^a once worshipped Visnu and received a boon from the 
latter that he would become the author of a Pu rana-sarnhita. Con- 
sequenty, Gambia spoke out the Garuda-purana to Kasyapa. Visnu 
then imparted it to Iiudra, Brahma and other gods; Brahma to 
Vyiisa, Daksa and others; Vyasa to Suta; and Suta to the sages 
Saunaka and others in the Naimisa forest (see Gel I, 2 ). 

This Purana, which consists of two Kliaiujas— Purva and 
Uttara, is a work of cyclopaedic character containing almost every¬ 
thing of general interest. Thus in the Purva-khanda there are 
chapters on almost all the five themes of the Purana as well as on 
astronomy, astrology, testing of gems (ratna-parlksa), omiiia and 
portenta, chiromancy, medicine, metrics, grammar, politics (niti), 
various Smrti-topics, details of the worship of different deities, 
vows (vrata), initiation, holy places, Yoga, knowledge of the supreme 
Brahma, and the stories of the Rfimayana, Mahabharata and 
Ilarivaipsa. The Uttara-khanda is a voluminous but quite unsys¬ 
tematic work and ‘treats of everything connected with death, the 
dead and the beyond. In motley confusion and with many repeti¬ 
tions, we find doctrines on the fate of the soul after death, Karman, 
rebirth and release from brith, on desire as the cause of Samsara, 

on omens of death, the path of Yama, the fate of the Prctas-, 

the torments of the hells, and the Pretas as causing evil omens and 
dreams’. Of these two Khandas the first consists mainly of the 


XiS Jivananda Vid.viisagara's ed. of tin 
The corresponding chapters in the Purvi 
following: 


Jivananda’s 

ed. Vahga. ed. 

I, 1-132 

= I, 1-132 respectively 

133 

= 133-134; 

134 

* 135; 

135 

« 136-139; 

136-191 

5= 140-195 respectively 


Gd differs much from the Vahga. ed. 
L-khandas of the two editions are the 

Jivananda's ed. Vahga. ed. 

I, 192-204 = I, 198-210 respectively; 

205-221 = 217-233 respectively; 

222 = 234-235; 

223-228 = 236-241 respectively; 

229 = 242-243. 


Chaps. 196-197 and 211-216 of the Vahga. ed. are not found in Jivananda's ed. 
There are also numerous variations in readings and numbers of verses in the cor¬ 
responding chapters. The Uttara-khanda of this Purana varies so hopelessly in 
the two editions that it is impossible to note the variations here. 

The difference between the Vahga. and Vchk. editions is also not negligible; 
for Gd I, 235 (on the glories of Visnu) of the Vahga. ed. is not found in the Vehk. 
ed., and Gd I, 239-240 (on Brahma-gila) of the latter cd. are not found in the 
former. As regards the remaining chapters of the Piirva-khandas in the two editions, 
there are occasional variations in readings and numbers of verses. 

The differences between the Uttara-khapd** in the two editions are too 
numerous to be noted here. 
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incorporation of entire chapters and isolated verses of some of the 
standard works on the different branches of learning. It also gives 
summaries of some other works. Of these different sources used by 
the Garuda-p. some have already been pointed out by scholars. These 
are the Yajnavalkya-smfti, Mami-smrti, Parusara-smrti, Brhat- 
samhita, Kalapa Vyakarana with Katy ay ana’s additional chapter 
on verbal derivations, Astarigahrdaya-samhita of Vagbhala II, 
Asva-cikitsil of Nakula, and Canakya-rajanltisastra of Bhoja 140 . 
Besides these, the Garuda-p. is found to have chapters and verses 
in common with other Puranas also ; viz., 

Gd I, 1, 14-34a, in which the 21 incarnations of Vasudeva 
have been enumerated, agree almost literally with Bhag I, 
3, 6-20a; Gd I, 49, 2-30, I, 50, 1-79 (except 50a and 00b) 
and I, 51, 1 to the end are all found in Kur I, 2, II, 18 and II, 
20 respectively ; Gd I, 50, 81-82 = Kur II, 23, 1 and 13 ; 
Gd I, 51, 3 = Kur II, 25, 2 ; Gd I, 52 (except 2b) =■ Kur 
II, 30 and 32-33; Gd I, 227, 14-20 = Kur I, 1, 12-20; a 
few verses are common to Gd I, 82-80 and Va 105 ff. (on 
Gaya-mahatmya) ; Gd I, 88-90 = Mark 95-98. 

That as regards these common portions the Garuda is the borrower 
can be little doubted. Its late origin, its careless omission of 
numerous verses from the incorporated chapters, and its summari¬ 
zation of chapters which come from early dates—all go against its 
originality. 

The contents of the present Garuda do not conform to the 
description of the ‘Garuda’ given in the Matsya, the Skanda and 
the Agni-purana, according to which the Garuda-p. was declared 
by Kr^na (or Visnu according to the Agni) in connection w r ith the 
origin of Garuda from the cosmic egg (vis vanda) in the Garuda 
Kalpa 150 . In the extant Garuda, though Viisnu is the narrator, 
there is no mention of the Garuda Kalpa or of the origin of Garuda 
from the cosmic egg. This disagreement, and the absence of the 
verses quoted by the early authors like Anandatlrtha Madhva, 

IHQ, Vol. VI, 1930, pp. 555-558. Ilaraprasad Shastri, Cat. of Sans. Msa, 
ASB, Vol. V, Preface, pp. cxcii-exciii. Kane, Hist, of Dhs., Vo!. I, pp. 175 and 191. 

m Cf. yadd ca gdrufie kalye visvdnddd gamdodbkavam | 
adhikfiyabravit krsno gdrudam tad ihocyatc\ | 

Mat 53, 52 and Sk VII, i, 2, 72. The latter reads *vd* for *ca* and 4 garu$o 
*bhavat* for * gamdodbkavam* in the first line. 

garufarp cd^paadhaararfi vifnuktayi turkeya-kalpake | 
viavdnqLdd garwjiotpatUrp, tad dadydddhema-harruawtW 

A* 872, 21b»22a. 
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Devajjabhatta, Hcmadri 151 , M&dhavacarya and Sulapaiji, show that 
the present Garuda is not the earlier one noticed by the Matsya, 
Skanda and Agni-purana and drawn upon by the said authors. 

The date of the extant Garuda can be ascertained within narrow 
limits. Rupa Gosvainin, a disdiple of Oaitanlya of NaJvadvIpta, 
quotes a verse from Gd I, 232 in his Haribhaktirasamrtasindhu ; 
Gopalabhatta quotes a good number of verses from Gd I, 66, 221, 
231, 232, 235 and 239 in his ilaribhaktivilasa ; Gadadhara from Gd 
I, 52, 127 and 133 in his Kalasara ; Govindananda from Gd I, 31, 84 
(Gaya-mahatmya), 123-125, 127-129, 131, 140, 217, 222 and 224 in 
his Var$akriya-kaumudl, Suddhikriya-kaumudl and Sraddhakriya- 
kaumudl; Raghunandana from Gd I, 68 (ratna-pariksa), 110 (nlti- 
siira), 124, 129, 131, 133, 172 (Ayurveda), 173 (Ayurveda), 217 and 
221 in his Smrti-lattva ; and Vacaspatimisra from Gd I, 82 (Gaya- 
mahatmya) and 84 (Gayfi-mfduitmya) in his Tlrtha-cintamani (see 
App.). These quotations show that the present Garuda-p. came 
into being earlier than 1400 A.D. In his Danasagara Balliilasena 
mentions a spurious ‘Tarksya* (i.e., Garuda) Purana which, as the 
enumeration of its contents shows, is the same as our present 
Garuda. So, our Garuda-p. must be earlier than 1100 A.D. 152 
Kane compares the text of the Yajnavalkya-smrti preserved in the 
Garuda-p. with those used by Visvarupa and Vijminesvara and 
comes to the conclusion that ‘the Garuda-purana represents a stage 
intermediate between Visvarupa and Vijriancsvara’ 153 . Therefore 
the date of the Garuda-p. falls between 800 and 1000 A.D. Again, 
as the Garuda has verses from those portions of the Kurma-p. 
which were added by the Pasupatas between 700 and 800 A.D., 
and as Vagbhata II, the author of the Astaiigahrdaya-saiphita, 
lived between the 8th and 9th centuries A.D. 154 , the Garuda-p. 

161 Numerous extracts, large and small, have been quoted from a ‘Garuda-p.’ or 
‘Garuda-p.’ on the classification of gifts, limitations on the acceptance of gifts, 
proper time and place for making gifts, erection of a pandal for the purpose, 
different varieties of gifts (viz., Tulapurusa-dana, Suvarna-vrsa-dana, Rupya-vrsa- 
dana, Vidya^dana, Veda-dana, SvetaSva-dana, Gaja-dana, Ratha-dana, 
Kanya-dana, etc. etc.), praise of ‘tapas’ which is practised through Vratas, results 
of Vratas, different kinds of Vratas. (viz., Vidya-pratipad-vrata, Vidya-vrata, 
feanti-vrata, Saubliagya-vrata, Sripancami-vrata, Sudar&ana-sasthi-vrata, MaAgalya- 
vrata, Narasixpha-vrata, Gopala-navami-vrata, Arogya-vrata, Gayatrl-vrata, Ayur- 
vrata and Kaficanapurl-vrata), funeral sacrifices, Ekadasi and Dvada6*; and in 
some of these extracts Sanatkumara is mentioned as speaking to a king (addressed 
as * pdrthwa\ ' rdjan ’ etc., cf. Caturvarga-cintamani I, pp. 215, 489-491, etc.) or 
to Bharadvaja (cf. Caturvarga-cintarnani, II, i, pp. 338-341, 380-9, 405-471 etc.; 
H, ii, pp. 08-3, 227-9, etc.). 

,<Si See Danasagara, fol. 3b-4a. See also footnote 131 under Agni-p. 

m Kane, Hist, of Dhs., Vol. I, p. 175. 

m Hoerole, Medicine of Ancient India, Part 1, pp. 11-13. IRAS, 1909, p. 882. 
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cannot be earlier than about the middle of the 9th century. It is, 
therefore, highly probable that the extant Garuda was compiled 
between 850 and 1000 A.D . A comparison between the Garutfa i 
and the extant Agni tends to show that the former toas modelled 
on the latter . So the Garuda-p. should be dated in the 10th\ 
century A.D. This date is not, however, applicable to all the 
chapters of the Garuda. The Uttara-khanda , inspite of its having 
Visnu and Garuda as interlocutors, is undoubtedly a later addition. 
It is a distinct work by itself, having a fresh beginning. In the 
enumeration of contents given in Gd I, 3 there is no mention of the 
topics dealt with in the Uttara-khanda. Moreover, no Nibandha- 
writer lias been found to draw upon this Khanda. In the Ilari- 
bhaktivilasa (p. 940) there is men lion of an interlocution between 
the Bhagavat and Garuda, but the verse, which is ascribed to them, 
is not found in the Uttara-khanda. The other verses also 1 *™, in 
which Garuda has been addressed as ‘ khaga \ 4 pa/csindra* etc., are 
not found in this Khanda. lienee the spurious character of this 
Khanda is undeniable. Besides this Khanda, there are chapters in 
the Purva-kharula which appear to be spurious. These are 
especially chapters HG-ltf) and 202. Of these, the former deal with 
the incarnations of Visnu and, in connection with them, narrate the 
stories of the Ramayana, Mahabharata and Harivamsa, none of 
which has been referred to in the synopsis of contents given in 
Gd I, 3. The number of incarnations named in these chapters is 
only ten, and ‘Vamana* is replaced by ‘Dhanvantari’ which is 
assigned the third place. This number is in entire disagreement 
with that given in chap. 1, wherein 21 incarnations arc named and 
which was certainly not added later. Again, in chap. 202 the 
number of Visnu’s incarnations named is seventeen, and among 
them there are four names, viz., Rama, Ilayagriva, Makaradhvaja 
and Naga, which are not found in chap. 1. These varying lists of 
incarnations cannot be ascribed to one hand. Ilencc the chapters 
under discussion cannot but be spurious. Besides these chapters, 
there are possibly others which are spurious, but it is very difficult 
to detect them. 

The extant Garuda-p., though a comparatively late work, docs 
not seem to have come down to us in its original form. Many 
chapters and verses, which once occurred in this apocryphal 
Garuda, are not found in it at present. In the synopsis of 
contents in Gd I, 3, there is mention of ‘Vyavahara’, but in the 
present form of the Purfina there is no chapter on this topic. This 

188 Viz., those in Madana-parijala, pp. 302-308; Smrti-tattva I, 147; Haribhakti- 
vilasa, pp. 333, 334, 362, 460, 465 etc. 
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Vyavahara-section, which is now missing, was taken most probably 
from the Yajfiavalkya-smrti, because, though the Garuda appro¬ 
priates a large number of sections from the first and thiiid 
chapters of the YajnaValkya-smrti, the chapter on Vyavahara is 
remarkably absent from the Purana. The Ilaribhaktivilasa 
mentions the interlocutions between (1) Narada and king 
Dhundhumara 1f5 °, (2) Suka and king Ambarlsa 157 , and (8) Narada 
and Indra 158 . The occasional occurrence of the Words naradhipa , 
visdrppati etc. in the vocative case 109 in the verses quoted by other 
Nibandha-writers also shows that the above mentioned interlocu¬ 
tions were not unknown to them. None of these interlocutions is, 
however, found in the present Garuda. Besides these, a large 
number of verses quoted by those Nibandhakaras who used the 
apocryphal Garuda, is not found in our present Garuda. 

The extant Garuda is avowedly a Vaisnava Purana. It was 
compiled with a view to glorifying Visnu and preaching his 
worship 100 . It is for this reason that in numerous places in the 
Purana Visnu, and not any other god, is identified with the 
supreme Brahma, and more attention is paid to his worship. The 
methods of the worship of Siva, Durga, Ganesa and Surya also are 
found in this Purana, but these deities are never given so much 
importance as Vijfnu. On the other hand, they are said to be 
Visnu’s attendant deities 101 . It is perhaps for this reason that the 
details of their worship have been included in this Puiiina. 

From the evidences given by the Puranas 102 and the 
Nibandha-writers wc understand that the Garuda-p. was also 
sometimes called ‘Tftrksya*, ‘Vainateya’ or ‘Sauparna*. Among the 
Mahapuranas mentioned in the Danasagara we find the name 
‘Tarksya* and not ‘Garuda*. The quotations made by the 
Nibandha-writers under the names ‘Tarksya* ‘Vainateya* and 
‘Sauparna* are not, however, found in the extant Garuda. 

8. THE BRAHMA-PURAT\ t A. 183 . 

It is a general belief that the present Brahma-p is the original 
one, the peculiarity being that it has suffered through additions 

“ Haribhaktivilasa, p. 32*. 357 Ibid., p. 678. " Ibid., p. 882. 

188 See, for example, Smfti-tattva I, p. 148 and II, pp. 567-569. 

180 Cf. Gd I, 1, 11a— puranam garudam vaksye sdram visnu-kathdsrayam. 

Ul Cf. Gd I, 6, 70— 4 suryadi-parivarena manvadya tjire harim*. This line is 
introductory to chaps. 7 ff. on the worship otf Siva, Durga and others. 

*** Cf. Bhag XII, 18, 8 and Va 104, 8. 

1M The AnSS ed. is chapter by chapter the same as. the Vanga. ed. There 
are occasional variations in readings and numbers of verses in the correspond¬ 
ing chapters, but these variations are not many and important for our purpose. 

19 
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and losses. This belief is at the base of almost all statements that 
have been made so long by scholars about its date and authori- 
tativeness. From an examination of the Puranas and the Smfti- 
Nibandhas, however, it has been found that the present Brahma-p. 
is not the original one but is merely an Upapurana of the same 
title and that it was known as such even as late as in the sixteenth 
century A.D., if not later. 

Almost all the Nibandha-writers have profusely drawn upon 
the ‘Brahma-p.’ or ‘Brahma’ which was, therefore, one of the most 
authoritative works in the whole range of Puranic literature. But, 
curiously enough, not a single of the numerous quotations made 
by Jimutavahana, Apararka, Ilaradatta (the commentator of the 
Gautama-dharmasutra), Aniruddhabhatta, Ballalasena, Devana- 
bhatta, Kullukabhatta, Madanapala, Srldatta Upadhyaya, Cawjes- 
vara, Rudradhara and many others, is traceable in the present 
Brahma-p. This is significant and undoubtedly goes against the 
authenticity of this Purana. Definite information, however, about 
the apocryphal character of the present Brahma is supplied to us 
by Narasimha Vajapeyin, a Nibandha-writer of Orissa. Speaking 
on the authenticity of the two Puranas entitled ‘Brahma-purana’, 
he says in his NityacarapiladTpa (p. 19): 

“brahma pur finenn ca kalpatarau yad-uakyuny ddrtdni, 
tad-vyatiriktam brahmapurdnam pu rns attanui-mahatmyopa- 
brmhitam h e m a dry ad in ? ba n dh a-pa rigrh ita pi sista-parigrahdd 
eva pramdnam , tad apy upapurdridntargatam cva\ 

Thus he clearly distinguishes between the two Brahma-puriinas— 
one, a Mahapuriina, and the other, an UpapurSna. Ilis definite 
mention of the Purusottama-mFihatmya as occurring in the Upa¬ 
purana proves the apocryphal character of the extant Brahma-p., 
in which there are chapters on this Mahatmya. Its apocryphal 
character is further established by the fact that though Narasimha 
Vajapeyin was certainly acquainted with the present Brahma-p., 
none of the numerous quotations made by him from the ‘Brahma- 
purana’ in his Nityacarapradlpa is traceable in it. It cannot be 
argued that the Smrti-chapters of the present apocryphal Brahma-p. 
date from a time later than that of the Nilmndha-writer, because 
there is a Ms (No. 2337) of this Purana in the D. U. Mss Lib. 
which is dated 1610 feaka ( = 1094 A.D.) and which tallies almost 
literally with the present editions. The evidences of the Pui&pas 
also go against the authenticity of the present Brahma. According 
to the Matsya, the Skancla and the Agni-purana Brahmfi and 
Marici are the interlocutors in the original (or rather earlier) 



147 


m] Chronology of Pur ante Chapters 

Brahma-p.™ 4 , but in the present Brahma we find Brahma and 
Dak$a. All these facts establish the apocryphal character of the 
present Brahma-p. The title of the work should not be takeni 
as a point in favour of its authenticity. The lists of Upapuranas 
contained in some of the Mahapuranas show that there were 
Upapuranas bearing the titles of Mahapuranas. For example, 
Kur I, 1, 17-20 name the Skanda, Vamana, Brahman^a and 
Najradlyti Upapuranas. 

Though the present apocryphal Brahrna-p. is a voluminous 
work, there is little which it can claim as its own. It is a late 
conglomeration of chapters mainly borrowed from other sources such 
as the Visnu-p., Markandeya-p., Vayu-p., Mahabharnta and 
Harivamsa, as the following list will show. 

Br 1 (verses 21-30) = Vis I, 2, 1-8. 

„ 1 (verses 31 to 

the end) = IIv I, 1, 19 to the end. 



2-5 

= „ I, 2-7. 

*> 

6-8 

= „ I, 9-15. 

9» 

9 

il 

j—i 

£ 

» 

10 

= „ I» 26 (verses 1-11 and 48-49); 

and 

„ I, 27. 

» 

11-17 

= „ I, 28-39. 

» 

18 (except verses' 

) 


i-6); | 

[• = Vis II, 2-7 and 9. 


19-24 

) 

>> 

27 (verses 10 to ^ 

*= Mark 57 (except verses lb, 50-£2a 


the end) j 

and 64b). 

»» 

39-40 

= Va 30 (verses 79 to the end). 

Brahma-p. 70, 12 to chap. 175 deal with Gautaml-mahatmya which 

constituted an independent 

work by itself. 

Br 179 (except verses 



1-10 and 66-75) 

= Hv I, 40, 8 to the end (except 
verses 4lb-43a, 46b, 56a, 64 and 
66a). 

P 

180, 1-5 (except 3a) 

«= Mark 4, SG-40a. 

3«4 

brahmatidbhihUam p&rvam 

ydvanmdtram marlcaye [ 


brahmam trufasasahasram 

purdnam parikirtyalc\\ 


Mat 53, 12b-13a; and 

Sk VII, i, 2, 28. Sk reads ‘tad dasasdhasram 9 


for Hridaia-sdhwsram*, and ‘tad ihocyate* for ‘pariklrtyat e* in the second line. Ag 
872, 1 agrees with the Matsya in the first line but differs in the second, which runs 
as Mows: 


lakfdrdh&rdhay i tu tad br&hmaiji likkitvd saytpraddpayrt* 
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Br 

19 

180, 6-13 

180, 14 to the end 
(except 29-38 

= Vis 

I, 2, 1-8. 


and 42a) 

= Mark 4, 40!> to the end. 

99 

181 (5 ff.)— 212 

= Vis 

V, 1 to the end (except V, 
1, Ml). 

99 

99 

213, 3-9 

213, 10 to the end 

= Hv 

I, 40, 1-7. 


(except 21b- 
22a, 131a, 161 
and 171) 

I"’ 

I, 41 (except 12b-c, 15b-19, 
21a, 22b, 28c, 49b, 55, 
58a, 59, 83a, 111b, 138, 
151b, 161-163, and 165- 
169). 

Br 217 has many verses in common 

with Mark 15. 

Br 220, 22-29 

= Mirk 32, 1-8. 

99 

220, 33-42 

— 99 

33, 8b to the end. 

99 

220, G9-82a 

== 99 

30, 12 to the end (except 
19b). 


220, 82b-99 

** 99 

31, 1-8. 

99 

220, 101b 

= j, 

31, 23b. 

)) 

220, 102a 

*= M 

31, 25a. 

99 

220, 105-110a 

= 99 

31, 30-34. 

J> 

99 

220, 110b-120a 

221, l-109a (except ' 

== jy 

32, 28-37. 


59b, 77b, 84 

and 85b) 

1 = " 

34 (except 17b, 30b, 42b, 
68-69a, 74a, 76b-77, 81a, 
85b, 88-90a, 92a, 93 and 
102-103a). 

J) 

221, 109b-165a 

yy 

35 (except 8b, 33b and 
55a). 

99 

222, 1-21 

222, 22 to the end 
(except verses 

= Vi§ 

Ill, 8, 20 to the end. 


51-52) 

= yy 

Ill, 9. 

»» 

230, 1 to the end 

== 99 

VI, 1-2. 


232, 1 to the end 

99 

VI, 3. 

» 

233, 1 to the end 

^ 99 

VI, 4 (except 15b and 49b). 


234 (except 69b) 

~ » 

VI, 5 (except 52-54, 69-78a 
and 81a). 
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Br 236 


237 


238 


239-241 


242 


243 


244-245 


= Mbh XII (Santi-parvan), 238-239 (= ASB ed. 

239-240; Bom¬ 
bay ed. 240- 
241). 

= „ „ „ 240 and 245-247 ( = 

ASB ed. 241 and 

246- 248; Bom¬ 
bay cd. 242 and 

247- 248). 

= „ „ „ 248-249 and 273 

(= ASB ed. 249- 
250 and 275; 
Bombay ed. 249- 
250 and 274). 

= „ „ „ 300-302 respectively 

( = ASB ed. 302- 
304; Bombay 
ed. 300-302). 

= „ „ 303-304 ( = ASB 

ed. 305-306; 
Bombay ed. 
303-304). 

= „ „ „ 305-306 ( = ASB 

ed. 307-308; 
Bombay ed. 305- 
306). 

*= „ „ „ 307-308 rspectively 

( = ASB ed. 
309-310; Bom¬ 
bay ed. 307- 
308) lfl5 . 


That, as regards these common chapters, the apocryphal Brahma-p. 
is the borrower, requires no evidence to prove. The quotations 
made by the early authors from the Visnu, Markandeya and Vayu-p. 
show that the chapters borrowed by the Brahma-p. have been occurr¬ 
ing in these Puranas from a time earlier than that of compilation 
of the present Brahma. As to the chapters common to the Brahma-p. 
and the Harivaipsa, a comparison of the portions common to the 


1M Br SS6-245 on Samklna and Yoga were traced by F. Otto Schrader in the 
S&nti-parvan of the Mbh and published in the Indian Culture (Vol. II, 
1035-96, pp. 392-3) as a note on my article on ‘The Apocryphal Brahma* 
Purapa’ which appeared in the same journal. 
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Vayu, Harivamsa and Brahma 10 " proves the indebtedness of the 
Brahma to the Harivamsa. In these common portions the Brahma 
follows more the Harivamsa in its readings and extra verses than 
the Vayu. The portions common to the Vuyu and the Harivarpsa, 
and the references in the latter to the names of the great sages and 
the ten sons of Tamasa Manu as declared by Vayu ( vuyu-proktdh 
—Hv I, 7, 13 and £5), tend to show that the Harivamsa had the 
Vayu-p. as one of its sources. Pargitcr also doubts the Harivamsa 
version of the dynastic account to be a revision of that of the Vayu 
and says that ‘it is manifestly later than the ‘Vayu version’ 107 .’ 
As to the chapters common to the Brahma-p. and the Mahabharata, 
the priority of those of the latter is unquestionable. 

We have given above the list of chapters that have been 
borrowed by the Brahma-p. from different sources. If these chapters 
a,re left out of consideration, those which remain untraced are 
unimportant and small in number. They arc as follows : 

— Introductory verses. 

— Enumeration of the topics treated of 
in chaps. 1-17. 

— Names of holy places. 

t — For introducing chap. 27 on geo- 
’ graphy. 

v — Gods and holy places in Orissa. 

— On hells. 

I — On the results of actions done 
' (karma-vipaka) . 


1 — On Sntddha. 


— On Karma-vipaka. 

— On the worship of Vi§nu. 

— Accounts of the Dvapara and the 
future ages. 

Viz., Va 62, 72b-98, Hv I, 2, 7-27 and Br 2, 7-28a; Va 02, 99-103, Hv I, 4, 
26 ft. to I, 6, 44a and Br 4, 19-110; Va 63, 1-11, Hv 1, 6, 44b-54 and 
Br 4, 111-122. Pargitcr, AIHT, pp. 78-70. 


Br 1 (verses 1-20) 
„ 18 (verses 1-0) 

„ 25 

„ 26 

„ 27 (verses 1-10) 

„ 28-38 

„ 41-70 (1-11) 

„ 176-178 
„ 214-215 
„ 216-217 (partly) 
„ 218 


219 

220 (verses 1-21, 
30-32, 43-68, 
100-101a, 
102b-104, 
120b-212). 

223-225 

226-229 

231 


99 

>* 


99 

99 

99 
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Br 235 — For introducing chaps. 236-245 on 

Sainkhya and Yoga. 

», 246 — On Purana-mahatmya, etc. 

Besides these, there may be found even in the borrowed chapters 
verses which are not traceable in the originals. These verses do 
not contain anything important for our purpose, nor do they shed 
any light on the date of composition of the present Brahma-p. 
Therefore, they may be neglected. 

The apocryphal Brahma-p., with its borrowed and non-borrowed 
chapters, does not seem to have been composed, or rather compiled, 
earlier than the beginning of the tenth century A.D. Had it been 
composed earlier, it should have been drawn upon, or at least referred 
to, by the Nibandha-writers earlier than the middle of the 13th 
century A.D. 108 It is not that the early Nibandha-writers did not 
believe in the authoritativeness of the Upapuranas. The numerous 
verses quoted by them from a good number of such works 100 show 
that they gave almost the same importance to the Upapuranas and 
the Mahapuranas as sources of Dharma. Even after the middle 
of the 13th century this apocryphal Brahma-p. began to be regarded 
as an authority only by a comparatively small section of writers 
consisting mainly of Ilemadri, Sulapani, Vacaspatimisra and Govinda- 
nanda. Each of them quotes a good number of verses from the present 
Brahma-p. Of the very numerous quotations made by Raghunandana 
in his Smrti-tattva from the ‘Brahma-p.’ some are found in those 
chapters of the extant Brahma which deal with the holy places in 
Orissa. Raghunandana draws upon the extant Brahma-p. in his 
Yatra-tattva also. These quotations made in relation to the worship 
of the Sun, Siva and god Purusottama, and the expression ‘ brahma - 

m In Danasagara, fob 4a there is mention of a few spurious Puranas including 
the ‘Brahma* with a general statement of their contents. But as these 
contents do not agree even partially with those of our extant Brahma, it 
is highly probable, if not sure, that the sp.irious ‘Brahma’ of the Danasagara 
was different from our present Brahma. 

R. L. Mitra describes a Brahma-p. which consists of two Khan das,— 
Purva and Utt&ra, and is quite different from our present Brahma. As i«. 
mentions the history of Radha, her worship, Tula^is marriage with 
&ahkhacuda, the history of Manasa, etc., it must be a very late work. See, 
Mitra, A Catalogue of Sanskrit Mss in the Library of His Highness the 
Maharaja of Bikaner, pp. 187-9. 

1W Via., Adi-p. (not the Brahma-p. which also is sometimes called ‘Adi-p.’), 
Aditya-p., Nr^iipha-p., Kalika-p, Nandi-p., NandikeSvara, Devl-p., Saura-p., 
Saura-dharmottara, Bhavi§yottara, Visnu-rolmsya, Vi$nu-dharma, Visnu- 
dharmottara, Visnu-dharmottaramrta, Brhad-visnudlmrma, Siva-rahasva, Siva- 
dharmottara, Bhagavatl-p., Samba-p. and so forth, 
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puranokta-markandeya-hrade pradyumna-sarovare samudra-rupadi- 
tirtha-bhedadau etc.* in Smrti-tattva I, p. 366 show that though 
Raghunandana used mainly the original (or rather earlier) Brahma- 
p., he must have quoted verses from the apocryphal Purana also. 
From all this it is highly probable that the present Brahma-p. is 
to be dated not earlier than the beginning of the tenth century f 
A.D. As H emit dr i, Sidapfmi, V Cicaspatimism , Gov'mddnanda and 
Ttaghunandana quote verses from it, it cannot be later than 1200 
A.D. 170 

Let us now pass on to the different chapters. Chap. 25 gives 
a long list of the names of holy places chiefly of Northern India. 
Though it mentions the Viraja-tlrtha and the Indradyumna-saras, 
the names of Purusottama-ksetra and Ekamra-ksetra are conspicuous 
by their absence. Moreover, this chapter is wholly unconnected 
with those preceding and following it. So it seems to have been 
interpolated by some one living outside Orissa. 

Chap. 26 is meant for serving as an introduction to chap. 27 
dealing with the geography of India. It was, therefore, written at 
the time when chap. 27 was borrowed from the Markandeya-p. 

Chaps. 28-70 and 176-178, on the holy places in Orissa, should 
be considered in four groups : 

(1) chaps. 28 (1-8), 42 (35 to the end), 43-69, 70 (Ml), 
and 176-178 on Purusottama-ksetra or Puri sacred to 
Visnu ; 

(2) chaps. 28 (9 ff.)—33 on Konfirka sacred to the Sun-god ; 

(3) chaps. 34-41 on Ekamra-ksetra or Bhu vanes vara sacred 
to Siva ; and 

(4) chap. 42 (1-34) on Virajfi-ksetra or Jajpore sacred to 
Devi. 

Of these four groups of chapters, those belonging to group (1) 
were written first of all The chapters of the remaining three 
groups were interpolated later. The reference to the quarrel 
between the Saivas and the Bhagavatas, and the avowedly sectarian 
character of the chapters of the different groups, prove that they 
were written by different hands. 

The determination of the date of composition of the chapters 
on Pumsottamaksetra-mahatmya is rather difficult. They could 

aTO In his Essays, Vol. I, p. 18, Wilson opines that our present Brahma-p. ‘was 
composed in the course of the thirteenth or fourteenth century*. But this 
opinion is open to serious doubts, because, even if the Purana was compiled 
towards the beginning of the thirteenth century, it could hardly be expected 
to reach Hemadri, an inhabitant of Devagiri in Hyderabad, and to attain 
the position of an authoritative Purana within fifty years of its compilation. 
Br 56, 65 and 72-73. 
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not have possibly been written earlier than the end of the 9th 
century A.D., because there is mention of the Siva-temple at the 
side of the Markandeya lake 171 . This temple was built in 820 A.D. 
by Kundala-kesarin, king of Orissa. Again, the expensive stone 
temple, which the mythical king Indradyumna is said to have built 
at Purusottama-ksetra, may be indentieal with that built by 
Ananta-varman Codagahga (fiaka 998-1009), one of the eastern 
Ganga kings of Orissa. He was ‘a good patron of religious works 
and charities’, and ‘under his orders was built the great temple 
of Jagannatha at Puri’ 172 . We cannot, however, put much stress 
on this supposition, because it is not known definitely that there 
was no Visnu-temple at Puri before the time of Ananta-varman 
Codagahga. That the chapters on Purusottama-ksetra were incor¬ 
porated into the present Brahma not later than the middle of the 
12lh century A.D. is contain, because these chapters are earlier 
than those on Konarka, Ekfmira-kseira and Viraja-ksetra and many 
of these chapters are drawn upon by Vacaspatimisra in his Tlrtha- 
cintamani, by Siilapani in his Dolayatra-viveka and Rasayatra- 
viveka, and by Ilemadri in his Catiirvarga-ciiitfanani. 

The story of Kandu in Br 178 seems to have been aolded later 
than chaps. 170-177. This story is told by Vyasa, whereas in all 
other chapters on Orissa Brahma is the speaker. Moreover, the story 
is inserted all on a sudden without any previous hint. The story 
that there had been at Purusottama an image of Visnu made of 
sapphire and that it had been buried in golden sand by the god 
himself before Indradyumna we in to the place, is most probably 
fabricated to give the place an air of greater sanctity and antiquity. 
A similar attempt was also made with respect to the image. It is 
said that the image was first constructed by Visvakarman at the 
command of Visnu. It was then taken to heaven by Indra, thence 
to Lanka by Havana, and from Lanka to Ayodhya by Rama. It 
was then given to the lord of oceans who, k for some reason’, placed 
it at Purusottama (cf. chap. 17G). The honest motive underlying 
this story is obvious. 

The chapters on Konarka, Ekilmra-ksetra and Viraja-ksetra 
must be earlier than 1200 A.D., because some of these chapters have 
been drawn upon in the Caturvarga-cintamani by Ilemadri who 
lived far away from Orissa, the original home of these chapters, 
as well as by Vacaspatimisra in his Tlrtha-eintamani. As to the 
upper limit of the date of these chapters, it may be said that as 
they arc later than the chapters on Purusottama-ksetra, they cannot 
possibly be earlier than 950 A.D. By their mention of a Sun-temple 


m Br 56. 65 and 72*73. 
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JASB, Vol. LXXII, 190S, p. 110. 
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at KonSrka in Br 28, 46-7, they may appear to be later than 1240 
A J>. ; but it is extremely difficult to prove that the Sun-temple 
mentioned by the Brahma-p. is the same as that built between 
1240 and 1251 A.D. 173 by Narasimhadeva I of the Ganga dynasty 
of Orissa. Even if the two Sun-temples mentioned above were 
taken to be identical, we could hardly expect chapters to have 
been written on the glories of the temple and to have reached 
Hemadri within only a quarter of a century after the construction 
of the temple. It is therefore highly probable that there was already 
an ancient Sun-temple at Konarka before 1240 A.D., and Nara¬ 
simhadeva 1 either built another which has superseded the ancient 
temple in its fame and glory or rebuilt the ancient one which 
can be expected to have been in a dilapidated condition. 

Chaps. 214-215 on hells and chaps. 216-218 on Karma-vipaka 
are probably of the same date as that of compilation of the present 
Brahma. They cannot be later than 1500 A.D., because Govinda- 
nanda quotes verses from chaps. 216 and 218 in his Danakriya- 
kaumudl (see App.). Many verses of these chapters seem to be 
in common with those in the original Brahraa-p., because, of the 
numerous quotations made by Madhavacarva, only a few are found 
in chaps. 214, 215 and 217 of the present Brahma. As none of the 
quotations made by him on general customs, impurity, funeral 
sacrifices and penance is found in the present Brahma-p. though 
it contains chapters on most of these topics, it is sure that Madhava 
used the real Brahma and not the present apocryphal one. 

Chaps. 219-222 (on funeral sacrifices, customs, duties of the 
castes and Asramas, and impurity due to births and deaths) should 
be dated earlier than 1200 A.D., because Govindananda quotes 
numerous verses from chaps. 219-221 in his Sraddhakriya-kaumudi 
and Hemadri draws upon these chapters in his Caturvarga- 
cintamani 174 . These chapters (219-222) most probably come from 
the same date as that of compilation of the present Brahma. 

The date of chaps. 223-231, dealing with Karma-vipaka, Vi?nu- 
worship etc., is not known definitely. They may have come from 
the same date as that of compilation of the present Brahma. 

178 According to an inscription discovered at 6rikurinam in Orissa, a person narn-xi 
Sahasa-maiia made a grant at the Sun-temple during the reign of Narasiipha- 
deva I in 1251 A.D. So, this temple must have been built earlier than 
1251 A.D. 

174 Hemadri and Govindananda draw not only upon the present apocryphal 
Brahma-p. but also upon the earlier Brahma. It is for this reason that 
many of the quotations made by Hemadri in his Caturvarga-cintamani and 
by Govindananda in his Danakriya-kaumudl and Sraddhakriya-kaumudi 
and all of the numerous quotations made by the latter in his Suddhikriyft~ 
kaumudi and Varsakriya-kaumudi are absent from the present Brahma-p, 
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Chaps. 235 and 246, attached to chaps. 236-245 on Saiyikhya 
and Yoga, were most probably added by the compiler. In some 
Mss of the present Brahma these chapters are not found at all 175 . 

The Gautami-mahatmya (chaps. 70-175), which was certainly 
composed by somebody living about the river Godavari, is a distinct 
‘work’ ( pustakam ) by itself. It is called a ‘highly meritorious 
Purana’ declared by Brahma (cf. Br 175, 78 and 87). The place 
which it occupies in the Brahma-p. was not meant for it, because 
it divides the chapters on Purusottamaksetra-mahatrnya. The way 
in which chap. 176 opens, shows that it immediately followed chap. 
69. Moreover, in chap. 176 there is no hint from which we may 
conclude that the Mahatmya was there. In Br 179, 2 the sages 
refer to Bharatavarsa (chap. 27) and Purusottama-ksetra, of which, 
they say, Vyasa told them elaborately, but they do not mention 
the Gautami-mahatmya which also precedes chap. 179 in our 
edition. So, it is clear that the Mahatmya was not originally there. 
In the Vehk. ed. it is placed at the end. This Mahatmya was 
attached to the Brahma-p. later than the chapters on Orissa, for 
the Naradlya-p. (I, 92), which gives the contents of the present 
Brahma-p. including the Mahatmyas of Purusottama-ksetra and 
Ekamra-ksetra, does not mention the Gautami-mahatmya. 

The GautamT-mahatmya does not seem to have been composed 
earlier than the tenth century A.D. The story of Gautama’s 

bringing the Godavari (i.e., Gautaml) is undoubtedly later than 

those in Kiir I, 16, 95-123 and Var 71. The story of Bhagiratha 

(Br 78) also is of very late origin. As no author has been found 

to draw upon this Mahatmya, it is impossible to say anything 
definitely. 


The results of the above analysis are as follows : 


(1) Date of compilation 


(2) Chaps. 214-218 
„ 219-222 

„ 223-231 


—Not earlier than the beginning of 
the tenth century A.D. and not 
later than 1200 A.D. 

—Not later than 1500 A.D. Probably 
of the same date as that of compi¬ 
lation of the Purana. 

— Not later than 1200 A.D. Most 
probably of the same date as that 
of compilation of the Purana. 

—Not known. May have come from 
the same date as that of compila¬ 
tion. 


Haraprasad Shastri, Cat, of Sans. Ms?, ASB, Vol. V, Preface, p. xevih 
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Chaps. 235 and 210 — Most probably added by the com¬ 

piler. 

(3) „ 70-175 —Most probably earlier than the tenth 

century A.D. 

(4) Interpolations : 


Chap. 25 
Chap. 28 (1-8) 42 
(35 to the 
end). 43-00, 
70 (1-11) 
and 170-177 

Chap. 178 .. . 

Chaps. 28 (9 fl\) -33 

„ 34-41; 

Chap. 42 (1-34) 


— Comparatively late. 

Most probably not earlier than the 
eiul of the 9th century; certainly 
not later than the middle of the 
221 h century. 

— Later than the chaps, of the imme¬ 
diately preceding group. 

^ — C. Between 950 and 1200 A.D. 



Though a comparatively late work, the present Brahma-p. has 
not escaped additions and alterations. Some of its chapters have 
been lost. Vacaspatimisra’s numerous quotations on Avimukta- 
ksetra-mahatmva show that the apocryphal Brahma-p. once con¬ 
tained a good number of chapters on this Mahatmya. The 
Naradlya-p. gives a list of contents of the apocryphal Brahma-p. 
This list includes the story of Rama which is not found in the 
printed editions. 

Excepting the chapters on Konarka. Ekamra-ksetra and Vi raj u- 
ksetra, the present Brahma-p. is Vaisnava from beginning to end. 
There can be no doubt, therefore, about the Vaisnava authorship 
of the Purana. 


In this connection wc should like to say a few words about 
the Smrti-contents of the original (or rather earlier) Brahma-p. 
which seems to have been lost. It has already been said that this 
Purana was regarded as one of the most authoritative works in 
the whole range of Puranic literature. The quotations made by 
the Nibandha-writers show that it was a rich store of Snipt! mate¬ 
rials. The multifarious Smrti-topics, dealt with in this Purana, 
appear to have been the following : (a) the duties of the Asramas, 

(b) general customs and daily duties (Fihnika), (c) eatables and 
non-eatables, (d) rules of diet, (e) purification of things, (f) puri¬ 
fication of the body, (g) funeral sacrifices, (h) impurity, (i) bath, 
(i) gifts, (k) duties of women, (1) different kinds of sins, 
(m) penances, (n) vows (vrata), and (o) observances in the 
different months (masa-kftya). This list is based on the quotations 
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made by Jlmutavuhana, Devanabhatta, Aniruddhabhatla, Ballala* 
scna, Apararka, Ilaradatla, Hemadri, Kullukabhatta, Madanapala, 
Madliavacarya, Cundcsvara, ltaghunandana, Narasimha Vajapcvin, 
and others. 


9. THE S K AN D A-P U It AN A. * 7r > 

The present Skanda consists of seven Khan das or books— 
Mahcsvara, Visnu, Brahma, KasT, Avantya, Nagara and Prabhasa, 
The Mahesvara-khanda consists of the Kedara-kh., Kumarika-kh, 
and A ru ivi ca l a-rria hat m y a (the third being divided into two 
parts—Purvardha and Uttarardha) ; the Visiiu-khawla, of the 
Mahal my as of Verikatucala, Purusottamaksetra 177 , Vadarikasraina, 
Ivarttika-masa, Margaslrsa-masa, Bhagavata, Vaisfikha-mlisa and 
Ayodhyii; the Brahma-khan da, of Setumahatmya, Dharmfiranya-kh. 
and Ultara-kh.; the Kasl-khanda, of two parts called Purvardha and 
Uttarardha; the Avtintyti-khanda, of Avantlksetra-mahritmya, 
Caturasltidinga-mahatmya and Reva-kh. 178 ; and the Prabhasa- 


176 The Vahga. ed. of the Skmda-p. is* generally the same as the Vehk. ed., 
the most notable differences between the two being as follows: 


Vahga. ed. 

II, ii (Puru^Uaniaksclra-nmhatmya), 40 = 

II, ii, 41, verses 1-30 — 

II, ii, 41, verses 37 ff. — 

II, ii. 42-43 - 

II. ii, 44 = 

II, ii, 45 = 

II, ii, 46-56; 

II, ii, 57, verses 1-41 J 

II, ii. 57, verses 42 to the end 
V, iii (Reva-kh.), 233-6 (on the worship 
of Satya-narayana) 



Vchk. ed. 

II, ii, 40-41. 

II, ii, 42. 

Not found in the Vehk. cd. 
IT. ii, 43-44 respectively. 

II, ii. 45-10. 

II, ii, 47-48. 

Not found in the Vehk. ed. 
11. ii, 40. 

Not found in the Vehk. ed. 


Besides these, there are other minor differences which need not be mentioned here. 

The above differences between the two editions are explained by the editor 
of the Vahga. ed. of the Purana by saying that he took the Vehk. ed. as the basis 
and added to it the additional chapters and verses he found in those Bengal Mss 
of the respective Khandas which he used for his edition (see Preface to the Vahga. 
ed. of the Skanda-p., pp. 10-11). 

171 The Vanga. ed. of the Utkala-kh. is the same as the Purusottama-ksetra- 
mahatmva occurring in the Visnu4:h. of the Vahga. ed. of the Skanda-p. 

qt the four Mss of the PurusoUaniaksetra-mahatmya described by Eggeling 
in his Ind. Off. Cat., Part VI, pp. 1325-29, three consist of 45 chapters each and 
one of 61 chapters, whereas the Vahga. cd. lias 57 chapters. 

For the differences between the versions of this Mahal my a as occurring in the 
Vahga. and Vehk. editions, see footnote 176. 

178 The Rev&~kh., described by Eggeling in his Ind. Off. Cat., Part VI, pp* 
1360-62, seems to be much shorter than the printed text, 
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khanda, of Prabhasaksetra-mahatmya, Vastrapathak$etra-m&hilt- 
mya, Arvuda-kh. and Dvaraka-mahatmya. 

Though the above division of the Skanda is supported by the 
Naradlya-p. 179 , its real division seems to have been into six Saiphit&s 
with further subdivisions. According to the Halasya-mahatmya of 
the Agastya-samhita (i.e., Samkari Samhita) 180 of the Skanda-p., 
the Skanda consisted of six Samhitas, viz., Sanatkumara-samhita, 
Suta-samhita, Samkari Samhita, Vaisnavl Samhita, B rah ml Samhita 
and Saura-samhita. and of fifty Khandas 181 . The Sambhava-kan$a, 
which is one of the seven Kandas constituting the Sivarahasya-kh. 
of the Samkara-samhita of the Skanda-p., similarly divides the 
Skanda but transposes the Brahml and the Samkarl Samhita. It 
further gives the lengths of the Samhitas as follows . 

(1) Sanatkumara-samhita consisting of 55.000 Slokas or 
Granthas, (2) Suta-samhita, of 0,000 Slokas, (3) Brahml 
Samhita, of 3,000 Slokas, (4) Vaisnavl Samhita, of 
5,000 Slokas, (5) Samkari Samhita, of 30,000 Slokas, 
and (0) Saurl Samhita, of 1,000 Slokas 18 -. 


In some Mss the Rcva-kh, claims to be a section of the Uttara-kh. of the 
Vayu-p. (see, Eggeling, op. cit., Part VI, pp. 1304 fF.). This claim seems to be 
supported by the Reva-kh. as found in the printed Skanda-p. Cf. Sk V, iii, 5, 16 
and 249, 1. 

1TO Nar I, 104. 

Though the contents of the different Khandas, as given by the Naradlya, 
agree generally with those of the respective Khandas of the Veiik. ed. of the Skanda, 
the Mathura-mahatmya and the Magha-mahatmya, which, according to the Nara¬ 
diya, formed parts of the Visnu-kh., are not found in the printed Visnu-kh. 

According to Saura-p. (AnSS ed.) 9, 10, the Skanda was a very voluminous 
work consisting of eight Khandas. 

According to the Prabhasa-kh. (i, 2, 102-10G) the Skanda-p. consisted ctf seven 
parts (bhaga) ; viz., (i) the first, called Mahesvara, on Skanda-mahatmya, (ii) 
the second, called Vaisnava, (iii) the third on the Mahatmya of Brahma, (iv) the 
fourth on KasI- mahatmya, (v) the fifth on the Miihatmyas of Rev ii and Ujjayinl, 
(vi) the sixth, called Nagara, on Tlrtha-niahatmya, and (vii) the seventh, called 
Prabhasika, on Prabhasaksetra-mahatmya, Tirtha-mahatraya and the Mahatmyas 
of &amkara and other gods. 

Sk V, iii, 1, 40 also speaks of the seven parts (khanda) of the Skanda-p. 

The above division of the Skanda into seven Khandas seems to be late; but 
it is certainly not later than 1600 A.D., because Mitra Misra quotes the above 
mentioned verses of the Prabhasa-kh. in his Viramitrodaya (Paribha^a- prakata, 
p. 18) by expressly naming the Khanda as the source. 

m According to the Halasya-mahatmya, the Agastya-samhit&, to which this 
Mahatmya belongs, is the same as the Saipkarl Samhita of the Skanda-p. See, 
Eggeling, op. cit. Part VI, pp. 1820 ff. 

An ‘Agastya-saiphita’ is drawn upon in the Caturcarga-cintamapi (Vol. H» 
Part i, pp. 941.946), 

m Eggeling, op. c it, Part VI, pp. 1820-21. 


Ibid., pp. 1808*4' 
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In its Siva-mShatmya-khan<Ja the Suta-samhita, which is furnished 
with Madhavacarya’s commentary entitled Suta-saiphitii-tatparya- 
dlpika, divides and subdivides the Skanda-p. in the same way as 
the Halasya-mahatmya but diffeas from the Sambhava-kanda as 
regards the lengths of the six Samhitas which are as follows : 

(1) Sanatkumana-samhita, of 36,000 Granthas, (2) Suta- 
sarphita, of 6,000 Granthas, (3) Samkari Samhita, of 
30,000 Granthas, (4) Vaisnavl Samhita, of 5,000 

Granthas, (5) Brahml Samhita, of 3,000 Granthas, 

and (6) Saura-samhita, of 6,000 Granthas. 

Thus the total number of Granthas is 86,000, though it is expressly 
said that the Skanda-p. consists of one lac of Granthas 183 . Tha 
Saura-samhita also says that the Skanda-p. consisted of six 
Samhitas and fifty Khandas, and that the Saura-samhita, which 
was the last, contained 1,000 Granthas 181 . 

More detailed, though slightly different, information about the 
divisions and subdivisions of the Skanda-p. is supplied by the Kfilika- 
kh. belonging to the Sanatkumara-samhilfi 185 . According to this 
Khanda, the Skanda was divided into six Samhitas and fifty 

Khandas. Of these six Samhitas, the first, called Sanatkumara- 
saijihita, consisted of 25 Khandas 180 , 10,000 chapters and 50,000 


18a Ibid., p. 1378. 3 * 4 Ibid., p. 1382. 

ltc Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., Vol. IV, No. 285. 

The Kalika-kh. contains many legends about Siva and prayers addressed to that 
god, describes the origin of 500 rivers, and gives an account of the different castes 
and orders and their duties. It describes also the manners and customs of different 
parts of India. A geographical account of the world is. also attempted. 

This Kalika-kh. consists of 100 chapters, and the date of the Ms is §aka 1718. 
(A ‘Kalika-kh/ is drawn upon in Caturvarga-cintanmni, Vol. Ill, Part i, p. 120G). 
J8d The names of these Khandas, as given in the Kalika-kh., are as follows; 

(1) K^etra-kh., dealing elaborately With different places holy to Siva, 
Vipnu and other gods; 

(2) Tirtha-kh., dealing with various holy places, the pious acts to be done 
there, the stories of the origin of these places, and so forth ; 

(3) Kasi-kh., on the glories of Benares; 

(4) Sahyadri-kh., containing the glories of Sahyadri and Setubhupala (?), 
and the account of Candanapitha; (see also footnote 198 below) ; 

(5) Himacala-kh., on the glories df the lord of the world (visvesa); 

(6) Malayacala-kh.. describing the worship of Siva (siva-pujopavarnana) ; 

(7) Vindkyadri-kh., on Vi£vesa-mahima; 

(8) Mok$a-kh., on Mok^a-dharma ; 

(9) Prabhasa-kh., on Dharma and the glories of Prabhasa ; 

(10) Pu^kara-kh.; 

(11) N&gar&-kh.; 

(12) Narmada-kh., on the stories of the Narmada; 

(13) 6rl4aila-kh., on the glories of Sritaila; 
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Slokas ; the second, called Suta-samhita, consisted of four parts 187 and 
76 chapters ; the third, called Samkara-samhitii, was divided into 
21 parts 188 and 2,000 chapters; the fourth, called Vaisnavl Samhita, 
contained 300 chapters ; the fifth, called Brahrm Samhita, consisted 
of 3,000 Slokas; and the sixth, called Saura-samhita, contained 
60,000 Slokas. 

That the above division of the Skanda-p. into Bamhitas is not 
fictitious, is proved by the fact that some of the Samhitas still exist, 
partly or wholly, in Mss. For example, the Sanlatkumura- 
samhita IS '\ the Samkari Samhita 100 , the Suta-saiphita m and the 

04) Avanti-kh., on Avanti-mahinm ; 

(15) Gauri-kh., on C.aim's attainment of the fruit of her penance, ami 
the method of Guun-vrata ; (a Gauri-kanda is drawn upon in the 
Prayaseitla-khanda claiming to be a part of the Caturvarga-ein la¬ 
ma ni of llemadri) ; 

(16) Kuniksdra*kh., on the glories of Kuruksetra, ami the gifts to be 
made there on the occasion of the solar eclipse; 

(17) Kedara-kb.. on the birth of Siva ; 

(IS) Haridvara-kh., on Haridvara-pra&umsa; 

(19) Setumahalmya-kh., on Sctutlrtha-prasamsa; 

(20) Kiilika- or Kal»-kh., on the praise of and legends about Siva, and 
prayers to the god ; 

(21) Vratopakhyana-kh., on vows and stories relating to Siva; 

(22) Nadl-kh., on the origin of 500 rivers; 

(23) Dharma-kh., on the duties of the castes and orders; 

(24) Desa-kh., on Desadharmanukathnna and Desavidhikrama; 

and (25) Varsa-kh., on tlic division of the earth into Dvipas and Vanias. 

Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., Vol. IV, No. 2H5. 
Unfortunately for us, the verses containing the names and extents of the divisions 
and subdivisions of the remaining five Samhitas are not given in the Catalogue. 
A very short account of these Samhitus is, however, given in the description of 
the Ms. See footnote 185 above. 

m Eggeling, in his Ind. Off. Cat.. Part VI, pp. 1S77 ff., describes a complete 
Suta-samhita furnished with Madhava darya's commentary named Suta-samhitu- 
tatparya-dipika and consisting of four Khandas, viz., Sivamahatmya-kh., Jfiana- 
yoga-kh., Mukli-kh. and Yajnavaibhava-kh. The last of these Khandas is aul>dividcd 
into two sections called Adhohhaga and Uparibhaga, the latter being further sul>- 
divided into Brahma-gtta and Sula-gTta. See also, Shastri, Cat. of Sans. Mss, ASH, 
V, Nos. 3848-60; Shastri and Gui, Cat. of Sans. Mss, Cal. Sans. Coll., IV, Nos. 
239 and 242. 

18< * According to the Samblmva-kanda, the Saipkarl Samhita consisted of 12 
Khandas. See, Eggeling, Ind. Off. Cat., Part VI, p. 1364. 

Eggeling, Ind. Off. Cat., Part VI, pp. 1365 ff. On pp. 1409-10 of the Cata¬ 
logue, Eggeling describes a fragment of a Sanatkumara-samhita which, on account 
of the treatment of the worship of Radha, .seems to be of very late origin. 

m Eggeling, Ind. Off. Cat., Part VI, pp. 1320 ff. and 1362 ff.; Shastri, Cat. 
of Sans. Mss, ASB, V, Nos. 38C4A-C5; Shastri and Gui, op. cit IV, No. 241 (Sarn- 
bhava-kanda). 

m Eggeling, op, cit., VI, pp. 1370 ff, and 1377 ff. The Suta-samhita, with 
Madhavacaryaa com,, has been published by the Anandaarama Press, Poona, 
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8aura-s&ijihit& 102 may be named. Madhavacarya’s commentary on 
the SOta-saryihita proves that the above division of the Skanda 
into six Samhitfis must have been made much earlier than 1300 A.D. 

Besides the different Khandas mentioned above, there were 
many others which claimed to be parts of the Skanda-p. Some 
of these Khandas are available in Mss partly or wholly, viz., 
Ambika-kh. 193 , TapT-kh. 194 , Kanakadri-kh. 195 , Bhlma-kh. 196 , Siva- 
rahasya-kh. 197 , Sahyfidri-kh. 308 , Brhadbrahmottara-kh. 199 , Parvata- 
kh. 200 , Ayodhya-kh. 201 , Mathura-kh 202 , Patala-kh. 20 \ Nirvana-kh. 20 *, 
Uma-kh. 20ri , Parasurfuna-kh. 200 , Bhu-kh. 207 , Himavat-kh. 208 , and so 
on. There is also mention of a Paundra-kh. in the Danasagara 
(fol. 3b), of a Mahakfila-khanda in the Caturvarga-cintamani (Vol. 
II, Part ii, p. 151 and Vol. Ill, Part i, p. 1098), and of a 
Camatkara-kh. in the Caturvarga-cintamani (Vol. Ill, Part i, 

10 * Eggeling, op. cit., VI, pp. 1382-83. 

188 Ibid., pp. 1321 ff. Shastri, Cat. of Sans. Mss, ASB, V, Nos. 3921-22. 

m Shastri and Gui, op. cit., IV, No. 294. 

1(10 Is it the same as the Sahyadri-kh. ? Sec, Eggeling, op. cit., VI, p. 1329. 
Shastri and Gui, op. cit., IV, No. 244. 

186 Eggeling, op. cit., VI, pp. 1357-58. 

187 This Khanda Wongs to the Samkrira-sanihila and consists of 7 Ivandas, viz., 
Sambhava, Asura, Vlra-mahendra, Yuddha, Deva, Daksa and Upadesa. See, 
Eggeling, Ind. Off. Cat., VI, pp. 13G2-65 ; Shastri, Cat. of Sans. Mss, ASB, 
V, Nos. 8864A-G5. Also Shastri and Gui, op. cit., IV, Nos. 2S1, 282, 288 
and 291-3 for separate Mss of the Kandas. 

188 It belongs to the Sanatkumara-samhita. Eggeling, op. cit., VI, pp. 13G9 ff.; 
Shastri, op. cit., V, Nos. 3930-32; Shastri and Gui, op. cit., IV, No. 249. 
See also footnote 186 above. A ‘Sahya- (v.I. Satya-) khanda* is drawn 
upon in Kalanirnava, p. 290: and a ‘Sahyadri-khanda’ is drawn upon in 
Caturvarga-cintamani, Vol. Ill (Parisesa-kh.), Part i, p. 718 and Part ii, 
pp. 305 and 806. 

*“• It begins with the same verses as the Brahmottara-kh. of the printed 
Skanda and seems to have the same contents. See, Aufreclit, Bod. Cat., 
No. 126. 

®°° Eggeling, op. cit., VI, p. 1353. 

** Shastri, op. cit., V, No. 3925. This Khanda is different from the Ayodhya- 
mahfttmya of the printed Visnu-kh. 

“* Shastri, op. cit., V, No. 8926. 

** Shastri and Gui, op. cit., IV, Nos. 228-9. 

804 Shastri, op. cit., V, No. 8927; Shastri and Gui, op. cit., IV, No. 290. 

808 Shastri and Gui, op. cit., IV, No. 284. 

** Shastri, op. cit, V, Nos. 3928-29. 

m Shastri, op. cit., V, No. 3933 (Sambhalagrama- mahatmya); Shastri and 
Gui, op. cit., TV, No. 231 (on the shrines in and about Sambhalpur); 
Eggeling, op. cit., VI, p, 1858 (No. 3667). Is it the same as the Mahl-kh. 
named and drawn upon in the Haribhaktivilasa, p. 897 ? 

w Shastri and Gui, op. dt., TV, No. 253. Is it the same as the Himacala-kh. 
which is one of the 25 Khandas constituting the Sanatkum&ra-saiphita ? 

21 
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pp. 857, 860, 650, 676, 698, 706-7 and so on), Madana-parijata 
(p. 810) and Madhavactirya's commentary on the Parasara-sm^ti 
(II, ii, pp. 220-221). Though no Ms of the Paundra-kh. has yet 
come to light, Mss have been found of a Karatoya-mahatmya 209 
which consists of two parts—Pnundriaksetra-mTihutmya (verses 
1-60) and Karatoya-mfihatmya (verses 61-85), and is said in the 
colophons to have formed part of the last (or latter) part of the 
Paundra-kh. (uttara-paundra-khanda). Besides the colophons, the 
Mahatmya itself contains indications which show that it was not 
an isolated booklet deriving authority from the Paundra-kh. but 
formed a chapter of a bigger work dealing, among other things, 
with topics on the Paundra-ksetra as well as with the results of 
bathing in the river Karatoyfr 10 . 

The Camatkara-kh. seems to have been preserved partially, 
with changes and modifications, in the Nagara-kh. which contains 
a number of chapters on a king named Camatkara and a town 
named after him. Two of the lines quoted by Hemadri from a 
‘Camatkara-kh.’ are found in chap. 20 of the Nagara-kh. 

From the above accounts of the divisions and subdivisions of 
the Skanda it is evident that the Purana grew up into a huge bulk 

*°® Ms No. 1434, D. U. Mss Lib. It is a complete Ms consisting of 4 folios 
and dated &aka 1781. The Mahiitmya was published in 1298 B.S. 
( = 1891 A.D.) witli a Bengali translation by Pandit Raja Candra 

N y ay a pa ncan ana. It has also been printed in Prabhas Chandra Sen's 
Mahasthana and its Environments (pub. by the Varendra Research Society, 
Rajshahi, 1929), pp. 25-8. 

From the use of the words *etat\ ‘atra etc. to mean the Paundra-ksetra 
and from the way in which the Karatoya and the Karatoya-tirtba have been 
respected and glorified over all other rivers and holy places, it seems that 
it was composed by one living at or near about Mahasthana in Paundra- 
vardhana. There is also a linguistic peculiarity in the word ‘ taddhdre* 
(meaning ‘to her’) in verse 74 showing the Bengali origin of the Mahatmya. 

The metres used in this Mahatmya are the Vosantatilaka, Mandakr&nta, 
Sardula-vikrldita, Upajati, and Sloka (in the majority of the verses). 

For instance, at the very beginning of the Mahatmya Parvatl asks Siva 
saying: 

"aparam kathyatdm deva nadindm ca vise*atah\ 

paundra-ksetrasya mdhdtmyam na srutam vistarat prabho\\ 

»» 

To this Siva answers : 


puraiva kathitam sarvam paundrasya ca suresvari\ 
tatraiva kathitam tubhyam karatoyd-phalam yatha\\** 
and then goes on narrating the Mahatmyas as declared by Bhargava. 

Note the abrupt beginning and the words 'aparam', ‘puraiva* and ‘tatraiva 9 
used in the above verses. Note also the non mention of the occasion on 
which the interlocution betw f een Siva and Panatl took place. 
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with the addition of parts which could never come from the same 
hand 211 or belong to the same age, and that the Khamjas, which 
now constitute the printed Skanda, belonged originally to one or 
other of the Saiphitas 212 . 

Though the Khandas of the printed Skanda are thus derived 
from the Saiphitas and the names of some of them are mentioned 
in the comparatively early Nibandhas 213 , they can seldom claim 
to have come in their entirety from a very early date. A careful 
examination of their contents and the frequent Tantric traces 
found in them seem to show that they were subjected to revisions 
and emendations at times. During these revisions, some of the 
older portions were rejected and some were retained with modifi¬ 
cations, while many new chapters and verses were added. It is 
most probably for this reason that of about 750 lines quoted by 
Vijfmnesvara, Jlhiutavahana (in his Kfilaviveka), Apararka, 
Ballalasena (in his Danasagara and Adbhutasiigara), Devana- 
bhatta, Madhavacarya (in his Kalanirnaya and com. on the 
Parasara-smrti), Madanapala and Sulapani (in his Vratakala-viveka, 
Rasayatra-vivekn, Dlpa-kalika and Dolayatra-viveka) from a 
‘Skanda-p.’ or ‘Skanda’ without any special mention of the names 
of the Khandas from which these lines were drawn, only about 137 
are found in the Visnu-kh., KnsT-kh., Nagara-kh. and Prabhasa-kh. 
of the printed Skanda 214 . Hemadri also quotes hundreds of verses 

m While speaking of the spurious Puranas in his Danasagara, Ballalasena 
remarks that clue to its wide circulation the Skanda-p. existed in more 
parts than one, and that three of its parts dealt with the accounts of 
Paundra, Reva and Avanti, thus seeming to include these three parts among 
the spurious Puranas. Cf. Danasagara, fol. 3b —p ra carad-r up a t a h skanda - 
purdnaikdmsato ’dhikam] yat-khanda-tritayam panndra-revdvanti-kathd&a* 
yam\\ 

For instance, the Kasi-kh., Avanti-kh., Nagara-kh., Prabhasa-kh., Reva-kh. 
(forming part of the printed Avantva-kh.), Kedara-kh. (forming part of 
the printed Mahesvara-kh.) and Setumahatmya-kh. (forming part of the 
printed Brahma-kh.) really belonged to the Sanalkuxnara-saiphita. See 
footnote 186 above. 

*“ The Nagara-kh. is mentioned in the Smjti-candrika, Calurvarga-cintnmani, 
Madhavacarya s com. on the Parasara-smrti, Kalanirnaya (of Madhava- 
qarya), Vratakala-viveka (of Sulapani), etc.; the Reva-kh. is mentioned 
in the Caturvarga-emlamani, Madhavacarya’s com. on the Parasara-smpti, 
Danasagara, etc.; the Avanti-kh. is mentioned in the Danasagara; the 
prabhasa-kh. is mentioned in the Caturvarga-cintamapi, MadhavacSrya's 
com. on the Parasara-smj-ti, Kalanirnaya, etc.; and so on. (See App.). 

m Of these numerous quoted lines, the Mitaksara has 1 which ia not found in 
the present Skanda; the Kalaviveka lias 28, of which only 4 are found in 
Prabhasa-kh. i, 208; Apararka 1 s com. has 40, of which only 2 are found in 
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from this Purfii^a in his Caturvarga-cintamani, and a good number 
of these quoted verses is found in the extant Skanda. (See App. 
for the traced lines). 

Besides the quoted lines mentioned above, there are also others 
which have been quoted by the Smrti-writers with the special 
mention of the names of the Khandas or Mahatmyas from which 
these lines were drawn. For instance, from a ‘Kasl-kh/, the 
Vidhana-parijata (Vol. I) has 132 lines, almost all of which are 
found in chap. 37 of Kasl-kh. i; Raghunandana’s Smrti-tattva has 
22 lines, of which 18 are found in chaps. 4 and 35 of Kasl-kh. i; 
Govindananda’s Sraddhakriya-kaumudI, Suddhikriyu-kaumudl and 
Varsakriya-kaumudI have 59 lines, of which 48 are found in 
chaps. 4, 27, 35, 38 and 40 of Kasl-kh. i; Vacaspatimisra's Tlrtha- 
cintamani has 56 lines, of which 51 are found in chap. 59 of 
Kasl-kh. ii; and Hemadri's Caturvarga-cintamani has 42 lines, 
none of which is found in the printed Kasl-kh. From an ‘Avanti- 
kh/, Madhavacarya’s Kfilaniniaya has 2 lines, none of which is 
found in the printed Avantya-kh. From a ‘Revfi-kh.’, Madhava- 
carya’s commentary on the Parasara-smrti has 27 lines, of which 
9 are found in chap. 159 of Sk V, iii (Reva-kh.); and Hemadri’s 
Caturvarga-cintamani has 81 lines, none of which is found in the 
printed Reva-kh. From a ‘Nagara-kh.’, Raghunandana’s Smrti- 
tattva has 10 lines (except the repeated ones), of which 5 are 
found in chaps. 210 and 206 of the present Nagara-kh.; Sulapani’s 
Vratakala-viveka has 2 lines, which are not found in our printed 
Nagara; Madhavacarya’s Kfilanirnaya and his commentary on the 
Parasara-smrti have 32 lines, of which 15 are found in chaps. 210, 
217 and 260 of the Nagara-kh.; Hemadri’s Caturvarga-cintamani 
has a few hundreds of lines, the majority of which is found in 
Nagara-kh., chaps. 102, 177, 178, 215-222, 200 etc.; and Devana- 
bhatta’s Smrti-candrika has 8 lines, one of which is found in our 

Prabhasa-kh. i, 208; the Danasagara has 136 and the Adbhs. has 29, none 
of these lines being found in the present Skanda; the Smrti-candrika has 54, 
none of which is found in the present Skanda; the Kalanirnaya has 203, 
of which 6 are found in Nagara-kh., chap. 206, and 4 in Prabhasa-kh. i, 19; 
Madhavac&rya’s coni, on the Parasara-snirti has, 72, of which only 7 are 
found in Prabhasa-kh. i, 207; the Madana-parijata has 47, of which 25 
are found in Kasl-kh. i. 4; the Vratakala-viveka has 6, of which 2 occur 
in Kasl-kh. ii, 84; the Rasayatra-viveka has 37, none of which is found 
in our present Skanda; the Dlpa-kalika has 8, of which 2 occur in 8k V, 
iii, 209, VI, 21, VI, 37, etc.; and the Dolayatra-vivcka has 85, all 
of which occur in Visnu-kh. ii (Purusottamaksetra-mahatmya), 42. Thu 
Smrti-tattva also quotes, from a ‘Skanda-p.’ or ‘Skanda/ verses which are 
sometimes found in the Purusottamak^ctra-mahatmya and other parts of 
the present Skanda. (See App.) 
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printed Nftgara. From a ‘Prabhasa-kh/, Raghunandana’s Sm?ti- 
tattva has 6 lines (except the repeated ones), all of which are 
found in chaps. 19 and 205 of Sk VII (Prabhasa-kh.), i; Hemadri’s 
Caturvarga-cintamani has a few hundreds of lines, the majority of 
which is found in Prabhasa-kh. i, chaps. 19, 205*208 and 336 ; and 
M&dhavacarya’s Kalanirnaya and his commentary on the Parasara- 
smj*ti have 11 lines, of which 3 are found in chap. 205 of Sk VII, i. 
From ‘chap. 29 of the Purusottama-m^ahatmya , Sulapani’s 
Dolayatra-viveka (fol. 3b) has a few lines, one of which is found 
in chap. 29 of the present Purusottamaksetra-mahatmya. From a 
‘Camatkara-kh/, Madhavacarya quotes 22 lines in his commentary 
on the Parasara-smrti and Madanapala has 2 lines in his Madana- 
plarijata, but none of these lines is found in those chapters of the 
Nagara-kh. which contain stories of a king named Camatkara and 
of a town named after him. Of the 143 lines quoted by llemadri 
from the ‘Camatkara-kh.’, only two are found in the Nagara-kh. 
(chap. 20). 

The above informations regarding the different Khandas of the 
present Skanda show that at least some of these Khandas contain 
Smrti-chapters which are fairly old. For instance, the Purusottama- 
k$etra-m&hatmya contains chapters which must be dated earlier 
than 1300 A.D.; the Kasl-kh. has chapters (especially i, 4, 35 and 
38) which are older than 1300 A.D.- 15 ; the Reva-kh. contains 
chapters (especially chap. 159) which arc earlier than 1300 A.D.; 
the Nagara-kh. contains chapters (especially chaps. 177, 178, 
215-222 and 260) which arc earlier than 1200 A.D.; and the 
Prabhasa-kh. has chapters, of which some (especially chaps. 19, 
2Q5-207 and 336 of Prabhasa-kh. i) are earlier than 1200 A.D. and 
some (especially chap. 208 of Prabhasa-kh. i) are earlier than 
1050 A.D. (See App.). 

As to the upper limit of the date of the present Skanda, it 
can be said that there seems to be little in it which can be dated 
earlier than 700 A.D . At least, the frequent Tantric traces tend 
to create such an impression 216 . 

The Bengali encyclopaedia Visvakosa (Vol. XI, p. 565) informs us that 
in the Visvakosa Office there is a Ms of the Kasl-kh. which is dated 933 
Saka. As it has not been possible for us to compare the contents of this 
Ms with those of the printed Kasi-kh., we cannot say definitely how far 
the latter contains older materials. 

218 Tantric elements began to be absorbed by the Skanda-p. even earlier than 
1100 A.D. Cf. the verses quoted from the ‘Skanda-p/ in Apararka’s com., 
p. 29 5 ( om krim namo bhagavati .... hum kuru huiji hunt .... 
svdhd\ iti dhenu-karna-japah) and Kalanirnaya, p. 289 (agamokU* 
vidhiyi hftvd etc.). 
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Though the present Skanda is merely a part of the bigger one, 
it is by no means a small work. So, for want of sufficient space, 
a detailed analysis of its contents has not been attempted here. 

10. THE BRAIIMAVAIYAltTA-PUltANA 

This voluminous work, which consists of four parts, viz., (I) 
Brahma-kh., (II) Prakrti-kh., (Ill) Ganapati-kh., and (IV) Krpna- 
janma-kh., glorifies Krsna and identifies him with the supreme 
Brahma. It seems to have been meant for preaching the worship 
of Krsna and Radlia. It contains, besides numerous legends and 
glorifications, a good number of chapters on Smrti-mattetf; viz., 
Bv I, 10 on the mixed castes; II, 9 on gifts ; II, 10, 22-23, 39, 43-46, 
55 and 65 and III, 13, 19 and 32 on worship ; II, 24-27, 29-33 and 
52 on hells and the results of actions done ; II, 54 and IV, 21 on 
the worship and glorification of the Brahmans; III, 3-4 and IV, 8, 
16, 26 and 27 on Vratas ; and IV, 83-84 on Van^asramadharma and 
the duties of women. 

A perusal of the Brahmavaivarta-p. shows that it is one of the 
latest of the extant Puranic w^orks. Jogcsh Chandra lloy has care¬ 
fully examined this Purana and come to the conclusion that it urns 
first composed most probably in the Sth century A.D. From about 
the 10th century it began to be changed by the interfering hands 
of the Bengal authors tvho recast it to its present form and contents 
in the sixteenth century. Inspitc of this late recast, there are por¬ 
tions which have been retained from an earlier form of the Purana 217 . 

The above view of J. C. Roy is supported by the quotations 
made by the Nibandha-w r riters from a ‘Brahmavaivarta-p/ Of about 
1500 lines quoted from this Purana in the Smrti-candrika 218 , Catur- 
varga-cintamani (including the Prayascitta-khanda ascribed to 
Hemadri), Kalanirnaya (of Madhavacarya), Vratakala-viveka, 
Riisayatra-viveka, Smrti-tattva, Kalasara, Varsakriya-kaumudI and 
Haribhaktivilasa, only about 30 (except the repeated ones) arc found 
in Bv IV, 8 and 26 dealing with the Janma$taml-vrata and the 
Ekadasl-vrata respectively (see App.). The absence of the remain¬ 
ing verses from the present Brahmavaivarta shows that the Puraiia 
with its present contents was not knowm to the writers of even the 
sixteenth century A.D., and that all the Smrti-chapters, except IV, 
8 and 26, are very late additions. 

m Bharatavarsa (a Bengali Journal), 1337 B. S., A^adha, pp. 94-104. Wilson 
holds that the Purana ‘was compiled subsequent to the Muhammadan 
invasion \ See, Wilson, Essays, Vol, I, p. l£0. 
m In this work the Purapa is named Brahmakaivarta. This PurSpa seems 
to be different from the Brahmakaiv&rta-p. current in Southern India. 
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The fact that none of the early Nibandha-writers, except 
Devanabhatta, is found to draw upon the ‘Brahmavaivarta-p/, 
which, as the quotations made by the comparatively late Nibandha- 
writers show, was a rich store of Smrti materials mainly religious, 
proves the comparative unpopularity of the Purana with these early 
authors. 

The statement that the present Brahmavaivarta was first com¬ 
posed most probably in the 8th century A.D., should not be taken 
to mean that there was no Purana named Brahmavaivarta before 
that century. From the consideration of the oldness of the dictum 
that there were eighteen Mahapuranas, it seems highly probable 
that before 700 A.D. there existed a Brahmavaivarta which is 
now lost. 

11. THE BIIAVISYA-PURANA 

Regarding the contents of the Bhavisya-p. the Matsya informs 
us that, in relation to the Aghora-kalpa, Brahma spoke out to 
Mann the Purana which dealt with the glories of the Sun, and 
that it contained 14/500 verses 210 . The information supplied by 
the Agni-p. differs slightly from that of the Matsya. According to 
this Purana the Bhavisya, which originated from the Sun (surya- 
sambhava), was declared by Bhava to Mann, and its extent was 
14,000 Slokas 220 . More detailed information, though of considerably 
late date, in the same direction is contained in NaradTya-p. I, 100, 
wherein it is said that once Manu enquired of Brahma about Dharma. 
Accordingly, the latter spoke out the Bhavisya-p. in relation to 
the Aghora-kalpa. This Purana was then divided by Vyasa into 
five Parvans, viz., Brahma, Vaisnava, Saiva, Sauna and Pratisarga. 
The contents of all these Parvans are also given. About the Brahma 
Parvan it is said that it began as an interlocution between Suta 
and Saunaka, and that it was mainly a book on the Sun (aditya- 
carita-praya) . 221 

m yatradhikrtya mahatmyam adityasya caturmukhah\ 
aghora-kalpa-vrttdnUi-prasangena jagat-sthitm | 
manave kathayamasa bhuta-gramasya lak§anam \| 
caturdasa sahasrdni tathd panca satdni ca| 

bhavisya-carita-prdyam bkavt?yam tad %hocyate\\ Mat 53, 30-31. 

These verses are the same as Sk VII, i, 2, 49-50, the difference being that 
the Skanda reads i jagat-patih* for ‘ jagat-sthitm *. 

480 Ag 87«, 12. 

481 Nar I, 100. 

The contents of the ‘Brahma Parvan*, as described by the Naradiya, agree 
much with those of our present Brahma which also is ‘aditya-carita- 
pr&ya\ contains various stories about the Sun, deals with creation etc. 
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From these informations we learn that the Bhavi$ya was nar¬ 
rated in relation to the Aghora-kalpa mainly as an interlocution be¬ 
tween Brahma and Mann, that it consisted of five Parvans, and 
that the Brahma Parvan, which dealt primarily with the Sun, began 
as an interlocution between Suta and Saunaka. The printed 
Bhavisya, on the other hand, docs not contain any interlocution 
between Brahma and Mann ; it is divided into four Parvans, viz., 
Brahma, Mndhyama, Pratisarga and Uttara 21 *-; there is no mention 
of the Aghora-kalpa ; and though the Brahma Parvan contains a 
good number of chapters on the Sun and his worship, it does not 
begin with the conversation between Suta and Saunaka. These 


in chap. 2, is the essence of the Aiitras (ef. chap. 2, verses 5 ft.), treats 
of the sacraments in chaps. 3 IT. and of ttie Tithi-kaJpas (i.e., rites and 
duties due on different lunar days) up to the Saptami-kalpa in chaps. 17 fb, 
and so on. 

s “ According to Saura-p. (AnSS ed.) 9,8 and Sk V, iii (ltcva-kh.), 1, 34b-35a 
also, the Bhavisya consists of four Parvans. 

Just as in the case of the numbers of Parvans. there are remarkable 
differences in their lengths also. Haraprasad Shastri describes a Ms of 
a ‘Bhavisya-p.’ consisting ctf five Parvans—Brahma, Vaisnava, Saiva, 
Tvastra (i.e., Saura) and Pratisarga and dealing with the Kalpas (rites and 
ceremonies) due on different Tithis (lunar days), with the stories of Rudra 
and the Sun, and so forth (see, Shastri, Cat. of Sans. Mss, ASB, Vol. V, 
No. 3738). The description shows that (1) the Brahma Parvan ends 
with the Pratipat-kalpa, the interlocutors being $atanika and Sumantu; 
(2) the Visnu-parvan deals with all the remaining Tithi-kalpas, has the 
same principal interlocutors os in the BriLhma Parvan, and consists of 81 
chapters; (3) the Rudra-parvan lias the same interlocutors, deals vrith the 
origin of Rudra, Datta and others, and consists of 3 chapters; (4) the 
Tvastr-parvan has Sntanika as one of the interlocutors, contains a Surya- 
suka-samvada, and deals with the story of the marriage of the Sun with 
Samjna, &uka*s going to the solar region (surya-mandala), and «o on; 
and (5) the Pratisarga-parvan begins with the Sun as an interlocutor, 
contains a Surya-suka-samvada, and ends with the return of Suka from 

the solar region. 

Mss of the Bhavisya-p. described by Eggeling (Ind. Off. Cat,, Part VI, 
No. 3447) and Aufrecht (Bodleian Catalogue, No. 73) extend upto the 
Saptami-kalpa, and almost all their contents occur in the Br&hma Parvan 
of our printed Bhavisya (see Bhav I, 2 ff.). These Mrs deal, among other 
things, with the stories of the Bhojakas and their origin from the Magas 
of the Saka-dvipa and are ‘aditya-carita-praya’. So they seem to have 

much in common with the Brahma Parvan of the Bhavisya described in 
the Naradlya-p., according to which this Parvan also extended up to the 
Saptami-kalpa and was ‘aditya-carita-praya*. 

Another Ms. of the Bhavisya divides the Purana into two Bh&gas—* 

Purva and Upari, the former consisting of the Brahma and Vai^ava 

Parvans and extending up to the Navaml-kalpa, and the latter containing 
the Madhyama-tantra composed of four parts (bh&ga). This Madhyama- 
tantra has many chapters and verses in common with the Madhyaxna 
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disagreements show that at least the major portion of the present 
Bhavisya does not represent the earlier one known to and noticed 
by the Matsya, Agni and Naradlya-p. 223 As a matter of fact, the 
three Parvans—Madh} r ama, Pratisarga and Uttara—are compara¬ 
tively late appendages. Of these three, the Madhyama Parvan, 
which is not mentioned in Bhav I, 2, 2-3 speaking of five Parvans, 
viz., Brahma, Vaisnava, Saiva, Tvastra and Pratisarga, is full of 
Tantric elements, recognises the authority of the Tantras, and 
mentions the Yamalas, Damaras etc. Moreover, none of the 
numerous verses quoted from the ‘Bhavisya-p.’ or ‘Bhavisya* by the 
comparatively early commentators and Nibandlia-writers like Bha- 
vadeva, JlmMavaliana, Vijnanesvara, Apararka, Devanabhatta, 
Ballalasena, Aniruddhabhatta, Ilemadri, MadanapaJa, Mcldhavacarya 
and Sulapani is found to occur in this Parvan though it is full of 
Smrti materials. So, it can hardly claim to have come from an 
early date 224 . The Pratisarga-parvan, though nominally mentioned 
in Bhav I, 2, 2-3, is practically a new work. It narrates stories 
about Adam, Noah, Yakuta and others, and speaks of Taimurlong, 
Nadir Shah and Akbar with their descendants. It gives the story 
of Jayacandra and Prthvlraja, preaches the glories of the worship 
of Satya-narayana, and fabricates myths about the births of 
Varahamihira, Samkaracfirya, Ramanuja, Nimbarka, Madhva, 
Jayadeva, Visnusvamin, Bhattojidlksita, Anandagiri, Krsna-caitanya, 
Nityfinanda, Kabira, Nanaka, Ruidasa, and others. It even knows 
the British rule in India and names Calcutta and the Parliament 
(asta-kausalya). Thus its contents betray its late date 2 - 5 . The 

Parvan of our printed Bhavisya (see, Shastri, Cat. of Sans. Mss, ASB, 
Vol. V, No. 8740; and Notices of Sanskrit Mss, Second Series, Vol. II, 
No. 151). 

Yet another Ms of the same Purana speaks of three part 5 * (khanda) — 
Vaisnava, Siva and Sakti, and gives the lives even of Jiva Gosvamin and 
other followers of Caitanya. It thus resembles the Pratisarga-parvan of 
our printed Bhavisya (see, Shastri and Gui, op. at, Vol. IV, No. 17G). 
m According to the Naradlya-p. (I, 100, 13) the Bhavisya known to it 
consisted of 14,000 Slokas. So, it was a much shorter work than our 
printed Bhavisya. 

m Though the Madhyama Parvan is generally a late work, it contains 
chapters and verses which must be dated earlier than 1500 A.D.; because, 
of the verses quoted by Raghunandana in his Smj*ti-tattva II, pp. 280-7 
from the ‘bhavisyapuranlya-madhyatantra-^asthadhyaya > and on p. 509 
from ‘the ninth chapter of the third part* of the same Purapa (cf. iti 
bhaviyya-purane tftiya-bhage navamo *dhydyah) , those on p. 509 are 
found to tally with Bhav II (Madhyama Parvan), iii (Tjrtlya Bhaga), 
chap. 18, verses 1 and 4-10 (the lines Hatkd jambu\ 'etesdm valkala-rasah* 
and '‘kxtia-valmlka-sambhutam being not found). 
m According to the Naradiya-p. (I, 100, 10) the Pratisarga-parvan known 
to it contained various, legends {ndndkhy dna-mmanvitam) , In the printed 
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Uttara Parvan, which calls itself a distinct Tarawa named 
Bhavisyottara* 220 and is generally the same as the ‘Bhavi?yottara-p/ 
known to Apararka, Hcmadri, Madhavacarya and others, contains 
chapters and verses which must be dated earlier than 1100 A.D. 
Its distinct character is further established by the fact that none 
of the verses quoted from the ‘Bhavisya-p.’ or ‘Bhavisya’ by the 
commentators and Nibandha-writcrs except Hcmadri is found in 
this Parvan, though it is full of various Smrti matters 227 . The 
few cases, in which the verses quoted by Hcmadri from the 
‘Bhavisya-p.’ are found in the Uttara Parvan, must be due to the 
confusion between the titles ‘Bhavisya’ and ‘Bhavisyottara*. (Cf., 
for instance, Caturvarga-cintamani, II, i, pp. 004-5, 669-071 and 
705-717, and II, ii, 526-7, wherein verses, though really belonging 
to the ‘Bhavisya-p.’, have been ascribed to the ‘Bhavisyottara’. 
See also App.). 

Different, however, is the case with the Brahma Parvan, in which 
a good number of the quoted verses is traceable. Thus, some of 
the verses quoted from the ‘Bhavisya-p.* in the Mitaksara (on 
Yaj.), Kalaviveka, Apararka’s com. on Yaj., Danasagara, Smrti- 
candrika, Caturvarga-cintamani, Madhavacarya’s com. on the 
Parasara-smrti, Madana-parijiita and Kullukabhatta’s com. on the 
Manu-smrti are found in Bhav I, chaps. 2, 3, 4, 18, 19, 21, 22, 31, 
32, 36-39, 46, 47, 51, 55-59, 64, 65, 68-70, 81-83, 86, 89, 90, 91 93, 
96-101, 103, 104-106, 108-112, 118, 165-170, 172, 181, 183, 184, 186, 
197, 208, 209, 212-214 and so forth (see App.). Therefore, it is 
sure that the major portion of the present Brahma Parvan can 
rightly claim an early origin. Now the question is whether this 
Brahma Parvan is the same as that of the Bhavisya known to the 
Matsya, Agni and Naradlya. We have seen from the Matsya and 
the Naradlya that the Brahma Parvan of the earlier Purana began 
as an interlocution between Suta and Saunaka, and that the 
Purana was first declared by Brahma to Manu. In the extant 
Brahma Parvan, on the other hand, there is mention neither of 
Suta and Saunaka nor of Brahma and Manu. It begins, unlike 
the other Parvans, with the story of king Satanlka, who, being 
advised by the sages, asks Vyasa to speak on Dharmasastra. 

Pratisarga-parvan also we find nothing but a number of mythical stories. 
But this coincidence must not be taken to assign the present Pratisarga- 
parvan to an early date, because Nar I, 92-109, which give the contents 
of the Mahapuranas, are of a considerably late date. 

Cf. Bhav IV, 207, 10b —khyutam bhavisyottara-nfimadheyam mayi 

j>urdnam tava sanhrdena. 

227 More detailed information regarding the so-called Uttara Parvan will be 
given in our ‘Studies in the Upapuranas\ 
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Vyasa refers the king to his pupil Sumantu who is to speak on 
Dharma matters. Sumantu, therefore, first names the authors of 
the Dharmasastras, viz., Manu, Visnu, Yama, Angiras and fourteen 
others, and goes on answering the questions put to him by 
Satamka. 

The above disagreements show that the extant Brahma Parvan 
is the result of a recast to which its prototype was subjected. 
In this recast the general form of the Parvan was changed and 
many chapters were discarded 228 . It is most probably for this 
reason that numerous quoted verses, especially on vows and 
penances, arc not found in the extant Brahma Parvan. 

The Brahma Parvan calls itself a Dharmasastra in which 
Srauta and Smarta Dharma has been described 229 . The topics 
dealt >vith in it arc multifarious. In chaps. 1-46 it treats of the 
duties of the castes and Asramas, the sacraments, the duties of 
women, the good and bad signs of men, women and kings, 
and the method of worshipping Brahma, Gancsa, Skanda and the 
Snakes on different Tithis ; and chaps. 47-215 are devoted to the 
numerous solar vows, the glories of the Sun, and the origin of the 
Bhojakas from the Magas brought to India by Samba from the 
Saka-dvipa and married to the girls of the Bhoja family. This 
Parvan has taken a few verses from the Brhat-samhita of Varnha- 
mihira without naming the source 230 . It refers frequently to 
Manu 231 and has numerous verses in common with the Manu-smrti. 
Sometimes it expands the ideas contained in the verses of Manu. 
Apararka and Kullukabhatta are, therefore, justified in saying that 


About the Bhavi$ya-p. the Danasiigara (fol. 3b) says: 
saptamyavadki pnrdnam bhavityam api samgrhltam atiyatnat 1 
tyakivatfami-navamyoh (°myau ?) kanyau ( (kalau ?) pd?andibhir grastau 

This remark shows that the Bhavi$ya-p. known to Ballal&sena dealt, among other 
topics, with the different Tithi-kalpas up to the Navami-kalpa. In hir Caturvarga- 
cintamapi Hemadri quotes numerous verses from the ‘Bhavisya-p.’ on the Astami-, 
Navann- and other Tithi-kalpas. But in our printed Bhavi?ya there is no chapter 
on the Astami- or Navami-kalpa. According to Nar I, 100, 0 the Tithi-kalpas 
beginning with the Astaml-kalpa were dealt with in the Vai^nava Parvan. 

The present Brahma Parvan has not only suffered through losses but has also 
gained by incorporation. For instance, it includes the major portion of the Samba-n. 
(cf. Bhav I, 72 ff. and Samba-p., Veiik. ed., chaps. 3 ff.). 
m Bhav I, 1, 71 and 75. 

888 Bhav I, 130, 27 ff. ( = Brhat-samhita 56, 20 ff.;, 

I, 132, 26 ff. ( = Bj-hat-saiphita, chap. 58, verses 48, 47b, 50-5* 
and 41-42), and 

I, 137, 4 ff. ( ss Bfhat-saiphita 60, 14 ff.). 
m Cf. Bhav I, * # 114; I, 3, 10; I # 4, 23 and 141; and so on, 
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the Bhavi$ya-p. expounds the passages of the Manu-smFti 282 . 
This indebtedness to Manu is not, however, peculiar with the 
Bhavi§ya only. Most of the other Puranas often refer to Manu 
as an authority and have verses in common with the work of the 
great law-giver 233 . 

The determination of the date of composition of the earlier 
portions of the extant Brahma Parvan is very difficult, there being 
no sufficient evidence on which we may base our conclusion. It 
is, however, possible to form an idea of the upper limit of the date 
of especially the Smfti-chapters. An examination of these chapters 
as well as of the untraceable verses quoted in the Nibandhas 
shows that they were composed at a time when the names of the 
zodiacal signs and the weekdays were well known and widely 
used 234 . The Naksatras have been mentioned in the order from 
Krttika to BharanI in one place (viz., Bhav I, 179, 1-10) and 
from Asvinl to Revatl in another (viz., Bhav I, 102, 47-71). The 
chapters in which the Naksatras have been named are closely 
connected with the preceding and the following ones, in some of 
which the verses quoted by the Nibandha-writers have been 
traced. These chapters, therefore, cannot be taken as dating later 
than the adjacent ones. Now, the orders of the Naksatras and 
the popularity of the names of the Rasis and the weekdays show 
that the upper limit of the date of composition of the Sm|ti- 
chapters should be placed about 500 A.D., because from 550 A.D. 
the order of the Naksatras from Asvinl to Revatl atained a state 
of general acceptance. If the chapters containing verses from the 
Brhat-samhita are not later additions, this limit should be placed 
later than 550 A.D. As we are not sure about the real character 
of these chapters, we shall have to remain satisfied with 500 A.D. 
as the upper limit. 

In the extant Brahma Parvan there are certainly some inter¬ 
polated chapters which seem to include those influenced by 
Tantricism, because chapters dealing with the same topics but 
free from Tantricism are also found to occur. The chapters, in 
which Tantric influence is very conspicuous, are the following : 

I, 16 (verses 35 ff.) to I, 18—on Brahma-worship; 

I, 29-30 —on Ganesa-worship; 

I, 49, 199-200, 205-206 and 211-215—on Sun-worship. 

889 Cf. Aparfirka’s com. on Yaj., pp. 1071 and 1076; and Kull&ka’s com. o n 

Manu XI, 78, 74, 76 and 101. 

See my article in Indian Culture, Vol. I, 1985, pp. 587-614. 

894 Cf. Bhav I, 102, 76; I, 179, 12-13; I, 81, 2 and 16; I, 84, 14; I, 90, 1; and 

•9 forth* Kikviveka, pp. 194-195, 300, 301-302, 420 and 492, 
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Some of these chapters must be dated earlier than 1200 AD. (see 
App.). The rest might have been interpolated at the time of 
appending the other Parvans which also are replete with Tantricism. 

A few words may be said here on the Smrti-contents of that 
Bhavisya-p. which was used by the Nibandhakaras. From the 
quotations we understand that in this Bhavisya-p. there were some 
Smrti-chapters in which the interlocutors were Sumantu and a 
king (Satanlka ?) of the Kuru family 233 . There were also some 
more chapters in which lsvara spoke to Guha (i.e., Karttikeya) on 
penances. 230 This interlocution between lsvara and Guha is not 
found in the present Bhavi?ya. From the quoted verses we under¬ 
stand further that the chapters on penances were based on the 
works of Parasara, Samkha, Vasistha, Manu and Gautama who 
are mentioned as authorities in the quoted verses 237 . 

** Cf. Mitaksara on Yaj. Ill, 6; ApararkaV com., pp. 1.5, 39 and 563; 
Kalavivcka, pp. 302 and 413 ; and .so on. 

889 Cf. Apararkas com., pp. 1007-1069; Bhavadeva’s Prdyascitla-prakarana, p. 
17; Kuliukas com. on Manu XI, 78; and so on. 

M7 Cf. Apararka’s com., pp. 1O6MO02, 1067, 1071 and 1075; and Kulluka’s com. 
on Manu XI, 91 and 147. 



CHAPTER IV 


A CHRONOLOGICAL TABLE OF THE PURANIC CHAPTERS 
ON HINDU RITES AND CUSTOMS 


In the previous two chapters the Puranas have been carefully 
analysed in order to find out the genuine and the interpolated 
Smrti-chapters and to determine the dates of their composition. 
The results of this analysis, so far as they relate to the Smrti- 
chapters ■, are given below in a tabular form. 


1. Markandeya-purana. 


C haps. 12 and 14 
Chap. 15 

Chaps. 28-29 

30-33(1-7) 
Chap. 34 


35 

33 (8 to 

the end) 


— on hells. 

— on the results of 
actions done. 

— on the duties of the 
castes and Asramas. 

— on funeral sacrifices. 

— on customs in 
general. 

—on eatables and non- 
eatables. 

—on funeral sacrifices. 


Some time about 
the 3rd or 4th cen¬ 
tury A.D. Most 
probably in the 
3rd century. 


—Not later than the 
beginning of the 
5th century A.D. 
but later than the 
above chapters. 


2. Vayu-purana. 


Chaps. 57-59 


-—on Yuga-dharma. —C. Between 200 

and 275 AJD. 




73-83 (ex¬ 
cept ver¬ 
ses 14-42 
of chap. 
82). 


_on funeral sacrifices,") — C. 200-900 A.D. 

. impurity, and purifi- > Probably in the 

cation of things. ) middle of the 
' 3rd century. 
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Chaps. 16-17 
Chap. 18 
„ 101 


Chaps. 105-112 


Chap. 82 (14-42) 


on the duties of the' 
Asramas. 

on penances for the 
mendicants (yati). 

on hells and results ] 
of actions done. 


— Probably after 400 
A.D., but certain¬ 
ly earlier than 
1300 A.D. 

—Not known. May 
have come from 
the same date as 
chaps. 57-59. 


—on the glorification ) —Added later. Cer- 
of Gaya, J tainly earlier than 

1400 A.D. 


— on the results of per- 
forming funeral sa¬ 
crifices in the holy ■ 
places such as Gaya, 
Brahma-kunda, etc. ' 


—Added later. 


3. Brahmanda-purana. 


II, 29-32 


—on Yuga-dharma. — C. Between 200 

and 275 A.D. 


Ill, 10 (verses 52l —on funeral sacrifices,! — C. 200-500 A.D. 

ff.) to III, 23 \ impurity, and purifi-v Probably in the 

cation of things. ) middle of the 

3rd century 
A.D. 


IV, 2 


—on hells and results ) —Not known. May 
of actions done. J belong to 200-275 

A.D. 


II, 6 
VI, 5 
III, 8-16 


VI, 1-2 


4. Visnu-purana. 


| —on hells. 

—on the duties of the 
castes and Asramas, 
customs in general, 
impurity, and funer¬ 
al sacrifices. 

—on Yuga-dharma and 
the results of actions 
done. 


C. Between 100 
and 350 A.D. 
Most probably 
in the last 
quarter of the 
3rd or the first 
quarter of the 
4th century 
A.D. 
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Chap. 7 (37-49) 


Chaps. 16-22 


142 and 
144-145 


Chap. 53 
Chaps. 54-57 
Chap. 61 
» 68 
Chaps. 83-92 
Chaps. 58-59 
Chap. 60 
Chaps. 62-64 
Chap. 66 
„ 67 

Chaps. 69-72 
„ 74-75 

„ 77-80 

Chap. 81 
„ 82 

Chaps. 274-289 
„ 258-263 

„ 264-270 

„ 205-206 

Chap. 207 


99 


76 


Chaps. 95-96 


97-101 


5. Matsya-purana. 

—on the duties of 
women. 


—on funeral sacrifices. 


1 

}■ 

J 


—on Yuga-dharma. 




—on 

gifts. 

—on 

vows (vrata). 

_on 

vow. 

—on 

bath. 

— on 

gifts. 

—on 

consecration. 

— on 

vow. 

— on 

vows. 

— on 

vow. 

—on 

bath. 

— on 

vows. 

—on 

vows. 

—on 

vows. 

— on 

vow. 

—on 

gifts. 

—on 

gifts. 

—on 

Pratima-laksana. 

—on 

consecration and 


Vastu. 

—on 

gifts. 

—on 

dedication 


(utsarga). 

—on 

vow. 

—on 

vows. 


>■ 


1 

I 


—Not later than 950 
A.D. Most pro¬ 
bably as old as 
the date of com¬ 
position, or rather 
compilation, of the 
extant Matsya. 

— O. 400-850 A.D. 
Probably between 
550 and 650 A.D. 

— (Most probably) 
of the same date 
as that of com¬ 
position of the 
extant Matsya. 


— C. 550-650 A.D. 


— C. 550-650 A.D. 
(Later than the 
chapters of the 
just preceding 
group). 


— C. 550-650 A.D. 

— C. 550-650 A.D. 

— C. 400-1100 A.D. 

Probably 550- 
650 A.D. 

— C. 650-950 A.D. 

— C. 600-900 AJ>. 

Chaps. 95-96 
are earlier than 
chaps. 97-101. 
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Chap. 7 (6-80) 


„ 10 * 
Chaps. 215-243 


252-257 

93-94 


„ 180-185 

Chap. 165 

Chaps. 103-112 
Chap. 13 (10 to 
the end) 

„ 65 

M 73 

„ 39 

„ 40 


Chaps. 180-194 


—-on vow. 


—on bath. 

•—on the duties of 
kings, law (vyava- 
hara), penances, sac¬ 
rifices to the planets 
and the methods of 
their pacification. 

—on Vastu. 

— on sacrifices to the 

planets and the 
methods of their 
pacification. 

— on holy places. 

— on Yuga-dharma. 

— on holy places. 

— on holy places. 

-—on vow. 

— on vow. 

— on hells. 

—on the duties of the 
Asramas. 

— on holy places. 


—Interpolated ? 
Most probably not 
later than 900 
A.D. 

— C. 650-950 A.D. 


1—C. 650-1000 A.D. 


— C. 650-1000 A.D. 

— C. 700-1075 A.D. 

—Probably not later 
than 950 A.D. 

— C. 850-1250 A.D. 

—Late interpola¬ 
tion. 

—Uncertain. Surely 
very late. 

Late, but uncer¬ 
tain. 

Very late. (Later 
than 800 A.D.). 


Ill, 30 

VII, 11-13 
XI, 17-18 

VII, 14-15 


6. Bhagavata-purana. 


i 


— on the results of ac¬ 

tions. 

— on the duties of 

the castes and 
Asramas. 

— on funeral sacrifices 

and holy places. 


C. Sixth century 
A.D. Probab¬ 
ly in the for¬ 
mer half of this 
century. 


28 
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7. Kurma-purana. 


I, 

2, verses 1 

— on the duties of the 

i 


36-75; and > 

castes and Asra- ! 

. — C. 550-650 A.D. 

I, 

3 ) 

mas. J 

► 

II, 

12-13, 

-\ 


II, 14 (except 




verses 




57b-61a), 

—on the duties of the 

— C. 700-800 A.D. 

ii. 

15, 

castes and Asramas. 

Most probably 

ii, 

19, 


at the begin¬ 

II. 24-25 and 


ning of the 8th 


27-29, 


century. 

II, 

16 

— on customs in gener¬ 

y 



al. 


II. 

17 

—on eatables and non¬ 




eatables. 


II, 

18-19 

— on daily duties. 


II, 

20-22 

- —on funeral sacrifices. 


II, 

23 

— on impurity. 


II, 

26 

— on gift. 


II, 

30 and 32-33 

— on penances. 

: 

I, 

28 

—on Yuga-dharma. 

I— C. 700-1400 A.D. 

I, 

20 

— on the nature of the 

► Probably 700- 



Kali age. 

) 800 A.D. 

I, 

30-34 

— on holy places. 

— C. 700-1150 A.D. 




Probably 700- 
800 A.D. 

II, 

34-42 

—on holy places. 

— C. 750-1250 A.D., 




or rather 800- 
1250 A.D. 

I, 

35-38 

— on holy places. 

— C. 750-1200 A.D., 




or rather 800- 
1200 A.D. 

I, 

2, verses 1 

^ —on the duties of 

. 


76-87 j 

the castes and j 

i—Interpolated much 



Asramas. 

; later. 

II, 

14, verses \ 

—on Gayatrl-uddhara. 

—Very late inter¬ 


57b-61a J 


polation. 

n, 

31 

—on holy places. 

—Interpolated much 
later. 
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Chap. 11 


99 


12 


99 


14 


80 

95 


I, 25-28 

I, 77-78 
I, 81 
I, 83-84 

I, 85, 1-82 

I, 85, 83-126 

I, 85, 127 to 
the end; 

I, 80 
I, 90 


8. Vfimana-purana. 

•—on hells. > 

—on the results of ac¬ 
tions. 

—on the duties of the 
castes and Asm- 
mas, customs in 
general, eatables 
and non-eatables, 
purification of the 
body and things, 
and impurity due 
to births and 
deaths. 

— on vow. 

— on the worship of 

Visnu. 

9. Linga-puituna. 

— on Liriga-worship. 


— on the consecration ' 

of a Linga. 

—on Pasupata-vrata or 
Siva-linga-vrata. 

— on Saiva Vratas to 

be observed in 
the different 
months. 

-—on the method of 
muttering the 
five-syllabled 
Mantra. 

— on Diksa and Puras- 

carana. 

—on customs in gener¬ 
al. 

—on penances for 

Yatis. 


— C. 9th or 10th 
century A.D. 
Most probably 
in the former. 


— Earlier than 1050 
A.D. May belong 
to the 9th or the 
10th century. 


— C. Between 600 
and 1000 A.D. 
Most probably 
600-800 A.D. 


— C. Bet ween 600 

and 1000 A.D. 
Most probably 
800-1000 A.D. 
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II, 23-26 
II, 28-44 
II, 45 

II, 46-49 

II, 51 to 
the end 


— on Siva-worship. 

— on great gifts. 

— on funeral sacrifices 

for living persons, 
—on consecrating the 
Liriga. 

— on mystic rites and 

practices. 


> 


C. Between 600 
and 1000 A.D. 
Most probably 
800-1000 A.D. 


Chaps. 13-14 
„ 19-35 

Chap. 37 
Chaps. 38-65 
Chap. 68 

Chaps. 115-120 
„ 123-124 

Chap. 126 
Chaps. 127-129 
„ 130-136 

„ 137-139 


„ 181-186 
„ 187-192 

„ 198-206 

Chap. 207 
Chaps. 208-209 

„ 140-151 


152-180 


10. Varaha-purana. 


— on funeral sacrifices 

— on Tithis. 

— on worship. 

—on vows. 

—on Yuga-dharraa and 
penances. 

-on worship. 

—on holy places. 

—on initiation. 

— on penances. 

— on holy places. 


•1 


-on consecration. 

-on funeral sacrifices 
-on hells and results 
of actions. 

-on gifts. 

-on the duties 
women. 

-on holy places. 


— on holy places. 


} 

} 

r 


— C. 800 A.D. 


-C. Between 800 
and 1000 A.D. 
Later than the 
former chapi 
ters. 

- C. Between 800 

and 1000 A.D. 
Later than the 
chapters of the 
first group. 


-Between 900 and 
1100 A.D. 


-Interpolated. Not 
later than 1500 
A.D. 

-Later than chap¬ 
ters 140-151, but 
not later than the 
Haribhaktivilasa. 
■Not later than 
1400 AD. 


Chap. 99 (1-52) 


on worship. 
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Chap. 99 (53 ff.), 1 
Chaps. 100-111, / 

Chap. 112 (1-62) ' 
Chaps. 213-216 


(a) Adi-khanda. 

Chaps. 11-30, 
Chap. 32 and 
Chaps. 33-49 
Chap. 31 

Chaps. 51-54 ; 
and 

„ 58-60 
Chap. 55 


► on worship and gifts, 
-on holy places. 


— Not later than 
1100 A.D. 

—Not known. In¬ 
terpolated late ; 
probably not 
earlier than 1100 
A.D. 


(b) Bhumi-khan(la. 

Chaps. 39-40 
Chap. 41 


„ 87 

Chaps. 90 and 92 

(c) Brahma-khanda. 

Chaps. 1 to the ) 
end ) 


11. Padma-purana 


-on holy places. 

- on the glories of 
§a la grama. 

on the duties of the 
castes and Asm- 
mas. 

on customs in gener¬ 
al. 

-on eatables and non- 
eatables. 

-on gifts. 


-on gifts. ^ 

-on the duties of 
women. 

on the duties of the * 
Asramas. 

-on vows. 

-on holy places. 


vows, worship, 1 
besmearing the 
temple with cow- 
dung, glories of 
Brahmans, religi¬ 
ous observances 
in different 
months, etc. 


C. Between 950 
and 1400 A.D. 


• C. Between 900 
and 1400 A.D. 


Very late. Most 
probably of the 
same date as that 
of the chapters of 
the Adi-kh. 
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(d) Patala-khanda. 


Chap. 9 (40-63) 


Chaps. 17-22 
Chap. 48 (4-69) 


Chaps. 78 79 

Chap. 80 
Chaps. 81-82 
„ 84-99 


— on the duties of the"' 

castes and Asra- 
mas. 

•—on holy places. ^ 

— on the results of 

actions. 


— Later than the 
sixth century AJ), 
Most probably 
later than the 
time of the ad¬ 
vent of the 
Muhammadans. 
But earlier than 


1400 AJD. 


— on the worship 

Salagrama. 

—on Visnu-worship. 
—on initiation. 

— on vows. 


on —Most probably 
j not earlier than 

► 900 A.D. Cer¬ 

tainly earlier than 
1400 A.D. 


Chap. 102 

Chaps. 101, lOo 
and 110 


Chap. 108 
„ 113 


} 


■on the duties of- 
women. 

on funeral sacrifices, 
Liiiga-worship 
and Yuga-dharma f 


— Not earlier than 
800 A.D. Most 
probably later 
than 900 A.D., 

but earlier than 
1400 A.D. 


—on vows. 

—on funeral sacrifices. J 


(e) Srsti-khanda. 


(As to those chapters which were borrowed by the Srsti-kh. 
from the Matsya-p., the dates given below are those of their incor¬ 
poration into the Srsti-kh.). 


Chap. 


7 (8-30) 

7 (39-50) 


9 (73 to 
the end) 
Chaps. 10-11 
Chap. 15 (96- 
158) 


to'j 

r 


} 


15 (161 toj 
the end) f 


-on vow. 

•on the duties of 
women. 

on funeral sacrifices. 

-on initiation and the 
duties of the 
Brahma-worship¬ 
pers. 

-on the duties of the 
castes and Asra- 
mas. 


C. 600-750 A.D. 
Most probably 
in the latter 
half of the 7th 
century. 
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Chap. 17 (188- 
250) 

„ *9 

„ 31 (76 to 

the end) 

Chaps. 20-25 
„ 27-28 

Chap. 86 (28-51) 

„ 31 (8-75) 

„ 43 (99 to 

the end) 


45 (61 to 
the end) 


46 


49 


»» 


54 


55 


} 


— on holy places and" 

Brahma-worship. 
—on holy places. 

— on vows and gifts. 


— on vows, gifts, bath^ 

and consecration. 

— on holy places and \ 

results of actions, j 
—on Yuga-dharma. J 


—on Brahmi initia- \ 

tion. I 

I —on the glories of" 

1 Brahmans, the 

characteristics of 
the Gayatri and 
its muttering. 
Prana yama, 

Nyasa, etc. 

-—on bad Brahmans. 

") — on the glories of 
/ Brahmans and 

the means of 
their livelihood, 
Patakas, and gift. 

— on customs in gener¬ 

al and purifica¬ 
tion of things. y 

— on the duties of 

women, and fu¬ 
neral sacrifices. 

—on the duties of a 
wife, and giving 
away (in mar¬ 
riage) of the 
daughter. 

—on the merits of 
digging tanks. 

—on the merits of 
dedicating trees, 
gardens and 
water reservoirs. J 


— C. 600-750 AD. 
Most probably 
in the latter 
half of the 7th 
century. 

— C. Between 800 

and 950 A.D. 
Most probably 
in the former 
half of the 8th 
century. 

— C. Between 850 

and 1400 A.D. 


— C. Between 1000 
and 1400 A.D. 
Some of the chap¬ 
ters, of which 
chap. 47 is one, of 
this group must 
be dated earlier 
than 1200 A.D. 
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Chaps. 56-57 


Chap. 58 


59 


„ 60 

Chaps. 61-C2 

„ 75-76 

78 to the 
end 


} 


— on constructing > 

dams, digging 
ponds, making 
gifts, worshipping 
Visnu and other 
gods, erecting 
temples, and so 
forth. 

— on vows, glories of 

the TulasI plant, 
etc. 

— on the glories of the 

TulasI plant. 

— on the glories of the 

Ganges. 

—on the worship of 
Ganesa. 

—on vows. 

—on the methods of 
worshipping the 
planets and Devi.. 


— C. Between 1000 
and 1400 A.D. 
Some of the chap¬ 
ters, of which 
chap. 47 is one, of 
this group must 
be dated earlier 
than 1200 A.D. 


(f) Uttara-khanda. 


Chapters on marriage, gifts, vows, 
worship, duties of the castes and 
Asramas, and holy places. 


—Late. Most probably not 
earlier than 900 A.D. Major 
portion earlier than 1500 
A.D. 


12. Brhannaradlya and Naradlya Puranas. 


(a) Chapters of the Bnar dealing'' 
with the duties of the castes 
and Asramas, funeral sacri¬ 
fices, penances, holy places^ 
vows, etc. 


—Most probably between 8,50 
and 950 A.D.; probably 
some time about the middle 
of the 9th century. 


(b) Naradlya P. 

(As to those chapters of the Naradlya which were borrowed 
from the Bnar, the date given below is that of their incorpora¬ 
tion into the Naradlya). 

—on holy places. 

—on building temples, f 

digging ponds and >—<C. 875-1000 A.D. 
making various i 
kinds of gifts. J 
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I. 14 —on the duties of the - 

castes and Asramas, 
sins (pataka), 
penances and 
funeral sacrifices. 

I, 17-23 —on vows. 

I, 24-30 —on customs, duties of 

the castes and 

Asramas, funeral f— C. 875-1000 A.D. 
sacrifices, penances, 

Tithis, great sins 
(mahapataka), 
minor sins, etc. 

I, 31-32 —on the duties of the 

castes and Asramas. 

II, 1-37 —on the glories of vows. 

I, 43 — on the duties of the 

castes and Asramas. 

I, 64-68 1 —on initiation, the me- 

I, 82-91 j thod of muttering 

the Mantra, and 
worship. 

I, 110-124 —on various kinds of 

vows. 

II, 39 to —on the glories of holy 

the end places. 


—Late interpola¬ 

tions. At least 
Nar II, 38-43 on 
Ganga-mahatmya 
are earlier than 
Vacaspatimisra. 



13. Agni-Purana. 


(a) The Smrti-chapters') —on holy places, funeral 

which are original j sacrifices, worship 

to the Agni-p. (ex- i of various deities, 

cept those chapters / duties of the castes 


which are borrowed I 
from earlier sources) J 


and Asramas, I 
marriage, customs 
in general, purifi¬ 
cation of things, 
impurity, sacrifices 
to the planets, sins, 
penances, vows, 
hells, gifts, duties 
of kings, etc. 


—During 
the 9th 
century 

AD. 
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(b) Interpolated chapters. 


Chaps. 21-106, 

„ 263-272, and { 

337-326 I 

(There may be a | 
few more chapters, Y 
but they cannot be 
separated). 

J 


—on worship, bath, ^ —Later than 

maintenance of the J the chap- 

fire, performance of | ters men- 

Mudras, initiation, | tioned 

sacraments, build- j> above, 

ing temples, conse- j 
cration of images | 
and books, Vastu, | 
etc. J 


14. Garuda-purana. 

(a) Smrti-chaptcrs in the —on 
Purva-kh. (except 
those borrowed from 
the Yajnavalkya- [" 
smrti and the Para- | thread, consecra- I 

sara-smrti). j tion of image s, 

daily duties, gifts, 
penances, vows, 
bath, funeral sacri¬ 
fices, Yuga-dhfyma, 

Samdhya, etc. J 

of |—on hells, method oP) —Later than 
J burning a man j the chap- 
made of straw, im- ^ ters of the 
purity, funeral sac- j Purva-kh. 
rifices, gifts, etc. J 


(b) Smrti-ehapters 
the Uttara-kh. 


various kinds of 1 —During 
worship, initiation, the 10th 

Nyasa, investiture century 

with the sacred A.D. 


15. Brahma-purana. 

The date of composition, or rather j 

compilation, of the Brahma- —C. Between 000 and 1200 A.D. 
purana. ' 

Chap. 25 —on holy places. —Spurious. 

Chaps. 28 (1-8),") —on bath and holy 1 — C. Between 900 

42 (35 to places. J and 1150 A.D. 

the end), Earlier than 

43-69, 70 the chaps, of 

(1-11) and the next group. 

170-177. j 
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Chap. 28 (9 ter 
the end), 
Chaps. 29-41 and 
Chap. 42 (1-34) , 

Chaps. 214-218 


„ 219-222 


Chaps. 223-231 


„ 70-175 


—on holy places. 


—on hells and results 
of actions. 


—on funeral sacrifices,] 
customs, impurity 
and the duties of I 
the castes and' 
Asramas. 

—on marriage, holy' 
places, worship, 
Yuga-dharma, and 
results of actions. 


—on holy places. 


> — C. Between 950 
( and 1200 A.D. 


—Not later than 
1500 A.D. Pro¬ 
bably of the same 
date as that of 
composition of the 
present Brahma. 

—Earlier than 1200 
A.D. 


—Not known defi¬ 
nitely. May have 
come from the 
same date as that 
of compilation of 
the present 
Brahma. 

—Not known. Pro¬ 
bably not earlier 
than the 10th cen¬ 
tury A.D. 


16. Skanda-purana. 


Smrti-chapters of the Sk. —Generally late. There are, of course, 

a few f chapters which are to be dated 
earlier than 1050 A.D. For further 
details, see under Skanda-p. (Chap. 
Ill, section 9). 


17. Brahma vaiv&rta-purana. 


IV, 8 —on the Janmiistaml-vrata. 
IV, 88 —on the Ekadasi-vrata. 


— C. Between the 

8th and the 

beginning of 

the 14th cen¬ 

tury AD. 



188 Purdnic Records on Hindu Rites and Customs [ch 

Other chapters — C. Between the 

10th and the 
16th century 
A.D. 


18. Bhavisya-purtina. 


Smyti—chapters 
of the Bhavisva 


1 —on the duties of the ^ 

J castes and Asra- 

mns, duties of —Not earlier than 
women, customs, 500 A.D. 
marriage, worship, 
vows, initiation 
etc. J 


Of these, 

Bhav I, chaps. 21, 31, 82, 30, 37, 39, 40, 
81, 96-101 and 106. 

Bhav I, chaps. 3, 4, 64, 65, 93, 103, 118, 
181, 184 and 180. 

Bhav I, chaps. 2, 18. 19, 22, 38, 47, 51, 
55-59, 68-70, 82, 83, 86, 
89-91, 104, 105, 108-112, 
165-170, 172, 183, 197, 

208, 209, 212-214, and so 
on. 


*—Not later than 
1000 A.D. 

—Not later than 
1075 A.D. 


—Not later 
1200 A.D. 


than 


The lower limits of the dates of the remaining chapters are not 
known. 


The above table will show that the Puranas began to incorporate 
Smrti-mattcr from about 200 A.D., and that there were two main 
stages in the development of the Puranic Smrti materials. In the 
first stage, which covered a period ranging approximately from the 
beginning of the third to the end of the fifth century A.D., the 
Purapas dealt only with those topics on Hindu rites and customs 
which formed the subject-matter of the early Snirti Samhitas such 
as those of Manu and Yajnavalkya. 1 But in the second stage, 
which began from about the beginning of the sixth century A.D., 

1 These topics are: Varnasrama-dharina, Acara, Ahnika, Bhak$yabhakfy&, 
Viviha, Asauca, fsraddha, Dravva-suddhi, Pataka, Prayascitta, Naraka, Karma* 
vipika and Yuga-dharaa. 
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we are astonished to find a well marked improvement on the 
varieties of the Smrti-topics. In this stage the new topics added 
relate mainly to various kinds of gifts, initiation, sacrifices to the 
planets and their pacification, Homa, consecration (pratistha) of 
images etc., Samdhya, glorification of Brahmans and their worship, 
glorification of holy places, Tithis, Utsarga, Vrata and Puja. These 
topics are found neither in the works of Manu and Yaj. 2 nor in the 
Puranas, or portions thereof, which were written earlier than about 
the beginning of the sixth century A.D, 

* The Yijfiavalkya-smjti contains verses on Vinayaka-puja and Graha-santi. 




PART II 




CHAPTER I 


THE HINDU SOCIETY BEFORE 200 A. D., AND THE 
PURANIC RITES AND CUSTOMS IN THE FIRST 
STAGE OF THEIR DEVELOPMENT 


It has already been said that the Puranas, which dealt originally 
with the five topics only, have now grown up to be encyclopedic 
works by incorporating chapters not only on religious and social 
matters but also on law, politics, poetics, grammar, medicine, music, 
dancing and sculpture, and that there were two main stages in thq 
development of the Puranic rites and customs. Hence the question 
naturally arises as to what led to such a remarkable change in the 
form and character of the Puranas, and determined the stages in 
the development of their Smrti materials. To answer this we 
shall have to review briefly the early religious movements and the 
foreign invasions and occupations, and their effect on Brahmanical 
society. This discussion will, on the one hand, help us to find an 
explanation as to the present form of the Puranas, and, on the 
other, explain the nature of their Smrti-contents. 

Ancient India saw the rise of various religious movements which 
may be classified, according to their relation to the Vedic (comprising 
Srauta and Smarta), as anti-Vedic (viz., Jainism, Ajivakism and 
Buddhism), semi-Vedic (consisting primarily of Vai?navism, 
Saivism and Brahmaism), and non-Vedic (viz., Saktism). Besides 
the staunch followers of these religions, there was another class of 
people who were rather of a mixed type. On the one hand, they 
had high regard for the sectarian gods and looked upon their 
worship as the means of attaining salvation; on the other, they 
valued much the practice of the rules of the Varnasra madharma, 
and regarded the Vedas as the highest authority. We shall see 
hereinafter that the Puranic Dharma originated with this last- 
mentioned class of people. 

The Brahmanical religion, rooted in the Vedas, allowed the 
highest place to the Brahmans in society. In the Rg-veda, the 
Brahmans are said to have sprung from the mouth of Purusa (the 
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Primeval Being). They formed the intellectual class among the 
Aryans, and commanded,—at least claimed for themselves,—the 
highest respect. Their duties were the performance of sacrifices, 
the study of the Vedas, and making gifts, and they depended, for 
maintenance, upon the liberality of kings and others received mainly 
in the forms of priestly fees and gifts. They enjoyed allowances and 
preferences even in the courts of justice. In marriage, inheritance 
etc. also, the Brahmans enjoyed greater privileges than the other 
classes. The Ksatriyas and the Vaisyas had their prescribed duties 
which they were required to perform. The Sudras were to serve 
the twice-born, who claimed absolute right over the earnings of 
their respective slaves. 1 Such a state of Brahmanism continued, 
more or less smoothly, for a time until there arose many new 
religious systems, some of which were clear protests against the 
position of the Brahmans and the authority of the Vedas, while 
others also were not very favourable to the Varnasramadharma. 
The rise and propagation of these rival faiths proved very fatal to 
the sacrificial religion of the Vedas which was already on the decline. 
We find that long before the time of Manu the Srauta rites were 
gradually becoming obsolete and the orthodox Vedic religionists 
were turning Smartas. 

Ffobably long before the time of Gautama Buddha there w T ere 
revolt^ against the Brahmanical doctrines. The Suttanipata, in one 
of its Sections named Mahavagga, 2 mentions sixtythree different 
philosophical schools—probably all of them non-Brahmanical— 
existing at the time of the Buddha ; and there are passages in Jain 
literature exhibiting a far larger number of such heretical doctrines. 3 
Of the teachers bf these anti-Vedic religious systems the names of 
Vardhptmana Mahavlra, Gosala Mankhaliputta and Gautama 
Buddfha are too well known to be overlooked, and these three non- 
Brahmanical teachers w r ere the most formidable enemies of 
Brahmanism. 

Mahavlra, the son of a nobleman of Vaisali, practised severe 
austerity and became the founder, or rather the reformer, of the 
Jain church. According to Jain traditions Mahavlra was 
immediately preceded by Parsva, the 23rd Tlrthankara. Professor 
Jacobi and others hold that this Parsva was the real founder of 
Jainism. For w r ant of information, literary or otherwise, we are not 
sure what the teachings of Parsva w r ere, and in what respects 
Mahavlra differed from his predecessor. ‘We are told that P&rsva 
enjoined on his followers four great vow r s, viz., not to injure life, to 

1 Gautama-dharmasiitra X, 6 5—tadartho f sya nkayah sydt 

1 S. B. E., VoJ. X, % p. 93. • CHI, Vol. I, p. 150. 
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be truthful, not to steal and to possess no property, while Mahavlra 
added a fifth requisition, viz., that of chastity. Parsva allowed his 
disciples to wear an upper and an under garment. Mahavlra, on 
his part, followed the more rigid rule which obliged the ascetic to be 
completely naked’. 4 Over and above these, Mahavlra valued most 
the fourth stage of life and recommended it to his followers. These 
teachings of Parsva and Mahavlra were largely antagonistic to the 
ideas and tenets of Brahmanism. Moreover, the Jains did not 
recognise the authority of the Vedas. They had little faith in caste 
distinctions and in the Brahmanical rites and duties. 

During the lifetime of Mahavlra the spread of Jainism was 
rather limited. Though ‘there seems to be little doubt that the 
Jains have more claim to include the parricide king (Ajatasatru) 
amongst their converts than the Buddhists’ 5 , Jainism does not seem 
generally to have overstepped the boundaries of the kingdoms of 
Magadha and Ahga where the great teacher principally dwelt. 
After the death of Mahavlra about 408 B.C., 6 his followers and 
successors succeeded in popularising the faith to a much greater 
degree, so that it did not fail to gain the support of kings as well as 
commoners. From the evidence of the legendary tales related by 
Jain writers, of whom Hemacandra is the most important, it seems 
that Udayin, the successor of Ajatasatru, was a great champion of 
the faith. lie was so partial to the Jains that his partiality turned 
out to be the very cause of his death. 7 From the fact that the 
Jains do not condemn the Nandas like the Buddhists, it seems that 
the Nanda kings were not unfavourably disposed towards Jainism. 
The Jain tradition tells us that the Nanda kings had a line of Jain 
ministers of whom Kalpaka was the first. This Kalpaka was made 
to accept the ministership against his will, and with his help the 
Nanda king uprooted the Ksatriya rulers from the face of the 
earth. 8 From all this we are tempted to suppose that the Nanda 
kings were Jains. 9 This supposition is strengthened by the 
Hathlgumpha inscription of Kharavela, wherein Nanda-raja is 
found connected with an idol of the first Jina. 10 From the evidence 
of this inscription we know that Kharavela was a strong upholder 

4 Ibid., Vol. I, p. 154. Also see S. B. E., Vol. XLV, p. Ml, and Dr. Hoernle in 
ERE, Vol. I, p. £84. 

• CHI, Vol. I, p. 181. 

• Ibid., Vol. I, p. 158. T Ibid., Vol. I, p. 164, 

• Avasyaka-sutra, edited by Haribhadrasuri, Benares, 1005, pp. 691-603. 

• Smith, JRAS, 1918, p. 546—“I may mention that I had come independently 
to the opinion that the Nandas were jains”. 

10 Ind. Ant., Vol. XLIQ, 1014, p. 178, 
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of the Jain religion. 11 According to Jain literary tradition, Saipprati, 
a grandson of Asoka, was a staunch Jain. He reigned probably in 
Ujjain, which, as the later Jain authors say, came to be regarded 
as one of the most important centres of Jainism even before the 
death of Asoka. The numerous Mathura inscriptions, discovered 
by Cunningham and Fiihrer, show that in the period ranging from 
about the middle of the second century B.C. to the end of the Kushan 
rule Jainism was firmly established in Mathura where there grew 
up ‘a widespread and firmly established Jain community, strongly 
supported by pious lay devotees, and very zealous in the consecra¬ 
tion and worship of images and shrines devoted to Mahavlra and 
his predecessors/ 12 

Mahavlra had a great rival in Gosala Mankhaliputta, who 
lived with him for six years and practised austerities. At last they 
were separated by a dispute, and Gosala soon set up a new religi¬ 
ous system of his own. His followers were called Ajlvakas, and 
his teachings resembled much those of Mahavlra. He made 
SravastI his head quarters, and came to have, in course of time, a 
grand following there. 13 The Jains tell us that Gosala was not 
very strict about moral matters. 

Want of sufficient evidence, literary or otherwise, leaves us in 
darkness as to the spread and popularity of the system. It is 
mainly from the Jain works that we gather scrappy accounts about 
the Ajlvakas. The way in which the Jain authors attack Gosala 
in their works, shows that the Ajlvakas formed a powerful sect 
which arrested the spread of Jainism. That the Ajivaka sect 
continued to exist during the reigns of Asoka and his successors is 
shown by a few inscriptions. The three cave inscriptions of Asoka 
at Barabar in the Gaya district 14 record the dedication of cave 
dwellings for the use of the Ajlvakas who ‘went about naked, and 
were noted for ascetic practices of the most rigorous kind/ 15 
Another inscription of Asoka names the Ajlvakas along with the 
Buddhists, Brahmans and others. 18 Dasaratha, a grandson of 
Asoka, is known from three inscriptions to have bestowed on the 
Ajivaka sect caves in the Nagarjuna hills. 17 These evidences show 
that the Ajivaka sect did not lose hold on the society, but 
commanded respect even of kings. 

The third great heretical system is Buddhism preached by 
Gautama Buddha, who also, like Mahavlra and Gosala Ma fikha li- 
putta, was a non-Brahman and preached a system which was in 

11 JBORS, Vol. IV, 1918, pp. S64-404. 

“ chi, Voi. i, p. w. * ibid., Vol. I, p. m . 

u Corp. Inner. Ind., Vol. I, pp. 181-183. 15 Smith, EHI, p. 177. 

* Carp. Inner. Ind. # Vol. I, p. 181. ” Ibid., Vol. I, pp. 108-101 and 18MW* 
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every way detrimental to the interests of Brahmanism. The 
Buddhists, especially those who entered the Sarigha, practised 
Ahimsa, did not regard the Vedas and the Brahmans, ignored the 
Vedic gods, did not recognise caste distinctions, and cared little 
for the Varnasramadharma. In their opinion Sraddha was a 
mere policy of the Brahmans. These and similar other ideas 
and practices made the Buddhists the bitterest enemies of 
Brahmanism. 

Buddhism had found great patrons in kings of whom Asoka 
and Kanaka are the most important. Asoka was a non-Brahman, 
and a ‘feudra’ according to the Puranas. He did his best to 
popularise Buddhism in India and abroad, and looked upon the 
Buddhist monks with special favour. In his time the Buddhists 
increased overwhelmingly in number mainly at the cost of the 
followers of Brahmanism. Asoka himself says: “The gods who 
were worshipped as true divinities in India have been rendered 

false.by my zeal.’’ After the downfall of the Mauryas, 

there was a Brahmanic revival under the Sungas, but the impetus 
which Buddhism received from Asoka was not to be stopped. The 
inscriptions of the reign of the early Andhras show that Buddhism 
was in a flourishing condition at that period. 18 The rule of the 
Kushan kings also was very favourable to Buddhism. According 
to the Raja-taraiiginl, “These kings who were given to acts of 
piety, though descended from the Turuska race, built at Suskaletra 
and other places Mathas, Caityas, and similar (structures). During 
the powerful reign of these (kings) the land of Kasnnra was, to a 
great extent, in the possession of the Bauddhas, who by (practising) 
the law of religious mendicancy (pravrajya) had acquired gfleat 
renown 10 ”. ‘The general prevalence of Buddhism in Northern 
India, including Kasmir, Afghanistan, and Suwat, during the two 
centuries immediately preceding and the two next following the 
Christian era, is simply attested by the numerous remains of 
Buddhist monuments erected during that period, and a multitude of 
inscriptions, which are almost all either Buddhist or Jain.’ 20 

We have seen above the nature and spread of the three great 
heresies. We shall now direct our attention to two other religious 
movements, viz., Vai$navism and Saivism. Materials for the recon¬ 
struction of the early history of these religions are so meagre that 
we cannot say definitely how these systems grew up and what 
contributions the Aryans and the non-Aryans made to their growth. 

“ lad. Ant., Vol. XLVffl, 1919, pp. 77 ff. 

" Stein, Kalhan’s Chronicle of the Kings of Kasmir, Vol. I, p. 81. 

* Smith, EHX, p. 818. 
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The earliest records of Vaisnavism and Saivism are contained 
in the Mahabharata ; but even there these systems do not seem 
to appear in their true character, because ‘the priests have preserved 
for us, not so much the opinions the people actually held, as thd 
opinions the priests wished them to hold’ 21 . It is, therefore, quite 
probable that in the present Mahabharata, which is practically a 
work of those who believed in the Vedas and the caste and Asrama 
rules, and in which the attempt at popularising the Vedas and the 
Varnasramadharma and elevating the position of the Brahmans is 
clearly discernible, the forms of Vaisnavism and Saivism have been 
influenced by the ideas and motives of its authors. 

The term Vaisnavism is very comprehensive in its denotation ; 
but the modern Vaisnavas consist generally of the Pancaratras and 
the Bhagavatas. These two sections, though originally different 22 , 
are designated by the generic term Vaisnava on account of the iden¬ 
tification of their respective sectarian deities with Visriu. 

The earliest document of the Pancaratras is the Narayanlya 
section of the Mahabharata (XII, 335-351). Here we are told that 
there were seven Citra-sikhandin Rsis who proclaimed, on the mount 
Meru, a Sastra which was on a par (sammita) with the four Vedas : *. 
This Sastra contained one lac of verses, and it was meant for the 
populace 24 . As it was to direct them both in activity (pravptti) and 
inactivity (nivrtti), it was made consistent with the four Vedas 25 . 
We do not know for certain whether there was really any ancient 
Pancaratra work ascribed to the seven Citra-sikhandin Rsis, but 
the very reference to making the scripture, which was meant for 
the commoners, conform to the four Vedas, is important in that it 
implies the originally non-Vedic, if not also anti-Vedic, character of 
the ideas and practices of the Pancaratra system. The Maha- 
bharata itself admits that the Pancaratra system is different from 
the Vedic, for it says : “Know, 0 saintly king, the Samkhya, the 
Yoga, the Pancaratra, the Vedas and the Pasupata as knowledges 
holding different views” 26 . It has been held that the above men¬ 
tioned scripture compiled by the seven Citra-sikhandin R$is was the 
forerunner of 'the Pancaratra Samhitas 27 . But this view seems to 

31 Rhys Davids, Buddhist India, p. 210. Cf. also Richard Fick, Social 
Organisation in North-east India in Buddha’s time, p. 14. 

38 IHQ, VI, 1930, pp. 315 ff. and 437 ft.; VII, 1931, pp. 93 ff., 843 ff. and 
735 ff.; and VIII, 1932, pp. 64 ff. Bhandarkar, Vai^pavism etc., pp. SO ff. 

* Mbh XII, 335, 27b-29a. 

84 Cf. loka-tantrasya krtsnasya yatmad dharmah 'pravartatc\Mbh XII, 335, 89; 
also Mbh XII, 335, 29a— loka-dharmam anuttamam . 

18 Mbh XII, 835, 40. 88 Ibid., XU, 349, 1 and 64. 

** Farquhar, Outline, p. 98. 
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be untenable because of the fact that, as we shall see afterwards, the 
prescriptions of the early Samhitas of this sect are not at all favour¬ 
able to the Varnasramadharma and the authority of the Vedas* 
On the other hand, the influence of the Varnfasramadhanma on the 
Samhitas increases with their comparatively late dates. It seems, 
therefore, that the original non-Vedic as well as anti-Vedic ideas of 
the Pancariitras were permeated through the Samhitas while the 
idea of reconciling the scripture of the seven Rsis with the Vedas 
found its later expression in the epics and the Puranas. 

Of the early character of Bhagavatism we can scarcely say 
anything definitely. That this system also was not, in its real 
character, very favourably inclined towards the Varnasramadharma 
and the Brahmans, seems to be suggested by the facts that the 
Vrsnis, among whom Krsna was born, were noted for their irreverent 
attitude towards The Brahmans 28 , and that the casteless foreigners 
were freely admitted into the Bhagavata fold. The Besnagar ins¬ 
cription 29 of the second century B.C. mentions Heliodoros, an 
ambassador of the Greek king Antialkidas, as a Bhagavata. The 
inscription further tells us that this Heliodoros erected, in honour of 
Vasudeva, a flagstaff on the top of which there was an image of 
Garu^a. The Bhagavata-purana (II, 4, 18) also refers to the 
acceptance of Vaisnavism by the foreigners : 

kimta-humindhra-pulinda-pukvasd 
abhira-suhmd yavandh khasadayah j 
ye ’nye ca papa yad-updsraydsrayah 
sudhyanti tasmai prabhavisriave namah\\ 

We should note that these castelcss foreign races werfe held in, 

great contempt by the Puranic Brahmans who called them 
‘sinners’ 30 , ‘Mlecchas’ 81 and ‘inimical to Brahmanism’ S2 , and that 
the authors of the Puranas always warned the people against 

disclosing the contents of these ‘holy books’ to such people 38 . 
The admittance of the casteless foreigners into the Vaisnava fold, 
and the encouragement to Samnyasa for the practice of Yoga 34 , as 
contrasted with the conservative and orthodox views of the 
Puranas, tend to show that the character of Vaisnavism, which 

* Arthaiastra of Kautilya, text, edited by R. Shama Sastry, p. 12; Cowell's 
Jataka, Vol. IV, pp. 55-50 and Vol. V, p. 138. 

*® Luders, Inscription No. 609, Ep. Ind., X, 1909-10, Appendix. 

80 Bhag II, 4, 18 and II, 7, 46. 81 Vi? V, 88, 28. 

” Vi? IV, 24, 18— abrahmanydn. 88 Cf. Va 108, 69b-70. 

w Cf. Arthaiastra of Kaufilya, text, p. 408 wherein there is mention of spies, 
disguised as ascetics with shaved head or braided hair, and pretending to be 
the worshippers of god Samkar$&na. Megasthenes calls the worshippers of 
Siva and Krsna ‘philosophers*. Cf. McCrindle, Ancient India, p. 97. 
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was accepted by these foreigners, must have been against the 
Varniasramadharma and, therefore, a menace to it. From the 
position of women and Sudras in the Vaisnavism of the epics and 
the Pur&nas it seems that in popular Vaisnavism also initiation 
was open to them, and they were allowed to worship Vipiiu 
themselves. 

Inscriptions and authors of the pre-Christian era testify to the 
early spread and popularity of Vaisnavism. Panini (IV, 8, 95 and 
98) speaks of the formation of the word ‘vasudevaka 9 to meanja 
person the object of whose Bhakti is Vasudeva’. Megasthenes, 
who lived in the court of Candragupta Maurya, informs us that 
the worship of Visnu (under the form of Krsna) was very popular 
especially among the Surasenas 35 . In Kautilya’s Arthasastra (text, 
p. 403) there is mention of the worshippers of god Samkarsana., 
Patanjali, in his Mahabhasya (on Panini IV, 3, 98), mentions 
‘ vasudeva-vary yah' and ‘ vasudeva-varginah' (i.e., the followers of 
Vasudeva), ami regards Krsna Vasudeva as a divine being rather 
than a mere Ksatriya 36 . In the Ghosundi Stone Inscription 37 of 
the pre-Christian era there is a clear reference to the worship of 
Samkarsana and Vfisudeva. The Nanfighat Cave Inscription 38 
begins with an invocation of several gods including Samkarsana 
and Vasudeva. The name ‘Vasudeva* was very popular with the 
Indians as well as the foreigners. The Peshawar Museum Inscrip¬ 
tion (No. 21) names a Brahman Vasudeva, son of Indradeva and 
resident of Obhara, who caused a well to be dug 30 . The ninth king 
of the Suriga dynasty was named Bhagavata, and the founder of 
the Kanva dynasty was named Vasudeva. Vasudeva was also the 
name of the successor of the Kushan king Iluviska. These evidences 
sufficiently prove the spread and popularity of Vaisnavism. If the 
suggestion that the Ghosundi Stone Inscription belongs to the 
Kanva dynasty 40 is accepted, then it becomes evident that 
Vaisnavism ‘found favour not only with the foreigners such as the 
Sakas, Yavanas etc., but also with the Vedic Aryans of the royal 
family like the Kanvas, from an early date’. 

The early character of feaivism also does not seem to have 
been very favourable to the Varnasramadharma and the authority 

* McCrindle, Ancient India, p. 201. CHI, Vol. I, pp. 409 and 495. 

" Ind. Ant.,Vol. HI, 1874, pp. 14-16. 

87 Ind. Ant., Vol. LXI, 1932, p. 203. Also sec JASB, Vol. 56, i, 1887, pp 74 ff; 

Memoirs No. 4 of the ASI, 1920, p. 119; Ep. Ind., XVI, 1921-2, pp. 25 ff; 

IHQ, Vol. IX, 1933, pp. 795 ff. 

88 Euders, Inscription No. 1112, Ep. Ind., X, 1909-10, Appendix, p. 121. 
m Corp. Iriscr. Ind., Vol. H, part 1, p. 157. 

IHQ, IX, 1988, pp. 795-799. 
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of the Vedas. This irreverent character of Saivism seems to be 
hinted at in a dialogue between Daksa and Siva in the Mahla- 
bh&rata, in which the latter says that in ancient times he formulated 
the Pasupata system which was ‘contradictory to, though in a very 
few cases agreeing with, the rules of the Varnasramadharma* and 
which was ‘denounced by the unwise’ 11 . It is perhaps on account 
of their characteristic non-Brainpanical ideas and practices that 
the worshippers of Siva (originally called Pasupatas) have been 
looked down upon by the Smrti-writers. The Smrti-candrikFi (II, 
310) quotes from the Sattrimsan-mata three lines which run as 
follows : 

bauddhdn jmmpatdn jaindn lokdyatikakdpildn | 
vikar mas than d vijdn sprstod mcclo jalam d rdset 11 
kdpdlikums tu satpsprsya prdndydmo 'dhiko rnatah | 

‘A man should bathe with all his clothes on if he chances to touch 
the Bauddhas, the Pasupatas, the Jainas, the Lokayatikas, the 
Kapilas, and those Brahmans who have taken up the duties not 
meant for them. But if he touches the Kapfdikas, he should 
perform Pranayama in addition’. There is another verse quoted 
in the same work (II, 311), which says : “ One should bathe with 

the garments on after touching the ftaivas, the Pasupatas, the 
Lokayatikas, the Nastikas, the Brahmans who have taken lip the 
duties not meant for them, and the Audras”. The Kapalikas, 
Sattvatas, Bauddhas, Jainas and others arc called ‘ durdeurdh 
sa uc dear a - bah is hr t dh * in a passage quoted by Apararka (com., 
p. 143) from the Brahmanda p., and are classed by him with the 

41 • » * * * Q 

veddt fadangad uddhrtya sdmkhya-yogdc ca yuktitah\ 

• ***«# 

apurvam sarvatobhadram visvatomukham avyayam\ 
abdair damrdha-samyuktam gudham aprdjna-nindUam\\ 
varndhrama-krtair dharmair viparltam kvacit samam\ 
gatdm fair adhyavasitarn atydsramam idam v rat am j | 
mayd jxHupatam daksa hibham utpdditam purd | 

»*•«** 

Mbit XII, 284, 121124a. 

These verses are found quoted in Apararka’s com. on Yiij. (pp. 17-18). The 
readings given by Apararka are sometimes different and also perhaps better; viz., 
he reads ‘ mktitah* for 'yuktitah*, 'arthair dasdrdhaih samyuktam * for 'abdair 
daMrdha-samyuktam *, satdntaih* for 'gatdm taih\ *anydhramam* for ‘atydhramam’, 
ffSmrtam’ for *vratam\ *purvatn' for *dak$a\ and ' yogam* for * hibham*. 

These verses are also found, with variations in readings, in Lg II, 20, 9-11 ; 
Va SO, 293-295; Br 40, 108-110 ; etc. 
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outcasts (patita— com., p. 143). Examples of such hatred borne 
towards the Siva-worshippers, and especially the Kapalikas, are not 
rare in Sanskrit literature. The main causes of this hatred seem 
to be the peculiar manners and customs of these sectaries. Thq 
Pasupatas used to remain completely naked or with a piece of rag 
(kauplna) on 42 , bear awkward signs, hold a torch in the hand, 
laugh, sing, dance, shout, make amorous gestures and do similar 
other acts. They besmeared their bodies with ashes, and used to 
live in the cemeteries. They cared little for the caste and Asrama 
rules, and admitted the castelcss foreigners into their fold. The 
Sudras and women were allowed to have Dlksu and to worship the 
deity. The dress and manners of the Kapalikas were much more 
repulsive. Their sacred thread was made of hair, their rosaries 
consisted of human bones, they held in their hands skulls which 
were besmeared with blood, and they wore matted hair which they 
ornamented with pieces of bones 43 . By these and similar other 
repulsive acts they could not but excite the hatred of at least the 
members of the Brahmanical fold. There was another reason why 
the Siva-worshippers were not in good grace of those who believed 
in the Varnasramadharma. It was that they, like the Pancaratras, 
laid special stress on Saninyasa for the practice of Yoga, and thus 
encouraged the breach of order and discipline in society. 

From early times the worship of Siva became very popular. 
The inscriptions and early authors give ample evidence in this 
direction. “A round copper seal, measuring 1*^5 x 1*35 inches, with 
two rings on the back, was found at Sirkap in the year 1914-5. 
It shows the figure of Siva with trident in left hand and club in 

right.” 4I . Patarijali, in his Mahablifisya, mentions the 

Siva-bhagavatas, devotees of Siva, and speaks of the stress they 
lay on the worship of images 15 . Mogasthenes speaks of the 
popularity of the worship of Siva especially in the hill regions, and 
compares Candragupta’s hunting expedition to the processions of 
Dionysus (i.e., Siva). Asoka is said to have been a devotee of 
Siva in his early life 40 . ‘The Saka and Kushan kings who reigned 
from the first century B.C. to the third century A.D. were usually 
Sivaites or Buddhists and were, with a few exceptions, not w r ell 
disposed towards the religion of Vasudeva’ n . The Kushan king 
Kadphises II (78-110 A.D.) was so ardent a worshipper of Siva 

43 Kur I, S3, 8; II, 37, 100; etc. 

48 Var 07, 13-14 and 20. Brhat-samhitu, p. 01. 

44 Corp. Inscr. Ind., Vol. II, part 1, p. 102. 

46 Mahabhasya on Panini V, 2, 70. 

48 Smith, EHI, p. 185*. 

47 H, C. Roy Choudbury, Early History of the Vaisnava fcject, p. 100. 
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that he had a picture of the god stamped on his coins. 48 Among 
the forms of deities stamped on the coins of Huvi$ka, there is the 
figure of the Thnllie Siva’ 49 . Vasudeva (182-220 A.D.), another 
Kushan king, was a worshipper of Siva 50 . The above instances 
a mply testify to the spread and popularity of Siva-worship in 
ancient India. The popularity of the worship of this god is further 
proved by the fact that in numerous cases the names of kings and 
commoners are found connected with that of Siva. The Shahdaur 
Inscription names one renowned, rich, and wealthy Siva-taiksita 
(protected by Siva ; cf. ‘Buddha-raksita’) who made a donation of 
ten thousand Karsapanas 51 . The Blmaran Vase Inscription men¬ 
tions one Siva-raksita, ‘the Mujavat scion’ 52 . A seal inscription 
discovered in the Punjab belongs to ‘Sivasena, the Ksatrapa in the 
town of Abhisarciprastha’ 5a . A cave inscription at Nasik refers 
itself to the reign of the Abhlra king Isvarasena, son of Sivadatta 54 . 
It is needless to multiply examples. 

Before we proceed further let us have a short pause here to 
enquire into the ideas, rites and customs of the followers of early 
Vaisnavism and Saivisin. We have said above that the original 
character of these two religions was most probably non- 
Brahmanical. By this it is not meant that those who worshipped 
Visnu and 6iva were all influenced by non-Brahmanical ideas and 
practices and violated the Brahmanical rules of castes and stages. 
What we mean to say is that these two religions in their popular 
character were imbued with non-Brahmanical ideas and practices. 
On the other hand, it seems that among the early worshippers of 
these two deities there was one section of people who, though won 
over to the worship of these deities, looked upon the Vedas as 
authorities, attached great importance to the Varnasramadharma 
and the Smrti Cules, and did not like to give them up. We shall 
call them Smarta-Vaisnavas and Smarta-Saivas. The Jayakhya- 
samhita mentions such Sntarta adherents to the Pancaratra system. 
It divides the Pancaratra Vaisnavas into three groups, with 
further subdivisions, according to the extent of their renunciation 
(saipnyasa), the nature of their attachment to the sect, and their 
method of worshipping Visnu. The first group consists of the Yatis, 
Ekantins, Vaikhanasas, Karmasattvatas and Sikhins; the second 
group, of the Aptas (i.e., those who join the order wholeheartedly), 

m Smith, EHI, p. 318; Cunningham, Coins of the Indo-Scythians, part III, p. 8, 

m Cunningham, Coins of the Indo-Scythians, part III, p. 101. 

* Ibid., p. 11. 

w Carp. Inscr. Ind., Voi. II, part 1, pp. 16-17. 

“ Ibid., p. 5*. « Ibid., p. 103. 

" Ep. Ind., Vm, 1905-6, p. 88. Ind, Ant., Voi. XLVH, 1018, p> 156* 
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Anaptas, Arambhins and Saipprfavartins; and the third group, of 
the Yogins, Japa-nisthas, Tapasas, Sastrajnas and Sastra-dharakas. 
The Anaptas, Arambhins and Saippravartins are defined as follows : 

varna-dharmam, anujjhitya hy aptadiftena karmand | 
yajanti sraddhayd devarti anaptas te prakirtitdh\\ 
vind tenartha-siddhyartham visvdtmdnam yajanti ye | 
drambhinas te boddhavyd Vaisruivd brahman d day ah\\ 
sraddhayd ye pravartante svayain sayipujane hatch j 
amdrgena tu viprendra viddhi tan sampravartinah 11 

‘Those, who do not give up the duties imposed on them by their 
castes but worship the god with devotion (sraddha) with acts 
prescribed by the Aptas, are called Anaptas. The Vaisnava 
Brahmans and others who, without caring for it (i.e., the instruc¬ 
tion of the Aptas), worship the universal soul for the attainment of 
the desired objects, are called Arambhins. O best of Brfihmans, 
know those people as Sampravartins who, out of Sraddha, of 
themselves set to worship I lari in a wrong way v,r ‘. Probably among 
the Siva-worshippers also there were adherents of the types of 
these Anaptas, Arambhins and Sampravartins mentioned above. 
It is undoubtedly these types of Brahman adherents to Vaisnavism 
and Saivism to whom the composite character of Puranic Hinduism 
was originally due, and who were also the authors of the present 
Puranas; because these works exhibit, on the one hand, the 
sectarian zeal in glorifying the respective deities, and, on the other, 
try to establish the Varnasramadharma and the authority of the 
Vedas. 

Besides the Vaisnavas and the Aaivas there grew up in ancient 
India another sect which inculcated the worship of Brahma. Of 
the early history and character of this Brahma-sect we know almost 
nothing. The accounts which we find in the Markandeya-purana 
and the Padma-purana (Srsti-kh.) are of comparatively late dates. 
Though from these accounts we cannot form any clear idea of the 
early character of the sect, one thing seems to be clear to us. It 
is that the Brahma-sect attached great importance to asceticism 
for the realisation of Brahma, the supreme Brahma. 

The different sects and systems of religion that we have just 
reviewed created an atmosphere which did not in an orthodox way 
conform to Vedic or Brahinanical ideas. This atmosphere was 
further disturbed by the advent of the casteless foreigners such 
as the Greeks, Sakas, Pahlavas, Kushans, Abhlras and others, who 
founded extensive kingdoms and settled in this country. Though 


Jfty&khy*«<uplK 2 t&, XXII, 84b-S7a. 
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these foreigners accepted Buddhism, Saivism or Vai?navism and 
were soon Indianised, their anti-Brahmanic manners and customs 
could not but influence the people, especially their co-religionists. 
Most of these alien tribes being originally nomadic, they can be 
expected to have had a variable standard of morality which also 
certainly affected the people. 

Further trouble was created to the Brahmans by the political 
supremacy of the non-Ksatriyus, or rather Sudras as the Pur 1 ,anas 
hold, under the Nandas, the Mauryas and probably also the 
Andhras™. The Brahmans always emphasised the low social status 
of the Sudras and reduced them to servitude. In religious life 
also the latter enjoyed little privilege and freedom. It is natural, 
therefore, that these down-trodden Sudras should have revolted 
against the Brahmans when they had political power in their hand. 
How these powerful Sudras behaved with the Brahmans, we shall 
sec later on. 


The way in which the land of the Andhras was looked down upon by the 
Aryans shows that the inhabitants of this place could never claim a posi¬ 
tion latter than that of the Sudras. About the origin of the people of 
Southern India Baudhayana says: “Those |>cople are of mixed origin, who 
are inhabitants of Avanti, Anga, Magadha, Suraslra, Paksinapatha, 
Upitvrt, Sindhu and Samira" (Baudhayana-dhurmasutra I, 1, 29). The 
land of the Andhras and others lay out.vide the pale of Arvavarfa, beyond 
which, as Mann says, lived the Mleechas. It was for this reason that the 
orthodox Brahmanists deemed it sinful to go to these parts of India. Vyasa 
says : “One should shun the lands of the Arigas, Varigos, Andhras and other 
3V1 leech a tribes, and also those tracts of land where there are no antelopes". 
(See Smrti-candrika I, p. 22). Drvala, quoted in the Mitaksara (on Yaj. 
Ill, 292), says: “By going to Sindhu, Sauvirn, Surasfrn, the frontier pro¬ 
vinces, Aligtt, Vanga, Kulinga and Andhra, one deserves to be purified 
again". Similar other passages, quoted in the Smrti-candrika (I, pp. 22-23 
and 24) 4 from the Adi- and the Skanda-purana, show that the twice-born, 
who went to these countries, except in times of distress, were looked upon 
as fallen from their castes (patita). As to the origin of the Andliras, the 
twice-born had a low opinion. According to Manu their origin is as follows : — 
The issue of a Brahman on his wedded Sitdra wife is known as a Nisada 
(Mann X, 8), and that of a Vnisva on a Brahman woman is a Vaideha 
(Manu X, II). Again, the issue of a Ni^ada father and a Vaideha mother is 
a Kara vara, and that of a Vaideha father on a Kara vara mother is an 
Andhra (Manu X, 30). This idea about the origin of the Andhras shows 
that they could not claim a status better than that of the Sudras. The 
Bhagavata-purapa (XII, 1, 20) calls the founder of the Andhra dynasty 
a Vf?ala i.e., Siidra: 

katvd kdnvam suiarmdnam iad-bhrtyo vrsalo boft| 

gam bhok$aty andhra-jdtiyah kancit kdlam asattamah\\ 

‘Alter murdering Su£arxnan of the Ka\tva dynasty, his servant, a powerful 
and most wicked Vf$ala of the Andhra race, will enjoy the earth for some 
time’. 
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We have enumerated above all the forces that, acting simulta¬ 
neously, produced a state of society which was favourable neither 
to the propagation of Brahmanical ideas nor to the orthodox 
Brahmans. An account of this social disorder can be gathered from 
the early Buddhist literature and the Puriinas. In the latter 
treatises there are chapters on the description of the Kali age which 
(an reasonably be taken to give an account of the Hindu society 
during the period ranging from the time of the prevalence of 
Buddhism and Jainism (i.e., from the reign of the Nandas) to the 
end of the Andhra rule in western India. As these chapters speak 
of ‘many Sudra kings’ who ruled in the Kali age and encouraged 
the spread of Buddhism and Jainism 57 , and as in the Puranas 
Mahapadma Nanda is called the first Siidra morarch 58 , it must be 
admitted that tiny point to a period covering roughly the reigns 
of the Nandas and the Mauryas who, with a very few exceptions, 
were supporters of the heresies. The references in these chapters 
to the performance of horse-sacrifices by the Sudra kings*™ seem 
to point to the rule of the Andhra dynasty, the founder of which 
is called a Vrsala by the Bhagavala-purana. From the evidence 
of inscriptions we know that the Andhra kings performed many 
sacrifices, including the Asvnnicdha and the Gavamayana* 40 . 
During his excavations at Besnagar 1). II. Bhandarkar discovered 
a sacrificial hall (yajna-sala) and near it a seal inscription which 
reads as follows : 

L. 1. iimitra-datrsya f.saj— ho(td) = 

L. 2. ])(o)td’mamtra~sajana \? i ]. 

On this inscription he made the following remarks: “The 
meaning of this legend, as just remarked, is not clear, but the words 
hotel , pota and maintra, which are technical to sacrificial literature, 
indicate that the sealing is really connected with the Yafina-saKi. 
And the import of the legend appears to be : ‘Of the donor Timitra 

accompanied by the Hotfi, Pota, Hvmn-kinsmen and .* 

Timitra doubtless is the name of an individual, and seems to be 
the Sanskritised form of the Greek Demetrius. And it appears 
that this Greek personage called Demetrius was the data or yaja - 
mdna who instituted the sacrifice. The performance of a Brahmanic 

w Mat 144, 40 and 43; Va 58, 40; Bd II, 31, 41 ; Kur I, SO, 7; and so on. 
w Mat S7S, 17b-18a; Va 90, S26b-S27a; Bd III, 74, 139b-140a; and Vi* IV, 

24, 4-5. Also Blmg XII, 1, 7-8. 

yajanti ky asvamedhais ca rdjdnah iudra-yonayah ]—Mat 144, 43a. 
yajante edsvamedhena rdjdnah iudra-yonayah] —B$ II, 31, 07b. 

V& 58, 07a wrongly reads 'nasvamedhena* lot * edsvamedhena* of the 

Brahm&iMia. 

Ind. Ant, V«L XLVHI, 1010, p. 77. 
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sacrifice by a Greek is not a thing that needs surprise us, because 
we know that many Greeks like other foreign people, such as S&k&s 
and Pahlavas, became Buddhists or Hindus. Nay, at Vidisa itself, 
as evidenced from an inscription incised on the Kham Baba pillar, 
we have an instance of a Greek ambassador Heliodora (Heliodoros) 
calling himself a Bhagavata or a devotee of Vasudeva” cl . From 
this remark it seems that the Greek Demetrius performed a sacri¬ 
fice, but this sacrifice could not be meant by the lines of the Puranas 
referred to above, because the Greeks are always called Yavanas 
and not Sudras. That the Puranic chapters on the description of 
the Kali age point to the period mentioned above is further shown 
by the Visnu-purana which describes the full swing of Kali (kali- 
vrddhi) as follows : 

“Whenever there is noticed an increase (in the number) of the 
heretics, then, Oh Maitreya, should the full swing of Kali be esti¬ 
mated by the wise. Whenever there is a decrease in the number 
of the good who follow the path of the Vedas, and the efforts of 
those who cultivate Dharma relax, then, Maitreya, the predomi¬ 
nance of Kali should be guessed by the learned. Whenever Puru- 
sottama, the god of sacrifices, becomes no longer the object of these 
(i.e., sacrifices), then the force of Kali should be understood. When 
the people do not show respect to the sayings of the Vedas but are 
inclined towards the heretics, then. Oh best of the twice-born, the 
augmented influence of the Kali age should be inferred’' Uli . 

This description points undoubtedly to the prevalence of 
Jainism, and especially of Buddhism, which became very powerful 
from the time of Asoka Maurya. The other Puiftnas also ascribe 
the social disorder more to the heretics, viz., the Buddhists, Jains 
and Kapalikas 63 , than to anything else. From all that has been said 
above it becomes evident that the Puranic chapters on the Kali age 
are the records of the state of society during the period with which 
we are concerned here. The numerous verses found common to 
these chapters show that these are derived from a common source 
which must be very old. This source is probably to be traced in 
a tradition, for the origin of which the turmoil in society caused 
by the forces enumerated above should be held responsible. Now, 
the question may arise as to the real historical value of these chap¬ 
ters. Though the accounts contained in these chapters may appear 
to us rather hyperbolical, we should not set them aside as histori¬ 
cally worthless. The authors of the present Puranas being Brah¬ 
mans, it is not expected that the picture, they themselves present 

** ASI, Annual Report, 1914-15, pp. 77-78. Vi? VI, 1 , 44-47. 

08 Kfir I, 29, 13; Mat 144, 40; Va 58, 64; and II, 31, 65. 
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before us, of their own degradation and humiliation on the one 
hand and the rise of the servile Sudras on the other, should be* 
totally false. Moreover, many of the statements of the Puranas 
can be supported by those contained in the inscriptions and the 
early Buddhist literature. Even if their statements could not have 
been thus supported, their value would have still remained, for, 
with all their exaggerations, they record the apprehension created 
in the minds of the Brfdiinans by (he rise of the heresies. 

Let us now see what information the Purfmic chapters supply of 
the state of society during the said period. For this purpose we 
shall look, as our sources, generally to the verses common to the 
chapters on the description of the Kali yuga in the following 
Puranas, viz., the Vayu (chap. 58), Brahmanda (II, 31), Matsya 
(chap. 144), Blulgavata (XII, 2), Visnu (VI, 1) and Kurina (1, 
£9), because these Puranas come from comparatively early dates. 
These chapters give us the picture of a society in which the people 
often neglected the caste and Asntma rules, and were influenced 
by the non-Brahmanical and anti-Brnlimanical ideas and beliefs. 
The spread of the heresies told upon the people to such an extent 
that the members of all the four castes and Asramas were affected 
more or less. The people did not of bn like to observe the rules 
of castes and to carry into execution the duties enjoined by the 
Rg-, the Sama- and the Yajur-veda 01 . Their mind was always 
occupied with the thoughts of money, and they did not hesitate 
to adopt unfair means to acquire it 05 . The twice-born gave up the 
study of the Vedas and the performance of sacrifices 00 which were 
reserved for the ‘foolish’ <J7 . They forsook their own Dharma, became 
wandering mendicants ‘in hundreds and thousands’, and worshipped 
gods with popular songs, but could not attain the supreme Brahma 68 . 
They neglected the rules of Snana, Iloma, Japa, Dana etc., and 
spoke ill of the Brahmans, the Vedas, the Dharmasastras and the 
Puranas 69 . They performed various acts on the authority of the 
non-Vedic works, lost all attraction for their own duties, cared 
little for the rules of conduct, mixed with the heretics, and became 
professional beggars 70 . They alarmed the people with their bad 
ambitions, bad education, bad customs and bad earnings 71 . On 
account of the spread of Buddhism and Jainism, the supremacy 

04 Vis VI. 1 . 10 and 49. * Ibid, VI, 1 . 80a and 81b. 

Va 58, 38; lid II, 31, 39a; Mat 144, 38a; and Kiir I, 89, 5a. 

Kur I, 89, 5b. 

** Kur I, 89, 23b-24; Va 58, 50a; Bel II. 31. 51b. 

09 Kiir I, 29, 8-9 and Vis VI, 1, 32b. 

70 Kur I, 89, 10-11; Va 58, 52a ; Bd II, 31, 53b and 54b. 

Kur I, 29, 4; Mat 144, 35b-36a; Va 58, 30; fyl II, 81. 36. 


71 



I] 


209 


The Hindu Society before 200 A.D. 

of the Brahmans was often questioned. Men of all degrees pre¬ 
tended to be equal with the Brahmans 72 and defied their authority 73 . 
They did not care for the directions of the Brahmans in fasting, 
observing vows and making gifts, but were guided by their own, 
a priori speculations 74 . The Vaisyas gave up trade and agriculture, 
and earned their livelihood by servitude or the exercise of mecha¬ 
nical arts 75 . In this way the pure Ksatriyas and Vaisyas were 
almost extinct 70 , and the prevailing caste was the Sfidra 77 . The 
Puranas further say that in the Kali age the majority of kings were 
Sudras 78 . This political supremacy of the Siidras made their position 
felt by the members of the higher castes. The Puranas give interest¬ 
ing accounts of this elevated position of the Sudras. The Kurma-p. 
says : “The foolish (Sfidra) commoners drive away the Brahmans 
when the latter are found occupying seats, and the Sfidra officers of 
state beat them. The Sudras occupy better seats in the midst of 
Brahmans, and the kings insult the latter. The Brahmans, who are 
less educated in the Vedas and are less fortunate and powerful, 
honour the Sudras with flowers, dccorativcs and other auspicious 
things. Though thus honoured, the Sudrns do not care to favour 
the Brahmans even with a kind glance. The Brahmans do not 
venture to enter the houses of the Sue Iras, but stand at the gates 
for an opportunity to pay respect to them. The Brahmans, who 
depend upon the Sudras for their livelihood, surround them, when they 
are seated in vehicles, with a view to honouring them with praises, 
and teach them the Vedas. Thus even the best of Brahmans fare 
against the directions of the Vedas, turn non-believers, and sell the 
fruit of their penance and sacrifices”™. The Sudras, who had 
knowledge of Dharma and Artha, read the Vedas, and the Sfidra 
monarchs performed horse-sacrifices 80 . The Brahmans became 
spiritually connected with the Sudras who claimed equality of 
status as regards bed, scat and dining 81 . In religion also the Sudras 
exhibited abnormal zeal. Naturally the Sudras had a special 
attraction for Buddhism, because it denounced caste system and 

72 Vi? VI, 1, 23a. 78 Vi? VI, 1, 49. 

74 Vi? VI, 1, 15. 78 Vi? VI, 1, 36. 

* Mat 144, 38b; V& 58, S8c; Btf II, 31, 39b. 

77 Vi? VI, 1, 51b— sudra-prdyds tathd varnd bhavisyanti kalau yuge . Also 
Mat 144, 78b; Bhag XII, 2, 14a. 

78 Mat 144, 40a; Vh 58, 40a; and so on. 

78 Kur I, 29, 17-23. 

10 Mat 144, 42-43; Bd II, 31, 67; Va 58, 66b-67a. The Viiyu has wrong 
readings. 

* Mat 144, 39; Va 58, 39; Bd II, 31, 40; Kur I, 29, 6. 
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challenged the supremacy of the Br&hmans. They were further 
encouraged by the acceptance of Buddhism and Jainism by the 
kings who belonged to their own caste, the result being that many 
of them became Buddhist monks and began to preach Buddhism. 
The Vayu-(58, 50) and the Brahmanda-p. (II, 31, 59b-60a) say: 
“With white teeth, eyes brought under control, heads shaved and 
red clothes on, the Sudras will perform religious deeds*' 82 . 

Besides the above causes of disturbance, there were also others 
which seemed to destroy social peace and order. Kings turned 
robbers, and the officers lost all sympathy for their masters 83 . 
There was a great spread of Saivism with the result that in the 
country buildings and squares were marked with tridents, and 
women used these to tie their hair K4 . Some people put on red 
clothes, some became Nirgranthas, some turned Kapalikas, some 
sold the Vedas, and some sold the Tlrthas 87 . Women used to 
abandon their poor husbands and go to the rich 80 . They became 
prone to enjoyment, were lax about moral character 87 , and 
disobeyed their husbands 88 . They were selfish, remained unclean 
and told lies 89 . They were wicked, and always hankered after 
union with wicked people 90 . The life and property of the people 
were made insecure by a remarkable increase of petty thieves, 
burglars and robbers 91 . Murder of children, women and heroes, 
slaughter of cows, abortion, cheating, misery, diseases, devastation 
etc. prevailed 92 and vitiated the atmosphere. 

Thus the Puranas give a dismal picture of the troubles of the 
Kali age. In spite of obvious exaggeration, this description refers 
to the disintegration of the social fabric, on account of the vigour 
of Buddhism from the time of Asoka Maury a, the position of the 
Sudras as kings and perhaps also as high state officers, and the 
settlement of the immoral and easteless nomads, viz., Sakas, Pahlavas 
and Abhiras. 

The picture of the Hindu society, which the Jatakas present, is 
in many respects similar to that found in the Puranas. A study 
of the Jatakas creates in us the impression that ‘the world of India 


m Also cf. Kur I, 20, 13 which reads ‘anjitdhmh*. 

M Va 58, 42; Bd II, 31. 43; Vi? VI, 1, 34. 
w Kur I, 29, 12; Bd (II, 31, 50) reads 4 $iva~8tila dvijds iathd \ 

* Va 58, 64b-65a ; Bd II, SI, 65 ; Kur I, 29, 16; and Mat 144, 40b. 
M Vis VI, 1, 18. * 7 Vi? VI, 1, 21. 

w Vis VI, 1, 29b. * Vi? VI, 1, 30. 

00 Vi? VI, 1, 81. 

w Va 58, 60; Bd II, 31, 60b-61a; Kur I, 29, 14. 
w Mat 144, 43-46; Va 58, 67-69; Bd II, 31, 68-70; Kur I, 29, 15. 
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was one in which the ancient priestly caste had lost its authority, 
that nobles and merchants were more regarded than Brahmans’ 03 , 
and that the people, not excepting even the Brahmans, often did 
not care to set much store by the Brahmanical rules of castes and 
Asramas 04 . The Brahmans were often found to follow professions 
which were against the prescriptions of the ‘lawbooks’. Thus, for 
earning their livelihood, they became caravan-guards, agriculturists, 
goatherds and cowherds, hawkers, carpenters, snake-charmers, 
hunters, carriage-drivers, wheelwrights, archers or weavers, without 
incurring any social stigma. Sometimes they mastered, or 
pretended to be masters of, astrology, palmistry, magic etc., for 
earning money. The Brahmans, who were employed as state 
officials, were sometimes found guilty of misconduct for the sake 
of money 05 . There are indications in the Jatakas that among the 
K$atriyas and the middle classes also the pursuance of the 
hereditary profession was not compulsory, and the change of 
vocations was of common occurrence 00 . 

In the India of the Jatakas the gulf between the different 
castes was narrowed to a great extent. There are many instances 
in which the members of different castes—princes, Brahmans, 
Sres^hins—are found to form friendship, to interdine, to intermarry 
and to send their sons to the same teacher, there being no reflec¬ 
tion passed on them for doing so 97 . That such contamination of 
castes was in progress in the early centuries of the Christian era 
is also evidenced by the Nasik inscription of Raja Vasisthiputra 
&ri Pulumayl in vchich he is said to have ‘stopped the contamina¬ 
tion of the four Varnas’ (vinivatita-cdtuvana-sakarasa) dg . 

Buddhism encouraged Pravrajya (wandering mendicancy) for 
the attainment of Nirvana, and, as a result, the order of the four 
stages of life was often violated. The Jatakas contain numerous 
examples of K$atriyas and Brahmans who turned wandering 
mendicants immediately after studentship 00 . The people believed 
that the whole family was sanctified if any of its members accepted 
Pravrajya, and consequently parents and relatives sometimes 

•* CHI, Vol. I, p. 331. Fick, Social Organisation, pp. 89 ff. Cf. also Vi$ 
VI, 1, 19. 04 CHI, Vol. I, p. 310. 

w Ibid., Vol. I, pp. 308-304 and 309. 

lean Chandra Ghosh, Jataka, Vol. II, Upakramamka, pp. 11-13. Rhys Davids, 
Buddhist India, pp. 50-57. 

m Rhys Davids, Buddhist India, pp. 50 ff. CHI, Vd. I, p. 310. 

" CHI, Vol. I, p. 309. w Ep. Ind., VHI, 1905-1900, pp. 00-61. 

" See Samfddhi-jataka—Fausbdl, No. 167; Lomasa-kasyapa-jataka—Fausboll, 
No. 438 ; Kffpa-j&taka—Fausbdil, No. 440; and Sopananda-jataka— 
Fausbdl, No. 883. 
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instigated their wards to become wandering mendicants 100 . The 
wandering life was not restricted among the Brahmans and the 
Ksatriyas. People of other castes also were equally free to accept 
it. The Bodhisattva in the Kalyanadharma-jataka (Fausboll, No. 
171) was a §re$thin of Benares; Kuddfila-pandita in the Kuddula- 
jataka (Fausboll, No. 70) was a Parnika ; Malanga in the Matariga- 
jataka (Fausboll, No. 497), and Citta and Saqibhuta in the 
Citta-sambhuta-jatiika (Fausboll, No. 498) were Ciimjikts; and 
Dukulaka in the Syama-jataka (Fausboll, No. 540) was a Nisada. 

Buddhism allowed more freedom to women especially in 
religious matters, and thus became instrumental to their advance¬ 
ment. The attractive power of Buddha's Dhamma was felt as 
well by women as by men. With the hope of better rebirth, or 
the total annihilation of it, the former often renounced the world 
and accepted the more rigorous life of the Bhikkhunis 101 . We 
should mention here that the Svctambara Jains also gave women 
admission into their order. This is shown especially by the frequent 
mention of nuns in the Mathura inscriptions. The freedom which 
Buddhism and Jainism thus allowed to women could not but make 
them have, at least in a good number of eases, a far greater 
attraction for these two faiths than for Hinduism. 

About the conduct of the feudras we know little from 
Buddhist literature. That a strained relation existed between 
them and the Brahmans during this period, is evident from Manu 
who says : “Let (the first part of) a Brahman's name (denote 
something) auspicious, a Ksatriya s be connected wilh power, and 
a Vaisya's with wealth, but a Sudras (express something) 
contemptible” 102 . The selection of such a name for the Sudra 
seems to be the outcome of great enmity and deep hatred. 

We have given above the accounts of Indian society as gathered 
from two opposite sources—one Puranic and the other Buddhistic. 
The similarity between the two accounts is very great. In 
numerous cases what the Puifinas formulate, the Jatakas seem to 
illustrate. This striking agreement between the two accounts 
proves that they are not so much imaginary as we may take them 
to be, but have some historical value. These accounts show that 
the authority of the Vedas was often not recognised, the 
Varnasramadharma was neglected, and there was a remarkable 
increase in the number of Samnyasins and Parivr&jakas. The 

m See Cull&src$thi-jataka—Fausboll, No. 4 ; Asatu-nmnlra-jataka—Fausboll, 
No. 61; and Saijistava-jataka—Fausboll, No. 102. 

1<tt Bimala Charon Low, Women in Buddhist Literature, pp. 66 flf. 
Manu-smfti II, 31. 
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social position of the orthodox Brahmans was much lowered, and 
there was a gradual decrease in their numerical strength, many 
of them being influenced by the non-Brahmanical ideas and 
practices. The Sudras became defiant of the upper three castes, 
and often went out of the Hindu fold to the great disadvantage of 
their co-religionists, especially the Brfihmans. Women became 
prone to demoralisation, and many of them took up the wandering 
life and thus created disadvantages to their families. In short, 
the condition of Brahmanism became very insecure. Consequently, 
the Brahmanists felt it necessary to make an attempt to 
re-establish the Varnasramadharma, the authority of the Vedas, 
and the moral rules among women, Sudras, and those members of 
the upper three castes who, being influenced by the faiths other 
than Brahmanism, disregarded the Vedas and violated the rules of 
the Varnasramadharma. This attempt seems to have been made 
by two sections of people in two different ways, viz., by the 
orthodox Brahmanists who first began to preach the performance 
of Grhya rites through Smrti works, and by the more numerous 
Smarta-Vai§n5ivas and Smarta-Saivas who introduced Smrti 
materials into the Mahabharata and the Puranas to preach 
Vaisnavism and feaivism as against the heretical religions and also 
to establish the Varnasramadharma, the authority of the Vedas, 
and the moral rules not only among the Vaisnavas and the Saivas 
but also among others. That this intention was at the base of 
the introduction of Smrti-matter into the Mahabharata and the 
Puranas is evidenced by the Puranas themselves. The Bhagavata-p. 
says : “Women, Sudras and the mean twice-born are unfit for 
hearing the Vedas, and are, therefore, ignorant of performing, in 
this world, the good (in the shape of) work ; for this reason, the 
sage, by (his) grace, compiled the legend of Bharata, with a view 
that their good in this behalf may be effected” 103 ; and “Verily, 
pretending (to compile) the Bharata, I have pointed out the 
meaning of the Vedas, and in which (said Bharata) can surely be 
found the meaning of (all those subjects of which) Dharma is the 
first, even by women, Sudras and others” !04 . The Deviblulgavata 
says : “Women, Stidras and the mean twice-born (dvija-bandhu) 
arc not entitled to hear the Vedas; it is only for their good that 
the Puranas have been written” 101 . The contents of the 
Mahabharata and the earlier Puranas (viz., Markandeya, Vayu, 
Brahmanda and Vi$nu) as compared with those of the later 
Puranas seem also to betray such a motive of their authors. It 
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should be noted here that this attempt of the Smarta devotees of 
the different gods to preach their respective faiths with a view to 
establishing the Varniisramadharma and the authority of the Vedas 
was responsible for giving rise to Puronic Vaisnavism, Saivism, 
Brahmaism, Saktism etc. as distinct from their popular 
prototypes’ 00 . 

106 By popular Vaisnavism, Saivism and BrahmaiMn we mean those typos of 
these religions which were current among the common people, were regardless 
of the Brahmanical rules of castes and stages, and imbibed Tan trie practices. 
Popular Saktism is the SaktLsm of the Tantras. ' 



CHAPTER II 


THE HINDU SOCIETY FROM THE 3RD TO THE 6TH 
CENTURY A.D., AND THE PURANIC RITES AND 
CUSTOMS IN THE SECOND STAGE OF 
THEIR DEVELOPMENT 


When the Brahmanists and the Smarta sectaries began their 
attempts to re-establish the Varnasramadharma, the authority of 
the Vedas, and the moral rules, they were confronted by a fresh 
set of troubles which were no less vigorous than those already 
mentioned. These troubles were caused by the foreign invasions 
from the north-west and by the spread and popularity of Trantricism. 

After the reign of the Kushan king Vasudeva, Northern India, 
excluding the Punjab, entered upon one of the darkest periods of 
her history. This period extended from the downfall of the 
Kushan and Andhra dynasties, about 220 or 230 A.D., to the rise 
of the Imperial Guptas 1 . ‘The period evidently was one of extreme 
confusion associated with foreign invasions from the north-west, 
which is reflected in the muddled statements of the Puranas 
concerning the Abhlras, Gardabhilas, Sakas, Yavanas, Bahlikas 
and other outlandish dynasties named as the successors of the 
Andhras. The dynasties thus enumerated clearly were to a large 
extent contemporary with one another, not consecutive, and 
none of them could claim paramount rank’ 2 . The accounts of the 
foreign invaders contained in the Puranas seem, at times, to be 
supported by the inscriptions. A Nasik inscription 3 of the Abhlra 
king Isvarasena, son of Sivadatta, show's that in Mahariistra ‘the 
Andhras were succeeded by a dynasty of the Abhlras’ *. In the 

’ Smith, EHI, p. 298. 

* Ibid., p. 290. Also cf. Rapson, Cat. of Ind. Coins in the Brit. Mus., 
Introduction, p. 45. 

* Ep. Ind., VIII, 1905-6, p. 88. 

* Rapson, op. cit., Introduction, p. 44. D. R. Bhandarkar in Ind. Ant., 
Vol. XLVII, 1918, p. 156. 
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inscription Sivadatta is not called a king; so it seems that 
Isvarasena was an upstart. This Isvarasena has been identified 
with a king named Isvaradatta, whose coins have been found in 
Malwa, Gujrat and Kathiawar, and who is looked upon as an 
Abhlra intruder 5 . Isvaradatta has been assigned by D. R. 
Bhandarkar to A.D. 188-190°. That the Abluras became powerful 
about this time is also shown by the Gurula inscription of 
Rudrasimha I (about 180 A.D.) which ‘records a donation made 
at the village of Rasopadra by the Abhlra General (senapati) 
RudrabhGli, son of General Bah aka’ 7 . 

The conduct of the foreign invaders and the disturbance they 
created in society are discribed in the Pu ran as, viz., Vfiyu (99, 
387-412), Brahmfmda (III, 74, 190-214), Matsya (273, 25-33), 
Visnu (IV, 24, 18-25) and Bhagavata (XII, 1, 38-41). In order to 
acquaint ourselves with the nature of these Puranie descriptions 
we give below the translation of Vis IV, 24, 18-25. 

“These will all be contemporary monarehs reigning over the 
earth ; kings of churlish spirit, violent temper, and ever addicted 
to falsehood and unrighteousness. They will inflict death on 
women, children and cows; they will seize upon the property of 
others; they will be of limited power, and will, for the most part, 
rapidly rise and fall; their lives will be short, their desires insatiable ; 
and they will display but little Dharma. The people of various 
countries will intermingle with them and follow their example; 
and the barbarians, being powerful under the patronage of 
princes, and the purer tribes, acting in a contrary manner 
(t ripary ay ena vartamanah) , will destroy the people. Wealth and 
piety will decrease day by day, until the world will be wholly 
depraved. Then property alone will confer rank ; wealth will be 
the only source of Dharma ; passion will be the sole bond of union 
between the sexes; falsehood will be the only means of success in 
litigation ; and women will be objects merely of sexual gratifica¬ 
tion. The Earth will be venerated but for her mineral treasures; 
the Brahmanical thread will constitute a Brahman ; external types 
will be the only distinctions of the several orders of life ; dishonesty 
will be the (universal) means of subsistence; weakness will be 
the cause of dependence; menace and presumption w ill be 
substituted for learning; liberality will constitute Dharma; 
simple ablution will be purification ; mutual assent will be marriage; 
fine clothes will be dignity ; and water or a temple afar off will be 

6 Rapson, op. cit Introduction, pp. 133-136. Ind. Ant., Vol. XLVII, 1013, 
p. 166. JRAS, 1890, p. 657. 

* ASI, Annual Report, 1913-14, p. 230. 

^ Ind. Ant., Vol. X, 1881, p. 157. 
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esteemed as a holy place (tlrtha). Amidst all castes, he who is 
the strongest will reign over a principality thus vitiated by many 
faults. The people, unable to bear the heavy burdens imposed 
upon them by their avaricious sovereigns, will take refuge amongst 
the valleys of the mountains, and will be glad to feed upon (wild) 
honey, herbs, roots, fruits, leaves and flowers ; their only convering 
will be the bark of trees ; and they will be exposed to the cold, and 
wind, and sun, and rain. No man's life will exceed three and 
twenty years. Thus, in the Kali age, shall decay constantly 
proceed, until the human race approaches its annihilation'’. 

Such is the description given by the Puranas. What we specially 
gather from this description is that, as a result of political unrest 
and of the intercourse of the people with casteless and immoral 
foreigners, famine and pestilence broke out, people became regardless 
of the Srauta and Smarta Dharma, and immorality spread. Though 
exaggeration is not at all impossible in the Puranic descriptions, 
the numerous verses found common in those portions of the Puranas 
which deal with the evils of the foreign invasions show that they 
are not purely the productions of the fanciful brains of later inters 
polators but are derived from a common source which must be very 
old, and that the people believed deeply in the truth of this 
source. 

After this period of anarchy had been over, light again dawned 
with the rise of the imperial Guptas. Under these powerful Hindu 
monarchs the people lived happily and peacefully, Brahmanical 
Hinduism was restored to popular favour, and the condition of the 
Brahmans was improved both socially and economically. The 
period of the Guptas can be called a golden age for the Bifthmans, 
but that golden age also was destined to have its end. The decline 
of the Gupta power was followed by the irruption of the casteless 
and savage nomads, known as the Hunas, under the leadership of 
Toramana, who became the ruler of Malwa. After his death about 
502 A.D., he was succeeded by his son Mihiragula, who was too 
notorious for his implacable cruelty. That at last during the time 
of the decline of the Gupta power and the reigns of the Huna 
sovereigns the Brahmanical rules of conduct were disregarded, i3 
proved by the Mandasor stone pillar inscription of Yasodharman 8 , 
which says : 

“ (Line 2).—He, to whose arm, as if (to the arm) of (the god) 

S&rxigapEni,.the earth betook itself (for succour), 

when it teas afflicted by Icings of the present age , who manifested 
pride; who were cruel through want of proper training; who, from 

* Fleet, Gupta Inscriptions, pp. 146-148. 
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delusion, transgressed the path of good conduct ( langhitdcara - 

mdrgair mokdt . ); (and) who were destitute of 

virtuous delights : — 

(Line 3).—He who, in this age which is the ravisher of good 

behaviour . not associating with 

other kings xoho adopted a reprehensible course of conduct (nindyd- 
cdrcpa yo *smin vinayarnusi yuge Icalpand-mdtra-vrttyd rttjasv 

anyefu .) .” 

A further indication in this direction is contained in the Betul ins¬ 
cription (dated 518-519 AJD.) of Maharaja Samksobha wherein he 
is said to have been intent upon establishing the religious duties 
of the castes and the different periods of life (varnrisrainadharma- 
sthdpandbhiratena ) 9 . 

After the defeat of Mihiragula by Yasodharman about 
528 A.D., India enjoyed ‘almost complete immunity from foreign 
attack for nearly five centuries’ 1(l , after which the Muhammadans 
disturbed the peace of the country with invasions and occupa¬ 
tions. With these, however, we are not concerned here. 

We have seen how, after the end of the Kushan rule with the 
death of Vasudcva, the position of the Brahmanieal religion and 
the Brahmans was made insecure by the foreign monarchies. 
We shall now turn our attention to the other more dangerous 
source of trouble, viz., Tantrieism. 

It is not yet definitely known how and when Tantrieism arose, 
but that it is of considerable antiquity cannot be denied. It is 
purely of non-Vedic origin. Its ideas and practices also are non- 
Vedic. In its early character it does not seem to have recognised 
the Varnasramadharma and the authority of the Vedas, though in 
later times it could not totally ignore these. 

From about the beginning of the fifth century A.D., if not 
earlier, the Vaisnavas, and probably also the Saivas, came to be 
influenced by Tantrieism. The extant Samhitfis of the Paficaratras 
are perhaps the earliest available records of this influence. How 
dangerously the Tantric ideas and practices influenced the 
Paficaratras we shall see from an examination of the contents of 
the Jayakhya-samhitfi which has been assigned by B. Bhattaeharya 
to about 450 A.D. on the strength of doctrinal and palacogmphieal 
evidences 11 . 

The Jayakhya-samhitfi is looked upon ‘by the Vaisnavas as 
one of the three most ancient and most authoritative works of the 
Pafioaratra Agama*, the other two being the Sfittvata- and the 

* Ep. Ind., VIII, 1905-6, pp. 287-288. 10 Smith, EHI, p. 341. 

u Jayakhya-saiphito, Foreword, pp. 26-34. 
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Pauskara-sarnhiiiii. It is divided into 33 Pa talas, or chapters, 
dealing with creation, dissertations on the Mantras, oblations to 
Fire (agni-karya), initiation, consecration of images or pictures, 
investiture with the sacred thread (pavitraropana), the different 
types of Vai$navas and their characteristics, funeral ceremony, 
cremation of the dead, penances, attainment of supernatural powers 
by muttering spells, and Yoga. All these rites and practices, not 
excepting even those which arc Vedic in origin, are highly imbued 
with Tantrie elements. The method of bath (Patala IX), without 
which none is entitled to take part in any religious rite, is full of 
Tantrie practices. The Tantrie spell, called Astra-mantra, is to be 
used in procuring bathing soil, in sanctifying that part of the 
river-bank where the soil is kept, in consecrating the sacred thread, 
in taking lump# of mud which are thrown in all directions to allay 
the impediments of bath, and so on. Mantra-nyasa and Mudifrls 
are to be performed with a view to sanctifying the water which, 
flowing or stagnant, may have been polluted by insects. The 
Mida-rnantra is to be used in purifying a lump of mud which is 
ihen to be thrown into water in order to bring there the holy 
places, viz., Prayaga, Cakra-tlrtha, Prabhasa, Puskara etc., and the 
holy waters of the Gariga and the Yamuna. Towards the end of 
the bath the man is to sit in water, practise IVanayama accompanied 
with the performance of Mudras, meditate on the deity, and give 
libations to the patriarchs. After bath he is to put on dry clothes 
mid ofler libations of water to the gods, sages etc. This method 
of bath is called Audaka-snana, i.e., bath in water. In the Mantra- 
sniina (i.e., bath with the spell) also Nyasas and Mudras are to 
be performed. 

After the bath is over, the man is to practise Samadhi 
(Patala X) and Mantra-nyasa (Patala XI), the latter requiring 
the performance of the Mudra also. 

Then comes the worship of Visiiu which consists of the Manasa- 
yfiga (mental worship—Patala XII), Bahya-yaga (external worship 
—Patala XIII), Japa (muttering of the Mantra—Patala XIV) and 
Agni-karya (oblations to Fire—Patala XV). The mental worship 
has many Tantrie elements, viz., Mantra-nyasa, Mudra etc. The 
method of external worship also is highly Tantrie. It abounds in 
Tantrie Mantras, Yantras, Mantfalas, Nyasas, Mudras, Bhuta- 
suddhi etc. There is no necessity of making gifts or paying priestly 
fees to Brahmans. The Agni-karya, in which Vi$»nu is worshipped 
on fire and whidh is sometimes called Homa, is much more of ai 
Tantrie than Vedic character. It consists of various operations, viz., 
Ku^a-saipsk&ra, Mekhala-pfijana etc., which require the citation 
of T&ntrk Mantras (Mfila-mantra, Astra-Mantra, Hrdaya-mantra, 
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Kavaca-mantra, Netra-inantra, etc.) and the performance of 
Madras. The whole procedure is peculiar, and has not much 
similiarity with its Vedic prototype. It is noteworthy that no 
Vedic Mantra, except the syllable is used throughout the 

whole function. 

The method of initiation, described in Patalas XVI-XIX, is 
purely Tantric. It consists of parts which have been derived from, 
or influenced by, the Tantras. It is open to all the members of 
the four castes, not even excepting women and children. In this 
form of initiation the position of the spiritual preceptor is not the 
monopoly of Brahmans. It is true that Brahman preceptors are 
generally preferred, but where such preceptors arc not available, 
worthy people of the other three castes also are allowed to act as 
such for those belonging to their own respective castes or to those 
inferior to their own. 

The methods of Devpta-pratisthii and Favitiiropana, which 
are dealt with in Patalas XX and XXI, have also many Tantric 
elements. 

The method of Sraddha (Patala XXIII), though Vedic in 
origin, is, as found in the Jayakhya, much less Vedic than Tantric. 
The firm belief of the Pancaratras in the magic power of the 
Tantric spells and practices, and their great devotion to Visnu have 
found their way even into this Vedic rite. Consequently, the 
procedures have been changed without caring for the directions of 
the Vedic authorities ; some innovations have been made ; citations 
of Tantric formulae instead of the Vedic ones, and the performance 
of Mudras and Nyasas are required at every step; the patriarchs 
are to be meditated upon as identical with the Vyuha-forms 
(Fradyumna, Aniruddha, Samkarsana and Vasudeva) of VLsnu and 
worshipped ; and so on. Only the Panearatra Vaisnavas are to be 
invited in the ceremony, and gifts are to be made to them only. 

Patala XXIV, which deals with the cremation of a dead body, 
exhibits Tantric influence in the worship which is required before 
cremation and in the rites ancillary to it. It does not involve 
making gifts to anybody. 

In Prayascitta (Patala XXV) the Pancaratras are not at all 
guided by the authorities of the Vedic schools. While the Vedic 
Aryans subject themselves to severe punishments and self-torture 
to atone for the crimes committed, the Pancaratras take recourse, 
for purification in all cases, to the magic power of the sectarian 
Mantras, so deep-rooted their belief in these Mantras is. Whatever 
heinous crimes a Vaisnava may commit, he is sure to be free from sin, 
according to the Paficaratras, by muttering a sectarian Mantra, 
the peculiarity being that the nature of the Mantra and the number 
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of mutterings differ with the nature of the crime. In some cases, 
of course, the Pancaratras are found to perform Homa and observe 
certain rules about food and bath while muttering the Mantras, 
but these rules are nothing in comparison with the strictness of 
those of the Brahmanical lawbooks. Let us cite one example or 
two for the sake of comparison. In the case of adultery with the 
wife of one’s Guru,—a crime which is included in the Mahapatakas 
or great sins by the Vedic lawgivers,—Gautama says : “ One, 

who has defiled the bed of his Guru, shall lie on a heated bed of 
iron. Or (he) shall embrace the iron image of a woman glowing 
with heat. Or (he) shall cut off his generative organ together with 
testicles, hold these in his hands, and walk straight towards the 
south-west till his body collapses. If dead, (he) becomes pure” 12 . 
According to the Jayakhya-samhita (XXV, 31-35), a Pailcaratra 
Vaisijava, who is guilty of this crime, is to mutter the Nrsimha-* 
mantra, the number of mutterings varying as the crime is voluntary 
or otherwise. He is also to live on alms and remain silent during 
the muttering. After the muttering is over, he is to perform Yaga 
(i.e., worship) and Homa. Again, in the case of the murder of a 
Brahman Gautama ordains : “The murderer of a Brahman shall 
fall, (after being) emaciated, thrice into a fire. Or (he) shall be 
the target for armed men in a battle. Or, remaining chaste, he 
may, during twelve years, enter the village for the purpose of 
begging, carrying a staff and a skull in his hand, and proclaiming 
his deed. If he meets an Arya, he shall step out of the road. 
Standing by day, sitting at night, and bathing in the morning, 
at noon, anil in the evening, he may be purified (after twelve 
years). Or by saving the life of a Brahman. Or if he is, at least, 
thrice vanquished in (trying to recover) the property (of a 
Brahman) stolen (by robbers). Or by bathing (with the priests) 
at (the end of) a horse-sacrifice. Or at (the end of) any other 
(Vedic) sacrifice, provided that an Agnistut (sacrifice) forms part 
of it” 13 . But the Jayakhya-samhita (XXV, 23-^fia) says in such 
a case : “By murdering a Brahman voluntarily, (the sinner) should 
mutter the Simha-mantra untiringly and incessantly for two years, 
take a small quantity of food procured without asking for it, bathe 
thrice (daily), and perform Nyasas. After the expiry of two 
years, (he) should go to a holy place or a temple and practise the 
vows Kfcchra, Candrayana etc. according to his capacity. When 
the vows are over, (he) should be initiated again after the Nava- 
nabha (fashion). He should give away all his belongings to his 
preceptor and, with the latter’s permission, to the devotees (of 


at 


G*ut. XXIII, ML 


* Ibid., XXII, *-10. 
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Vis9u) , \ In penances no gifts ai*e to be made to Brahmans— 
priests or otherwise. In the three cases, viz., the wilful murder 
of a Brahman, the killing of a cow, and the commission of mistakes 
in citing the Mantra during worship etc., where gifts are ordained, 
the recipients are not Brahmans. In the first case, the sinner is 
to give away all his belongings to his preceptor and, with the latter’s 
permission, to other Vaisnavas; in the second, he is to give two 
cows to his preceptor; and in the third, he is to make twelve kinds 
of gifts (cows, food, gold, gems etc.) to twelve Acaryas. 

The Jayakhya-samhita ignores priesthood and gifts to non- 
Pancarutra Brahmans. If the help and co-operation of anybody 
are needed, he is the preceptor, and to the preceptor the gifts often 
go. The other recipients of gifts are the Acaryas, Yatis, Aptas, 
Ekantins, Vaikhanasas, etc.—all belonging to the Pfmearfitra sect. 
In Sraddha the PancaiVitras only are invited, and gifts are made 
to them only. Generally gifts do not form part of penances. In 
the three cases where gifts are ordained, the recipients are, as we 
have seen above, the preceptors or the Acaryas. The method of 
consecration of an image (Patala XX) requires that at the begin¬ 
ning four Acaryas or Sadhakas are to be honoured with cloth etc. 
During consecration, the Brahmans (probably of the Pancaratra 
sect) are to be called upon to cite verses from the four Vedas, and 
the preceptor, the Yatis, the Aptas, the Ekantins and others also 
are to be invited to attend. All these people are to be honoured 
with scents, flowers, food, priestly fees, etc. In Pavitraropana 
(Patala XXI), the preceptor, who is said to be like Vismi, is to be 
honoured with fees, food and drink, and gifts are to be made to/ 
the Vaisnavas, viz., the Yatis, Aptas, Vaikhanasas and others, there 
being made no distinction of castes but the merits of making gifts 
increasing as the caste is higher. By gifts of land, money, houses 
etc. made to the Vaikhanasas, Karma-sattvatas, Sikhins and house¬ 
holders—all belonging to the Pancaratra sect—for the worship of 
Vi§#u, the donor is said to attain final release or to repair to the 
place of the Bhagavat (Jayakhya XXII, 10-22). 

The Panoaratras attach more importance to their own sectarian 
scriptures than to the Vedas. If they are required to read any¬ 
thing with devotion, it is the Pancaratra Samhitas, because them 
aim is to gain knowledge of Vasudeva, the ‘final Truth’. The 
Jayakhya (I, 13-14) says: “ In case the final Truth remains 

unknown, there can be no permanent residence in heaven—not to 
speak of freedom from bondage—through (the) mere (performance 
of) sacrifices, mastering the Vedas, (making) gifts, working, or 
observing various vows such as the Candruyapa etc.” The study 
of the Vedas is meant by the Paficaratras for a mere acquaintance 
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with the contents of these works. Apar&rka quotes a passage from 
a Paficaratra Saiphita to show that the Paiicaratras read the 
Vedas for mere knowledge 11 . 

A strong belief in the magic power of the Tantric Mantras 
permeates the whole of the Jayakhya-saiphita. Long chapters have 
been devoted to dissertations on these. It is difficult to find out 
any Mantra which is not Tantric. These Tantric Mantras are 
believed to have the power of conferring Bhukti (enjoyment) and 
Mukti (final release) 15 . This belief is at the basis of the use of 
some Mantras for Vrisikarana, Marana, etc., and for the different 
kinds of Sadhana (viz., Yaksinl-sadhana, Gulika-sFidhana etc.,), and 
for attaining Brahma which is called ‘mantra-murti’. 

The above analysis of the contents of the Jayakhya-samhita 
dearly shows the non-Brahmanical character of the ideas, rites and 
practices of the Paiicaratras of the Samhitas. The contents of 
other Samhitas also are in general agreement with those of the 
Jayakhya. 

It is not yet known when the feaivas began to be influenced 
by Tantricism and to produce the Agamas. That the Tantric 
influence began to be imbibed by them cpiite early cannot be 
denied. None of the fiaiva Agamas of this period being yet avail¬ 
able to us in toto , we are almost in total darkness about their 
contents 10 . We shall, therefore, have to look to other sources for 
information about these Agamic Saivas who are distinct from the 
Pasupatas. There is a story in the Bengal Mss of the Padma- 
purana 17 , according to which Citrasena, a descendant of the Lunar 
race and king of the land of the Dravidas, was at first a man of 
virtue and performed many sacrifices, but was afterwards converted 
by the Saivas to their faith. In this story the Saivas arc described 
as ‘veda-bahya’ and ‘pasan^a’. They arc said to preach as follows: 
“What (is the necessity) of gifts, or other vows, or the Vedas, or 
the sacrifices ? The status of a Ganapati 13 sure to be attained as 

soon as the ashes are besmeared (on the body).(There 

is) no virtue like the ashes, no austerity like these.The 

blind, the humpbacked, the stupid, the illiterate or the (members 
of the different) castes such as the Sudra, if (they are) 
characterised by matted hair, are undoubtedly worthy of respect. 
Visvamitra, though a Ksatriya, became a Brahman by austerity. 

34 Apar&rka’s com. on Yaj. f p. 16. 16 Jayakhya-samhita VI, 4. 

M According to tradition there were 28 Saiva Agamas. ‘Only fragments of 20 
Agamas have been preserved. Portions of two Upagamas, Mrgendra and 
Pauskara, are printed! Cf. Eliot, Hinduism and Buddhism, II, pp. 204 ff. 
Magha-mahiitmya, Uttara-kh., Ms No. 931 (dated 1311 Saka) in the D. U. 
Mss Lib. 


17 
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V&lmiki, a thief, became the foremost of Brahmans. So, no discri¬ 
mination should be made in this matter by the Siva- worshippers. 
(One) becomes a B mb man by means of austerity, and the deter¬ 
mination of castes should be made in this way”. From this it 
appears that these Saivas cared little for the Vedas or the 
Brahmanical rules of castes and duties. From their view of castes 
and from the consmopolitan nature of their faith it seems that they 
did not recognise priesthood also. 

The Tantric elements in the Pancaratra Samhitas and the 
Saiva Againas, and the evidence of the Gangdhar stone inscription 
of Visvavarman 18 prove that the Tantric cult attained popularity 
at a very early period. It is not, however, known when the 

Tantras began to be written. The discovery of a Ms of the 

Kubjikamata-tantra written in Gupta characters proves that 
Tantric works began to be composed not later than the 7th 

century A.D. 

The spread and popularity of the Tantric cult even among the 
Brahmans and Ksatriyas ly were not at all favourable to the 
Brahmanical religion, because there are serious differences between 
the Tantra and the works of the Vedic tradition. Tn the first place 
the Sastra (i.c., Tantra) contains provisions which are applicable 
for all without distinction of race, castes or sex. The Sastra 
affords to all, with freedom from Vaidika exclusiveness, the 

practical method . which qualifies the Sadhaka for the 

reception of the higher doctrine of the path of knowledge (Jfiana- 
marga). The Sudra and women are not, as in the ease of 
Vaidikacara, under any ban. As the Gautamlya Tantra (Chapter 
I) says, people of all castes, and whether men or women, may 

receive its Mantras.In the Cakra there is no caste 

at all, even the lowest CandFila being deemed, whilst therein, higher 
than Brahmans. The MahanirVana Tantra (XIV, verses 187 and 
184) says : ‘That low Kaula who refuses to initiate a Candala or 

“ This inscription is dated about 424-425 A.D. Among the verses inscribed 
on it, there are two which run as follows: — 

“mdtr(tf)ndnca (pramu) dita-ghanatyartha- nihrddminam | 
tantrodbhuta-prabala-pavanodvarttit&mbhmidhtn&mW 

. gatam tdam ddkmt-mmprakirnam J 

vebndtyugram nrpati-sacivo *kdrayat punya-hetoh\\” 

‘Also, for the sake of religious merit, the counsellor of the king caused to 

be built this very terrible abode,.(and) filled with female 

ghouls, of the divine Mothers, who utter loud and tremendous shouts in 
joy, (and) who stir up the (very) oceans with the mighty wind rmng 
from the magic rites of their religion’. 

Fleet, Gupta Inscriptions, pp. 76 and 78. 
w Cf. Kur I, 29, 25. 
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a Yavana into the Kaula-dharma, considering him to be inferior* 
or a woman, out of disrespect for her, goes the downward way. 
All two-footed beings in this world, from the Vipra to the inferior 
castes, are competent for Kulacara’ 20 \ According to the Tantras 
worthy women can serve as spiritual preceptors under certain 
conditions 21 . The freedom, which the Tantras allow to the 
members of all castes in worshipping the deities, seriously dis¬ 
courages priesthood. The rituals, which are all non-Vedic, do not 
require gifts to be made to Brahmans. The circle-worship of the 
Left-hand Saktas is really repulsive and demoralising. It requires, 
among other things, an equal number of men and women without 
distinction of caste or relationship, and the partaking of the five 
Tattvas, viz., wine, meat, fish, parched grain an/d sexual inter-) 
course. The Tantriks believe in sorcery which may be meant for 
either white or black purposes. 

The ideas, rites and practices of the Pfulcarfitras, the Agamic 
Saivas and the Tantriks that have been described above, amply 
testify to their non-Brahmanieal, or rather anti-Brahmanical, 
character. The spread of such ideas, rites and practices among 
the people could not but affect Brahmanism very seriously. So, 
the authors of the Puranas could not remain satisfied with intro¬ 
ducing only those Smrti-topics which came within the scope of the 
earlier Smrti Sainhitas ; but they deemed it necessary to add chapters 
on Puja, Vrata, Iloma, Samdhya, Utsarga etc., which they rendered 
free from Tan trie elements as far as practicable and infused with 
Vedic rituals. The occurrence of these topics in the comparatively 
late Puranas, or parts thereof, and the way in which the Puranas 
denounce the scriptures (not even excepting those of their res¬ 
pective sects) which imbibed Tantric influence, tend to support 
the above view. In Kur I, 12, which was undoubtedly interpolated 
by the Smiirta-Saktas (i.e., those Saktas who, like the Smarta-i 
Vai$navas and Smarta-Saivas, worshipped the Tantric deities, but 
observed the Smrti rules with equal devotion), the literatures of 
the Kapalas, Bhairavas, Yamalas, Vamas, Arhatas, Kapilas, Pafica- 
ratras and ‘many others of this type* are called ‘sruti-smrti-viruddha* 
and are said to be intended to delude those who mislead others 22 . 
On the other hand, Devi is made to say in this very chapter: 
“Sacrifices etc., which are ordained by Sruti and Smrti, are known 
as Dharma. Nothing else is the source of Dharma; it is the Veda 
from which Dharma originated” 23 . In Kur I, 16, which was added 

* Avalon, Principles of Tantra, Vol. I, Introduction, pp. lxix-Ixx. 

n Tantrasara, edited and published by Pailca-6ikha Bhattacarya, Calcutta, p. 8. 

“ Kfir I, 1*, 257-S50. 

48 Kar i, i«, mb-m. 
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by the Pasupatas, the Sastras of Kapalas, Nakulas, V&mas, Bhai¬ 
ravas, Purva-paScimas, Pailcaratras, Pasupatas (i.e., Agamic 
Saivas) and others are said to have been meant for the delusion, 
of those outside the pale of the Vedas 24 . Similarly, in Kur II, 37, 
146-147, II, 21, 32 and II, 16, 15, all of which were added by the 
Pasupatas, the scriptures of the Vumas, Pasupatas (i.e., Agamic 
Saivas), Langalas, Bhairavas, Pancaratras and others are said to 
be delusive, and the sectaries are called ‘Pusandas* with whom none 
is advised to speak. In the Devlbhagavata, which belongs to the 
Smarta-Saktas, Devi says to Hinnilaya : “What is ordained by 
Sruti and Smrti is called Dharma. What the other scriptures say 
is the shadow of Dharma. The Veda arose from my omniscient 

and omnipotent self.The king should banish from 

his kingdom those outlaws who forsake the Veda-dharma and take 

recourse to another.The various other &istras found 

on earth, which are contradictory to feruti and Smrti, are Tamasa 
pure and simple. Siva composed the scriptures of the Vitmas, 
Kapalikas, Kaulas and Bhairavas with the only intention of 
delusion. For the deliverance of those best Brahmans who were 
burnt by the curses of Daksa, Bhrgu and Dadhlca and were caused 
to deviate from the path of the Vedas, the Agamas of the Saivas, 
Vaisnavas, Sauras, Saktas and Ganapatyas were written as steps 
(sopana) by Samkara. In some places of these works there are 
some portions which do not go against the Vedas. By accepting 
these (portions) the Vaidikas do not incur sin” 2r \ 

From the above discussion about the different religious move¬ 
ments and the foreign invasions it appears that the composite 
(vyamisra) character of the present Puranas is due to the attempt 
made by the Smarta Brahman sectaries to preach and popularise 
their respective faiths against the heresies, and to establish the 
Brahmanical rules of castes and duties and the authority of the 
Vedas among the followers of at least their respective religions. 
It is to be noted that the composite Dharma, which the extant 
Puranas preach, has never been allowed by the orthodox 
Brahmanists to be identified with their own. However much the 
Smarta sectaries may have exalted the Puranic Dharma, it has been 
icgarded by the orthodox Brahmanists as only inferior to the 
Vedic. As an example we may quote Vyasa who says: 

" dhanna-suddhim abhlpsadbhir na vedad anyad i$yate\ 
dharmasya kdranapi suddham misram any at 'prakirtitam\\ 

84 Kur I. 10, 115-117. 

* Dbh Vn, 30, verses 15-16a, 25a-b and 26-31. Also cf. XI, 1, *l-9f. 
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atah sa paramo dharmo yo vediid avagamyatc | 

avarah sa tu vijneyo yah pmanddisu sthitah \|” 20 

‘Nothing other than the Veda is required by those who want purity 
of Dharma. (The Veda) is the pure source of Dharma; others 
are called composite. So, the Dharma, which is derived from the 
Veda, is the best. But that (Dharma), which is contained in the 
Puranas etc., is known to be inferior’. So, it is evident that the 
orthodox Bramhanists (i.e., those followers of Brahmanism who 
performed the Snauta and Smiirta rites only but did not worship 
the sectarian deities) continued to exist side by side with the 
followers of Puranic Hinduism though there was a continuous fall 
in their number, and that they must have had sympathy with the 
popularisation of the Puranic Dharma. 


“ Vyasa quoted in HaJayudha's Brahmana-snrvasva, Ms No. K 551 (D. U. 
Mss Lib.), fol. 3b; in Apnrnrka's com. on Yuj., p. 9; and in Ilcmadri's 
Caturvorga-ciutamani, Vol. II (Vrala-khanda), Part i, p. 22. 



CHAPTER III 


BRAHMAN1CAL ELEMENTS IN THE PUllANlC 
TEACHINGS 


In the foregoing pages we have tried to find an explanation of 
the rise of the composite Dharma of the Puranas. We have also 
tried to explain why in the earlier Puranas the Sinrti-chapters deal 
with Vamusramadharma (consisting of Varna-dharma, Asrama- 
dharma, A earn, Bhaksyabhaksya, Asauca and Srfiddha), Naraka, 
Yuga-dharma, Karma-vipfika and Kali-svarupa, whereas in the 
later Puranas, or in such portions thereof, the chapters on the 
glorification of the sectarian deities increase, and the Smrti-chaptcrs 
are added to by those on Piija, Vrata, Tirtlia etc. We shall now 
see how and to what extent the Puriinic Brahmans tried to establish 
the Varnasramadharma and the authority of the Vedas, and how 
much of the Vedic rituals they translated into those of the Puranas. 

In the Puranas the §ruti and Smrti are regarded as authorities 
on Karman (or Dharma). The Matsya-p. places Karma-yoga 
above Juan a-yoga thus : “Karma-yoga is superior to a thousand 
Jhana yogas, because Jnana-voga arises from Karma-yoga, and 
through Jnana-yoga one attains final emancipation. The divine 
knowledge of Brahma springs from Karma-yoga and Juana 
combined. Jnana-yoga in its turn does not arise without Karma-yoga. 
Consequently, a person devoted to Karma-yoga attains to eternal 
truth” 1 . Th is Karman comprises (fie daily performance of the 
five great sacrifices, subjection to the sacraments, the culture of 
the eight Alma-gunas, doing good to Brahmans nnd cows with 
money, and the worship of the sectarian deities (Mat 52, 12 ff.) ; 
and its sources are the Veda and the conduct of those versed in it 
(Mat 52, 7b). 

The work enjoined by the ‘Vedas’ is of two kinds—Pravpt ti¬ 
nt Qlaka and Nivrtti-mulaka. Though the Puranas recognise that 
final emancipation is attainable only through renunciation and 


1 


Mftt 62 , 5b-7ft, 
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Yoga (i.c., through Nivrtti-dharma), they do not wish, unlike the 
Buddhists, Jains and others, that anybody and everybody should 
accept Saipnyasa (complete renunciation) spontaneously without 
caring whether he is fit for it or not, because such Saipnyasa is 
very harmful to society. On the other hand, the Puranas hold 
that those people who lack extreme indifference should pass 
through the different stages of life, performing the duties enjoined 
by the Smrtis, in order to reach that stage in which he will be fit 
for Sarjmyasa. In the Markan<jeya-p. (chaps. 05 f.) there is an 
interesting story which states that Prajapati Ruci was bent on 
attaining final release. Consequently, he left the house and the 
fire, took only one meal a day, slept on the bare earth, had no 
self-conceit, affection or attachment, and wandered about fearless 
like a Samnyasin. Once his Pitrs appeared before him and 
convinced him that the acquisition of a wife and the performance 
of the daily duties of a householder arc necessary for freeing 

oneself from the debts one owes to the gods, fathers, men and 

others. They added : “Evil is driven away by means of 

disinterested gifts and by results and enjoyments which are good or 
ill according to former actions. Thus no bondage befalls him who 
acts with a tender heart, and such action being disinterested tends 
not to bondage. Thus a former action done, which consists of 

merit and demerit, is diminished day and night by enjoyments 
which consist of pleasure and pain . . . among mankind” 2 . They 
further continued : “Ignorance in very truth is this action thou 
mentionest—this maxim is not erroneous; nevertheless action is 
the cause undoubtedly of full acquisition of knowledge. On that 
view the restraint, which bad men observe because they do not 
perform what is enjoined, should tend immediately to final 
emancipation ; on the contrary it produces a downward course” 3 . 
In the Devibhagavata (I, 18 and 19) Suka, who believed that the 
first three stages of life were obstacles to the attainment of Mok$a, 
is instructed by Janaka lo pass through all the stages in succession 
until he loses all attraction for the world, because ‘the man who 
is totally free from worldly attachment is entitled to take up 
Sarpnyasa, not otherwise’. Suka, however, contends that there 
should be no objection if a man, even before he passes through all 
the stages, becomes indifferent to the world through knowledge 
and wants to become a Samnyasin. To this Janaka says that a 
man, who wishes to rise high, should begin from the lowest rung 
of the ladder. He should pass through the stages in order and 
practise abstention while he is surrounded by things of enjoyment. 


1 Mirk 05, 14b-16, 


1 Mirk 95, 19-90. 
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In this way he will get experienced in the real taste of wordly 
enjoyment and acquire greater strength of mind. Mind is the 
cause of bondage or release. Hence people should first try to 
control it by following the directions of the Veda. Mere physical 
abandonment of one’s house and relatives cannot make one fit for 
final emancipation, because the physical needs continue to remain 
even after such abandonment, and in the forests also there are 
animals to attract the mind. Hence, Janaka adds, the mere 
acceptance of Samnyasa is no guarantee for Mukti. Suka next 
points out that the Vedic Dharma, by reason of its encouraging the 
slaughter of animals, cannot be expected to confer final release ; 
but Janaka says that the killing of animals in sacrifices is equivalent 
to no killing at all, because there is no special intention on the 
part of the sacrifices At last Suka is convinced of the greatness 
of the Vedic Dharma. lie, therefore, gives up the idea of taking 
up Samnyasa and repairs to the hermitage of his father, Vyfisa, to 
live with him. There are other similar stories of great men in the 
Puranas denouncing spontaneous renunciation. These stories arc 
dearly directed against the teachings of Buddhism and Jainism and 
also perhaps against those of popular Vaisnavism, Saivism and 
Brahmaism. Wc have said that these religions, especially the first 
two, attached great importance to renunciation, and, as a result, 
there was a great increase in the number of mendicants. The 
Puranas say that in the Kali age people ‘would turn mendicants in 
hundreds and thousands' (ef. Kfir I, 29, 23 ; Va 58. 50 ; and so on). 
Such increase of mendicants could not but affect the peace and 
discipline of society. So, wc find that the Hindus adopted various 
means to check the people from giving themselves up recklessly to 
renunciation. Kautilya made laws thus : “When, without making 
provision for the maintenance of his wife and sons, any person 
embraces asceticism, he shall be punished with the first amerce¬ 
ment” 4 . The authors of the Puranas also were not idle. They 
framed such stories of great men—because the conduct of the great 
has always the maximum of influence on the people—as would 
serve their purpose. They also took recourse to various other 
means. They glorified the service rendered to one’s parents and 
relatives. Obedience to one's parents were said to be productive of 
all the fruits of Dharma (Kur II, 12, 35). The people were 
advised not to do anything against their will (Kfir II, 12, 37). In 
the Padma-p. (Bhumi-kh.) the parents and the spiritual preceptor 
are called Tlrthas, and stories are fabricated to show how one can 

4 Kaufilyas Arthasastra, translated into English by Dr. Shama Shaatry, p. 47, 
Ibid, (text), v. 48. 
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attain all kinds of pleasure in this life and the next by serving 
them. 

It has been said above that the Buddhists and Svetambara 
Jains converted women to asceticism. According to Kautilya such 
conversions were to be punished with the first amercement 5 . The 
numerous chapters on the duties of devoted wives and the glories 
of the same, as found in the Puranas, were perhaps meant for check¬ 
ing women from accepting asceticism. These chapters might also 
have been meant for checking the demoralisation of women caused 
by the influence of the casteless and immoral foreigners and by the 
Tantric cult. IIow greatly the circle-worship (eakra-puja) of the 
Tantras spread among the people is shown by the Kasmirian 
polymath Ksemendra, who says : 

“cakrasthitau rajaka - vdyaka-carmakdra- 
kdpdlilca-pramukha-silpibhir cka-pdtre\ 
pfinena muktim avikalpa-ratotsavena 
vrttcna cotsavavata guravo vadanti\\” 6 

The stories about the powers of chaste and devoted wives are full 
of supernatural occurrences. For instance, we may refer to the 
story of the Brahman leper and his wife (Mark 16, 14 ff.). The 
story runs as follows : 

There was a Bnlhman leper who had a very chaste and devoted 
wife. She served him wholeheartedly. Once the Brahman was 
enamoured of a prostitute. Consequently, in order to fulfil his 
wishes, his wife was taking him at night to the house of the prosti¬ 
tute, when the leper’s foot struck against the body of a sage who 
was lying pierced with a lance. The sage cursed him that he would 
die with sun-rise. At this the wife arrested the rise of the sun by 
virtue of her chastity, and, as a result, the whole creation was in 
danger. So, the gods sent Anasuya who persuaded the leper’s wife 
to allow the sun to rise and revived the dead leper by means of the 
merit gathered through service to her husband. 

In the Puranas the second stage of life (i.e., the Garhasthya- 
srama) is very much lauded. The Matsya-p. says: “The holy 
places (tlrtha) are said to be in the houses of those who (abide by 
the rules) of the castes and stages (of life) ” 7 . The Kurma-p. says : 
“The householder is the source of the (other) three stages (of life). 
Others live on him. Therefore, the householder is the best (of all). 
As it is found in the Vedas that, of the four stages of life, the house¬ 
holder’s (is the) only stage (that is best), so the stage of the 

8 Artha&Lstra (translated into English), p. 47. Ibid, (text), p. 48. 

8 DaMv&t&ra-carita, p. 16$, 1 Mat $3. 86* 
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householder should be known as the only means of attaining 
Dhagma” 8 . In this stage of life a wife is highly necessary. Without 
her a householder becomes unfit for performing his daily duties and 
thus incurs sins. lienee, of whatever temperament the wife may be, 
she deserves to be protected very carefully. In the Markandeya-p. 
(69-7$) there is a story of IJttuma, who banished his wife and was 
not shown proper respect for this act. lie was instructed by a 
sage thus : 

“A wife is a potent cause of righteousness, wealth and love 
among men ; and, in particular, one who forsakes her has in sooth 
abandoned righteousness. A wifeless man, O king, is not fit for his 
own works, be he Brahman or Ksatriya, Vaisva or even ftiidra. No 
brilliant deed didst thou do. Sir, when thou didst abandon thy wife ; 
for as women must not forsake a husband, so men must not forsake 
a wife” 9 . 

In the Padrna-p. (Bhumi-kh., chaps. 41 ff.) there is a story of one 
Krkala, who had a very chaste and devoted wife named Sukala. 
Krkala left his wife at home and went out to visit the holy places. 
When, after some time, he was returning home he thought that he 
had acquired so much merit that his forefathers might attain 
heaven by virtue of it. lie was, however, disappointed to find his 
forefathers bound by a heavenly being who told him that really he 
had acquired no merit by such pilgrimage. This heavenly being 
further added that ‘the highest virtues of a man who leaves alone 
his pure and most virtuous wife become fruitless, and not otherwise*; 
that the gods, Pitrs, holy rivers, oceans, sacrifices, cows, sages and 
holy places are always present in the house of a man who has got 
such a wife ; that ‘there is no holy place (tlrtha) like a wife, no 
happiness like her, and no such merit for deliverance and good*; 
and that one who performs the funeral sacrifices without a wife is 
no better than a thief. 

The means adopted by the authors of the Purfinas to establish 
and popularise the Varnasramadharma are various and interesting. 
Often the sages, gods and goddesses are made to extol the VarnSt- 
sramadharma as the means of attaining the sectarian gods. In the 
Visnu-p. Aurva, being asked by king Sagara as to how Vi$nu can 
be worshipped, says : “The supreme Being is worshipped by him 
who is loyal to the duties required by his own caste and stage of life. 
There is no other way of satisfying him. By performing sacrifices 
he makes oblations to him, by muttering prayers he invokes him, 
and by hurting others he hurts him, because Ilari ifcsides in alb 
Therefore, Janardana is worshipped by that man who is given to 


* Kur I, 2, 51-52. 


Mark 71, Ml. 
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the rules of good conduct and performs the duties of his own 
caste” 10 . In the Kurma-p. it is said that Indradyumna worshipped 
Vi$nu in one of his previous births with a view to experiencing the 
supreme Brahma. Sri, the Maya of Visnu, appeared before Indra- 
dyumna and said : “I fail to overpower those who worship 
Puru§ottama, the prop of all beings, through Juana and Karma-yoga. 
So worship the Eternal One devoting yourself to Karman and 
Jfiana, and you will attain final beatitude” 11 . In Kur I, 12, which 
is a Sakta document, I)evi (i.e., Durga), being asked as to how she 
can be attained by the people, says : “ I am attainable by means 

of meditation, work, devotion and knowledge, but not by erores of 
acts other than these. Practise the Varnasramadharma with self- 
knowledge as directed by the Vedas and lawbooks for final beatitude. 
From Dharma originates Bhakti (devotion), and by Bhakti is 
attained the best knowledge. Dharma, according to the Vedas and 
the lawbooks, is sacrifice etc. Dharma originated from the Vedas 
and from nothing else. So, one who is desirous of knowing Dharma 
or attaining final release should take recourse to the Vedas which 
are identical with myself”. She further adds that there is no 
&astra except the Vedas which can claim to be the source of 
Dharma. There are, of course, the literatures of the Vamas, 
Arhatas, Kapilas, Piincaratras and many other sects, but these were 
declared by Devi herself with a view to deluding those people who 
mislead others on the strength of bad scriptures. 12 

The incarnations of Visnu and Siva are said to be intended for 
the revival of Dharma and the performance of sacrifices. For 
example, the Vayu-p. says : “When sacrifices grew rare, lord Visnu 
was bom again and again for establishing Dharma and destroying 
Adharma” 1S . The Visnu-p. says : “When the parctices taught by 
the Vedas and the institutes of law shall nearly have ceased, and 
the close of the Kali age shall be nigh, a portion of that divine being 
who exists in his own spiritual nature (atma-svarupin) and in the 
character of Brahma, and who is the beginning and the end, and 
who comprehends all things, shall descend upon earth : he shall be 
born in the family of Visnuyasas,—an eminent Brfihman of the 
village Sambhala,—as Kalki, endowed with the eight super-human 
faculties. By his irresistible might he will destroy all the Mlecchas 
and thieves, and all whose minds are devoted to iniquity. He will, 
then, re-establish righteousness upon earth; and the minds of those 
who live at the end of the Kali age shall be awakened, and shall 

* Vi? in, 8, 9-11. ** Kur I, 1, 60-61. 

w Kfir I, 1*. 249 f. 

M V& 98, 69. Also cf. Va 97, 65-66; 98, 97; and so on. i 
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be as pellucid as crystal” 14 . Regarding the mission of the incar¬ 
nations of Siva the Kurma-p. says : “The blue-red Saipkara will 
be incarnated for establishing the Srauta and Smarta (Dharraa) and 
for doing good to his devotees”. Siva is described in Va 30, 218 as 
‘varndhamdnuijt vidhivat prthak karma-pravartin. 

The performance of the Varnasramadharma is said to be 
elevating and productive of happiness both in this world and the 
next. It is said in the Puranas that Sraddha, which is performed 
by those who are loyal to the duties of the stages of life and have 
acquired knowledge, gratifies the manes 15 , and that those who 
practise the seven acts, viz., celibacy, penance, sacrifice, begetting 
children, funeral sacrifices, acquirement of learning, and making 
gifts of food throughout their life, live happily in heaven in, 
company with the gods and manes 1 ’ 1 . We have seen how men can 
attain Visnu, Siva or other gods by observing the rules of the 
Varnasramadharma. They can also be saved from hells and the 
)>ower of Yama. In the Visnu-p. Yama advises his servants not 
to touch the Visnu-worshippers, one of whose characteristics is their 
devotion to the Varnasramadharma 17 . In the Varaha-p. Yama 
enumerates to Niirada those people who do not go to hell. These 
people include the keepers of the sacred fire, the givers of land, 
sesamuin, cow, gold and earth, the masters of the Vedas, those who 
respect the twice-born, the sacrifices, and those who study the 
Vedas daily 18 . Even the very presence of those who are given to 
the Srauta and Smarta Dharma is said to be highly pleasing. The 
M&rkandcya-p. ( 15 , 52 - 55 ) says that the wind, that touched the 
body of the pious king Vipascit, gladdened the people who were 
living in the hells, and mitigated their sufferings ; because this king 
used to take food after offering it to the manes, gods, guests and 
servants, and performed various kinds of sacrifices. 

In order to warn the people against violating the rules of the 
Varnasramadharma numerous stories have been fabricated to show 
the results of violation. For example, we may refer to the story 
of the sons of Raji who were deluded by Rrhaspati, made to accept 
the Jina-dharma after giving up the Vcdic Dharma, and were 
killed by Indra 19 ; to the story of Vena who was killed by the sages 
for his neglect of the Variifisramadharma 20 ; to the story of the 
demons who became very powerful by practising the Veda-dharma 

14 Vis IV, 24, 20-27. 3S Mat 144, 61 ; V& 50, 08-09; etc. 

M Mat 141, 61-02; Va 56, 69-71. 

37 na calati nija-varnadharmato yak .| . . . tam avaihi vhnu-bhaktam\\ 

Vi? Ill, 7, 20. 

” Var 207, 19-28. « Mat 24, 43-49. 

Vi? I, 13; Va 62, 103-126; Bhag IV, 14; and so on. 
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but were deluded by Mfiyamoha only to be defeated and killed by 
the gods 21 ; and so forth. Besides these and similar other stories, 
there are numerous chapters on the description of the ages (yuga), 
on hells, and on the results of actions. In the chapters on Yuga- 
dharma the easy and happy life of the people of the three preceding 
ages is attractively pictured in order to bring it into striking 
contrast with the miseries and degradation of the people of the Kali 
age, which arc ascribed mainly to the neglectful tendency of the 
people towards the Varnasramadharma. As an example, we may 
refer to the Matsya-p. in which the sufferings of the people of the 
Kali age arc described as follows : 

“ At the end of Dvapara and by the beginning of the Kali age, 
Kali becomes very strong. During the Kali age, people indulge in 
Ilinisa, theft, falsehood, deceit, vanity etc., and delusion, hypocrisy 
and vanity overshadow the people. And Dharma becomes very 
weak in the Kali age, and people commit sin in mind, speech and 
actions. And works done with the whole heart and body sometimes 
become accomplished and sometimes not. Quarrels, plague, fatal 
diseases, famines, drought and calamities appear. Testimonies and 
proofs have no certainty. There is no criterion left when the Kali 
age settles down. Some die in the womb, some in childhood, some 
in youth, and some in old age. People become poorer in vigour and 
lustre. They are wicked, full of anger, sinful, false and avaricious. 
Bad ambitions, bad education, bad dealings, and bad earnings excite 
fear. The whole batch becomes greedy and untruthful. The 
Brahmans become demoralised. They have base ambitions. Their 
knowledge and learning are mostly defective. Their character is 
exceedingly low, and by such ignoble conduct they prove very 
disastrous to the people. The people become saturated with 
jealousy, anger, vindictiveness, cowardice, greed and attachment. 
Lust increases during this age. The Brahmans do not read the 
Vedas, nor do they perform sacrifices, and the K§atriyas deteriorate 
with the Vaisyas and become well nigh extinct. The Sudras sleep 
with the Brahmans, sit with the Brahmans, eat and perform sacri¬ 
fices with them, and hold relations of Mantra with them. Many 
Sfidras will become kings, and many heretics will be seen. There 
will arise various sects; Saipnyasins wearing clothes coloured red, 
Kapalins and various others holding themselves followers of some 
Deva or other will find fault with Dharma. Many profess to have 
supreme knowledge, because thereby they will easily earn their 
livelihood. Some hypocrites will mark their* bodies w}tJh Vedic 
symbols also. In the Kali age anybody will study the Vedas; the 


Vif m, 17-18; sad Pd (Sffti-kh.) 18, 848 S, 
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Sudras will be experienced in the Vedas. So there will be many 
false religionists. The Sudra kings will perform Asvamedha 
sacrifices, and the people will serve their ends even by killing 
women, children and cows. They will cheat each other to serve 
their ends. The country will become desolate by repeated cala¬ 
mities, short lives, and various kinds of diseases. Every one will 
be miserable and addicted to Adharma. Owing to the dominance 
of vice and Tamoguna (quality of darkness), people will freely 
commit the sin of abortion, on account of which there will be a 
decline in the longevity and strength of the people. The people 
will live up to 100 years at most. Inspite of all the Vedas being 
in existence, it would be as if there were no Vedas, and the per¬ 
formance of sacrifices would be stopped. This is about the Kali 
age” 22 . 

The motive underlying such descriptions is undoubtedly the 
attraction of the mind of the people towards the Vedic Dharma. 
The descriptions of hells and of the punishments inflicted thcip on 
the sinners are no less awful. In the hells, it is said, the sinners 
are punished with the utmost cruelty for neglecting the Varnasrama- 
dharma and the general rules of morality. The Vayu-p. says: 
“Those, who are fallen from an Asrama (stage of life), fall into 
the fire and are eaten by black and variegated crows with iront 
beaks; and (one who is guilty) of breach (in the performance) of 
a sacrifice or vow, is cooked in the hell called Samdarnsa” 23 ; and 
“All those, who, out of anger or delight, perform acts contradictory 
to the (rules of) castes and Asramas, go to hell” 2 *. The chapters 
on Karma-vipaka also are equally effective in preventing the people 
from violating the rules of the Varnasrainadharma. 

The doctrine of Ahimsa, preached by the Jains and Buddhists, 
was often responsible for depriving Brahmanism of popular favour, 
because the latter encouraged the slaughter of animals in sacrifices 
and funeral ceremonies. So, the authors of the Puranas felt it 
necessary to glorify the practice of one’s Svadharnm, and introduced 
numerous stories for the purpose. In the Vamana-p. there is the 
story of Sukesin, king of the Raksasas, who gave up his Svadharma 
and accepted Para-dharma (i.e. manava-dharma). As a result, his 
moving city was brought down to earth by the Sun-god. It was, 
however, replaced afterwards in its former position. In the 
Varaha-p. there is the story of the Brahman Saipyamana and the 
fowler Ni^huraka which runs as follows ; 

83 Mat 29 f. Cf. also Va 58, SI f. There are many additional verae® hi 
the V&yu. 

* V& 101, 171-172. * 


V& 101, 174, 
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Once Sarpyamana went to the river Bhaglrathi for a bath and 
saw there a herd of deer which Nis^huraka was going to hunt. 
Saipyamana asked Nis^huraka not to kill them. At this, the latter 
gave a short lecture on the unity of Atman (which he identified 
with Narayana), and demonstrated it by kindling a fire, the flame 
of which was divided thousandfold by means of an iron sieve 
placed on it, adding at the end : 

“dtmd sa yrakrtisthas ca bhutdndrfi samsrayo bhavct | 
vikrtad udbhavas tasya e$a vai jagatah sthitih\\ 
pinfa-gmliana-dhannctw yad asya vihitarn vratarn] 
tat tad dtmani samyojya kurvdno navasidati\\” 

As Nis^huraka said this, there came down from heaven chariots in 
all of which Nis^huraka was found sitting simultaneously. 

There is another similar story in the same Purana. According 
to it, a fowler named Dharmavyadha convinced the sage Matanga 
that there is no food which is totally devoid of life (caitanya), and 
that by avoiding animal food one can never avoid Ilinisa- 5 . 

These stories are clear protests against the spread of Ahimsa 
which affected the sacrificial religion. They show to the people 
that one’s Svadharma, of whatever type it may be, is as good as 
that of another in attaining the highest state of existence. 

The control of women and Sudras was a very difficult problem. 
We have already mentioned that the Jains and Buddhists allowed 
greater freedom and facilities to women and Sudras. We have also 
seen how the authors of the Puranas tried to check women from 
accepting asceticism by glorifying the devoted and chaste wives. 
Other means also were adopted for the purpose. The Puranas 
framed stories to show that for women, service to their husbands 
and for the Sudras, service to the twice-born were the means of 
attaining the highest regions. For an example we may refer to the 
Vi^nu-p. (VI, 2) which contains the following story : 

Once the sages were unable to decide the question as to when 
Dharma, though practised little, is capable of producing the greatest 
result, and went to Vyasa for a solution. They found the latter 
bathing in the Ganges and heard him shouting, “ Excellent, 
excellent is the Kali age”, “Blessed, blessed are the Sudras” and 
“Fortunate are women” each time he dived. When, after bath, 
Vy&sa repaired to his hermitage, the sages asked him the cause of 
his exclamation. Vy&sa explained it saying: “In truth, in the 
Kali age, duty is discharged with very little trouble by mortals 
whose faults are all washed away by the water of thein individual 
merits; by Sudras, through diligent attendance (only) upon the 


m 


Vara. 
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twice-born; and by women, through the slight effort of obedience 
to their husbands. Therefore, Brahmans, did I thrice express my 
admiration of their happiness” 2C . 

In numerous cases the authors of the Puranas are found to have 
attempted to establish the Varnasramadharma among women and 
Sudras through the Puranic vows and worships. For instance, king 
Nrga, who was a Sudra in his previous birth, is said to have become 
a king by virtue of the observance of the Buddhadvadasl-vrata 27 ; 
king Bhadrasva and queen Kantimati, who served in the house of 
a Vaisya in their previous births, attained royalty by managing a 
lamp to burn throughout the whole night in a Visnu-tcmple on the 
twelfth day of the bright half of the month of Asvina 28 ; Kuvera 
performed the Dhanya-vrata in his previous birth as a Sudra 29 ; 
and so on. The purpose underlying these stories is clearly the 
winning over of women and Sudras to the composite Dharma of 
the Puranas. 

The authors of the Puranas realised that unless the authority 
of the Vedas was established among the people, the popularisation 
of the VariKisramadhanna was almost impossible. Hence they 
adopted various means for the purpose. In the Puranas the Vedas, 
Jtihasa, Upa-Vcda, Vedariga, Dharma-sastra, Purana etc. are said 
to constitute the body of Visnu 30 . Siva also is indentified with the 
Vedas and the sacrifice 11 , There are stories in the Puranas 
identifying the three Vedas with Brahma, Visnu and Siva. For an 
example, we may refer to the story of Narada and Savitrl, the 
mother of the Vedas, in Var 2, 63 ff. This story, in which the 
Rg-veda is identified with Nh ray ana, the Yajur-veda with Brahma, 
and the Sanaa-veda with Rudra, is as follows : 

Narada once went to Sveta-dvipa. There he saw an extremely 
beautiful woman at the side of a lake, and enquired her identity. 
At this she only gazed at Narada and took away all the knowledge 
he had acquired. When the perplexed Narada sought her shelter, 
he saw in her three men, one in the heart of another. At the next 
moment these three men vanished, and there remained that woman 
only. Narada insisting upon an explanation of the matter, she said 
that she was the mother of the Vedas in the forms of the three men, 
viz., Narayana, Brahma and Rudra. She also blessed Narada with 
the mastery of all the Vedas and the §ast ras and with omniscience, 
and asked him to bathe in the Veda-lake (veda-saras) to be able 
to remember his previous births. 


Vi? VI, 8, 34-SOft. 
Var 49, 6 ff. 

Vif I, 88, 81-83, 
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Var 47, 80 ft. 

Var 56, 16. 

Va 30, 343b-844a and 851b. 
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The motive underlying this story is to raise the position of 
the Vedas in public eye by identifying them with the triad of gods, 
to attract the people to the study of the Vedas by attributing to 
them the power of conferring omniscience on the reader, and to 
canvass more regard for the Savitri (also called the Gayatrfl). The 
muttering of the Gayatrl together with the performance of 
Pranayama is said to be able to purify one of all Patakas 32 . In the 
Puranas there are stories of sages versed in the Vedas and attractive 
descriptions of hermitages in which the Vedic hymns were chanted 
and sacrifices performed. The daily study of the Vedas is enjoined, 
and the regular student of the Vedas is said to be free from sins even 
after committing hundreds of sinful acts 13 . We have seen that the 
Puranas recognise the Vedas as the sources of Dharma. In other 
matters also the Vedas were regarded as authorities ; viz., in the rites 
for the pacification of the unfavourable planets the Puranas and 
the Vedas arc the authorities 34 ; initiation to the worship of Brahma 
is to be done according to the directions of the Vedas 35 ; and so on. 
The Brahmans who are versed in the Vedas are assigned high 
position in the Puranas. The knowledge of the Vedas is the 
greatest qualification of those Brahmans who are to be invited in 
a funeral ceremony. A Veda-knowing priest is desirable in vows, 
worships, etc. The consecrator of an image should be well versed 
in the Veda-mantras and the Puranas, and should lead a pure 
life 311 . Gifts to and feeding of the Veda-paraga and Ahitagni 
Brahmans are deemed highly meritorious. Acts of violence done 
to those learned in the Vedas are decried. Those who abandon the 
Vedas and the sacrifices are hated much. Such people, and those 
who censure the Vedas and the Vedic Dharma are among those who 
go to hell 37 . “Those men who have given instruction in wicked 
Sastras, and those who have advised such instruction for the 
purpose of completely destroying the sight even of their enemies; 
those who have repeated the Sastra improperly; those who have 
given utterance to an evil word ; those who have blasphemed the 
Veda, the gods, the twice-born and their Guru ; for so many years 
these very terrible birds with adamant beaks tear out the very 
tongues of these men as they are continually renewed” 38 . We have 
seen how the non-Vedic scriptures are censured as delusive in the 
Pumrias. 


* Var 68, 26-26, w Var 68, 28a. 

84 Mat 83, 3. 00 Pd (S^i-kh.) 15, 100. 

* Cf. Mat 265, 2-3. 

87 Pd (Sfsfiddi.) 15, I48b-I47a. Var 195, 4b. 

88 Mark 14, 43-45. 
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The Puranic Brahmans tried to popularise the sacrifices also. In 
the Puranas Visnu, in his Boar incarnation, is identified with the 
Vedic sacrifice, his different limbs representing the different requisites 
of the latter 39 . Siva also is identified with the sacrifice 40 . There 
are names and stories of kings of different ages who performed 
numerous sacrifices, gave heavy priestly fees to Brahmans, and 
repaired to heaven to enjoy the fruit. 

The establishment of the Varnasramadharma and the authority 
of the Vedas seems also to have been attempted through the Vratas, 
POjas, Utsarga, etc. It is perhaps for this reason that we find the 
Puranic rituals imbued with the Vedic ones. The main component 
parts of a Vrata are generally the following :—selection of a proper 
Tithi, determination of taking the vow, lying on the ground, bath, 
appointment of a Brahman as priest, worship, muttering (japa), 
offering oblations to the fire (homa), fasting, abstinence (especially 
from food), making gifts, feeding Brahmans, keeping awake during 
the night, and listening to tales (akhyana-sravana). All these have 
their parallels in the Vedic rituals 41 . In the Vratas the methods of 
Homa etc. often resemble the Vedic sacrifices. For instance, the 
Bhlmadvadasl-vrata (also called the Kalya ninT-vrata—Mat 60) 
requires, among other things, the performance of Iloma for which 
a pandal (mandapa) furnished with a portal (torana) and a sacri¬ 
ficial pond (kunda) is to be erected, the dimensions of all these 
being particularly given. Then, after the rituals of Ekagni, Homa 
is to be performed with Caru sacred to Visnu and then with ghee with 
the citation of Vedic Mantras of which the deity is Visnu. This Homa 
requires twelve Brahmans, four of whom are to be Rg-vedins, four 
Yajur-vedins, and four Sama-vedins. The Rg-vedin Brahmans 
are to conduct the Homa, the Yajur-vedins to recite the Mantra 
sacred to Rudra, and the Sama-vedins to chant Vedic hymns on 
Vi$nu. After the Homa is over, the Yajamana (worshipper) is to 
make suitable gifts to all the Brahmans. In the Saptami-vrata 
(Mat 08) the preparation of Caru for Surya and Rudrn, offer of 
ghee to Rudra in fire with the citation of seven solar Res and the 
Rudra-sukta, performance of Homa in which Arka (Calatropis 
gigantia) and Palasa (Butea frondosa) are used as fuel, performance 
of Homa 108 times with barley and black sesamum, and the offer 
of ghee 108 times with the citation of the Vyahrti, are necessary. 
In other matters also the Vratas often approach the Vedic sacrifices. 


" Mat 248, 67 ff.; Bhag III, IS, 35 ff.; etc. 

40 Va 80, 248 and 251. 

41 See, Keith, Religion and Philosophy of the Veda, Harvard Oriental Series, 
Vol. 81, pp. 800 ff. 
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In the Adityasayana-vmta, Sali rice, with ghee and a piece of gold, 
is to be placed on a plate made of Udumbara wood and given to a 
Brahman (Mat 55, 18) ; the KrsnastamT-vrata (Mat 56) betrays the 
belief in the sanctifying effect of the products of the cow in that 
the person who has taken the vow is to take the urine and milk 
of a cow, ghee, scsanuim, barley, water raised with Kusa grass, the 
water with which the horns of a cow have been washed, leaves of 
Sirlsa, Arka and Bilva, curd, and the five products of the cows 
(panca-gavya) before worshipping Siva ; during the same Vrata the 
branches of Vata, Asvattha, Udumbara, Plaksa, Palasa, Jambu and 
Vidusa are to be used for cleansing the teeth ; in the IiohinTeandra- 
sayana-vrata (Mat 57) a man is to bathe with ‘panca-gavya’ and 
mustard before taking up the vow obviously to attain purity of 
body; in the Anarigadana-vrala (Mat 70), which is meant, for 
prostitutes, the Bnlhman, who must be well-versed in the Vedas, 
is to cite the Vedie Mantras *1ca idam hwtmfid fit etc.’ when accepting 
the cow offered by the prostitute; and so on. The methods of the 
consecration of tanks, reservoirs etc. are almost regular sacrifices 
except that there are some popular elements, viz., the worship of 
the sectarian gods, the drawing of a circle and painting it with 
powder of five hues, and the like. The consecration of tanks 
requires the following operations : — 

Consulting a Bnlliman ; making an altar, a pandal and nine, 
seven or five pits ; construction of arches with the branches of the 
Asvattha, Udumbara. Plaksa and Vata trees in all the four direc¬ 
tions of the pandal; appointment of eight sacrificial priests (hotr), 
eight warders (dvarapfda), eight imitterers of pravers (japaka), and 
one priest ; furnishing the pits with pitchers, materials of sacrifice, 
fans, white chowries, and big dishes made of copper ; offering of 
boiled rice and barley (i.e„ earn) to the gods ; making a sacrificial 
post ; appointment of 25 Rtvijs who are to be honoured with gold 
car-rings, armlets, rings and clothes ; honouring an Acfirya ; making 
gifts; bathing the worshipper and other members of his family with 
water containing different herbs ; performance of the sacrifice (which 
is purely Vedie) ; and so on. 

The methods of dedicating and consecrating trees and grooves 
are in many respects similar to that of the consecration of tanks. 
The methods of making ceremonial gifts also require the erection of 
pandals and the performance of Homa. In baths during eclipses, 
the gifts of cows and the use of Vedie Mantras are enjoined (Mat 67). 
Graha-yajna and the consecration of images also require pandals, 
altars and Homa. Even the Sfikta worships of the Puranas are 
replete with Vedie rituals. There is a Devi-yajna (sacrifice to Devi) 
described in Dbh III, 12. This ‘yajna’ is of three kinds—‘sattvika’ 
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‘rajasa’ and ‘tamasa*. The priests to be employed in these sacrifices 
should be highly learned in the Vedas (vedavittamah), and in them 
special importance should be attached to the purity of things 
(dravya-suddhi, i.e., articles acquired through fair means), purity 
of action (kriya-suddhi) and purity of Mantra (mantra-suddhi), 
otherwise the results will be unfavourable. The methods of 
performing these three kinds of DcvT-yajna show that they are 
modified Vedic sacrifices, the difference being that they are meant 
for Devi. In Dbh III, 25 king Sudarsana is said to have consecrated 
an image of Devi through the Vedic Brahmans, and during the 
worship Vedic hymns were recited and Iloma was performed. Dbh 
III, 2G-27 deal with the Navariitra-vrata in which there is much 
of Vedic rites, and the Tantric rites, which are retained, are mudli 
refined. In this worship the priest should have perfect knowledge 
about Devi. He should possess a good character, and be continent 
and well versed in the Vedas and the Vedaiigas. On the previous 
day the worshipper should take rice mixed with ghee only once, 
construct a pandal and an altar, and summon the Brahmans. On 
the day of the worship he should bathe in the morning and appoint 
a priest who should congratulate him with Veda-mantras, place the 
image of Devi on the altar, and perform Iloma. In this worship the 
sacrifice of animals (viz., buffaloes, goats or boars) is optional, and 
it should be followed by the worship of virgin girls (kumari-pujana), 
music, dancing, etc. 

The above accounts of the methods of worship, consecration 
etc. show that the Vedic rituals were made to play no insignificant 
part in their performance. One thing, which is specially remark¬ 
able in them, is that the necessity of priests is almost the same as 
in the Vedic rites. 

It should be mentioned here that the Vedic rituals that we 
find in the Puranic chapters dating earlier than the beginning of 
the 9th century A.D. were not retained to the same extent in the 
chapters of later dates but were often replaced by popular 
elements. 



CHAPTER IV 


THE PURAnIC RITES AND CUSTOMS AS INFLUENCED 
BY THE ECONOMIC AND SOCIAL NEEDS OF THE 
SACERDOTAL CLASS 


Though the real origin of the composite Dharma that we find 
in the Purtanas and call Punanic rites and customs is to be traced 
to the ideas, beliefs and practices of the Smarta Brahman sectaries 
and not to the inventive power of any superior brain, the develop¬ 
ment and spread of this Dharma are apparently connected with 
the attempt of these Brahmans to establish, among the people, the 
authority of the Vedas and the Brahmanical rules of castes, duties 
and conduct. But if we study the Puranas a little more closely 
we can also discover a distinct personal interest behind the attempt, 
and the Puranic Dharma appears to be due to a struggle of these 
Brahmans no less for their own economic and social recovery than 
for saving the Brahmanical culture in general. How these Brahmans 
were subjected to economic depression and social degradation and 
what measures they adopted for redress, we shall see in the 
following pages. 

From very ancient times the Brahmans were reduced generally 
to a priest class. In the period of the later Vedic Samhitas, the 
Brahmanas, the Aranyakas and the Upanisads ‘we can distinguish 
.... two classes of Brahmans, the priests who, as Purohitas of 
the kings or belonging to his entourage, took part in the vast 
sacrifices, some of them lasting for at least a year, which they 
offered for their masters, and the priests of the village who lived 
a humble and more restricted existence, except when they might 
be called on to serve at the sacrifice instituted by some rich noble 
or merchant’ 1 . The strict life of these priestly Brahmans is 
reflected in the Brahmanical literature, the epics and the Puittnas. 
Simplicity, culture and religion were the guiding principles of their 
life. They valued most the old means of livelihood, viz., ‘y&jana* 


1 CHI, Vol. I, pp. 1*7-188, 
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(officiating as priest in the sacrifices instituted by others), 
‘adhyapana’ (teaching) and ‘praligraha’ (acceptance of gifts), the 
second of these being regarded as the best of all. They avoided 
service, trade, agriculture etc. until and unless they were in distress. 
In cases of economic crises which could not be redressed through 
the purer means, the Brahmans could follow the profession of the 
Ksatriyas. Even if that profession failed to give them the bare 
maintenance, they could take up the profession of the Vaisyas, but 
in no case the profession of the Sudms was acceptable. The 
Brahmans could follow the profession of the Vaisyas only under 
certain restrictions. They were not allowed to sell anything and 
everything they liked. The lawbooks enumerate numerous things 
by selling which the Brahmans were degraded. In barter also 
there were restrictions. The Brahmans were advised to follow 
agriculture through representatives, because it involved cruelty to 
animals and the death of innumerable insects*. The social position 
of those Brahmans who took to the means of livelihood other than 
the purer three (i.e., 4 yajana\ ‘adhyapamd and ‘pratigralud) was 
deemed low. Such Brahmans were looked down upon and were 
considered unfit for invitation in a funeral ceremony***. As priests 
also they were often disqualified. 

Even before the period of the Brahmanas, the elaborate specu¬ 
lations of the priests began to cause a gradual increase in the 
number and intricacy of the Vedic rites and rituals on the one 
hand, and the Smrti rules on the other. The growing mass of these 
engaged not only more time but also required more energy and 
expense. Yet the income of the Bnihmans does not seem to have 
increased in the same proportion, but appears rather to have de¬ 
creased. The causes of this decrease are not far to seek. 
Buddhism, Jainism and other heresies preached against Brahman¬ 
ism. Their doctrine of Ahimsa, their disbelief in the efficacy of 
funeral rites, sacrifices etc., their disregard for the Vedas and the 
Brahmans, and their allowance of (apparently) equal status to all 
their followers affected the economic condition and the social 
position of the Brahmans. The spread of the doctrine of Ahimsii 
was the foremost cause of the unpopularity of Vedic sacrifices which 
were the main sources of income to the priests. Ilow greatly this 
doctrine influenced the minds of kings and commoners is shown by 
Asoka’s categorical prohibition of bloody sacrifices in his empire. 

* Manu X, 75 ff.; Gaut. VII; Vi$ III, 8, 38 lo the end; Kur II, 25, 2-l£; 
and so on. 

Manu III, 150 ff.; Gaut. XV, 18; Vi 9 III, 15, 5-7; Kur II, 21, 27 ff.; and 
so forth. 
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This prohibition must have made the economic condition of the 
priestly Brahmans much worse. The popular forms of the sectarian 
religions (viz., Vai^navism, Saivism, etc.) also were not very 
favourable to the priests. These were rather cosmopolitan in their 
attitude. Even the Sudras and women could worship their deities 
themselves. The influence of Tantra on these religions made them 
far more dangerous to the priests. From the analysis of the 
contents of the Jayakhya-samhita we have seen that it ignored 
priesthood and gifts to non-sectarian Brahmans. The gifts, in the 
great majority of cases, went to the spiritual preceptors who were 
not always Brfihmaus. The non-Bralunans also, not excepting the 
Sfidras and women, were allowed to act as spiritual preceptors in 
certain cases. Therefore, these gifts also were not the monopoly 
of the Brahmans. 

The political supremacy of the Sudras, of the casteless foreign 
races, and of the followers of the heresies was highly detrimental 
to the interests of the priestly Brahmans. The ‘Sudra* monarchs, 
especially of the Nanda and the Maury a dynasty, were mostly 
the followers of one or other of the heresies and tried to preach 
their faiths among the people. Many feudras accepted the heresies 
and got out of the power of the Brahmans. Such acceptance of 
the heretical religions by the Sudras meant economic loss to the 
Brahmans. According to orthodox opinion, the Brahmans could 
make the Sminis, whether slaves or not, do their menial work, 
because it was believed that the Sudras were created by Svavambhu 
only to serve the Brahmans 4 * * * * 9 . Further, they had, or at least 
claimed, absolute right over the earnings and belongings of their 
Sudra slaves. Maim says : “A wife, a son, and a slave,—these 
three are declared to have no property ; the wealth which they earn 
is (acquired) for him to whom they belong. A Brahman may 
confidently seize the goods of (his) Sudra (slave); for, as that 
(slave) can have no property, his master may take his posses¬ 
sions*^. Gautama also says that the savings of a feudra slave 
should be meant for his master 0 . Sometimes the twice-born 
masters forced their slaves to earn money for them. The 
Namasiddhika-jataka (Faus. No. 97) states that the master and 

4 Cf. Manu VIII, 413. 

8 bhdrya putras ca dasas ca iraya evddhanah smrtdh\ 
yat te samadhiyacchanti yasya tat tasya tad dkanatn |J 

visrabdham brdhmanah sudrdd dravyopdddnam dcarct] 

na hi tasydsti kihdt warn bhartf-karya-dhano hi *a^|| 

Manu VIII, 410-417. 

9 Gaut. X* 00— tadartho* eya nioayah syat, 
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the mistress of a slave woman named Dhanapall compelled her to 
work in others’ houses to earn money. One day she failed to earn 
anything and was consequently beaten. After the death of a slave, 
his property passed into the hands of his kinsmen, and in the 
absence of the latter it could be taken by his master 7 . These and 
similar other privileges which the Brahmans claimed, and also 
perhaps enjoyed, over their feudra slaves were prejudiced by the con¬ 
version of the latter to the heretical religions. The political power of 
the casteless foreigners, viz., Greeks, Scythians, Ilunas, Abhiras and 
others, does not seem to have been very favourable to the Brahmans. 
Those foreign kings who retained their own religions or became Bud¬ 
dhists could not be expected to have acknowledged fully the supre¬ 
macy of the Brahmans from the very beginning and to have deemed 
it pious to make gifts to them. We are also not sure whether those 
foreigners who accepted Vaisnavism or ftaivism came to value the 
directions of the Brahmans from the very time of their entrance 
into India. The evidence of the inscriptions belonging to the 
Mauryas, Andliras, Ksaharatas, Kushans, Abhiras and others shows 
that the donations made by them to the Buddhists were much 
greater than those made to the Brahmans 8 . The donations made 
to the Buddhists even by the Gupta emperors were not small. 

In the foregoing pages we have enumerated the principal causes 
which were connected with the economic depression of the priestly 
Brahmans. Regarding the causes of their social degradation we 
have already said enough in the preceding chapters, which need not 
be repeated. We shall, therefore, turn our attention to the 
measures adopted by the Brahmans for redress. 

The priestly Brahmans have always set much store by the rules 
of the Dharmasastras. Hence in the Purapas also they (i.e., the 
Smarta Brahman sectaries) are found to try to better their 
economic condition through lawful means, viz., the acceptance of 
gifts, priesthood, teachership, etc. The first of these means being 
considered the best and most effective, the Brahmans strain every 
nerve to urge the people to make gifts to themselves on any and 
every occasion. Such strenuous efforts are undoubtedly at the 
basis of the introduction of the numerous chapters on gifts in the 
Puranas. Let us first examine the chapters on the ceremonial gifts. 

Though from the Vedas, the Brahmanas, the Dharmasutras and 
the earlier Dharmasastras we know that huge gifts used to be made 
occasionally to the Brahmans in ancient times, that the priests tried 

* Arthasastra of Kaufilya, text, p. 185. 

1 See, Rapson, Cat. of Ind. Coins in the Brit. Mus, Introduction, pp. 45-68. 

Ep. Ind., VIII, 1905-6, pp. 59-96. 
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to extract from their clients the highest amount as priestly fees**, 
and that the act of making gifts was looked upon as religious, there 
is no evidence to show that any vigorous propaganda was made by 
the Brahmans to popularise the piety of making gifts earlier than 
the time of the Yajnvalkya-smrti. Nor do the ancient people 
seem to have been familiar with the great variety of gifts that we 
find in the Puranas. In the works earlier than Yajhavalkya there 
is mention of the simple gifts of land, gold, silver, cows, horses, 
slave girls, houses, clothes, food, drink etc. 9 10 , but in the Puranas 
the Brahmans take advantage of the belief of the people in the 
merits of making gifts of cows etc. to multiply the number of 
gifts by many new inventions. For instance, the Puranas speak 
of the gifts of artificial cows made of paddy, raw sugar (guda), 
sesamum, water, ghee etc.; of hillocks made of gold, silver, gems, 
salt, sesamum, ghee, sugar, cotton etc.; of Tula-punuta, Kalpa- 
padapa, Kama-dhenu, horse, universe (brahmanda), earth, horse 
and chariot, elephant and chariot, five ploughs, Kalpa-lata, cows, 
etc.—all made of gold ; and so forth. Some of these gifts seem to 
have been invented even earlier than the beginning of the 
Christian era, for Kharavela, king of Kaliriga, is said to have given 
away a Kalpa-padapa 11 . 

The methods of making the artificial cows, hillocks etc. in the 
ceremonial gifts testify to their highly expensive nature. For 
example, in the Gudadhenu-dana (i.e., the gift of a cow made of 
raw sugar) the cow is to be made in the following way : 

“The floor should be plastered with cowdung, the Kusa grass 
should be spread on all sides, and then over it should be placed 
a black antelope-skin, four cubits in length, with its neck towards 
the east. This is meant for the cow. A small deer-skin should 
be meant for her calf. The cow, with her calf, should be made to 
face the east, and their legs should be turned towards the north. 
The image of the Guda-dhenu should be made of four maunds 
of raw sugar, and the calf of one maund of raw sugar,—this is 
considered to be the first best; the image of the cow made 
of two maunds, and of the calf of half a maund of raw sugar, is 
considered to be the next best ; and the image of the cow made of 
one maund, and of the calf of ten seers of raw sugar, is 
considered to be the last best. The devotee is to choose between 
the three, according to his means. The mouths (of the images) of 

9 Cf. Aitareya-brahmana, AnSS eel., XXXIX, C, 2; XXXIX, 8 and 9 wherein 
huge gifts made by early kings are referred to by the priests. 

10 Cf. the Dana-stutis in the Vedas; Aitareva-briihmana XXXIX, 6 and 8-9; 
Manu IV, 227-235; Yaj. I, 198-216; and so on. 

u JBORS, III, 1917, p. 432. 
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the cow and the calf should be made of clarified butter, and both 
should be covered with (pieces of) fine white cloth. Their ears 
should be made of oyster-shells, their legs of sugarcanes, and their 
eyes of good pearls. The tendons, nerves etc. (of these images) 
should be made of white threads, their dew-laps of while blankets, 
their cheeks and backs of copper, and their furs should be 
represented by white chowries. Their eyebrows should be made of 
corals, their udders of fresh butter, and their tails of (pieces of) 
silk cloth ; a vessel of bell-metal should be placed to represent the 
milking vessel; the pupils of their eyes should be made of 
sapphire, and they should be adorned with horns of gold ; their 
hoofs should be made of silver, and their nostrils, represented by 
scents, are to be furnished with various kinds of fruits'’ 12 . 

In the Dhanyacala-dana (i.e., gift of a hillock made of paddy) 
the method of making the hillock is given by the Matsya-p. (83, 
12-2Ga) as follows : 

“The hill of 1000 Dronas of paddy is the first best, of 500 
Droiiias the second best, and of .‘>00 Dronas the last best. The 
Sumeru hill in the centre should be made of rice, and three trees 
of gold should be on it. Pearls and diamonds should be placed 
on the east side of the hill, catVeyes and topazes on the south, 
emarlds and sapphires on the west, and lapislazuli and ruby on 
the north. Pieces of sandal wood should be placed on all sides. 
So also a creeper of corals should surround if, and the surface and 
the bottom of the rock should be bedecked with oyster-shells. 
The images of Brahma, Visnu, Siva and the Sun should be made 
of gold by holy Brahmans and placed on the summit of tlie hill. 
The four peaks should be made of silver, and silver should also be 
used to make the slopes. Sugarcanes, representing bamboos, should 
cover the caves, and streams of clarified butter should be on all 
sides. The clouds surrounding this hill on four sides should be 
made of cloths of four colours, viz., those on the east, of white cloth, 
those on the south, of yellow, those on the west, of pigeon-grey, 
and those on the north, of red-coloured cloths. Fruits of different 
kinds, fine garlands of flowers, and sandal should be placed on all 

sides. Eight silver Lokapftlas.should be made. 

Then the Mandaracala should be erected with barley in the east 
and adorned with rows of fruits, and on the top should be planted 

a tree of gold.That hill should be adorned with a golden 

image of Cupid, arrayed in beautiful dresses, garlands of flowers, 
and sandal. There should be on one side of it a vessel containing 
milk and representing the sea of milk, and on the opposite side, 


13 


Mat 82. 3-10a. 
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another vessel representing the sea called Arunoda. The forests 
of the hill should be represented by silver trees, according to the 
means of the devotee. On the south, the Gandhamadana hill 

should be made of wheat, with some gold in it; on its top should 

be placed a golden image of Yajhapati; and the lake Manasa of 

clarified butter, and a garden of white cloth and silver should 
adorn it. On the west, a hill of sesamum should be made and 
adorned with scented flowers. Fig trees and swans of gold, a 
garden of silver-flowers, a pond of curds representing a lake of 
cold water, and clouds represented by white cloths, should also 
be made. On the north, the Suparsva hill of Masa (Phaseolus 

radiatus) should be made. A golden Vata tree and a cow of gold 
should be placed on the top of the hill. A pond of honey, 
representing an auspicious lake, and a garden of silver trees, should 
also be made at thq bottom of it”. 

The gifts of the Tula-purusa, Ilema-kalpa-padapa etc. require 
greater expenses. The encouragement to these expensive gifts 
means maximum extortion. Though the nature of these gifts shows 
that they are possible only for kings and emperors, there are 
provisions for adapting them to the circumstances of less wealthy 
people. 

The occasions on which gifts are directed to be made are 
various and numerous. The Matsya-p. (274, 10b-23) says : “The 
great gifts (Mahadana) should be made on the days of the Ayana, 
Vi.su va, Vyatipata, Dina-ksaya, on the first days of the Yugas and 
Man van tarns, on Samkranti, Vaidhrti, CaturdasI, AstamI, Sukla 
PancadasI, on the Parvan days, on DvadasI, Astaka, the occasions 
of sacrifices, festivities, marriages, after dreaming bad dreams or 
seeing wonderful things, on getting wealth and (worthy) Brahmans, 
on the occasion of funeral sacrifices, in desired times, in a sacred 
place, in temples, cowsheds, near a well or a garden or a beautiful 
tank, etc”. Such varieties of occasions seem to be based on the 
principle that the more the people give, the better. 

In the Puranas great attempt has been made to popularise gifts. 
It is preached that making gifts is the only piety in the Kali age 13 , 
and that ‘the creatures have no other piety on earth than that of 
making gifts’ u . The merits of gifts made to Brahmans are extolled 
with a view to attracting the notice of the people. Such gifts are 
said to give pomp and pleasure to the donor both in this life and 
the next. He is said to have health, wealth, a beautiful wife, and 
children on earth 15 , and after death, to attain, without the least 

M *danam ekam kalau ijtige '—Kiir I, 28. 17; Manu I, 86; cf. Var 68, 8; etc. 

14 'd&na-dharmdt paro dharmo bhutdndm neha vidyate *—Kiir II, 26, 56a. 

M Mat 206, 80. 
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difficulty, the highly desired regions named Brahma-loka, Vi$nu- 
loka etc., where the objects of enjoyment are very easily available. 
In these regions ‘there are rivers flowing with clarified butter and 
milk and having curds and condensed milk as mud, and there are 
trees that grant the desires' 1C . Here the donor lives in full liberty 
for innumerable years ‘being served incessantly by ladies having 
faces like the moon, complexion like burnished gold, broad buttocks, 
slender and rounded waists, and eyes tinged like a lotus’ 17 . At 
the end of the period of enjoyment he is ‘born again on earth as a 
king of kings, his foot-stool is tinged with (the rays of) the gems 
on the crests of the feudatory princes, and he becomes the 

performer of a thousand sacrifices.and conquers all other 

kings by dint of his great prowess’ 1M . The above pictures of 
earthly and heavenly enjoyments, which are met with in almost 
all the Puranas, are undoubtedly meant for appealing to the popular 
psychology which always values physical enjoyment over final 
emancipation. The Puranas say that the people fail to got those 
things in the next world which they do not give to the Brahmans 
on earth 19 . “What are given to Brahmans become treasures in the 
next world, and there is no end of the fruits produced by the 
seed-like gifts sown in the land-like Brahmans cultivated with the 
ploughs in the forms of the Vedas”—says the Visnu-dharmottara 
(II, 32, 2b-3). By giving food and artificial cows of sesamum, 
clarified butter etc. to Brahmans, the donor overcomes hunger and 
thirst which, consequently, cannot trouble him in heaven 20 . In the 
Puranas, gifts to Brfihmans are further said to please God 21 and 
to have great purificatory powers. They are said to be capable of 
destroying whatever sins the donor may have committed in any of 
his births. Even those donors who are guilty of adultery and 
murder of Brahmans can get rid of their sins by making gifts 22 . 
The wonderful results of gifts on the donors, recipients and 
spectators, and of the topics on gifts on those who study or narrate 
or listen to them are described in almost all the Puranas in highly 
extravagant language. For example, the Varaha-p. (100, 12-13) 
says: “The man who makes gifts, the man who sees (them), the 
man who hears (about them), and the Vipra who accepts them— 
all become free from sins. The murderer of a Brahman or the 
father, and the man who has killed a cow, drunk wine, or violated 

M Mat 205, 8. Also cf. Pd (Sr?fl-kh.) 45. 176. 

M Mat 205. 9. 18 Mat 274. 77. 

w Pd (Sj^ti-kh.) SI, 124a. Manu IV, 234. 

90 Cf. Pd (Sr?d-kh.) 31, 135-1S6. 

21 *isvara-prtmnartham *—Kur II, 26, 8. 

89 Mat 206. 16 ; 90. 11; etc. 
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the bed of a superior person (guru-talpaga), get rid of all sins and 
attain the abode of Visnu”. The Matsya-p. also says : “One who 
witnesses the gifts with reverence, thinks of it at other times, 
repeats it to others, hears of it, or reads about it, becomes as 
beautiful as Indra and attains the region adorned by the god 
Puraipdara” 23 ; and “One who advises others (to make gifts) for 
their own good, invariably becomes the leader of the hosts of the 
Lord of the gods” 24 . Further, in the realm of Yama honour is said 
to be shown by Citragupta to those who repeatedly give food 
materials, foot-wears, umbrellas, water-pots etc., to Brahmans 25 . 
According to Mark 10, 51-55 those, who give water, food and drink, 
who worship the gods and the Brahmans, and who do not forsake 
their own Dharma through anger, malice etc., arc among those who 
die peacefully. In the different kinds of Dhcnu-dana and Acala- 
clana, the cows and hillocks made arc often identified with some 
prominent god or goddess, and are said to have the power of 
conferring the desired objects 20 . Such identification and ascription 
of power are obviously intended to attract the mind of the people 
to these gifts and also to make them have greater faith in their 
unfailing efficacy. 

The Puranas narrate fictitious stories of kings and others who 
made gifts with great effect. For instance, in the Matsya-p. (274, 
11-18) Vasudeva, Bhargava, Ambarlsa, Kartaviryarjuna, Prahlada, 
Pfthu, Bharata and others are said to have made gifts with the 
result that they were all guarded by the gods. There is also the 
story of the prostitute Lllavatl and the Sudra goldsmith. The 
former gave away a hillock of salt, and the latter made, without 
charging any fee, a golden tree and some images of gods required 
in the gift. As results of these pious acts, the prostitute attained 
the region of Siva after death, and the Sudra goldsmith became a 
paramount sovereign named Dharniamurti in his next birth 27 . 

The authors of the Puranas try to impart a semblance of holi¬ 
ness and importance to the topics on gifts by calling the latter 
‘secret’ (guhya, rahasya) and ‘old’ (puratana) 28 . Moreover, these 
topics are always ascribed to some prominent god or sage in order 
that they may have unquestionable authority. 

Miserly habits and deceitful economy (vitta-sathya) in gifts 
are repeatedly condemned in the Puranas 2 ®, probably because these 

* Mat * ** 74, 78. 84 Ibid., *75, 29b. 

** Cf. Var *06, verses 2, 11, 14-15 and 18; 205, 20 ff.; and so on. 

* Cf. Mat 83; Var 99-112; and so forth. 

m Mat 92, 17*31. 

* Mat *74, 18; Var 112, 48; and so on. 

* Mat 277, 17; Var 109, 5, and 110, 5; and so on, 
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are highly detrimental to the interests of the Brahmans. Those who 
are raisers and do not give anything to the Brahmans, are con¬ 
demned to hell and its severe tortures 30 . The Brahma-p. (chap. 
21 5) gives a horrible picture of hellish tortures inflicted on sinners 
by the hell-guards. When these afflicted sinners hanker after food 
and drink, the guards remind them that as they did not give any¬ 
thing to the Brahmans on earth, they can have nothing to eat or 
drink in the hells. They then begin punishing the poor souls afresh. 

From what has been said above it is clear that in the Puranas 
the Brahmans adopt every possible means to make the people 
bounteous to themselves. They are not, however, satisfied with this 
even. They become so greedy for gifts that they call upon the 
administrative power of the king to force the people to be charitable 
to themselves in normal times as well as in famines. In the Kurma- 
p. the king is advised to confiscate all the belongings of a man and 
banish him from his kingdom, if the latter does not, after earning 
money, satisfy the gods and the Brahmans 31 . This Bunina further 
says : “The man who does not give food etc. to the starving Brah¬ 
mans in times of famine is a hateful murderer of Brahmans. Nothing 
should be accepted from him, nor should anything be given to him. 
The king should brand such a man and drive him out of his 
territory” 32 . The avaricious character of the gift-seeking Brahmans 
seems also to be indicated by the stories of fatal quarrels over the 
possession of gifts. As an instance the story of Yfijnavalkya and 
Sakalya in Va 60, 35 ff. ( = Bd II, 34, 36-68) may be cited. This 
story states that Janaka once celebrated a horse-sacrifice which was 
attended by thousands of Brahman ascetics. Out of curiosity to 
know who was the most learned among them, Janaka thought out 
a plan. He offered a thousand cows, gold coins (suvarna) of a 
greater number, villages, gems and slaves to the sages and said that 
these w T ere to be accepted by that person who was the most learned 
among them. This set on foot a quarrel among the sages. Each 
of them wanted to possess the wealth and challenged others in 
debate in order to establish his superior knowledge of the Vedas. 
When the other sages were thus quarrelling, Yajnavalkya ordered 
one of his students to take the wealth to his house, because, he 
boasted, he was the only man who had mastered all the Vedas and 
was able to defeat all the sages present. The interests of all other 
sages being thus jeopardised, they stood in a body against Yajna¬ 
valkya ; but they were silenced by the latter with questions. One 
£&kalya among these defeated sages got furious at this insult. He 

*> Var 198, 76-78; Br 214; and so forth. 

“ Kur H, 26, 59. * KOr 11,26, 60-61. 
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challenged Yajuavalkya again in debate. Yajnavalkya answered 
the questions asked by Sakalya, and then put a question to the 
latter with the curse that if he could not answer it, he would die. 
&akalya failed to answer it and died. The Brahmans arc, again, 
sometimes found to take recourse to apparently deceitful means to 
extract money from others. For example, the Kurma-p. (II, 20, 
19-38) describes some gifts in which the people are made to under¬ 
stand that they are worshipping their respective deities and offering 
things to them, when they are really worshipping some Brahmans 
and making gifts to the latter. The Purana further adds : “A wise 
man should worship the Brahmans to please the god whom he 
wishes to adore. The gods always dwell in the bodies of the 

Brahmans .; so, they should be worshipped in the 

Brahmans very carefully by those who desire the fulfilment of their 
wishes” 33 . Such identification of the Brahmans with gods seems to 
be another means of exploitation. 

In order that the gifts may be monopolised by the Brahmans 
who are within the Brahmanical and the Hindu fold, the Puranas 
advise the people not to be liberal to those Brahmans and non- 
Brahmans who follow other religions. The Kurma-p. says: “A 
person versed in the laws should not offer even water to an infidel, 
a rationalist, the Pasainjas and one who is not learned in the 
Vedas It adds : “A man should feed a pious (dharmika-^prac- 
tising ‘Dharma’) and learned Brahman even if the latter has already 
got a full meal, but never an illiterate and undutiful one who has 
been fasting for ten nights” 3r \ Such preachings and prohibitions 
are directed mainly against the Jains and Buddhists who are the 
most formidable rivals to the Brahmans in the field of gifts. 

The characteristics of those Brahmans who are the worthy 
recipients of gifts are laid down in the Puranic chapters on gifts. 
These characteristics are important in that they point not only to 
the economic condition of the priestly Bndimans but also to the 
causes which compelled them to be hunters of gifts. The Puranas 
say that the recipients of gifts should be ‘srotriya’ (versed in feruti), 
‘kullna’ (of high lineage), ‘vinlta’ (well disciplined), ‘vratastha’ 
(observing a vow), ‘tapasvin’ (practising penance), ‘sagnika’ or 
‘ahitagni’ (maintaining the sacred fire in the house, i.e., preforming 
sacrifices), ‘veda-paraga’ (master of the Vedas), ‘sadiicara* (of good 
conduct), ‘annitrthin’ (wanting food), ‘kutumbin (burdened wdth 
families), ‘daridra’ (poor), and so forth 36 . The encouragement to 

“ Ktir II, *6, 86-S8. 84 Kur II, 26, 68. 

* Kur II, 26, 64. 

" Cf. Mat 72, 65, and 67, 15; Kur II, 26, 11 and 14; Var 58, 15-16; 101, 7; 

IQS, 9; 104, 9; and »o forth. 
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making gifts to the ‘srotriya’, ‘ahitagni’ and ‘sadacara* Brahmans 
is due to the fact that such Brahmans need help for the proper 
conduct of their expensive sacrificial rites. There are inscriptional 
records of grant of land solicited by, and also made to, Brahmans 
for the proper conduct of their Vcdic rites. As examples, the 
Damodarpur Copper plates of the Gupta kings 37 may be referred 
to. Of these plates, two were inscribed in 443-444 and 447-448 A.D. 
The first plate states that a Brahman Karppatika applied to the 
local government for a permanent grant to him, according to 
Nlvidharma, of one Kulyavapa of untilled, ‘aprada’, ‘khila’ land for 
the convenient performance of his Agnihotra rites (mamdgnihotro- 
payogdya). According to the second plate, a person, whose name 
is illegible and who was in all probability a Brahman, was granted 
five Dronas of land for the conduct of his five daily sacrifices 
\pa(nm)-viaMyajna-pravartaiuiya}. In the Puranas such grants 
are said to be highly meritorious. The Kurma-p. (II, 26, 12) says : 
“The man who, out of devotion, gives the earth (mahlrn , i.e., land) 
to a Brahman maintaining the sacred fire, attains the highest region 
where sorrow is unknown”. The frequent occurrence of the word 
‘daridra’ and the expressions ‘ kutumbine dcyam\ ‘kutumbine 
pradatavya etc. in the chapters on gifts, and the recipients’ citations 
of the Mantra in which they arc to say that they are accepting the 
gifts especially for the maintenance of their dependants 38 , show 
that the poor priests were burdened with families which they often 
supported wdth great difficulty, and were, consequently, compelled 
to accept gifts for their bare maintenance and not for luxury. In 
numerous cases the condition of the priests became so much 
straitened that they turned professional beggars and disturbed the 
people by continued begging 39 . The poverty of the priestly Brah¬ 
mans seems further to be indicated by their acceptance of gifts and 
food offered by prostitutes in the Anangadana-vrata (Mat 70, 42-45). 
According to Yajnavalkya (I, 215) such gifts are always to be 
rejected. 

Though the priestly Brahmans stand in great need of gifts, they 
hesitate to accept these from any and every person without dis¬ 
crimination. In their opinion, those members of the upper three 
castes who follow their respective duties are the best people from 
whom gifts arc acceptable 10 . It is mainly in the case of Sudras 


87 Ep. Ind., Vol. XV, pp. 113 fT. 

m aham grhnami tvdm devi kufumbdrthc visc?atah \—Var 104, 12. 

Also cf. Var 09, 91-92 and Pd (Srs|i-kh.) 31, 143-144. 
m Cf. yas tu ydcanako nityam na sa svargasya bhdjanam | 

udvejayati bhutdni yathd cauras tathaiva saft\\ Kur II, 26, 74. 
Cf. Kfir H, 26, 70. 
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that restrictions are to be followed more strictly. Inspite of all 
the theoretical restrictions, it is doubtful whether those members 
of the four castes who were neglectful of their duties were excluded 
in practice from being donors. From the evidence of the Puranas 
and the Buddhist literature we learn that priesthood ceased to be 
the only means of livelihood of the Brahmans, and that many of 
them became state officials, traders, agriculturists and artisans. The 
Ksatriyas, the Vaisyas and the Sudras also not seldom abandoned 
their respective hereditary professions for other occupations accord¬ 
ing to their own choice. From the facts that the Veda-knowing 
Brahmans are allowed by the Puranas to accept gifts from even 
public women, and that the former are said to hanker after the 
favour of the Sudras, it seems highly probable that in practice the 
priestly BrjTihmans did not reject the gifts made to them by the 
‘fallen’ members of the four castes. 

Inspite of all their preachings for gifts, the Brahmans seem 
never to have ignored the ideal life of simplicity and asceticism. 
They formulate that a Brahman should live a simple life in which 
excess of wealth should have no place. lie should not be greedy, 
nor should he be anxious for the acceptance of gifts, because greed 
of money causes degradation. He should accept from others only 
that amount which will give him a bare subsistence 41 . As to the 
expending of the money received, the Brahmans arc advised not to 
be reckless. They are to spend it for the maintenance of their' 
dependants, for the worship of gods, for entertaining guests, for 
performing sacrifices and for making gifts, but never for enjoyment 12 . 

Besides the ceremonial gifts, of which much has been said 
above, there were other sources of income to the priestly Brahmans. 
These are the vows (vrata) and worships, funeral ceremonies, 
penances, etc. 

The way in which the gifts are connected with vows in the 
Puranas, proves definitely that one of the main objects of encourag¬ 
ing the latter is inducement to making gifts 43 . This fact is further 
evidenced by the description of many vows in which gifts are of 
primary importance 44 . The variety and the expensive nature of 
the articles of gifts also seem to point to the same fact. In order 

* Cf. Kur II, 26, 71-73. 

* Cf. Kfir II, 25 18-21, and II, 26, 75. 

48 Cf. atah param pravaksyami ddna-dharmdn aJesatah\ 

vratopav&sa-samyuktdn yathd matsyoditdn * ** 7wi|| Mat 54, 1. 

vrata-rupdni ddndni nand- rupdni pdrthwa ( 

tdni tc'ham pravaksyami lokdndm hita-hdmyayd\\ 

Agni-p., quoted in Cande^vara’s Krtya-ratnakara, fol. 189b. 

** Cf. Mat 101 in which 62 different vows have been described. 
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to acquaint ourselves with the extent of taxation made through 
the vows, the direction of the Matsya-p. in connection with the 
Aditya-sayana-vrata is given below as an example. This Pur&na 
says : “On the day of the fourteenth repast after the fast, the 
worshipper should feed the Brahmans with raw sugar, milk and 
clarified butter. And after that, he should get a golden lotus, eight 
‘angulas* in length, furnished with eight leaves and studded with 
gems, and bedecking it with nice cloth, should give it away to a 
Brahman, along with bedsheet, pillow, utensils, shoes, chowries, a 
piece of mattress, looking-glass, garments, fruits, incense, bedstead, 
a cow with her horns covered with gold and hoofs with silver, along 
with her calf, and a vessel of bell-metal for milking the cow. The 
cow must necessarily be given away on that occasion” 45 . This 
multiplication of gifts in the Puranic vows stands in striking contrast 
with the simple priestly fees prescribed in the Sastlu-kalpa of the 
Munava-grhya-sutra 40 . In this SasthT-kalpa, which is almost a 
regular Vrata, SasthI is called Sri, Lnksml, Kama-patnT, Devi etc., 
and is thus deified. This Kalpa is meant for the attainment of 
progeny and wealth ; and in it the priestly fee is only a cow and a 
bull (gentr anadvfims ca daksiva). 

Great attempt has been made in the Puriinas to popularise the 
vows, which, the authors of the Puranas say, are to be observed by 

all without discrimination (avicarena . anustheyam . 

Mat 70, 32). Just as in the case of the ceremonial gifts, the obser¬ 
vance of the vows also is said to be capable of conferring both 
Bhukti (objects of enjoyment) and Mukti (final release) and of 
destroying all sins; the secret and the highly effective topics on 
vows arc always ascribed to some god or sage so that they may have 
unquestionable authority ; stories of ancient kings and commoners 
are fabricated to show the great powers of the vows 47 ; miserly eco¬ 
nomy (vitta-sathya) is severely condemned ; and so forth. 

Of the gifts in penances and funeral sacrifices we scarcely need 
anything to add. From very ancient times, these have played an 
important part in the economic life of the priesthood 48 . In the 
Puranas also their necessity is not at all overlooked. A comparison 
between the Smrti Samhitas and the Puranas shows how the gifts in 
penances and funeral ceremonies have been multiplied in the latter. 

* Mat 55, 20-25. 

44 Manava-gyhyasiitra (Gaekwad’s Oriental Series, No. XXXV), pp. 176-170. 

47 Cf. Mat 55, 52; and 100. Var 41, 17 ff.; 42, 7 ff.; 48, 0 ff.; etc. 

48 Keith, Religion and Philosophy of the Veda (Harvard Oriental Series, 
Vol. 81), pp. 265-286. J. Jolly, Hindu Law and Custom (English translation 
by Batakriahna Ghosh), p. 255. 
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Besides the occasions mentioned above, there are numerous 
others on which the Brahmans have to be satisfied with money or 
food or both ; viz., visits to holy places are to be attended with 
gifts and feasts to Brfihmans; in almost all religious ceremonies the 
Brahmans are to be sumptuously fed; gifts are to be made to 
them after noticing an evil omen, dreaming bad dreams, and listening 
to the Puranas ; valuable gifts are invariably to be made to the 
priests and the spiritual preceptor in Vrata, Pratistha, Mahadana, 
etc.; and so forth. 

The measures noticed above are not all that the Brahmans 
adopt for their own interests. They also try to better their social 
position by various means, which we shall briefly notice here. 

The Brahmans knew well that the establishment of the Varna- 
sramadharma and the authority of the Vedas is intimately connected 
with that of their own supremacy, and that if they would succeed in 
the former, the latter would follow as a direct consequence. This 
conciousness is most probably one of the causes why in the Puranas 
they strain every nerve to establish the Varnasramadharnia and the 
authority of the Vedas first; and we have seen how seriously they 
try to achieve this end. They are, however, not satisfied with this 
much. They preach : “The Brfihmans who have mastered the 
Vedas are incomprehensible by all beings; Brahmans deserve 
always to be worshipped ; Brahmans are all gods. None should 
cherish wrathful jealousy towards these twice-born” 49 . They also 
introduce many stories of Brahmans who possessed miraculous power 
of favour and curse. As an example, we may refer to Var 37 
containing the story of king Dirghabahu w ho neglected the Brahmans 
and became a tiger as a result of their curse. Being pacified by 
Dirghabahu the Brahmans said that he could get rid of his tigerhood 
when an arrow would pierce his body and the words 4 namo 
ridmyandya* uttered by a Brahman would enter his ears. In course 
of time all these happened, and Dirghabahu got back his former 
existence. Before going to heaven he said : “The person w'ho, after 
worshipping the Brahmans and uttering the word 4 namas 9 to Hari, 
gives up his life, becomes free from all sins and attains final release. 
Tt is true, it is true, and again, it is true’, I declare by raising my 
arms, ‘that the moving gods in the forms of Brahmans are the same 
as Purusottama, the supreme Being’ 50 One of the intentions 
underlying the above story is to raise the position of the Brahmans 
in the public eye by making the people believe in the fierceness of 

46 Var 208 , 19 b- 20 . There are innumerable such passages in the Puranas. 

It k needless to refer to them all. 

80 Var 87, 88-84. 



258 Pur&ijic Records on Hindu Rites and Customs [ch 


their curse, by making them understand that the Brahmans can do 
immense good when pleased, and by showing the power of the 
Mantras uttered by them. Not to speak of men, even gods and 
objects of Nature are said to be controlled by Brahmanical power. 
In the Visnudharmottara Pau$kara, who warns Parasurama against 
hurting, insulting, killing, or doing anything objectionable to, 
Brahmans, refers to the powers of the latter, saying: “(It is the 
Brahmans) who have made the Fire omnivorous, (the waters of) 
the great ocean undrinkable, the Moon a phthisical patient, and 
Satakratu have the scrotum of a lie-goat; the fire produced by whose 
anger does not cease (to burn) in the Dandaka forest even to this 
day; whose favour, 0 son of Bhj-gu, is equally great; through whose 
grace, the Moon, though waned, attains fullness, the Sun is not 
overpowered by the Raksasas, Kartavlrya attained great prosperity, 
and Dhanada became the owner of riches” 51 . All these allusions 
are based on elaborate stories narrated in one or other of the Puranas. 

In the majority of the Puranas, the Brahmans are called the 
visible gods of the earth and are indentified with Visnu or some 
other prominent deity 52 , so that any ill-treatment of them means 
the same to these deities. The Brahmans are also often directed 
to be utilised as one of the mediums of worship 53 . This use is 
certainly due to their ascribed divinity. 

The sanctity of Brahmans is set forth in many of the Puranas 
in highly extravagant language so much so that the people are 
directed to drink the water with which the holy feet of the Brahmans 
are washed, because ‘all the holy places on (the surface of) the 
earth exist in a sea, and those in the seas exist in the feet of a 
Brahman* 54 . The miraculous powers of this water are also described 
in the same strain. 

It is to be noted that though in the later Vedic period claim 
had already begun to be made for the divinity of Brahmans 55 , it 

M Visnudh. II, 32, 25b ff. 

03 Var 125, 169; 37, 34; etc.; Bv I, 1, 141 ; Pd (Brahma-kh.) 14, 2; and so 
forth. 

M For instance, in the Rohinlcandra&iyana-vratn (Mat 57) a Brahman is to 
be considered as the Moon and worshipped; in the Nandimukha-$rtiddha 
‘the Matrs and Gane£a are first to l>e worshipped on variegated altars, on 
images, or in Brahmans’ (Kur II, 22, 100) ; and so on. 

64 Bv I, 11, 26; Pd (Brahma-kh.) 14, 12; and so forth. 

w See Satapatha-brahraana II, 2, 2, 6-7 wherein the Brahman*, who have 
studied and teach the sacred lore, are called human gods and are said to 
have the power of placing the sacrificer, who gratifies them with gifts, in 
the heavenly world as well as in a state of bliss (sudhfc). 

See also Ibid IV, 3, 4, 4-5 ; Taittiriya-samhita I, 7, 3, 1 ; Tftittirlya- 
Sranyaka II, 15; Visnii-dharmasutra 19, 20-24; and so oo. 
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is in the Puranas that we notice a remarkably vigorous attempt 
made in this direction; and the later the Purana the greater the 
claim to their divinity, so much so that they are raised at times 
even higher than the gods and their worship is preached in 
highly extravagant language. 



CHAPTER V 


ABSORPTION OF TANTUIC1SM BY THE PURANIC 
RITES AND CUSTOMS 

It has already been said in chapter II of this part of our work 
that the Tantras (including the Paiicaratra Samhitas and the Saiva 
Agamas) preached ideas and practices which often went against 
the Brahmanical ones, that these non-Vedic works are often 
denounced in the Puranas as ‘Mohana-sastra’, and that at the time 
the chapters on vows, worship etc. first began to be included in the 
Purianas, the Tantric elements were eliminated as far as possible. 
It is due most probably to this originally strained relationship 
between the Tantras and the Puranas that the Puranic chapters 
on vows, worship etc., which were added before 800 A.D., arc almost 
totally free from Tantric influence. The few Tantric elements which 
are found in these chapters consist of Mantra-nyasa 1 , the occasional 
use of Tantric Mantras for Abhicara only 2 , the drawing of coloured 
lotuses (padma) or circles (mandala, cakra) during worship in 
vows, consecration etc., 3 and the worship of virgin girls in the 
Vira-vrata*. The retention of these few Tantric traces show how 
greatly the mystic rites and practices of the Tantras influenced the 
minds of the Brahmans, who seem to have such a firm belief in 
their unfailing efficacy that, inspite of all their antagonistic attitude 
towards the Tantras, they could not free themselves totally from 
the influence of these works. 

Our analysis of the Puranas shows that from about the end 
of the eighth or the beginning of the ninth century A.D., some of 
these works began to recognise the Tantras as one of the authori¬ 
ties on religious matters. This recognition must have been effected 
by the great spread of Tantricism among the people including even 
the Buddhists. But at first the recognition seems to have been 
made under restrictions, for the Devlbhagavata says: “For the 
deliverance of those best Brahmans who were burnt by the curses 

1 Cf. Mat 268, 29-30. * Cf. Mat 98. 150 B. 

• Mat 58, 21-22 ; 62, 18-19; 64, 12; 72, 30 ; 74, 8-7; and ao on. 

* Mat 101, 27-28. 
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of Dak$a, Bhj-gu and Dadhlca, and were caused to deviate from 
the path of the Vedas, the Agamas of the Saivas, Vaisnavas, Sauras, 
Saktas and Ganapatyas were written as steps (sopana) by Samkara. 
In some places of these works there are some portions which do 
not go against the Vedas. By accepting these (portions) the 
Vaidikas do not incur sin” 5 . The Varaha-p. goes a step further. 
In it Narayana is found to recommend, next to the Vedas, the 
sectarian scriptures of the Parlcaratras thus : “By worshipping me 
through the Pauru$a Sukta and the study of the Saiphitas, O twice- 
born, people always attain me in no time. I am attainable to those 
people (also) who, being unable to acquire (knowledge of) the 
Vedas, worship me after the direction of the Pancamtras” 6 . The 
Bhavi$ya-p. recognises the Tantras as an authority on the consecra¬ 
tion of trees, parks, tanks, etc 7 . The Skanda-p. says that Sambhu 
can be realised through the Vedas, Puranas, Upanisads and the 
various Agamas 8 . The Brahma-p. speaks of a king named Indra- 
dyumna who consulted the Tantras, Itihasa, Puranas etc. to learn 
the method of worshipping Hari' J . This gradual recognition of the 
authority of the Tantras is also reflected in those chapters on initia¬ 
tion, worship etc. which were added to the Puranas later than the 
beginning of the ninth century A.D. For instance, in the Puranic 
initiation (dlksa) as described in Var 127-129, some of the elements 
of Vedic Upanayana are introduced and the use of Tantric Mantras 
is carefully avoided, though the procedure is derived clearly from 
the Tantras, and the ‘Agama’ is recognised as the authority 10 . On 
the other hand, Tantric elements are found to abound in the 
initiation described in the Garinja-p. (I, 9), Padma-p. (Srsti-kh., 
31, 8-7,5), Agni-p. (chaps. 27 and 81-89), etc. Similarly, in the 
consecration of images as described in Var 181-186 the sectarian 
Mantra is often used together with the Puranic and Vedic ones, 
whereas in Gd I, 48 this ceremony requires the performance of 
Nyasas and the use of Tantric Mantras. 

The liberal idea that the Brahmans came to entertain about 
the Tantras was responsible for the inclusion of Tantric practices 

8 Dbh VII. 39. 28-31. The above mentioned direction of the Devi- 

bhagavata is not a mere theory, but was often followed in practice. 
We learn from Apararka (com., p. 17) that he was liberal enough to 
supplement the Vedic eoustoms and rituals with those from the sectarian 
literatures of the Vanias, Dak sin as and others, if t he latter did not go against 
his own ; but the customs which were contradictory to those recommended 
by his own Sastras were to be discarded. 

6 Var 66, 10-lib. 7 Cf. Bhav II, i. 11, 1. 

* Sk I, i, 5, 100-110. 9 Br 44, 9-10. 

** Var 127, 63a —efdgnmt brdhmanatya dikfd bhume hy ud&hfid * 
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in the Puranic religious rites. The extent of this inclusion even as 
early as about the tenth and eleventh centuries A.D. is found best 
in the Garutfa and the Agni-purana, which show that the frequent 
performance of Nyasas and Mudras and the use of mystic Tantric 
spells at every step constitute mainly the practical side of the rites. 
In these two Puranas as well as in a few others, the Yantra is 
recognised as a medium of worship 11 , and rules are given for its 
painting. 

The inclusion of Tantric practices is not limited to the Puranic 
rites only. The Vedic rites also are sometimes found influenced by 
these. Thus, the VaidikI Samdhya requires the performance of 
Nyasa 12 . In some Puranas there is also the method of Gayatrl- 
uddhara—a mystic Tantric performance which is to precede the 
repetition of Gayatrl 13 . 

The influence of the sectarian scriptures on the Puranic 
Brahmans seems to have liberalised, in certain cases, their idea about 
the lower castes. The Vartiha-p. says : “Being remembered, or 
talked of, or seen, or touched, a devotee of the Bhagavat, even if 
he be a Candala, purifies (the people) easily” 14 . This Purana also 
recommends that in religious ceremonies such as the consecration 
of images, the Bhagavatas should be given preference even over the 
Brahmans 15 . 

In the comparatively late portions of the Puranas the position 
of the spiritual preceptor is raised high, so much so that he is often 
indentified with the highest deity of a sect. Thus, in Var 09 a 
devotee, who is willing to have 4 vrata-dlksa\ is to identify his 
preceptor with Visnu and honour him accordingly. The Brhan- 
naradlya-p. says that there is no truth (tattva) higher than the 
preceptor. This high idea about the preceptor is perhaps one of 
the reasons why he is found to play an important part in the Puranic 
religious rites. 

The gradual recognition of the authority of the Tantras by the 
Puranas, and the latter s absorption of Tantric elements enabled the 
former to exercise remarkable influence even on the Smrti-Nibandhas. 
The writers on Smrti, which is a continuation of a branch of the 
Vedic literature, can be divided into two sections, viz., (i) those 
who adhered to the Vedic customs and rituals, and regarded the 
orthodox Brahmanieal works as authorities, and (ii) others who 
were liberal enough to admit the influence and authority of the 

n Cf, Gd I, 17, £—\ . . harim . , . yantra-Hipinam*; Padma-p. (Pitala-kh.) 

7&, 1 ; and so on. 

111 Cf. G4 I, 221. n CL Kfcr II, 14, $7*61. 

14 Var *11, 88. 

* V«r 181, 20; 188, 28; 186, *3; and so on. 
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present Purap&s professing sectarian Hinduism. This division, 
which is clearly perceptible in the Nibandhas, should be traced to 
the Smrti Saijihitas certainly posterior in time to those of Manu 
and Yajnavalkya. As we possess very few of the Smrti works 
which were written between Yajnavalkya and the Nibandhas, we 
are not sure when this division began. The later Samhitas, found 
embodied in the Onavimsati Samhita (Vahga. ed.) and betraying 
the influence of the Puranic Dharma by their references to and 
enumerations of holy places, their direction regarding the worship 
of Ganesa, the fourteen Matrkas, Yama, Siva and other deities, 
and the like, seem to point to a fairly early date. Whatever the 
period of this division may be, it is doubtless that the influence of the 
Purnnas on Smrti was due to the spread and popularity of Puranic 
Hinduism. The mention of the ‘Parana’ as one of the fourteen sources 
of ’Dharma’ 30 might also work at the basis of this influence. 

The somewhat liberal idea held by the authors of the Puranas 
towards the popular practices was mainly responsible for liberalising 
the views of a very small number of Smrti-writers who valued 
the Purnnic Dharma. Consequently, a few of the comparatively 
late Smrti Samhitas, which must be dated earlier than the 
Nibandhas, imbibed Tantric practices to supplement those of 
Samdhya, Puja, etc. 

The number of the Smrti Samhitas, which valued the Puranas 
as a source of Dharma and imbibed Tantric practices, was so small 
that they could affect the Nibandhas very little. Hence in the 
Nibandhas the influence of the Puranas is slow to emerge. There 
are some commentators on Smrti Samhitas and authors of digests 
who have intentionally avoided the quoting of passages from the 
Puranas. For instance, Visvarupacarya, in his commentary on 
the Yajfiavalkya-smrti, quotes not even a single line from any 
Purana, though he profusely draws upon both Sutra and Samhita 
works of no less than 37 Smrti-writers. It is not that before 
Visvarupa the Puranas did not contain any Smrti-matter, but the 
fact seems to be that Visvarupa was quite unwilling to regard the 
Puranas as one of the sources of ‘Dharma’ perhaps on account of 
the latter’s professing a Dharma which is composite (vyamisra) 
and, consequently, inferior (avara) to the Vedic. Vijntine£vara, 
in his Mitaksarft, follows his predecessor Visavarupa in avoiding 
the Puranic passages to a great extent but not totally. 
The few verses quoted by him from the Puranas show that he 
could not fully ignore the authority of the Puranas, though he 
tried to do so. On the other hand, Bhavadeva quotes, in his 


16 


Cf. Y6j. I. S. 
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PrayaScitta-prakarana, a few verses from the Matsya and the 
Bhavisya-pur&na. There are also other Nibandha-writers who 
regard the Puranas as a source of Dharma, and have no hesitation 
in drawing upon them ; but even in their works the influence of the 
Puranas is not very great in the beginning, but increases with the 
progress of time. Such a gradual increase in the Puranic influence 
is due most probably to the growing popularity of Puranic 
Hinduism and thereby of the Puriinas themselves. But the credit 
of liberalising the views of the Nibandha-writers should perhaps be 
given to those few authors of Smrti Samhitas who first acknow¬ 
ledged the authority of the Puranas and imbibed certain Tantric 
practices. 

Thus, primarily the Puranas and secondarily the comparatively 
late Smrti Samhitas were the causes of the Tantric influence on the 
Nibandhas. The authorities, viz., the Puranas and Smrti Samhitas, 
quoted by the authors of the comparatively early Nibandhas to 
sanction the Tantric practices and the Sakta forms of worship, 
strengthen this supposition. 

It has already been said that, inspite of all their abhorrence 
of the Tantras, the Puranas retained some Tantric elements. The 
great spread of the Tantric cult among the Hindus and the 
Buddhists made its influence felt more and more by the Puranas. 
Consequently, the Tantric elements made their way into the 
Puranas in a greater degree as the interpolations in these works 
were later. On the other hand, Tantric influence on the Nibandhas 
increased with the greater recognition of the authority of the 
Puranas by the Nibandha-writers, so much so that the Nibandha- 
karas like Vidyakara Vajapcyin, Raghunandana and others 
recognise fully the authority of the Tantras and draw profusely 
upon them on almost all matters concerning Dharma 17 . 

" See my articles in ABORS, Vol. XV, 1034, pp. 290 ff„ and Vol. XVI, 1935, 
pp. 202 ff.; and IIIQ, Vol. IX, 1933, pp. 678 ff. 



APPENDIX I 


From early times the Puranas have been regarded as one of the 
sources of Dharma (cf. Yiij. I, 3). This tradition is the main cause 
why the Nibandha-writers have drawn so frequently upon the 
Puranas in their respective works 1 . The numerous verses quoted 
by them from the different Puranas help us in forming an idea of 
the Smrti materials these works contained during the ages they 
were used. The importance of these quotations is also keenly felt 
in determining the dates of the different units of the individual 
Puranas. Hence we have traced a good number of them in the 
extant Puranic works. A list of these traced verses, mainly on 
Dharma, is given below. 

Besides the quotations noted in the following list, there are also 
others which, being absent from those editions of the extant Puranas 
which we have used in this work, are not mentioned here for want 
of space. The more important of these untraceable verses will, 
however, be given in a separate list. 

As it was not possible for us to prepare, in all cases, the indexes 
of texts and authors quoted or referred to in the numerous 
commentaries and Nibandhas which we used in preparing the 
following list, we had to depend on those given in some of the 
printed editions of these works. So, if there are any defects in this 
list, which, we believe, are not many, they are due more to these 
indexes than to ourself. 

It is to be noted that the following list does not include those 
verses which, though quoted in the commentaries and Nibandhas 
without any express mention of the respective sources, are traceable 
in the extant Puraiias; because lines are often found common to 
the Sm^ti Saiphitas, epics, Puranas and other works of the Sanskrit 
literature. (See footnote 31 in Part I, chap. 2). 

1 Cf., for example, the discussion on the sources of Dharma in Smrti-candrika, 
I, pp. 3 ff. 

34 
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I. VERSES QUOTED FROM THE ‘MARKANDEYA-P/ 
OR (IN A VERY FEW CASES ) ‘MARKANDEYA’* 

IN 


1. Apararka’s 

com. 

Markandeya-p. 

on 

Yaj.. 




P« 

2 

= 

40, 

29-84a. 

P* 

39 

— 

34, 

109. 

P- 

146 

rr 

29, 

33. 

P- 

153 

— 

29, 

35-36. 

P- 

173 

— 

34, 

53l>-54. 

P 

279 


34, 

63. 

P' 

385 

zz 

131 

, 25. The 





*yajna-diina * 





found. 

P 

434 


30, 

19 and 82-* 

P- 

541 

zz 

30, 

17. 

P 

554 

r= 

32, 

10. 

P 

923 

= 

35, 

3G-38a. 

pp. 

968-970 

= 

11, 

1-19. 


Miirkandeya-p. 


p. 1022 


(twice) 

= 39, 

18b and 13-15a. 

pp. 1023-5 

= 39, 

10-38u. 

pp. 1025-6 

ii 

© 

15-25. 

p. 1031 

= 10, 

26-«8a. 


S. Adbhutasagara 
of Ballulaseim, 


pp. 253-254 

— 58, 55. 

pp. 254-255 

— 58, 6-9. 

p. 256 

-- 58, ll-13a. 

p. 257 

= 58, 16-19a. 

p. 259 

= 58, 20b-28. 

p. 261 

= 58, 30-33a. 

p. 262 

= 58, 34-36a and 37. 


® The verses of ‘Markandeya’ (the word ‘ markandeya* being often used in 
the masculine gender), quoted in the commentaries and Nibandhas, are, 
except in a very few cases, not found in the present Markandeya-p. For 
instance, the verses of ‘Markandeya*, quoted in the Mitaksara on Yaj. I, 
236 and 254 and III, 19, 287, 289, 316 and 324, are absent from the present 
Markandeya-p. 

The facts that the great majority of the verses ascribed to ‘Markandeya’ 
is found in the Visnudharmottara wherein the sage Markandeya is the 
speaker, that the same verses are sometimes quoted as from the ‘Visiiu- 
dharmottara’ in some places and from ‘Markandeya’ in others, and that in 
some cases verses of the Visnudharmottara are quoted with the words 
vimudharmottare mdrkandeyak \ show that ‘Markandeya’, to whom these 
verses are ascribed in the Nibandhas, is, in the great majority of cases, 
identical with the sage Markandeya, the speaker in the Visnudharmottara. 
In those cases in which the verses ascribed to ‘Markandeya’ are not found 
in the Visnudharmottara, the changes in the text of the latter are to be 
held responsible. As to the few cases in which verses of ‘Markandeya* are 
found in the Markandeya-p., it may be said that due to a confusion created 
by the similarity between the name of the sage and the title of the 
Purana, verses of the Markandeya-p. were sometimes wrongly ascribed to 
‘Markandeya* or vice versa. For instance, the verses *eka-bhaktena naktcna* 
and ‘sukla-^Hiksasya purvdhne\ which are quoted as from the ‘Markandeya-p.* 
in Caturvarga-cintamani, II, i, p. 100 and III, i, p. 820 respectively but 
are not found in the present Purana of the same title, are ascribed to 
‘Markandeya* (the word 'markantfeya' being used in the masculine gender) 
in Caturvarga-cmtamani, in, ii, pp. 176 and 575 respectively. Bee also 
Apar&rka’s com., p. 206, Smrti-candrika, IV, p. 64, Smjrti-tattva, I, 109 and 
H, 88 and 95, and so on, wherein the former verse is ascribed to 
‘Markandeya*. 
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Marknndeya-p. 


m 


p. 263 

pp. £64-5 
pp. £66-7 
pp. £67-8 


p. 506 
(twice) 
p. 507 
(twice) 
p. 508 
(twice) 
p. 509 (four 
times) 


p. 518 
p. 5£3 
p. 524 
p. 525 
527 
52 8 

530 

531 
535 
539 
541 


Markandeya-p. 


p. 542 
p. 544 
p. 545 
p. 546 
p. 548 
p. 553 
(twice) 
p. 556 
p. 557 

3. Danasagara of 
BaUalasena, 


= 58, 88b-40a, 36b, 37a! 

and 40b. 
i 58, 40b-47. 

= 58, 48b-53a. 

= 58, 79b-80, 56, 75b-| 
79a, 65-67, and 

69-73a. 

: 43, 4 and 20. 

: 43, 19 and 15. 

: 43, 27 and 16. 

z 4$, 17, ISa, 29 and 31 
The line *drstvd 
tu iddrsam is not 
found. 

43, 35-37. 

43, 10. 

43, 24. 

43, 5. 

43, 32. 

43, 33. 

43, 28. 

43, 23a. 

43, 8. 

43, 26. 

43, 22 (Cf. also 43,1 
13a). 

43, 30. 

43, 7. 

43, 14. 

43, 6. 

43, 12. 

43, 9b and 11. 

43, 9. 

43, 21. 


p. 160 = 10, 74. 

5. Smrti-candrika 
of I>evanabhatta, 


fol. 20b 
fol. 163b 
fol. 189b 


= 16, 36b-37a. 
= 10, 57a. 

= 10, 57a. 


4. Haralata of Ani- 
ruddhabha^ 


p. 30 


SB 31, 105-107. 


II, 263 

= 34, 67b~68a and 70b- 


71. 

297 

= 34, 52. 

310 

— 35, 36-37. 

504 

— 29, S3. 

507 

— 29, 29. 

582 

= 29, 22b-23a. 

588 

— 29, 24b-25a. 

589 


(twice) 

= 29, 20b-27 and 28. 

592 

- 29, 46. 

593 

zzz 29. 31. 

596 

= 29, 39. 

014 

= 34, 59. 

IV, 2 

zz 31, 3-15 (except ver¬ 


ses 5 and 14). 

3 

— 31, 10. 

8 

— 30, 19-20 and 22-23. 

21-22 

= 33, l-8a (except Oa). 

27 

= 31, 21-22. 

97 

= 33, 4l>-5a. 

213 

= 32, 10. 

00 

> 

= 35, 39 and 40-41a. 

Caturvarga- 
cintamani of 
Hemadri, 


Vol. I, 


p. 61 

= 46, 23-25. 

p. 83 

= 67, 34. 

p. 118 

zz: 49, 67-72. 

pp. 121-122 

= 49, 37-40. 

p. 142 

== 34, 109. 

pp. 946-7 

= 15, 60-61. 

Vol. II, Part 

i t 

pp. 26-7 

r= 57, l-3a, 7b-8a, 59- 

62a, 10a and 62b- 
63. 


p. 34 

= 34, 109. 

p. 37 

= 16, 36b-37a. 

pp. 49-50 

- 49, 66b-72. 

p. 52 

= 49, 87-40. 

p. 326 

— 16, 61 and 03. The 


line 'dharmdrtfup* 
kama-samsiddhyai 

k not found. 
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Markandcya-p. 

Vol. Ill, Part i, 

pp. 12-13 n 81, 8-10 and 12 17. 

The line *pisdcat~ 
ram anuprdpLik* 
(on p. 13) is not 
found. 


p 

81 

zr 

31, 

3-4. 

p- 

105 

— 

30, 

5a. 

p. 

138 

= 

30, 

6b-7a. 

p- 

151 

zr 

31, 

8 and 12. 

p- 

171 

= 

31, 

20. 

p. 

193 

rz 

33, 

1 ff. 

p- 

197 

— 

(zz 

Br 220, 45b-4Sa). 

p 

250 

rz 

31, 

21-22. 

p 

259 

~ 

31, 

21a and 22. 

pp. 

264-5 

— 

-33, 

1 -5 and Cb-8a. 


The first two lines 
‘kanyd-gatc savi- 
iart etc., which nrej 
not found in the! 
Markandcya-p., ure 
the same as Br 
220, 14. 


pp. 268-9 

.zz 33, 8b to the end. 

p. 276 

:= 31, 20-22. 

p. 296 

= 30, 12. 

p. 411 

— 32, 28. 

p. 421 

= 31, 34. 

p. 427 

zz 29, 27. 

p. 430 

— 29, 26b. 

p. 432 

zz 29, 28. 

p. 437 

= 29, 31. 

p. 533 

zz 32, 14b-15a and 18b-c. 

pp. 536-7 

zz 49, 64-72. 

pp. 542-3 

zr 32, 9-10. 

p. 549 


(twice) 

= 32, 11. The line 


f var]ydk cdbhisavd 


nityam ' is not 


found. 

pp. 563-4 

= 82, 12-13a and 14a. 

p. 564 

= 32, 25b-c. 

pp. 572-3 

= 32,17b-18. 

pp. 801-2 

= 35, 36-37. 

p. 910 

= 84, 52, 

p. 931 

= 34, 109, 

p. 957 

= 34, 67b-68a. 

p. 961 

s= 34, 69-70. 

p. 962 

= 34, 63. 

p. 1014 

zz 31, 31a. 

p. 1063 

ss 31, 60a and 62. 


p. 1067 


Markapdeya-p. 

31, 60a and 62. 

pp. 1082- 



1091 

zr 

96, 7c to the end; 97, 

pp. 1097-8 

nr 

1-26. 

32, 30-34. 

pp. 1134-5 

zr 

31, 30 and 32-34. 

p. 1140 

zz 

31, 37. 

p. 1182 

zz 

31, 36. 

p. 1198 

zz 

31, 39a. 

p. 1203 

zr 

31, 38. 

p. 1210 

zz 

31, 50b-51. 

p. 1221 

zr 

31, 40a. 

pp. 1224-5 

HZ 

31, 40b-41a. 

p. 1230 

r= 

31, 40-41. 

pp. 1241-2 

zr 

31, 41 b-42a. 

p. 1252 

zr: 

31, 42b. 

p. 1253 

zz: 

SI, 43. 

p. 1279 

ZZ 

31, 44. 

p. 1355 

zr 

31, 46. 

p. 1388 

zz 

31, 48. 

p. 1389 

zz 

31, 50. 

p. 1393 

zz 

81, 52-5Sa. 

p. 1424 

zz 

31, 55a. 

p. 1428 

zz 

31, 54. 

p. 1495 

zz 

31, 59. 

p. 1500 

zr 

31, 56 b-58a. 

p. 1517 

zz 

31, 62. 

pp. 1539- 
1540 

_ 

88, 14-18 and 20. 

p. 1544 

zr 

30, 7a. 

p. 1546 

zz 

30, 6a. The line 

p. 1554 


*vrddhi-srdddkam* 
is not found. 

30, 5b. 

pp. 1601-2 

zz 

30, 8-11. The line \ii 

p. 1636 


bruydt prayatnena 
is not found. 

30, 12. 

Vol. Ill, Part 

ii, 


p. 387 

zz 

31, 21a and 22b. 

p. 460 

zz 

33, la 

464 

— 

(zzBr 220, 45b-48a). 

p. 477 

zz 

<29, 14. 

p. 503 

= 

31, 21-22. 

pp. 503-4 

zz 

31, 21a and 22. 

pp. 510-511 

zz 

33, 1-5 and 6a-8a. The 


verse ‘ kany&gate savi- 
tari 1 , which is not 
found in the Mar- 
ka^ideya-p., is the 
aunt as Br 220 # 14» 
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Markandeya-p. 

Markapdeya-p. 

pp. 514-5 = 

S3, 8b to the end. fol. 65a 

= Si, 94b. 

p. 522 = 

31, 20-22. fol. 67a 

= 29, 35-36. 

p. 534 ~ 

SO, 12. 


p. 608 = 

SI, 60a and 62. 8. Madana- 


p. 612 

parijata of 


(thrice) — 

31, 60a and 62; 31, Madanapala, 


pp. 807-8 n 

61b and 60b-61a. 

05, 7. p. 67 

= 39, 12-14. 


p. 119 

= 84, 83-84. 

7. Krtyacara 

pp. 122-123 

— 35, 33-35 (expect 

erf §rklatta 


33b). 

Upadhyaya, 

p. 125 

— 34, 114 and 116. The 

fol. 11a = 

34, 70-71. 

other verses are not 
found. 

fol. 22a = 

35, 36-S7a. pp. 473-174 

= 91, verses 7-10, 12-13 

fol. 28b - 

34, 52a. 

and 15. 

II. VERSES QUOTED FROM THE 

‘VAYU-P. 

fl. Apararka’s 

OR ‘VAYAVlYA’ IN 

Vayu-p. 

Vayu-p. 

s 

5 

o 

* 

p. 490 

= 75, 54b-55a. 

p. 258 

p. 493 

= 78, 48b-49a. 

(twice) 

78, 51b-52a and 52b-54 pp. 502-503 

74, 20b-25a and 26-28. 


(except 53a). 

The lines ‘ svargd - 

p. 387 = 

77, 27. 

pavargasopdnam* 

p. 448 — 

79, 67. 

and ‘bkratarah 

pp. 454-455 = 

79, 68 and 78-80. 

sarva-b hut and m 

(Three lines ‘ anas - 

are not found. 


rami tapas tepe p. 506 

= 75, 43. 


etc. are not found). p. 551 

=: 76, 31-33a and 34b-c. 

p. 473 

Of the four lines p. 553 

— Of the 21 lines quoted, 


quoted, only one 

only the first three 


tallies with Va 78, 

and the last one 


31b; the other 

tally with Va 78, 


three are not found. 

8b-9a and 78, 10b 

p. 475 = 

74, 4. 

respectively. These 

pp. 487-488 = 

80, 39-40, 4, 37, 2, 5, 

21 lines are the 

6, 7, 8, 16 and 

same as Bd III, 14, 


19-21. 74, 1-2. 

8b-9, 10b-12, and 


Verses beginning 

14b-20. 


with *srdddhcsu - p. 554 

= 80, 42b-45a and 47-48. 


pdnakau dadydt\ p. 559 

= 81, 18. 


'tula-purne tu yo p. 560 

~ 82, 2a. 


dadyat', and ‘vya* p. 924 

= 79, 24b-25. 


janam tdla-vrntam 

ca’ are found to *• Adbhutasagara 


tally with Bd HI, of BaUSlwena, 


Ifl, 8-0 and 10. | p. 509 

s= 19, 18* 
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Vayu-p. 

p. 507 

(twice) zz 19, 17 and 25. 
p. 508 

(thrice) - 19, 13, 27 and 14. 
p. 509 (four 

times) zz 19, 16, 33 and 15. The 
verse ‘nagnam vra- 
vanakam* is not 
found. 

3. Danasagara of 
Ballalasena, 

fol. 187a = 80, 59. 

4. Kullukabhat(a’s 
commentary, 

on Manu III, 


Vayu-p. 

p. 88 = 79, 88-89. 

Vol. Ill, Part i, 

p. 10 rr 73, 55. 

p. 17 - (zrBd III, 20, 12b-14a. 

The first verse is 
not found). 

p. 25 zz J81, 7-9a. The line 

*pu jakand m wdot- 
karsah* is not 
found. 

pp. 27-8 - (=Bd III, 20, 2b-5; 

19, 50-53a; and 16, 
55b-56a and 59. 
The remaining lines 
are not found). 

pp. 37-8 zz 31, 29a. Cf. also 30, 
22-24. 


p. 267 — (cf. Bd III, 14, lib), 

on Manu IV, 

49 zz 78, 60. 

5. Smrti-candrika 
of Devana- 
bhatfa, 

II, 589 zz 79, 18. 

IV, 25 zz 80, 45 

203-204 — These verses tally with 

Bd III, 14, 14b-15, 
16b and 17b-29. 

208 (twice) zz 78, 31b-32a and 40. 

331 zz 73, 51b-55a. 

366 zz 75, 43. 


p. 80 

(twice) zz 75, 22a. The line ‘prdg- 
daksindbhimukho* 
is not found, 
p. 162 zz 78, 23. 

pp. 186-7 zz ftl, l-9a. 

p. 213 zz 81, 18. 

p. 246 zz 80, 45. 

p. 279 zz 81, l-2a. 

p. 368 zz 79, 80. 

p. 413 zz 71. 69-71. 

p. 419 zz 79, 53-55a. 

p. 428 zz 79, !Gb-17a. 

p. 430 zz 79, 18. 

p. 432 zz 79, 7 and 9. 

p. 435 zz 79, 8, 19 and 48b-49a. 


370-371 zz 75, 22. 

392-393 zz 80, 2. 

393 zz 59, 49. 

6. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 

p. 90 zz 79, 46b-47a. 

p. 100 zz 79, 88-89. 

pp. 138-9 = 75, 20. 

Vol II, Part i. 

pp. 84-5 a 70, 46b-47a. 


pp. 439-440 zz 79, 13 and 15b-16. 
p. 467 zz 79, 78. 

p. 474 zz 79, 79-81. 

pp. 475-6 zz 79, 07-08. Four lines 

*uffrena tapata etc. 
(on p. 475), which 
are not found in 
the present Vayu- 
p., are the same as 
HI. 15, 40a, 

39a and 41. 

p. 504 zz 83, eOb-66, 67b-68a and 
69b. 

p. 511 zz 70, 5. 

p. 520 a 78, 811>4*a, 



( Appendix l 271 




V&yu-p, 


Vayu-p. 

pp. 622-3 

= 

78, 82b-S6a and 38-39. 

p. 737 




Four lines from 

(twice) : 

= 75, 12-13 and 14-15. 



*vaidikaU cdpi* on 

p. 746 

~ 80, 22, 26b-27a, 28b- 



p. 522 and the 


29a, 30 and 31b- 



verse * pujayisyanti* 


33a. 



on p. 523 are not 

pp. 1006-7 

= 79, 00. 



found. 

p. 1011 

- 75, <*4. 

p. 544 



p. 1016 

= 79, 61. 

(twice) 

r= 

78, 8b-c. The verse 

p, 1019 

= 79, 87. 



' akrtdgrayanam * is 

pp. 1079- 




not found. ! 

1080 

= 74, 15a, 15c-17a, 15b 

p. 554 

= 

78, 0b-lO. j 


and 17c-20a. 

p. 555 

— 

78, 1 lb-14, 9a, 11 a! 

p. 1097 

= 83, 10-12. 



and 15. j 

pp. 1127-8 

„ 83, 52-5G. 

pp. 597-8 

rr 

83, 3-9. The verse' 

p. 1179 

= 74, 4. 



‘(jaydyam ah say am 

p. 1208 

— 74, 15a and 15c-17b. 



sraddham which is| 

p. 1330 

= 75, 54b-55a. 



not found in Ihe 

p. 1397 

- 76, 42a. 



Vayu-p., is t he 

p. 1420 

= 75, 43. 



same as Bd ill, 

p. 1428 

:r 75, 22a. 



19, 13. 

p. 1431 

— 75, 22. 

pp. 602-3 


80, 42b-43. 

pp. 1466-7 

.r 75, 52. 

p. 604 



p. 1497 

~ 76, 43. 

(twice) 

rr 

80, 44; 80, 45a aud 

p. 1509 

= 76, 31-33 and 34b--. 



47-48. 



p. 643 


75. 51. 

Vol. Ill, Part 

ii. 

p. 67* 

zz 

80, 20-21. The verse 

| 




‘rdjatair bhajanaih * 

] pp. 453-4 

— 81, l-9a. 



is not found. 

1 p. 455 

— 81, 9a. 

p. 681 

zz 

75, 7. 

1 p. 492 

— 81, 18. 

p. 682 

:jr 

75, 33. 

p. 524 

81, l-2a. 

p. 684 

zz 

75, 34-35. 

pp. 561-2 

— (rrBd III, 17, 21b-22a; 

p. 686 

z= 

75, Oa-b and 8. 


the remaining lines 

p. 689 

= 

75, 10-11. 


are not found). 

p. 694 





(twice) 

= 

80, 37; 80, 39-40. 

7. Krtvacara of 


p. 698 

ZZ 

80, 5. 

&ridatta 


p. 702 


80, 7. 

Upadhyaya, 


p. 703 





(twice) 

=r 

80, 16; 80, 8. 

fed. 2a 

= 78, 60. 

p. 705 

— 

(=Bd III, 16, 10). 

„ 10a 

= 79. 38 and S9b. 

p. 706 

— 

<=Btf III, 16, 8). 

„ l«b 

zz 79, 33a and 34a. 

pp. 712-3 

— 

(=Bd III, 16, 9). 

„ 41a 

79, 4Cb-47a. 

p. 719 

zz 

80, 20-21 ; 74, la and 

l „ 64a 

= 79, 88. 



2c ; 80. 19. The 





verse 'tfla-purnim 

i 8. Kptya-ratna- 




yo dadydt* is not 

t kara of 




found. 

Cande^vara, 


p. 722 

zz 

74, 2a-b. 



p. 734 

TZ 

75, 59b-60. 

fob 173b 

m 81, 2-4. 

pp. 734-5 

ZZ 

75, 31. 

fob 188a 

s= 81, 4a. 
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9. Madhava- Vayu-p. 

carya’s com. on 

the Parasara- 
sm^ti, 

Vol. I, part ii, 

p. 369 — These verses, which ore 

not found in the Vayu- 
p., are the same as Bd 
III, 14, 14b-20 (ex¬ 

cept 16a and 17a). 
p. 412 = 75, 54b-55a. 

p. 431 r= 75, 22. 

p. 438 = 76, 31. 

10. Madana- 
parijata of 
Madannpala, 

p. 486 r. 81, 2-4a. 

p. 552 — These verses are found 

not in the Vayu but in 
the Brahmanda-p. (Ill, 
14, 9b, 1 Ob-12 and 

14b-17a). 

p. 558 r= 79, 53a. 

The other two i : ues 
*grhasthdndm* etc. are! 
not found. i 


p. 579 

r- 80, 

2. 

p. 581 

— 75, 

54b-55a. 

p. 591 

= 75, 

57b-58a, 



75b-76a. 

p. 600 

“ 75, 

43. 

11. Prayascitta- 



viveka of 



§ulapani, 



p 306 

— 78, 

48b-49a. 

p. 347 

ii 

00 

12. 

pp. 429-430 

- 78, 

69. 


79, 

20-22a. 

p. 474 

79, 

24b-25. 


12. Tlrtha-cinta- 
mani of Vacas- 
patimisra, 

p. 7 


V&yu-p. 

pp. 274-275 = 82, 9 and 48. 77, 96b- 

97a, 98-99, 101-103, 
105-106a, (two 
lines ' sn&tvd dina - 
tray am etc. on 
p. 275 of the Tir- 
tha-c. are not 
found), 108a and 
109. 

pp. 280-281 ~ 108, 13a, 14-19, (one 

line ‘ rama-iirthe 
narak sndtvd* is 
not found), 21 b- 
23a, (one line 
‘dgatya ca* on 
p. 281 of the 
Tirtha-c. is not 
found), 22 and 

28-30. 

p. 282 = 108, 20. 

pp. 284-285 110, 9-15b, 10-20b, 20c, 

(one line Uilajya - 
dad hi’ is found in 
the footnote on 
p. 443 of the 
Vayu-p.), 56-59a 

and 61 a. 


pp. 

285-286 

= 105, 

18-19a 

, 26 and 

[ 33. 

P- 

286 

rr 108, 

71b; 

(one 

line 




putah 

etc.* is 

rot 



found). 

HI, 

17. 

P- 

288 

= no, 

17 and 21-22. 


P- 

289 

,\z 110, 

23-24 

and 30 

32. 

pp. 

290-292 

=: 110, 

34-42 

and 44- 

•53. 

P- 

296 

= no. 

8-9, 62a and 

65. 

PP- 

298-301 

~ 111, 

1-3. 

no. 

21, 


17-18a and 23 24. 
Ill, 4-6b, 7, 8-10a, 
12, 10b-l la, 13-14 
and 15-22. Some 
verses, which are 
not found in the 
running text, are 
given in the foot¬ 
note on p. 443 of 
the Vayu-p. 

p. SOS iz 109, 48. The other 

three lines are not 
found. 

= 111, 2Sa-b and 24-26, 


= 110, 2-3. 


p. 309 
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V&yu-p. 


Vfiyu-p. 


pp. 810-312 


pp. SI 4-318 


p. 320 
p. 321 
pp. 321-323 


= 111, SOa, 31-82, 8536, 
33-34 and 38-40. 
One line ‘srid- 
dhdya p i n d a - 
dandy a* and one 
verse *dmms ca 
siktdh * on p. 811 
of the Tirtha-e. 
are not found. 

:;r 111, 41, 44a, 45a, 44h, 
45b-c, 46-49a, 50- 
52, 54a, 56b-03, 

69-71 a, 64-68, 73, 
(two verses are| 
found in the foot-; 
note on p. 449 of 
the Vayu-p.), 74- 
75b. 
r= 105, 26. 

== 107, 46 and 48. 

— Ill, 77, 78a, 79. Three 

lines ‘dr&fvti imlvd* 
t h a\ * gay ay am 

dharma-prsthe and 
*gaya-iirse *lcsayu-\ 
vale are given in! 
the footnote on! 
p. 449 of the 
Vayu-p. 

Ill, 70, 82-84 and 75. 

109, 5b and 7b-12. 

One line * vpendra 
tvam * on p. 323. 
of the Tirtha-c. is! 
not found. 


pp. 325-333 


112, 21-22b, 23-26, 

(two lines are 
found in the foot¬ 
note on p. 451 of 
the Vayu-p.), 31b, 
44b, 46-49a, 

30-31, 

(four lines ‘udhhij- 
jdh* etc. are not 
found), 

49b-53, 

(the lines ‘sraddhi 
ndma * etc. on 
p. 327 of the 
Tirtha-c. are not 
found), 

56-58a, 60, and 58b-59. 

108, 12, 24, 

(five lines *nime 
vanam gate etc. on 
p. 328 of the T/r- 
tha-c. are foun 1 in 
the footnote of the 
Vayu-p., p. 430y, 
32a, 

43b-44a, 

(Vayu-p. pp. 436*7, 
footnote, verses 
1-2, 5-15, 17, 16, 
18-26a, 28-32, 31b- 
S8a; three lines 
'tain drstvd* etc. 
on p. 332 of the 
Tirtha-c. are not 
found). 


III. VERSES QUOTED FROM THE ‘ RR AH MAN DA- P. ’ OR 
‘BRAHMANDA’ IN 


1. Kalavivcka of 
Jimutavahana, 

p. m z 

p. 347 = 

p. 851 = 

p. 354 

(twice) = 

p. 366 = 

85 


Brahn>a»da-p. 

II, 2*. S6b-57. 

II, 28, 41. 

II, 28, 41. 

n, 28, 47-48. 

III, 18, 48b-49a. 


Brahmanda-p. 


p. 390 r= II, 21, 144a and 147. 


2. A par ark a'a 
com. on Yaj., 

p. 42 HI, 14, 94b-95a. 

p. 123 = III, 14, 70. 

p. 279 - III, 14, 101-103a. 



274 Puranie Records on Hindu Rites and Customs 


p. 418 


Brahmanda-p. 


= III, 19, 14c-19. 


4. Smrti-oandrika Brahmapda-p. 
of Devapa- 
bhalta. 


pp. 440-441 

= in, 15, 63a and 64a. 




Ill, 15, 7b-10a. 

II, 237 

= m, 14, 70. 


in, 19, 22b-26a. 

243 



in, 9, 73. 

(twice) 

= III, 14, 72, 65b and 


One verse ‘prntyasa- 

, 

93b. 


nnarn adhujaruivi on 

| 262 

— III, 14, 102b-103a. 


p. 441 is not found 

270-1 

= III. 14, 94b-95a. 


in the Bd. 

287 

= III, 11, 75b-76a. The 




verse ‘chinna-mula 

p. 459 

= III, 14, 26. 


grhitavydh‘ is not 

p. 46$ 

— III, 14, 97b-98a. 


found. 

p. 47$ 

= III, 14. 32-33. 

IV, 157 

= m, 15, 64a. 


One verse ‘go-gajdsvZdi- 

j 157-158 

. - HI. 9, 73. 


prsthesii is not found. 

159 

= III, 15, CSa. 

p. 473 

~ III, 14, 34, 35b-3Ca 205 

.= III, 14, 58b-59a. 


and 43b-44a. 

1 208 


p. 478 

— Ill, 11, 81-82a. The (twice) 

= III, 14, 34 and 35b- 


verse *tatra siddfulr- 


36a. 


thakdn* is not found. 

263 

= III, 11, 09b-7Oa. 

p. 486 

= in, 11, 69b-71a. ] 

204 

= III, 11, 70b-71a. 

pp. 489-490 

= III, 11, Ola, 93-95, 99-, 

270 

.= III, 14, 97b. Tlie line 


100, 108b-l 11, 113b- 


'ticcuvacah' is uot 


115a, 115b-116a. ! 


found. 


Ill, 12, 37. The verse 

2S1 

= III, 11, 17b-l«, 20b 


‘nivdsas caiva hi fa- 


and 19b. 


mi m* is not found. 

353 

- Ill, 11, 80b-e. The 

p. 506 

= III, 11. 52 and 50. 


verse ‘no ediru. 

p. 507 

f 


which is not found 

(twice) 

III, 11, 68a, .55 and 


in the Bd, is the 


65b-G6a. The 1 i n e : 


same as Va 83, 77. 


‘ bilva-patrena dufai'- 

365 



yam is not found. 

(twice) 

= III, 11, 52 and 56. 

p. 510 

III, 16, 2; III, 11, 2. 


The line ‘vajrena 


The line ‘daridro *pt\ 


va ktiiabr vd'pi’ is 


yatha&ahti* is not 


not found. 


found. 

372 

= III, 11, 61b. 


i 

377 

= III, 11, 62b-6Sa. 

Adbhutasagara j 



of Ballalasena, j 

5. Caturvarga- 




cintamani of 


p. m 

— (=Va 19, 22). 

Hemadri, 


p. 527 

— (=Va 19, 31). 



p. 531 

— (=Va 19, 21b). 

I# 


p. 537 




(twice) 

— (=V,a 19, 23b and 23). 

pp. 100-163 

= III, 10, 2-5a, 8b-15a, 

p. 538 

— (=Va 19, 24b). 


10b-17a, 18b-21a, 

p. 539 

— (=Va 19, 24). 


23b-20a, 27b-28a, 

p. 54$ 

— (=V4 19, 30). 


29-31 a, S2b-34a, 

p. 544 

— d=Va 19, 5). 


35b-3Ca and 41- 

p. 545 

— (=4Va 19, 12). 





Appendix l 


m 


Brahmanda-p. 

42a. The line 
*ddtaram upatis - 

thanti and seven 
lines from ‘rathydn 
avasathan’ on p. 
162 are not found, 
p. 232 := II, 19, 157. 

pp. 296-7 = II, 16, 5. For the re¬ 

maining verses cf. 
Bd JI, 15, 31b JI. 

Ill, i, 

pp. 36-7 •= III, 9, 2b, 5b-G, Bb, 8a 

and 1M2. AlsoJ 
ef. Ill, 9, 40 fT. j 

pp. 40-41 — III, 9, 1G-19, 21-26aj 

and 35b. The 
verse *yuyam 
sarlra-kartarah* is 
not found. 

p. 44 

(twice) = III, 9, 55-56; 

III, 10, 57b-59. 

pp. 54-55 - III, 10, 3-4a, 52b-53, 

75-77a, 84a, 85- 

86a, 88-89, 93-94 
and 96-97a. 

pp. oo-61 - III, 9, 52b-53a, 54, 

59b-65, 29-30, 33b 
and 34b. (Also cf. 
Ill, 10, 5-Ga). 

P- 70 = III, 10, 99-100. 

p. 133 

(twice) — III, 11, 03-94a; 

III, 12, 3a and 4a. 

The lines ‘vidhind sd 
tu* and 'tasya 
putrdh* axe not 
found. 

pp. 134-5 III, 12, 4b-6a and 7- 
16a. The line 
* sarv&psarobhib* is 
not found. 

pp. 271-2 = in, 17. 21b-22a. 

P- 361 — (=Va 79. 80). 

p. 886 = III, 19, 22b-23a and 

24b-26a, 

= HI, 15, 28. 

=s III, 9, 78. 
as in, 14, 84. 


Brahmanda-p. 

p. 520 


(twice) 


|1II, 14, 35b-30a; 

III, 14, S9b-40a. 

p. 549 

— 

Cf. Ill, 14, 13. 

p. 560 

~ 

Ill, 14, 19b and 20. 

pp. 608-0 

= 

Ill, 14, 53-56. 

p. 621 

= 

Ill, 14, 26. The verse 



‘yanna sarvaya is 
not found. 

p. 638 

zz 

Ill, 11, 74b-75. The 



last line ‘agni- 
karye ca ydge ca' 
is not found. 

p. 639 

- 

Ill, 11, 75b-76a. 

p. 682 

zz 

Ill, 11, C9l)-70a. 

p. 681 

— 

Ill, 11, 70b-72a. 

p. 687 

~ 

Ill, 11, 42b-43a. 

p. 735 

— 

Ill, 11, 55 and 54. 

p. 736 

— 

Ill, 11, 65b-66a. The 



verse 'dailyfit km- 
m-cna’ is not found. 

p. 737 

= 

Ill, 11, 47b-49. 

p. 962 

zz 

Ill, 14, 102b-103a. 

p. 981 

zz 

Ill, 14, 94b-95a. 

p. 1043 

zz 

Ill, 11,2. 

pp. 1081-2 

= 

Ill, 11, 22b-33a. 

p. 1097 

— 

Ill, 19, 9b-10, 8b aud 



11. 

p. 1211 


111,11, 81. The verse 



‘ialra siddhdrtha- 
hdn is not found. 

pp. 1335-6 


Ill, 11, 99. 103-104 



and 100-102. The 
line ‘ evam lalc»a- 
nakc is not found. 

p. 1348 


Ill, 12, 37. 

p. 1355 

•zz 

Ill, 11, Ola and 93-95. 

p. 1396 

zz 

Ill, 12, 44b. 

p. 1397 

zz 

Ill, 11, 44a. 

p. 1414 
p. 1415 

= 

m, 11, 50. 

(twice) 

= 

Ill, 11, 52a. The line 



*vajrerta vd’ is not 
found. 

p. 1429 


HI, 11, 61b. 

p. 1431 

zz 

in, 11, 58. 

p. 1462 

zz 

UI, 11, 62b-6Sa. 

p. 1472 

zzz 

in, 11, SSb-S4a. 

p, 1509 

zz 

HI, 12, 31b-34a and 


85. 

- (aaV4 76, 21b-22). 


p. 408 
p. 442 
p. 619 


p. 1574 
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IV. VERSES QUOTED FROM THE ‘V1SNU-P.’ IN 


1. Kalaviveka 

of Visnu-p. 


Visnu-p. 

Jimutavalmna, 





p. 159 = 

Ill, 13, 16 and 11- 

p. 14 

= II. 8. 64-65. 


12a. 

P- 17 

= II, 8, 28-30. 



p. 20 

= III, 14, 16. 

4. Danasagara of 


p. 389-390 

“ II, 8, 72-73. Many of; Ballalasena, 



the q noted lines 

! 



are missing in our fol. 21a — 

Ill, 12, 20. 


edition of the: 



Visnu-p. 

5. Kulluka- 




bhatta's com¬ 


2. Apararka's 


mentary. 


com. on Yaj., 





on Manu, 


p. 6 

= III, 0. 28-20. 



pp. 20-21 

zz III, 8, lib. The other 

I, 2 ■= 

VI, 5. 74. 


quotation is not 

I, 09 = 

I. 3, 12-13 and 10. 


found. 

I, 71 zz 

I, 3. 14. 

p. 50 

- III. 11, 98. 

II, 32 = 

III. 10, 9. 

p. 79 

- Ill, 10, 13-15a. 

II, 94 == 

IV. 10, 10. 

p. 120 

= III, 11, 21. 

III, 105 rr 

Ill, 11, 105. 

p. 151 

zz III, 11, 88-95. The 

III, 280 = 

II, 8, 57. 


Inst three lines of 

IV, 151 zz 

Ill, 11, 8b. 


the quoted pass¬ 




age are not found. 

0. Smrti-candrika 


p. 172 

zz III, 18, 97-102. 

of Devana- 


p. 173 

“ III, 12, 2. 

bhatla, 


p. 174 

zz III, 12, 38-39. 



p. 227 

- Ill, 12, 22. 

I, 28 zz 

VI. 2. 15. 

pp. 420-421 

zz III, 14, 2G to tlie end. 

52 = 

Ill, 10,8a. 

p. 425 

zz III, 14, 12-13 and 15. 

157 = 

Ill, 14. 12. 

pp. 433-131 

= .III, 13,30-38 (except 

193 = 

Ill, 10, 23-24. 


34b and 35a). 

201 zz 

III. 10, 18b-23a. 

p. 502 

= III, 15, 28b-S4. 

214 = 

Ill, 10, 16a. 

p. 514 

= III, 15, 10. 

II, 242 rz 

Ill, 11, 15-16. 

p. 515 

= III, 13, 5-6. 

255 = 

m. 11, 19. 


Ill, 10, 5a. 

300 = 

Ill, 12, 20. 

p. 530 

= III, 13, 29. 

333-4 = 

Ill, 11, 24-25. 

p. 892 

= III, 11, 98. 

300 


p. 980 

= VI, 7, 31. 

(twice) = 

IH, 11, 101. The other 

p. 1022 

= VI, 7, 40. 


quotation is not 

p. 1025 

= VI, 7, 43-44. 


traceable. 

p. 1026 


307 = 

IQ, 11,98. 

(twice) 

= VI, 7, 45 and 89. 

510-511 = 

UI, 11, 26-28a. 



525 = 

UI, 11, 31-85. 

3. Ilaralata of 


528 .■= 

UI, 11, 38b-39a. 

Aniruddha- 


582-583 = 

in, 11, 49-54. 

bhajta. 


588 = 

in, n, 56. 



594 .= 

in, n. io5. 

p. 156 

=s in, is, io. 

590 as 

in, ii f 69. 
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Til 


Vi?nu-p. 


608 

z= 

III, 11, 84-85. 

611-612 


Ill, 11, 88-95. 

618 


Ill, 11, 74l> and 82b. 

630 

= 

Ill, 11, 109. 

IV, 8-9 

~ 

Ill, 13, 80-S8a. 

22 

zz 

Ill, 14, 15. 

28 

~ 

Ill, 14, 12 and 15b-c. 

85-36 

z r 

Ill, 14, 7-9 and 16-18. 

317 



(twice) 

zz 

Ill, 15, 24. The other 



quotation is nol 



found. 

348 

zz 

IU, 15, 32-34. 

433 

zz 

Ill, 10, 4. 

436 

= 

Ill, 10, 5a 

Sri-bhasya of 



Ramanuja, 



p. 12, lines 



14-15 

zz 

VI, 6, 12. 

p. 14, lines 



15-19 

zz 

VI, 7, 53; I, 2, 6; 



1, 4, 38. 

&c. 


&c. 


Many quotations, which have been traced 
by the editor of the Bha?ya. 


8. Caturvarga- 
cintamani of 
Hcmadri, 


I. 


p. 66 

zz 

III, 

14, 7-9 and 16. 

p. 90 

zz 

III, 

12, 20. 

p. 141 

= 

IU, 

13,5-6. 

II, i. 

p. 18 

=Z 

III. 

0, 28-29. 

pp. 20-21 

zz 

Ill, 

6, 21b-24. 

p. 27 

=z 

II, 

8, 1 and 23-85, 

p. 35 

= 

in, 

12, 20. 

hi, i, 

p. 8 

zz 

hi, 

14, 22-25. 

pp. 11-18 

zz 

in, 

14, 1-2. 

p. 87 

zz 

i, 

5, 33-34*, 

p. 100 

zz 

m, 

13, 6b. 


Viftiu-p. 


p. 171 

= III, 14, 3. 

pp. 174-6 
p. 191 

= III, 14, 7-9 and 16-18. 

(twice) 

= III, 10, 4; III, 13, 

5-6. 

p. 228 

= III. 14, 15. 

p. 252 

= III, 14, 12 and 15b-c. 

p. 259 

= III, 14, 4. 

p. 276 

= III, 14, 3-6. 

p. 431 

= III, 11, 67. 

p. 432 

= III, 11, 61. 

p. 438 

= III, 11,105. 

pp. 448-9 

== III, 15, 2b-4. 

p. 477 

:= III, 18, 103. 

p. 738 

r= IU, 14, 24. The line 
'sa bhuktva’ is 
not found. 

p. 868 

= HI, 11, 24. 

p. 874 

= III, 11, 25. 

p. 910 
p. 913 

= III, 12, 24a. 

(twice) 

= III, 12 , 20 . Cf. m, 

17, 5 ff., and HI, 

18, 34 ff. 

p. 924 

= III, 11, 27-28a. 

p. 929 

= III, 11, 26. 

pp. 943-4 

— Ill, 11, 31-35. 

pp. 991-2 

:= HI, 11, 19. 

p. 1015 

III, 15, 9-10. 

p. 1033 

.- Ill, 14, 24. 

pp. 1091-2 

= III, 15, 29b-S4. The 
line ’ slokdn imams 
ca’ and the verse 
* matdmahas tat- 

pita ca’ are uot 
found. 

p. 1135 

= III, 15, 8 and 10-11. 

p. 1140 

— HI, 15, 13. 

p, 1180 

— cf. m, ii, 104 . 

p. 1194 

= III, 15, 12. 

p. 1198 

= III, 15, 15. 

p. 1221 

= HI, 15, 17a. 

p. 1222 

= III, 15, 17b. 

p. 1229 

= EH, 15, 17-18a. 

p. 1241 

= TO, 15, 18b-19a. 

p. 1252 

3= in, 15, 19a. 

p. 1254 

= m, 15, 19b-20a. 

p. 1278 

= m, 16 , 20 b. 

p. 1388 

3= in, 15, 26b-27a. 

p. 1389 

= in, 15, 88b-29a. 

p. 1495 

== HI, 15, 40b-47, 
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Vi?nu-p. 


Visnu-p. 

p. 1496-7 

= 

Ill, 15, 41 b-44. 

„ 72b = 

Ill, 11, 80a. 

pp. 1526-7 

zr 

Ill, 14, 26. 



p. 1544 

rz 

Ill, 10, 5a. 



p. 1555 

— 

m, is, s. 

10. Prayascitta- 

V'i.MIU-p. 




viveka of 


III, ii. 



&ulapani. 


pp. 138-9 

— 

Ill, 8. 9. 



p. 199 



P 7 

VI, 5, 26a. 

(twice) 


Ill, 18, 96 and 07b. j 

! p. 31 zr 

II, 6, 35, 37 and 41. 

p. 457 

—. 

III, 10, 4. 

p. 32 zr 

II, 6, 34. 

p. 458 

__ 

Ill, IS, 5-6. 

p. 28.5 zr 

Ill, 11, 115-117. 

p. 500 

_ 

III. 14, 15. 

pp. 367-368 :.r 

Ill, 11,115-116. 

p. 504 


Ill, 14, Sb-4. 

p. 368 rr 

Ill, 15, 10. 

p. 521 


Ill, 14, 3-6. 

p. 399 zr 

Ill, 18, 39-42. 

p. 643 

zr 

Ill, 14, 7-9 and 16. 

p. 474 zz 

Ill, 17,6. 

p. 650 


Ill, 14, 12-13. 



pp. 658-9 

rr 

VI, 2, 15. 



p. 682 

rz 

Ill, 11, 115116a. 

11. Mndnna-pari- 


p. 684 

— 

III, 11, 116. 

jata of 


p. 696 


Ill, 11, 98. j 

Madannpila* 


p. 737 

= 

III, 10, 8a. 



p. 809 

zz 

Ill, 9, 25. The verse 

p. 43 rz 

Ill, 11,9. 



*diva divye ca is 

p. 44 rz 

Ill, 11, 12b and lib. 



not found. 

p. 45 = 

Ill, 11, 15. 



j 

pp. 67-68 zz: 

VI, 7, 40. One verse 



I 


is not found. 

Krtyacara of 


| 

pp. 117-118 rz 

IU, 12, 22-23. The 


Sridat ta 


line 'jireti etc.’ is 


Upadh vava, 

fol. Jb 

(twice) = III. 11, 5. 

4a = III, 11, 14b. 

„ 5a ■= III, 11. 15-16. 

„ 15b = HI, n, 21. 

„ 18b = III, 12, sob. 

28b = m, 12, 24a. 

„ 29b = III, 11, 98. 

„ 45b = III, 11, 26. 

„ 49b — III, 11, 27a. 

„ 64b = III, 11, 31-35. 

,, 65a =r III, 11, 39. 

57a = III, 11 , 40. 

„ 64b = III, 11, 102. 

,, «5b = in, 11 , 48-55a. 

» 67a = HI, 11,64. 

» 71a sr HI, 11, 77. 

„ 71b 

(twice) S in, 11, 78a and 86b. 


not found. 


p. 121 

rz 

III, 12. 14a. 

p. 212 


Ill, 11, 22-23. The 

verse 'dhana- 
mulah kriyCiK’ is 
not found. 

p. 246 

rz 

Ill, 11, 25. 

p. 276 

rz 

Ill, 12, SO. 

p. 284 

— 

Ill, 11, 27. 

p. 825 

rz 

Ill, 11, 56. 

p. 833 


III, 11, 84-85. The 
verse 'jatharam 
etc.’ is not found. 

p. 843 

zr 

in, 11 , 102 . 

p. 344 

_ 

HI, 11, 110. The 

prose portion is 
not found. 

p. 349 

zr 

m, 11, 111a. 

p. 420 

zr 

HI, 11, 98. 

p. 478 

== 

m, 13, S3b-S8a. 

p. 515 

rz 

m, 14, 30-32. 

p. 588 

as 

m, 14, 12. 
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V. VERSES QUOTED FROM THE ‘MATSYA-P.' OR 
‘MATSYA' in 


1. Pr&yakitta- 


Matsya-p. 



Matsya-p. 

prakarana of 





Bhavadeva, 



pp. 313-319 

zz 

Chap. 274 (except ver¬ 






ses 3a, 13b, and 

p. 5 

= 

227, 118b-120a. 



28b). 




pp. 820-323 

zz 

Chap. 275 (except the 

2. Vijrlanesvara’s 




last verse). Chap. 

Mitaksani, 





276 (except the last 






stanza; inserts a 

on Yaj. 



1 


stanza after 

I, 297-8a 


Chap. 94. 

' 


stanza 7). 




pp. 324-320 

zr 

Chap. 277 (except the 

3. Kalaviveka 

of 




last verse). 

Jimutavahana, 


pp. S2S-354 

— 

Chaps. 278 (except the 






last verse), 279, 280 

p. 101 

= 

17, 9. 

i 

i 


(except the last 

p. 29? 

— 

01, 49a. The other line 


two verses), 281- 



is not found. 

j 


289, 83-87, 88 (ex¬ 

p. 304 

— 

This verse, which is 



cept the fi r s t 



not found in the 

j 


verse), 89-91, and 



Malaya, is the 



92 (except the last 



same as fir 220. 



verse). 



14. 

pp. S54-35G 

zz: 

Chap. 200 (except the 

p. 321 

zz 

274, 19b-22a. 



first and the last 

p. 309 

— 

22, 83. 



verse). 

p. 370 

r~ 

22, 88. 

pp. 382-383 

— 

253, 19b-S3. 

p. 891 

— 

These lines, which are: 

pp. 392-390 

zz: 

Chap. 53 (except ver¬ 



not found in the 



ses 1, 2, 5-10, 21, 



Matsya, are the 



25b-26a and 5Gb 



same as Br 229, 



to the end). 



53l>-54. 

pp. 403-404 

— 

Chap. 290 (except ver¬ 

p. 400 


17, 4a. The other line 



ses 1, 13-17 and 20 



is not found. 



to the end). 

p. 418 

zz 

17, 9. 

pp. 409-418 

= 

Chap. 58 (except ver¬ 

p. 520 

z= 

17, 5b-8. 



ses 1-3). 



i 

pp. 414-415 

nz 

Chap. 59 (except ver¬ 

4. Apararka’s 

com. 



ses 1 and 10). 

on Yaj., 



p. 441 

zz: 

16, llb-12a. The other 






stanza is not trace¬ 

p. 16 

— 

205, lb-5. 



able. 

p. 139 

— 

(These Nerses are the 

p. 443 

zz: 

16, 8b-10a. 



same as Vi? Ill, 

p. 456 

— 

16, 19-20. 



11, 32-35). 

pp. 466-467 

z= 

22, 88. 

p. 145 

= 

16, 5b-6a. 

p. 475 



p. 301 

zz 

Chap. 205 (e x c e ? t 

(twice) 

zz 

15, S4a and S5b-86a. 



verse 1). 



16, 26-29 (except 26b). 

pp, 303 305 

=z 

Chap. 82, verses 2-25 

p. 485 

zz 

17, 26-27a. 



(except verses 12 

p. 491 

zz 

15, 32b-33a. 



and 24). 

p. 507 

zz 

18, 30. 
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Matsya-p. 


p. 511 


(twice) 

zz 

17, 52b-55 and 59. 

p. 512 

zz 

17, 60-61. 

p. 514 

r= 

16, 56-57a. 

p. 515 

— 

17, 65b-60. 

p. 523 
p. 550 


18, 8-9a. 

(twice) 

" 

16, 52b-54a. The 

other quotation is 
not found. 

p. 554 

— 

17, 36. 

pp. 557-559 


One line tallies with 
Mat 17, 4a; the 
substance of an¬ 
other quoted 

stanza is found m 
Mat 17, 2a. ! 

p. 564 

— 

2C7, 12b-13. 

p. 569 


Chap. 94. The quoted; 
passage has t »vo; 
verses more than! 
Mat 94. I 

p. 572 

— 

93, 7b-9a and 11-12. ! 

p. 575 

= 

93, 59-63a. 

p. 800 

: r 

227, 6. 

p. 835 

— 

227, 8. 

p. 85G 

zz 

' ; 227, 120b-l 21a and 

12Cb-127a. 

p. 889 

— 

18, 5-6. 

p. 890 

— 

18, 7. 

p. 954 

=r 

184, 21l>23a. 

p. 1043 

i= 

227, 118b- 120a. 


5. An anonymous 
commentary on 
the Trikanda- 
mandana of 
Trikanda- 
mandana 
Bhaskara- 
misra, 

p. 238 := 93, 111. 

5. Haral&ta of 
Aniruddha- 
bha(la, 

p. 98 == 18, 30. 

p. 162 = 18, 6*7. 

p. 198 =s 18, 12b-14a, 


. Danas&gara of Matsya-p. 

Ball&lasena, 

fol. 6a 274, 1. 

„ 15b-16a = 22, 27b-28, S0b-36, 49- 
55a, 57-59, 68, 

73b-75a and 71a. 

„ 18a = (206, 2Sb-24a. 

„ 23a = 115, 14. 

„ 27n-31b r-- Chap. 274. 

„ 30b-41a -- „ 275 

„ 42b-44a „ 276. 

„ 45 b- 10b = „ 277. 

„ 48b-50n = „ 278. 

„ 52a~53a = „ 279. 

(For * gurunokta-man- 
traih’ in Mat 279, 10, 
the D&n&sagara reads 
4 gu da-dhenu-ma n traih* 
and supports this read¬ 
ing by saying that it 
was found in the 
majority of the Mss 
of the Matsya-p urana. 
Cf. fol. 52b). 


„ 5ta-55a 

= 

Chap. 280. 

„ 56a-57a 


„ 281. 

„ 58b-59b 

= 

„ 282. 

„ 61a-C2a 

ir 

„ 283. 

,, 63b-Gtb 

zz 

ft 284. 

„ GGa-GTb 

zz 

„ 285. 

„ 69a-70a 

= 

„ 286. 

„ 71a-72a 

= 

„ 287. 

„ 73a-74a 

rr 

„ 288. 

„ 77a-77b 

=r 

„ 289. 

„ 79a-81b 

TIT 

„ 83. 

„ 87a-87b 

zz 

„ 84. 

„ 88a 

zz 

„ 85. 

„ 88b-89a 

zz 

„ 86. 

„ 89a-89b 

zz 

tt 87. 

„ 89b-90a 

- 

„ 88 (except the 



first line). 

„ 90a-90b 

= 

„ 89. 

,, 91a-9ib 

ir 

,, 90. 

,, 92a-92b 

- 

„ 91. 

„ 93a*93b 


„ 92 (except ver¬ 



ses 17-33). 

„ 94a-95a 

== 

Chap. 82 (except ver¬ 



ses 1, 20a, 23a, 24 



and 26-31). 

„ 115a- 



115b 

= 

Chap. 205 (except 


vwo 1). 
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Matsya-p. 


fol. 117a- 
117b 
„ 191b- 

= 

207, 10-12. 

193b 
„ 203a- 

zz 

53, 3-4 and 11-56. 

203b 
„ 214a- 

zz 

290, 2-19. 

215b 

= 

Chap. 200 (except the 



last verse). 

Adbhuta- 



sagara of 
Ballolasena, 



p. 5 

— 

229, 5. 

p. 6 (twice) 

*— 

229, 6-9a and 9b-10a.| 



The line *divyam\ 
tivra-phala m is 

not found. j 

p. 9 (twice) 


228, 2-Sa; 229, 12b- 



13a. 

p. 20 

— 

Cf. 163, 37a. 

p. 23 

— 

163, 38a. 

p. 43 

r= 

163, 35. 

p. 50 

zzz 

163, S8b-39a. 

pp. 87-88 

zz 

67, 2-6. 

p. 141 


163, 39b. 

p. 275 

zzz 

231, 5. 

p. 290 


163, 37b. 

p. 290 

— 

Cf. Chap. 229. 

p. 302 
p. 318 


233, 7 and 8b. 

(twice) 

— 

233, 6; 163, 50. 

p. 319 



(thrice) 

zz 

172, 19; 231, 4a (the 



second pada diff¬ 
ers); 172, 18b. 

p. 320 

zz 

238, 2; 163, 48b. 

p. 380 

zzz 

103, 42b. 

p. 337 

zz 

103, 42a. 

p. 353 

zzz 

243, 23a and 22. 

p. 350 

zzz 

228, 11 ; 230, 5. 

p. 358 

zz 

172, 13-14a. 

p. 375 
p. 878 

zzz 

233, la. 

(twice) 

zz 

233, lb and 2a. 

p. 378 



(twice) 

= 

233, 3a; 163, 43a. 

p. 379 

ZLZ 

233, $b-4a. 

p. 380 

zzz 

Cf, 233, 4b. 

p. 381 

sS 

233, 9. 


Matsya-p. 


p. 380 

zz 

228, 21a. 

p. 388 

zz 

228, 21-22a. 

p. 391 

zz 

228, 22b-28. 

p. 398 

zz 

228, 24-25. 

p. 401 

zz 

228, 20-27. 

pp. 408-409 

zz 

240, 8b-9a. 

p. 410 


234, l-3a. The line 
‘akosyd va* is not 
found. 

p. 412 
p. 413 

zz 

234, 3b-5a. 

(twice) 

zz 

228, 12b; 234, 5b-7. 

p. 416 

zz 

231, 1. 

p. 417 

zz 

231, 2b-3. 

p. 418 

zz 

231, 6b and 8a. 

p. 419 

“ 

231, Ob-11. 

p. 425 

:_r 

230, l-5a. 

p. 426 

— 

163, 45b-46. 

p. 427 
p. 428 

— 

230, 6a. 

(twice) 
p. 429 

= 

230, 8a and 7a. 

(twice) 

- 

230, 6b and 7b. 

p. 430 

— 

230, 5b. 

pp. 431-432 


230, 9b-12. The line 
‘Udlmgena is not 
found. 

p. 441 
p. 442 

zz 

232, 5b-6a and 11a. 

(thrice) 
p. 443 

zz 

232, 10a, 9b and 9a. 

(twice) 

TZ 

163, 44 ; 232, 6b. 

p. 444 

ZZ 

232, 7b-8. 

p. 445 

zz 

232, llb-12a. 

p. 440 

zz 

163, 49. 

p. 447 

■zz 

232, 12b-14. 

p. 458 

p. 459 

zz: 

238, 1. 

(twice) 


238, 15a-b and 16. The 
verse *svayam 

udgkapite* is not 
found. 

p. 460 


237, 12 and 7-8. Four 
lines from * dvdra - 
pmkara-gehcsu* 
are not found. 

p. 461 

zz 

163, 51. 

p. 468 

zz 

228, lib. 

p. 409 

in 

230, 2a, 3a and 4b. 

p. 470 

zz 

236. 2b and 4h 
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Matsya-p. 

] 9. Kullukabhatta’s 

Matsya-p. 



commentary, 



p. 471 





(twice) 

zz 236, 1 and Sb-4. 

on Manu 



p. 472 

= 228, 14a. 

III, 265 

zr 

17, 61. 

p. 478 


V, 60 

= 

18, SO. 

(twice) 

= 231, 7 and 8b-9a; 153, 





175a. 

10. Haradatta’s 





commentary, 



p. 483 

= 134, 12b. 




p, 484 

rz 238, 10a, 9a, 1 Ob- 11a, 

nn fifint 




6b, 8, 5b and lib. 

UU VJi4Uvi 

XIV, 12 

=z 

18, 30. 

p. 486 

— 238, 15a-b and 16. 

j 



p. 400 

— Cf. 241, 13. 

; 11. Smrli- 



p. 492 

— 241, 12. 

! candrika of 



p. 493 

- 241, 14. 

! Devanabhatto. 


pp. 501-502 

zz: 242, 10b-20. 




pp. 502-503 

= 242, 2b-15a. 

I, 



p. 514 





(twice) 

.■= 242, 17b-18 and lob- 

46-7 

rz 

7, S7b-38a, 40b, 41b- 


16. 



45a and 46-47. 

p. 560 

rz 235, 1-3. 

157 

zz: 

17, 6-8. 

p. 564 

rz 235, 4. 

180 

rz: 

18, SO. 

p. 583 

rz 237, l-3a. 




p. 584 

— 237, Sb. 

II, 



p. 585 

237, 4. 




p. 587 


296 

= 

102, 13. 

(twice) 

= 237, 9a and 13-14. ; 

822 


101, 37. 

p. 654 

— Cf. 237, 9b. 

419 

zr 

93, 111. 

p. 663 

rz 237, 5b. 

486 

zz: 

102, 2-8. 

p. 689 

rz 237, 10. 

487 

— 

102, 9c-10a. 

p. 608 

rz 237, 11. 

517 

zr 

102, 14-21 and 23b. 

p. 701 

= 172, 15. 




pp. 701-702 

rz 233, 7-8. 

HI, ii. 



p. 713 

=z 238, 2b. 




p. 714 

zr 233, 9a. 

481 

'ZZ 

227, 146a. The other 

pp. 733-736 

zr Chap. 2 28 (exceot 



line differs. 


verses 1, 25b-2Ga 





and 29). Two of; 

IV, 




the quoted lines,; 





• » - t 

28 

— 

17, 4-5a. 


viz., arotpja- 





dhana-karm.3 cn 

29 

zr 

17, 6-8. 


(Adbhs., p. 733)j 

82 

zz: 

22, 84. 


and *karya md- 

83 (twice) 

= 

16, 21; 22, 85. 


rudgant (Adbhs.,j 

84 (twice) 

= 

22, 88 and 83, 


p. 734) are not! 

121 

rz 

22, 88. 


found. 

156 (twice) 

zz: 

16, 8b-10a. The other 





quoted stanza is 

p. 736 

= 228, 29. 



not found. 

pp. 743-4 

~ 229, 13l>-20a, 22b 24a, 

191 

zz 

16, 19a. 


20b-22a, and 24 b- 

194-195 

zz 

16, 19b~20. 


25, 

215 

zz 

15, 39a. The first fine 

p. 751 

rz 229, lOb-lla, 



is not found. 
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m 


Matsya-p. 


255 

ZZ 

17, SO. 

205 

zz 

15, S7b-38a. 

270-271 

zz 

10, 27b-28a. 

271 

zz 

16, 28b-29a. 

272 

zz 

19, 4a. 

290-291 

zz 

17, 14b-15a. 

291 

zz 

17, 23. 

298 

zz 

19, 4-lla (except 4b 



and 5a). 

340 

zz 

17, 28b. 

358 

zz 

17, 40b-41. 

375 

zz 

17, 47b. 

388 

zz 

17, 49b. 

389 (twice) 

zz 

10, 47a, 17, 53a-55 



(except one line 
after verse 54). 

400 

zz 

17, 61b. 

409 

zz 

17, 62. 

412 

zz 

10, 56-57a. 

438-430 

zz 

17, 68. 

12. Caturvarga- 



fintainani of 
Hemadri, 



Vol. I, 



p. 68 

zz 

17, 6-8. The verse 



‘sndnam danam 

japo' is not found.! 

pp. 166-170 

zz 

*74, 3-30a (except 4a) j 

pp. 172-3 

\z 

274. 30b-85a. 

pp. 177-8 

zz 

274, S5b-38. 

pp. 178-9 

zz 

274, 39-41 a. 

pp. 179-181 

zz 

274, 41b-57. 

pp. 182-3 

zz 

274, 68-68u. 

p. 184 

zz 

'274, C8b-70. 

p. 185 

zz 

274, 71-72a. 

p. 180 

zz 

274, 72b-73a. 

p. 187 

zz 

274, 73b-74 and 75-78. 

pp. 218-222 

zz 

275, 1-25 (except 



22a). 

p. 225 

TZ 

275, 20-29. 

p. 232 

zz 

270, l-4a. 

pp. 232-3 

zz 

270, 4b-6a. 

230 

r= 

270, 6b-10. 

p. 238 

= 

270, 11-12. 

p. 239 

zz 

270, 13-10. 

p. 240 

zz 

270, 17-19. 

p. 245 

zz 

277, l-3a. 

p. m 

zz 

*77, 3b-0. 


Matsya-p. 


p. 247 

= 

277, 7b-9a. 

pp. 247-8 

nz: 

277, 9b-l0. 

pp. 248-9 

rz 

277, 17. 

p. 240 

— 

277, 18-22. 

p. 251 

= 

278, 1-4. The line 

‘ go-sahasrat* is 

not found. 

pp. 252-3 

zz 

278, 5-11. 

pp. 253-5 

zz 

278, 12-22a. 

pp. 256-7 

zz 

278, 22b-24a and 26b- 
29. 

pp. 265-8 

zz 

]279, 1-13. 

pp. 274-7 

zz 

280, 1-15. 

pp. 279-281 

zz 

281, 1-11 (except 7b 
and 11a). 

p. 281 

rz 

281, 12-13. 

pp. 282-3 

zz 

281, 14-10. 

pp. 283-4 

zz 

282, l-4a and 5. 

p. 284 

zz 

282, 4b and 6-10a. 

pp. 285-6 

zz 

282, 10b-14. 

p. 287 

zz 

282, 15-10. 

pp. 287-8 

zz 

283, l-4b. 

pp. 288-291 

zz 

283, 5-19. 

p. 294 

zz 

284, 1-3. 

pp. 298-9 

zz 

284, 4-18. 

pp. 300-301 

zz 

284, 19-21. 

p. 326 

zz 

285, l-5a. 

p. 327 

zz 

285, 5b-7a. 

p. 328 

zz 

285, 7b. 

p. 320 

zz 

285, 8-10a. 

p. 331 

zz 

285, 10b-l 3a. 

pp. 332-3 

zz 

285, lSb-23. 

pp. 334-7 

zz 

286, 1-17. 

pp. 337-9 

zz 

287, 1-15. 

pp. 340-2 

zz 

288, 1-17. 

pp. 343-5 

zz 

289, 1-17 (except 5b). 

pp. 397-400 


82, 17-19, l-6a, 7-16a, 
16b, 2lb-22, 23b, 
25 and 16b. 

p. 401 

= 

82, 20a. 

pp. 478-9 

= 

205, 2-9. 

p. 530 

zr 

53, 8-12a. 

pp. 533-9 

zz 

53, 59b-01, 02c-71, 1-2, 
lib-25a and 26b- 
50. 

pp. 588-9 


17, 21b (?) and 23. 
The line 'rajatam 
dakstnam is Hoi 
found. 

p. 650 

=£ 

253, 19b-22, 
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pp. e$i-s 

Matsya-p. 

= #58, 23-27, 28b and p. 808 


Matsya-p. 


30-31 a. Three (twice) 

lines from 

*madhye nava - 

= 58, 

11-12, 16a and 

17b; 58, 27 and 
29b-S0a. 


padah’ and the p. 331 

= 115, 14. 


verse ‘phanavdn pp. 375-6 

= 71, 

0-12a and 13b-18a. 


mukhya-bhalvdtau* p. 376 

- 71, 

18b-19. 


are not found. p. 422 

= 62, 

7a. 

p. 652 

= *53, Slb-3S. P p ' 444 ~ 450 

= 60, 

1-7 and 8b-48. 

pp. 508-510 

= 72, 

27-35b and 36-4Sa. 

pp. 653-6 

= 268, 2b-S6. Twelve 

p. O/l 

lines from ‘pmlc 

= 94, 

4. 


mamsyaiidanani' pp , 057 _ G0 

(on pp. 655-6) 
and the line 

*va$t upava m a na m 
lcrtva (on p. 656); 
are not found. 

= 99, 

l-4a, 5-14b, 15b-19; 
100, 37. Eight 

lines from ‘prati- 
mdsam tu kar- 
tavyd murtayah* 
(on p. 1058), the 

pp. 695-8 

= 206, 1-2la, 22b-24, and 

27a. 


lines *nivartanam 
kjetra-patih* (on 

p. 699 

= 206, 27b-31. j 


p. 1058) and 

pp. 846-7 

= : 290, 2-12 and 18-19. 

The line 'it y ay am 
brahmano mdsah\ 

(on p. 847) is not 
found. ! 


‘yatra sattvam 

iatra* (on p. 

1059), and six 
lines from ' sapta - 
janmdny amu are 

p. 1014 
p. 1015 

- 58, l-4a. 

= 58, 5-12. 1 


not found. 

p. 1016 

= 85*. 17b. PP- 1194 ‘ 8 

= 7, 

2-12, 14b-Sla and 

pp. 1016-7 

= 58, 13-*la. 


57b-61a. The lines 

p. 1018 

= 58, 21b-29a. 


*evam prajagaram 

pp. 1019-22 

= 58, 2!)b-40a. 


krtva ’ (on p. 1196) 

pp. 1023-5 

= 58, 40b-5C. 


9 tatah sd' (on 

pp. 1047-9 

= 59, 1-18. 


p. 1197), ‘kaddcil- 
labdha-tamcdram * 
(on p. 1197) and 

Vol. II, Part 

i. 


*tat~prabhdvena 
jivanti 9 (on p. 

p. 20 

= 53, 64. 


1198) and the 

pp. 21-22 

= 53, 59b-61 and G2c-63. 


verse *aho mdhdt- 

pp. 48-9 

= 60, 8, 6-7, 8b and 9b. 


myam’ (on p. 

p. 68 

= 58, 11-12, 16a and 17b. 


1198) are not 

pp. 68-9 
pp. 88-9 

= 58, 27 and 29b-S0a. 

= 260, 65-63 and 64b. 


found. 

p. 149 
pp. 149-150 

= »*. 1. Vol. II, Part 

= 94, 2. 

ii. 


p. 150 

= 3- pp. 68-61 

= 

5-20a and 21 to 

p. 222 

= 93, 11 and 12b-c. 


the end. The line 

pp. 287-306 

= 93, 65-72. The other 

lines are not 

found. j 


‘prlyatdm deva- 
devo *tra* (oa p. 
39) is not found* 
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Matsya-p. 

pp. 588-541 = 97, 1 to the end. The 

lines ‘utpadyate 
yada\ *taddra - 
bhya (on p. 538), 
'prdktane *hni 
(on p. 539) and 
' trayhnayaya* (on 
p. 540) arc not 
found. 

pp. 699-703 = 54, 4b to the end. 

pp. 842-3 = 101, 31-32. 

pp. 906-9 = 96, 1-20 and 22b-24. 

pp. 985-9 = 207, 1 to the end 

(except 40b). 

pp. 1021-3 = 67, M2, 14-16, 18a 

and 20 to the end. 
The verses 'rakfo- 
ganddhipah * (on 
p. 1022) and 
4 candra-grahe nrpa 
ravi-grahanc (on 
p. 1023), and the 
lines * kalasam 

dravya-sam - | 

yuktam (on pJ 
1022) and *drav- J 
yais fair era 9 (on 
p. 1023) are not 
found. 

pp. 1072- 

1088 = 228, l-5a and 8b to 

the end. 

229, l-20a, 22b-21a, 

20b-22a, and 21b 
to the end. 

230, la, 2-3, lb and 4 
to the end (the 
line 'tallingdrcana- 
mdtrena* on p. 
1079 is not 
found). 

231, 1-5, 9-10a and 11. 

232, 1-7 and 9b to the 
end. 

*33, l-4a; 237, 1 to 
the end (the verse 
4 sudeva it f on p. 
1063 is not found). 

238, 1-4, 

2S3, 4b to the end. 
234, 1 to the end. 


Matsya-p. 

235, 1 to the end. 

236, 1-2 and 4b to the 
end. 

238, 5 to the end 

(except 15c). 

Vol. Ill, Part i. 


p. 14 

as 

II 

2. 

p. 15 

ii 

P 

1 . 

p. 16 

— 19, 

4-ba. 

p. 19 

= 16, 

18. 


pp. 28-32 = ,19, 1 lb-12a, 10-lla 

and 12b-e; 20, 

2-15a, 17-18, 19b- 
20a, 19a, 21-22 

and 24b-27; 21, 
2-10 and 27-28. 
Three lines from 
' ndmadheydni* and 
six lines from 
'unmukho nitya- 

vitrastah* on p. 
SO, the line *ye ca 
yogdV on p. 31 
and the line 
‘tatah irrabhdte* 

on p. 32 are not 
found. 

pp. 33-4 = 21, 29, 32-33, S5-36a 

and 39b-40a. 

The line 'samnatis 
cdtiyogena * is not 
found. 

pp. 52-4 = 13, Sb-4a; 14, l-2a; 

15, 1-4, 12-14, 16- 
17, 20-22, 25a 

and 26-27. 

p. 72 = 16, 21. 

p. 80 = 18, 30. 

pp. 85-6 = 16, 34b-85. 

p. 106 = 17, 65b-66. 

p. 253 = 17, 4-5a. 

pp. 254-5 = 17, 6-8. The verse 

‘mdnam danam 
japo* is not found, 
p. 256 = 17, 9-10. 

p. 260 = 17, 1-3 and 11a* 

p. 324 

(twice) = 22, 85 and 83* 
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Matsya-p. 

pp. 886-7 — 16, 8b-10. Five lines 


from ‘etdms tu 
bhojayet* are not 
found. 


p. 404 

= 16, llb-12a. 

p. 448 

= 16, lOb-lla. 

pp. 504-5 

= 16, 13b-17a. 

pp. 548-9 

= 15, S6b-S7a and 38b. 

p. 564 

= 15, 37b-38a. 

pp. 606-7 

= 17, 36. 

pp. 657-8 

= 17, 23 and 21-24a. 

The line ‘rajatam 
daksindm ahuh’ igi 
not found. 

p. 685 

= 15, 37b-S8a. 

pp. 744-5 

= 17, 50b-52a. 

p. 765 

= 17, 14b-17a. 

ey* 

00 

A 

= 102, 9c-10a. 

pp. 894-5 

= 102, 2a, 3a, 2b-c and 
3b-8. 

p. 909 

= 102, ISa-b. 

p. 944 

= 102, 14-15, 16b, 17b- 
22 and 23c. 

p. 1015 

= 16, 55c-57a. 

p. 1044 

= 17, 50. 

p. 1063 

zz 10, 54b-55a. Also cf.J 
17, 56. 1 

p. 1070 

II 

i—< 

00 

p. 1073 

zz 17, 88a. 

pp. 1074-5 

zz 17, S9-40a. The line 

* bhdratddhyaya - 
nam * is not 

found. 

p. 1077 

zz 17, 38b. 

pp. 1095-7 

= 204, 2, 4, 8, 5-1 la, 13a, 
12b, 12a, lib and 
14-16. 

Lines 20-21 on 
p. 1095 and lines 

16 and 18-20 on 
p. 1096 are not 
found. 

p. 1158 

= 16, 17b and 19-20. 

p. 1162 

zz 16, 23. 

p. 1164 

= 16, 22. 

p. 1169 

= 102, 1. 

p. 1175 

= 15, 84a and 35b-S6a. 

p. 1176 

=s 16, 26-27a. 

p. 1186 

= 16, 28b-29a. 

p. 1220 

= 16, 29b-30a. 


Matsya-p. 

p. 1226 = 17, 16b. 

The verse ‘yavo 
is not found. 


p. 1230 

zz 

17, 23. 

p. 1232 

zz 

17, 14b-15. 

p. 1236 

zz 

17, 15b-16a. 

p. 1238 

zz 

17, 17a. 

p. 1250 


17, 17b. 

p. 1259 

zz 

17, 25b. 

p. 1284 

zz 

17, 18-19a. 

p. 1291 

zz 

17, 24. 

p. 1301 

zz 

17, 26-27. 

p. 1312 

zz 

17, 26. 

p. 1339 

zz 

18, 27. 

p. 1343 

zz 

15, 32b-3Sa. 

p. 1347 

zz 

16, 32-33. 

p. 1370 

zz 

17, 28b-29a. 

p. 1396 

zz 

16, 46. 

p. 1399 

zz 

17, 41b-43. 

p. 1413 

zz 

17, 45b. 

p. 1420 

zz 

17, 46. 

p. 1446 

zz 

16, 41. 

p. 1450 

zz 

18, 30. 

p. 1472 

zz 

17, 47b-49a. 

p. 1473 

zz 

17, 47b and 49. 

p. 1475 



(twice) 

zz 

16, 24b-25 and 


86a. The line 
'pinda-bkumau 
prayatncna 9 is not 
found. 


p. 1480 

zz 

17, 49b-50a. Also cf. 



16, 47a. 

p. 1482 

zz 

16,47a; 17, 52b-58a; 



and 17, 53b-55. 

p. 1484 

zz 

16, 48b-49a. 

p. 1489 

zz 

16, 47b. 

p. 1491 

zz 

17, 69b. The other 



two line* 'apata- 



vyena’ etc, are 



not found. 

p. 1495 

zz 

17, 60. 

p. 1504 

zz 

16, £2b-5Sa. 

p. 1507 

zz 

16, 58b-54a. 

p. 1513 

zz 

17, 56. 

p. 1518 

zz 

17, 62. 

p. 1541 

zz 

260, 5Sb-54a and 54c. 

p. 1542 

zz, 

17, 66. 

p. 1566 

zz 

16, 5b-6a. 

pp. 1617- 



1620 

zz 

207, 1-87. 
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Matsya-p. I Matsya-p. 


p. 16*1 s= *07, 88-40. 

p. 1717 r= *04, 18. 

Vol. Ill, Part ii, 

pp. 41-2 = *74, 17-18 and 6b-10. 

p. 448 = **, 84. 

pp. 505-6 = 17, 1-3. 

p. 548 = **, 85. 

p. 577 =r 16, *1. 

p. 580 = *2, 85. 

p. 607 — 16, 54b-55a. 

p. 624 = 17, 9. 

The verse *\ ityem 
kathitd ’ is not 
found. 

p. 649 — 17, 4-5a. 

p. 669 = 17, 6-8. 

The verse ‘snd- 
nam dunam * is 
not found. 

IS. Krtyacara 
of Srldatta 
Upadhyaya, 

fol. 66b = 10, 5b. 

14. Krtya-ratna- 
kara of 
Capdesvara, 

fol. (?) = 61, 43 ff. 


fol. 181a- 




182a 

= 63, 1 to 

the 

end 


(except 

verse 

29). 

„ 187a 

= 53, 33-35. 



„ 193a 

= 101, 79. 



„ 193a-b 

= 53, 36-37. 



„ 197b 

= 17, 6-8. 




„ 220b f. 70, S2-44 and 45 ff. 


!. Madana- 
parijata of 
Madanapfda, 

p. 13 = 52, 5b-13a (except 

12b); one line 
Hrptim karoii * is 
not found. 

p. 264 zr 101, 37. 

p. 375 = 184, 21b-23a. 

p. 540 = 17, 6-8. 

p. 558 = 16, 1 lb-12a. 

p. 508 = 16, 27b-28a. 

p. 575 — 17, 23. 

p. 631 = 17, 65b-66. 

!. Madliava- 
carya’s com. 
on the Pam- 
sara-smrti. 

Vol. I, Part ii, 

p. 58 = 18, 30. 

p. 182-3 = 184, 21b-23a. 

p. 222 = 18, SO. 


.. <?). 

lines 1-2 

= 53, 28-29. 

„ 130b 

= 53, 23-24. 

161b- 

162a 

= 56, 1 to the end. 

„ 169a- 

170b 

=r 95, 1 to the end. 

176b 

= 53, 31-32b. 

.. 177b 

— Refers to Mat 


18 ff. in which 

Tila-dhenu-dana 
is dealt with. 

„ 178a = 107, 7-8. The verse 

'ritdsite* is not 
found. 

101 , 86 . 

„ 181a zs 101, 53a-b. 


p. 310 

= 

17, 4-5a. 

p. 311 

= 

17, 6-8. 

pp. 361 and 



SG5 

zr 

16, 19a and 19b-20. 

p. 371 

= 

17, SO. 

p. 396 

= 

16, 27b-28a. 

p. 398 

rr 

16, 28b-29a. 



19, 4a. 

p. 405 

= 

17, 23 and 14b-15a. 

p. 418 

= 

17, 28b. 

p. 433 

= 

17, 36. 

p. 434 

z= 

17, 49b. 



16, 47, 



17, 53-55. 

p. 438 

=3 

16, 54a. 

p. 440-1 

= 

16, 55. 

p. 443 


16, 58-57a, 
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17. Vratakfila- Matsya-p. 

viveka of 

Sulapani, 

fol. 2b = 93, 140b-141a. 

18. Sambandha- 
viveka of 
Sulapapi, 

fol. lb = 18, 30. 

19. Prayascitta- 
viveka of 
Sulapani, 

p. 416 = 206, 23b-24a. 

20. Tirtha-cinta- 
mani of Vacas- 
patimisra, 

p. 8 = 106, S, 4b-5 and 7. 

p. 17 = 108, S3, 

pp. 23-84 = 110, 1-1 la. The verse! 

7a thd drstva is' 
not found. 

p. 26 — 104, 16-17. 

pp. 27-29 r= 107, 8. 

The other verses 
are not found. 

pp. 29-31 zr 106, 27-28, S0b-33 and 

46-48. j 

107, 20-21. j 

108, 15 and 25-26a. 
Three verses are not 

found. 

pp. 42-43 = 105, 13b-14a and 16- 

22 . 

p. 45 = 105, 13b-15 

p. 47 = 104, 5-6a. 

pp. 48-49 = 106, 34-39. 

p. 49 = 106, 40-42 and 44-45. 

pp. 49-50 = 107, 4-6 (except 5c;. 

p. 50 = 107, 9-11 and 17-19. 

p. 200 = 104, 14. 

p. 205 = 106, 49a. 

p. 216 = 106, 49. The remain¬ 

ing three lines are 
not found. 

c= 82, 2-6 and 7-25 (ex¬ 
cept 28a and 24). 


Matsya-p. 


p. 267 

= 105, 15. The other 
verses are not 
found. 

p. 340 

= 183, 61-62. 

p. 342 

= 180, 54 and 57a; (one 
line is not found), 
184, 56-57a; (one 

verse is not 
found). 

p. 345 

= 182, 27a-b. 

p. 349 

= 183, 71-72 and 75. 

p. 351 

= 183, 73. 


. Nityaeara- 
pradipa of 
N&rasimha 
Vujapcyin, 

p. 18 = 53, 59b-63. 

p. 21 - Keference to the chap¬ 
ters on Vostu in 

the Matsya-p. 
p. 104 = 18, 30. 

p. 209 = 93, 83b-84a. 

Danakriya- 
kaumudi of 
Govinda- 
nanda, 

p. 24 

(twice) = 18, 8b and 12b-14a. 
p. 56 = 205, 4b-6. 

p. 70 

(thrice) = 53, 17a-b, 20, 22a-b 
and 51. 

p. 81 = Chap. 206 (except ver¬ 

ses l,3-4a, 9a, 10- 
19, 20b-22, 23b- 
28a and 30-31). 
p. 84 = £06, 2Sb-24a. 

p. 86 = 18, 12b-14a. 

p. 94 

(twice) = 207, 18-19a and 38. 

p. 100 = 18, 16b. 

p. 125 = 58, 55-56. 

p. 130 = 58, 18a-b. 

p. 157-8 := 58, 42b-43. 

p. 161 = 17, 65b. 

p. 164 ss 58, 43b, 


p. 236*9 
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5. Sfiddhikriyfi- 
kaumudl of 
Govindananda, 

Mataya-p. 

p. 127 


Mataya-p. 

17, 14b-15a. 

p. 49 = 

18, 30. 

p. 128 
p. 137 

= 

17, 15b-16a and 17b. 
17, 26b-27a. 

p. 74 = 

18, 12b. 

p. 142 

— 

15, 87b-38a. 

p. 1S0 = 

18, 7a. 

p. 150 

— 

15, 32b-S3a. 

p. 163 = 

18, 12b-14a. 

p. 186 

= 

17, 46. 

p. 165 = 

207, 38-41. 

p. 192 

;— 

16, 39a. 

p. 160 = 

207, 18-10a. 

p. 194 

= 

16, 38b-S9. 

p. 177 = 

17, 70. 

p. 196 

— 

17, 47b and 49a. 

p. 178 = 

18, 26. 

p. 207 


17, 52b-55a. 

ii 

I 

d 

18, 16a and 22b-23a. 

p. 208 

— 

17, 55a. 

p. 183 = 

18, 22b-2Sa. 

p. 212 

= 

17, 52a and 23. 

p. 184 = 

18, 16. 

p. 214 

— 

17, 59-60a. 

p. 194 = 

22, 82-84a. 

p. 252 


16, 57b-58a. 

p. *84 = 

274, 6b-10. 

p. 259 

— 

cf. 17, 63a. 

p. 350 = 

102, 31. 

p. 800 

=r 

18, 22b-23a. 



p. 806 

pp. 312-313 

= 

22, 82-85. 

22, 2. 

p. Sraddhakriya- 


p. 319 


18, 16a. 

kaumudi of 


p. 326 

= 

16, 43. 

Govindananda, 


p. 336 

=r 

18, 8b-9a. 

p. 11 

17, 30-36. 

p. 337 
pp. 345-346 

_ 

18, 22b-23a. 

18, 22b-23a. 

p. *7 = 

17, 63-64. 

p. 357 

= 

18, 16. 

p. 28 =5 

17, 70. 

p. 362 


18, 16a. 

p. 32 = 

17, 70. 

p. 889 


17, 27 and 25. 

p. 35-6 = 

16, 8-12a. Six lines 

p. 398 


18, 26. 


sadahgavit* etc. 

p. 425 

=r 

18, 19b-22a. 


are not found. 

pp. 433-434 


18, 16. 

V 

II 

16, 14 and 15b-d0. 

p. 435 

— 

18, 28-29. 


The line ' para - 

p. 486 

= 

18, 20a and 21b. 


purva-patih' and 

p. 471 

= 

16, 58b-c. 


the verse *karm- 

p. 474 


18, 23a 


fds ca* are not 

p. 488 


17, 65b-66. 


found. 

p. 557 

rr 

16, 5b. 

p. 59 = 

p. 81 = 

p. 84 = 

p. 08 — 

p. 103 = 

p. 1*2 = 

17, 14b. 

16, 20 and 10. 

(16, 19a and 29b-30a. 

16, 56-57a, 

184, 83a. 

17, llb-12a. 

16, 27b-29a. 

17, 16b. 

25. Nityacara- 
paddhati of 
Vidyakara 
Vajapeyin, 

p. 127 


182, 12b. 

p. 126 = 

17, 10b-*S. 

p, 530 


258, 13a. 


37 
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VI. VERSES QUOTED FROM THE ‘BHAGAVATA-P.* 
OR ‘BHAGAVATA’ IN 


1. Adbhutasagara Bhagavata-p. 
of Ballalasena, 

p. 354 = I, 14, 16a. 

p. 855 = III, 17, 5. 

p. 378 = I, 14, 16b. 

p. 410 

(twice) = III, 17, 7; I, 14, 18a. 
p. 426 = I, 14, 20a. 

p. 481 = 1, 14, 20b-c. 

p. 625 = I, 14, 13b. 

p. 642 = I, 14, 19b. 

p. 643 = III, 17, 13a. 

p. 645 = I, 14, 19b. 

p. 653 

(twice) = III, 17, lib and 10. j 
p. 654 = I, 14, 12b-13a. 

p. 658 

(twice) *= III, 17, 9; I, 14, 12a. 
p. 709 = III, 17, 13. 

p. 710 =1, 14, 15 and 17b. 

p. 712 = III, 17, 4. 

2. Caturvarga- 
cintamani of 
Ilemadri, 

Vol. II, Part i, j 

p. 7 =1, 4. 25. 

Vol. Ill, Part ii, 

pp. 059-600 = XI, 5, 20-32 and 85. 

p. 664 = XI, 5, 86-37. 

3. Madhvararya’s 
com. on the 
Bhagavacl-gita, 


p- 

64 

= I, 2, 30b. 

p. 

152 

= I, 2, lib. 

p. 

410 

= III, 5, 46-47. 

p. 

439 

* 

00 

> 

II 

p- 

444 

= XI, 5, 48; 



IV, 21, 47; 


VII, 10, 15b-17a. 
= XI, 19, 36a. 

= III, £0, 49b. 


Bhagavata-p. 

p. 497 = I, 8, 27-28a. 

p. 513 = X, 16, 31a. 

p. 546 

(twice) — ID, 26, 10; 

II, 2, 31a (second 

half). 

p. 650 zz I, 17, 20a 

p. 664 

(twice) zz VIII, 6, 10b; 

XI, 28, 17b. 


Haribhakti- 
vilasa of 
Gopalabhat^a, 


p. 21 

zz 

I, 2, 28. 

p. 412 

sr 

I, 6, 84. 

p. 557 

= 

I, 18, 13. 

pp. 574-577 


I, 1, 2 ; 

I, 3, 40-42a; 

I, 3, 45 ; and 
I, 7, 6-7. 

p. 581 

rr 

I, 2, 17. 

p. 583 


I, 2, 8. 

pp. 590-591 

= 

I, 1, 19; and 
I, 18, 14. 

p. 592 

rr 

I, 18, 10. 

pp. 607-608 

= 

I, 5, 22; and 
I, 6, 35. 

p. 675 

zz 

I, 1, 14. 

p. 703 



(twice) 

nz 

I, 5, 17; and 

I, 2, 0. 

p. 707 

zz 

I, 2. 7. 

p. 710 

zz 

I, 7, 10. 

p. 110 

= 

II, 1 , 6 . 

pp. 577-578 

zz 

II, 1 , 9-10. 

p. 584 

zz 

n, 3, 17. 

p. 586 

'=Z 

II, 8, 12. 

p. 587 

ZZ: 

II, 2, 37. 

p. 594 

zz: 

H, 3, 20. 

p. 673 

zz 

II, 1, 11. 

p. 690 

zz 

n, 3, 24. 

p. 706 

zz 

II, 2. 83-34. 

p. 708 

zz 

n, 3, 10. 

p. 731 

zz 

n, 4. 18. 


p. 470 
p. 472 
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Bhagavata-p. 

[ 


Bhaga.vata-p. 

p. no 

= 

Ill, 0, 25. The verse 

p. 119 

= 

IV, 20, 29. 



'deva prapanndrti- 

p. 547 


IV, 31, 22. 



hara’ is not 

p. 551 


IV, 9, 12. 



found. 

p. 552 


IV, 30, 35-37. 




p. 554 

= 

IV, 29, 39-40. 

p. 874 

= 

Ill, 24, 31 ; and 

p. 557 


IV, 24, 57. 



III, 9, lib. 

p. 558 

= 

IV, 9, 11. 

p. 500 

rr 

Ill, 25, 21. 

p. 567 

= 

IV, 22, 11. 

p. 506 

= 

Ill, 25, 23. 

p. 568 

= 

IV, 22, verses 7, 10 

p. 554 

= 

Ill, 25, 25. 



13 and 14. 

p. 656 

= 

HI, 7, 19. 

p. 584 

= 

IV. 23, 12. 

p. 558 

= 

Ill, 7, 20. 

p 595 


IV, 20, 26. 

p. 560 

rr 

Ill, 31, 33-35. 

p. 644 

= 

IV, 21, 31 ; and 

p. 561 


Ill, 9, 10. 



IV, 31, 14. 

p. 583 

== 

Ill, 6, 36. 

p. 705 

= 

IV, 11, 30. 

p. 584 

= 

in, 5 ,13. 

p. 500 

— 

V, 5, 2. 

p. 587 

= 

in, 25, 34. 

p. 555 

— 

V, 12, 13. 

p. 588 


Ill, 5, 46. 

p. 597 

— 

V, 19, 23. 

p. 590 

= 

Ill, 15, 48. 

p. 708 

= 

V, 6, 17. 

p. 591 

= 

in, 5, 7. 

p. 709 

= 

V, 14, 44. 

p. 593 

== 

Ill, 82, 19. 

p. 713 


V, 19, 7. 

pp. 594-595 

= 

in, 9, 7;IH, 5, 14; 






and HI, 13, 50. 

&c. 


&c. 

p. 616 

= 

hi, 9.4i. 




p. 668 

= 

Ill, S3, 7. 

Gopalabhatta has 

quoted numerous verses 

p. 675 

= 

m, o, is. 

from the other Skandhas also; and these 

p. 706 

zs 

Ill, 25, 19. 

verses are almost all found in the extant 

p. 708 

= 

m, 25, S2C-SS. 

Bhagavata. 



p. 711 

= 

Ill, 15, 25. 

The ‘Bhagavata* verses quoted by Raghu- 

p. 715 

= 

HI, 29, 13. 

| nandana and 

others also are in the 

p. 718 

= 

Ill, 25, 32. 

majority of cases 

found in the present 

p. 734 


Ill, 2, 23. 

Bhagavata, but it is needless to enlist 

p. 1064 

= 

HI, 9, 25. 

| them here. 




VII. VERSES QUOTED FROM THE KURMA-P.’ 

OR ‘KAURMA’ IN 

Ilaralata of Kurtna-p. 

Kunua-p. 

Aniruddha- 


bhatta. 

p. 88 = n, 23. 13 and 10b. 


p. 39 = n, 23, 12. 

p. 8 = n, 23, 1-2. 

p. 44 = H, 23, 14-17. 

p. 9 = n, 23, 27. 

p. 50 = II, 23, 33b. 

p. 12 = n, 23, 3-4. 

p. 58 

p. 15 = H, 23, 9. 

(twice) = n, 23, 28-29 and 30. 

p. 18 = II, 23, 5. 

p. 56 = n, 23, 89-41. 

p. 31 s II, 28. 75-76. 

p. 57-8 = n, 23, 42-45. 

fi. 82-8 s H, 23, 25-26. 

p. 63 = n, 23, 22-2Sa, 
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Kurma-p. 



Kurma-p. 

p. 66-7 

= II, 23, 23b-24. 

291 

— 

II. 18, 18. 

p. 72 

= II, 23, 19-21. 

350 

ZZ 

II, 18, 11. 

p. 78 

= II, 23, 31-SSa. 

856 

— 

II. 18, 26-28a. 

p. 83 


857 


II, 18. 9. 

(twice) 
p. 84 

= II, 23, 46-48a and 59 

363-364 

= 

II, 18, 2Sb-28a and 

83-34. 

(twice) 

= II, 23, 58 and 60. 

3 65 

— 

II, 18, 30. 

p. 86 

= II, 23, 53-54. 

866 

“ 

II, 18, 31. 

p. 87 

= II, 23, 51. 

368 

— 

II, 18, 28b. 

p. 89 

=3 II, 23. 48b-50. 

897 

:zr 

II. 18, 82. 

p. 90 

= II, 23, 52. 

417 

— 

II, 24, 7 and 10. 

p. 93 

= II, 23, 55-57. 

432-433 

~ 

I, 8 , 14-18 and 27. 

p. 98 

= 11, 23, 02-63. 

448 

— 

II, 18, 55b-56. 

p. 114 
p. 131 

= II, 23, 60-74. 

= II, 23, 77. 

454 

— 

II, 25, 7-8. 

II, 25, 2, 10a and 

11-12. 

2. Danasagara of 

470 

_ 

II, 25, 2c-Sa. 

BallaJarena, 

= II, 26, 57. 

471 

482 

= 

n, 25, 4. 

II, 18, 58a. 

fol. 9b 

485 

— 

II, 18, 62. 

„ «la 

= 11, 18, 53. 

488-489 

= 

II, 18, 73. 

» 25a 
„ 187a 
„ 149b 
„ 154a 

= II, 18, 81-82. 

= II, 26, 13. 

= II, 26, 18. 

= II, 26, 17. 

495-496 

— 

JI, 18, 68-77a (except 
verses 59-60, 63a, 
68 and 71-74). 

„ 195a 

= II, 44, 123 and 125- 

505 

zz 

n, 18, 104. 


107 

510 

zz 

II, 18, 104. 

„ 242b- 

24Sa = II, 26, 30-31. 

„ 246a = II, 26, 25-26. 

„ 252b- 

253a e= II, 26,23 and 19-21. 

„ 285a = II, 26, 35. 

3. Smjti-candrika 
of Devapa- 

511 


One of the quoted 
lines occurs after 
Kur II, 18, 113, 
the other line 

missing, as ia 

evidenced by the 
fact that Kur II, 
18, 114 consists of 
three lines. 


bhatta, 



516 

— 

II, 18, 88a-b. 




519 

zz 

II, 18, 87. 

Vol. I, 



534-5 

zz 

II, 18, 94-99 (exce 






96 and 99a). 

42 

zz 

n, 15, lla. 

539 

zz 

II, 18, 121. 




563 

— 

II, 18, 111. 

Voi. n, 



565 

zz 

U, 18, 112. 




566 



234 

zz 

n, is, $. 

(twice) 

zz, 

n, 18, 106 and 108. 

261 

s= 

II, 13, 4-5a and 6b-7a. 

568 

zz 

II, 18, 114. 

m 

z= 

H, 12, 64a; 

569 

zz 

II, 18, 118a. 



H, 13, lb-S. 

571 

zz 

II, 18, 107. 

273 

zz 

H, 16, 77a. 

603 

zz 

H, 19, 3, 

274-275 

ss 

II, 18, 31-32. 

621 

zz 

II, 19, 13-18. 

278 

= 

II, 18. 19. 

631 

ss 

n, 19, 30-32. 
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Vol. V, Kurma-p. 

27 zz II, 20, 6-7a. 

177 zz II, 23, 80b-82. 

4. Caturvarga- 


cintamani of 
Hemadri, 



Vol. I. 



p. 6 

= 

II, 26, 56. 

p. 9 

zz 

II, 26, 50. 

p. 17 

zz: 

II, 26, 4-8. 

p. 24 

zz 

II, 26, 63 and 11. 

p. 38 

zz 

II, 20, 08. 

p. 504 

— 

0,f. II, 20, 14. 

pp. 532-3 

zz 

I, 1, 10a and 17-21. 

p. 540 

zz 

II, 44, 133a and 125 



126. 

p. 859 

= 

II, 20, 33-35. 

The line 'taamad 



asyam’ is not 

found. 

p. 862 

rz 

II, 26, 29-31. 

p. 868 

= 

II, 26, 27-28. 

Vol. II, Part 



p. 13 

= 

I, 2, 54. 

p. 21 

zz 

I, 1, 16a and 17-21a. 


Four lines from ‘ved- 

arthavittamaih 
kdryavi are not 

found. 

p. 322 = 1, 1, 52b and 53b. 

Five lines from *bmh- 
maijH&h k$atriyd 
vatsydk* are not 

found. 

p. 1158 = II, 26, 33-34. 

Vol, II, Part ii, 

p. 156 zz II, 26, 29. 

p. 257 zz II, 26, 27-28. 

Vol. Ill, Part i, 

p. 0 as II, 22, 86. 

p. 19 s II, 22, 8*4. 


m 


p. 24. 


Kurma-p. 

II, 20, 5b-6. 

p. 185 

zz 

II, 20, 4. 

p. 250 

zz 

II, 20, 4-8. 

p. 271 

zz 

II, 20, 9-15. 

p. 272 

zz 

II, 20, 16-17. 

p. 293 

zz 

II, 23, 80b-82. 

p. 365 

zz 

II, 21, 32 and 34. 

p. 391 

zz 

II, 21 , 14. 

p. 403 

zz 

II, 21, 9b. 

p. 413 

zz 

II, 21, 15 and 18. 

p. 417 

zz 

II, 21, 17. 

p. 447 


The verse ‘tavmdd 
agrasane' is not 
found. 

II, 21, 20. 

p. 466 

zz 

II, 21, 27. 

p. 476 

zz 

11, 21, 32-34. 

pp. 500-501 

zz 

II, 21, 35a, 36-42 and 

p. 543 

_ 

44-46. 

II, 20, 37. 

p. 550 

zz 

II, 20, 48. 

p. 564 

zz 

II, 20, 46-48. 

pp. 596-7 

zz 

II, 20, 37 and 40-44. 

p. 602 

zz 

II, 20, 39. 

p. 60S 

zz 

II, 22 , 57. 

pp. 604-5 

zz 

II, 22, 54-56. 

p. 674 

zz 

II, 22, 63. 

p. 675 

zz 

II, 22, 61-62. 

p. 737 
(twice) 

_ 

II, 22, 40b. 

p. 890 


The other quotation is 
not found. 

II, 18, 62. 

p. 902 

zz 

II, 18, 73. 

p. 922 

zz 

II, 18, 88a-b. 

p. 929 

zz 

11, 18, 114a and 88c. 

p. 938 

zz 

II, 18, 87. 

p. 959 

zz 

II, 13, 4-5a and 6b-7a. 

pp. 963-4 

zz 

n, 13, 31. 

p. 964 

zz 

II, 13, 32. 

p. 967 

zz, 

II, 12, 64. 

pp. 967-8 

zz 

II, 13, lb-3. 

p. 1002 

zz 

n, 22, 7. 

p. 1004 

zz 

II, 22, S. 

p. 1007 
(twice) 


II, 22, 9 and 10. 

pp. 1007-8 

zz 

II, 22, 11. 

p. 1010 

zz 

n, 22, 6. 

pp. 10U-2 

ss 

H, 22, 8. 

p. 1015 

as 

n, 22, 12. 
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Kurma-p. 

p. 108$ = II, «2, 69. 

p. 1099 = II, 80, 29b-32. 

pp. 1135-6 = II, 82, 2-4. 

p. 1138 = II, 22, 1. 

p. 1146 = II, 22, 28. 

p. 1148 = II, 22, 26. 

p. 1149 = II, 22, 27. 

p. 1161 = II, 22, 18. 

p. 1163 = II, 22, 19. 

p. 1165 = II, 22, 14. 

p. 1167 = II, 22, 20-21. 

p. 1171 = II, 22, 13. 

p. 1180 = II, 22, 22. 

p. 1182 = II, 22, 37. 

p. 1191 = II, 22, 23-21. 

p. 1201 = II, 22, 25. 

p. 1224 = II, 22, 38. 

p. 1234 = II, 22, 89. 

p. 1241 = II, 22, 40b. 

p. 1258 = II, 22, 41a. 

p. 1260 = II, 22, 41b-42a. 

p. 1300 = II, 22, 43b-44a. 

p. 1344 = II, 22, 48. 

p. 1345 — Cf. II, 22 , 44-45. 

p. 1392 = II, 22, 70a. 

p. 1395 = II, 22, 70b-71a. 

p. 1510 = II, 22 , 79b. 

p. 1515 = II, 22, 78. 

p. 1517 = II, 22 , 79a. 

p. 1523 = II, 22, 28. 

p. 1524 = II, 22, 29. 

p. 1525 = II, 22, 30a. 

p. 1528 = II, 22, 8Sb-84a and 

85b. 

p. 1535 = II, 22, 88. 

p. 1537 = II, 22, 100a. 

p. 1547 = II, 22, 96b-97a and 

99a. 

p. 1563 = II, 18, 111. 

p. 1564 = II. 18, 112. 

p. 1582 = I, 86, 1. 

Five lines from ‘pur- 
vedyuh krta-tam- 
kalpah' are not 

found. 

p. 1589 = II, 23, 79b-80a. 

pp. 1600- 

1601 = II, 23, 83-84. 


Kurma-p. 

p. 1639 = II. 23, 85-87. 

Vol. Ill, Tart ii, 


p. 6 =1, 5, 20-21, 19b and 


p. S87 

1S-19&. 

The line *i as mat 
kaldtmakaifl 9 is not 
found. 

= II, 20, 6-7a. 

p. 452 

= II, 

20, 4-8. 

pp. 510-7 

t-i 1 

11 

20, 9-15. 

p. 518 

= II, 

20, 16-17. 

pp. 530-1 

= II, 

23, 80b-82. 

p. 730 

= II, 

15, 11a. 

p. 783 

- I, 

S, 2 and 8. 

p. 809-810 

= I, 

3, 6b-7 and 10-lla. 


The first ten lines 
(kimcic-chreyas- 
karam etc.) and 
the last line 
(tadaiva tamnya- 
tet) are not found, 
pp. 810-1 = I, 3, 3-6. 

Four lines from 'pro- 
thamad dtramad 
va 'pi' are not 
found. 

Madana- 
parijata of 
Madanapala, 

p. 74 = II, 18, 25. 

p. 206 = II, 18, 19. 

p. 282 = II, 18, 104. 

p. 284 = n, 18, 114a and 88c. 

p. 286 = II, 18, 88a-b. 

p. 309 = II, 18, 112. 

p. 812 = II, 18, 107. 

Madhava- 
carya’s com. on 
the Parasara- 
smpti* 

Vol. I, Part i. 

p. 58 =s II, 15, 28b-29. 


* These verses were traced by Mr. V. S. Islampurkar in his edition of the Par*- 
iara-emftl. 



Appendix I 


m 


Kfinna-p. 

P- 70 = n, 86, 48-49. 

pp. 94-95 = II, 4$, 5-9a. 

p. 146 = II, 14, 37-40. 

p. 151 = II, 14, 86-88. 

p. 156 = D, 14, 77-78. 

p. 158 = II, 14, 79. 

p. 159 = II, 14, 84. 

p. 161 = II, 24, 7 and 10. 

p. 215 = II, 18, 121 and 119. 

p. 216 = II, 18, 120. 


p. 8*0 

= II, 18, 3. 

p. 839 

= II, 18, 4-7a (except 


5b and 6a). 

p. 848 

= II, 12, 64 and 


II, 13, lb-3. 

p. 858 

= II, 18. 18. 

pp. 839-870 

= II, 18, 58-60. 

p. 878 

= II, S3, 69-70. 

p. SOI 

= II, 18, 31. 

p. 307 

= II, 18, 82. 

p. 311 

= II, 18, 50-51. 

p. 380 

= II, 18, 90. 

p. 330 

= II, 18, 55-56. 

p. 338 

= II, 18, 57. 

p. 340 

= II, 25, 2 and 10-12. 

p. 344 

= II, 18. 104. 

p. 355 

= II, 18, 88. 

p. 365 

= II, 18, 90b-91. 

pp. 371-378 

= II, 18, 04-95, and 


97-101. 

p. 376 

= II, 18, 121. 

p. 379 

= II, 18, 106-107. 

p. 383 

= II, 18, 108. 

p. 385 

= II, 18, 109. 

p. 387 

= n, is, in. 

p. 389 

= n, is, 112 . 

p. 398 

= II, 18, 114. 

p. 409 

= II, 18, 117. 

p. 415 

= II, 19, 4. 

p. 417 

= n, i9,3. 

p. 419 

= II. 19, 5. 

p. 485 

= n, 19, 20-22, (except 


20b). 

p. 430 

= II. 19, 19. 

pp. 431-438 

= II, 19, 9-13. 

p. 444 

f= D. 19. 30-32. 

Vol. I, Part 

ii. 

P 4 

= n, 25, 4. 

p. 9 

ss O, 25, 7. 


Ktirtna-p. 


p. 15 

= II, 25, 8. 

p. 46 

= II, 14, 20a and 21a. 

p. 54 

= n. is, i. 

II, 15, 8-7a (except 

3a and 5b). 

p. 104 

= II, 15, 11a. 

p. 127 

= II, 14, 02. 

p. 132 

= II, 14, 65. 

p. 133 

= II, 16, 23-25, 89b, 90b, 
91 and 94b. 

pp. 144-145 

= II, 27, S0b-31, 82a, 
82c, SSa, 16-17 
and 25-27. 

p. 146 

= II, 27, 38-39. 

p. 154 

= II, 28, 2. 

p. 155 

= II, 28, 4. 

p. 193 

= II, 29, 7b, 8 and 10. 

p. 205 

= n, 23, la. 

p. 209 

= II, 23, 38. 

p. 212 

= II, 23, 5a. 

p. 218 

= II, 23, 9. 

p. 219-220 

= II, 23. 45. 

p. 220 

= II, 23, 42. 

p. 254 

= II, 23, 71. 

p. 265 

= II, 23, 23. 

p. 277 

= II, 23, 49-50a. 

p. 281 

= II, 23, 53. 

p. 282 

= II, 23, 54. 

p. 314-5 

= II, 20. 16-17. 

p. 360 

= II, 22, 2. 

Vol. II, Part i, 

p. 404 

= II, 33, 21. 

Vol. II, Part ii, 

p. 7 

= II, S3, 38. 

p. 8 

= II, 39, 49. 

p. 14 

= II, 18, 18b. 

p. 17 

= II, 18, 11. 

pp. 161-162 

Prayaicitta- 
viveka of 
Sulapani, 

= II, 33, 108, 97-100, 
107 and 101-102. 

p. 149 

= II, 30, 8-9. 

p. 155 

= II, 80, 10-11. 

p. 157 

= II, 30, 8-9. 

p. 434 

= II, 33, 48. 
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8. Tirtha-cinta- Kurma-p. 

mani of 
VacaspatimUra, 

pp. 45-46 = I, 86, 5a and 6; (one 

line 'putradurams 

ca * is not found). 
I, 87, 9-10. 

p. m = I, 86, SO. 

9. Nityacara- 
paddliati of 
Vidyakara 
Vajapeyin, 

p. 127 = II, 87, 146-147. 

p. 590 = I, 22, 89b and 47b. 


10. Nity&cara- 
pradipa of 
Narasiipha 
Vajapeyin, 

p. 19 
p. 117 

p. 118 
p. 120 
p. 121 
p. 126 

p. 189 
p. 331-832 


Kurma-p. 


= I, 1, 16. 

= II, 23, 14-15a. 

= II, 23, 12. 

= II, 23, 12a. 

= II, 23, 30. 

= II, 23, 25. 

= II, 18, 82. 

= II, 37, 146-147a. 


VIII. VERSES QUOTED FROM TIIE ‘VAMANA-P.’ 
OR ‘VAMANA’ IN 


Vamana-p. 

1. Apararka’s 
com. on Yaj., 

pp. 364-365 — 95, 23b-27 and 38-45. 

The verse ‘ghrtam 
ca kftra-kumbhas 
co* has been lo.st; 
and the line ‘athavd 
catuspadah' is not 
found. 

2. D&nasagara 

of Ballalosena, 

fob 5a = 95, 7-9. 

„ 152a = 95, 44. 

„ 181a = 95, 44. 

„ 204b = 95, 44. The other 

verses * grha-harma- 
karim* is not found. 

„ 235a-b = 05, 23b-24a. 

„ 236a = 95, 24b-c and 25-26a. 

„ 286b = 95, 26b-27a and 27b-c. 

„ 237a = 95, 38. The other 

verse * ghrtam ca * 
has undoubtedly 
been dropped. 

* 237b = 95, 39 and 40. 


Vamana-p. 

fol. 238a = 95, 41 and 48. 

3. Smrti-candrika 
of Devana- 
bhatta, 

II, 327 = 14, 49b-51a. Two lines 

‘ taildbhyahyo* and 
‘parvasv asfam- 
ytim are not 
found. 

343 = 34, Cb-9b. 

446 = 14, 35b-S7. 

V, 52 = 13, 31-32a. 

4. Caturvarga- 
cintamani of 
Hemadri, 

Vol. I, 

pp. 885-6 = 95, 2Sb-27 and 88-45. 

The verse ‘ghrtam 
kfira-kumbhai ca! ’ 
is not found. 

Vol. II, Part i, 

pp. 849-853 = 16, 30-55 and 58 to 

the end. 
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V&mana-p. 


PP- HOW = 17, 1 and ll-25b. The 

line *srnu rajan* is 
not found. 

Vol. II, Part ii, 
p. 851 = <92, 56-58. 

Vol. HI, Part i, 
p. 872 = 54, 6b-9a. 

Vol. Ill, Part ii, 
p. 617 = 92, 56b-58a. 

pp. 688-9 = 14, 48b-51a. The verse! 

*caturdasyastnml 
daraa is not found. 


5. Krtyacara of 
Srldatta 
Upadhyaya, 

fol. 16a 
„ 18a 

„ 59b 
m 71a 

6. Kj*tya-ratna- 
kara of 
Cande^vara, 

fol. 176b- 
177a 
„ 177a 
„ 187a 
„ 199b 
„ 210a 

7. Madhava- 
carya’s com. on 
the Parai&ra- 
smrti, 

Vol. I, part i, 


14, S5-S8a. 
14, 53b-54a. 
95. 14b. 

14, 52a. 


95, 23b-24a. 
95, 45. 

95, 24b-c. 
14, 48b-51a. 
95, 46b. 


pp. 220-221 = 14, 28. 
p. 282 = 14, 49b-50a. 

p. 821 es 14, 85b-87. 


Vol. I, Part H, 

p. 158 = 

pp. 231-232 = 

Vol. II, Part ii, 

p. 224 = 

8. Sraddha- 
viveka of 
Siilap&ni. 

fol. 15b = 

9. Tlrtha-cinta- 
mani of Vacas- 
patimi&ra, 

p. 273 = 

p. 279 — 

10. Nityacara- 
paddhati of 
Vidyakara 
Vajapeyin, 

p. 495 — 


11. Varsakriya- 
kaumudi of 
Govindananda, 

p. 87-8 = 

p. 166 = 


p. 178 

p. 260 


88 


Vamana-p. 


14, 116-118. 
14, 99b-100a. 


18 , 86 . 


95, 21b-22a. 


79, 62b, 64-65, 67 and 
69b-72. 

83, 4b-5. 


Reference to Vam 85 
(on gajcndr a- 

m oksana) . But the 
Stotras appearing 
to be different, it 
seems that the 
chapter has been 
rewritten. 


14, 50b-51a and 49b- 
50a. 

95, 14b. 

The other line ' arka - 
dhustura* is not 
found. 

95, 2lb-22a. 

95, 27b-c. 

The line 4 jyaiftke mas? 
is not found. 
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Vamana-p. 

p. 286 = 16, 6b-7a and 8. 

p. 298 = 95, 89. 

p. 517 = 95, 25-26a. 

12. §uddhikriya- 
kaumudl of 
Govindananda, 

p. 70 = 14, 95. 

p. 182 = 14, 95. 

pp. 856-357 = 14, 66b-G7 and 78. 

13. Sraddhakriyii- 
kaumudl of 
Govindananda, 

p. 261 = 95, 21b-22a. 

14. Kalasara of 
Gadadhara, 

p. 3 = 94, 60. 

15. Smrti-tattva of 
Baglumandana, 

Vol. I, 


Vamana-p. 


Vol. U, 


p. 12 

= 

94, 60. 

p. 66 



(twice) 

= 

95, 14b. 



95, 1814a. 

p. 69 

= 

95, 15. 

p. 71 

= 

95, 20b-21a. 

p. 101 

= 

16, 6b-7a and 8. 

p. 144 

= 

14, 38a. 

p. 276 

— 

14, 88a. 

p. 436 

= 

16, Cb-7a and 8. 

p. 627 

zr 

95, 45. 

16. Nityacara- 



pradlpa of 



Narasimha 



Vajapeyin, 



p. 56 

rr 

14, 48b. 

p. 321 

= 

14, 35a. 

p. 630 


95, 10 and 18-14. 

p. 644 

zz 

95, 80b-81a. 

p. 665 

= 

95, 21b-82a. 

p. 701 

= 

95, 43a and 45. 


17. Haribhakti- 
vilasa of 
Gopalabhutta, 


p. 22 = 94, 60. 

p. 27 

(twice) = 14, 48b-49a. 

The other quotation is 
not found. 

p. 58 = 94, 61. 

p. Ill =16, 6b-7a and 8. 

p. 268 = 94, 61. 

p. 826 =■ 14, 20a and 23 

p. 411 

(thrice) = 95, 15a; the line 

‘ tulasi' is not 

found. 

95, 14b. 

95, 13-14a. 

p. 418 = 95, 20b-21a. 

p. 414 = 95, 21b-22a. 

p. 588 = 94, 61. 


p. 105 = 94, 61. 

p. 108 = 94, 70. 

p. Ill = 94, 60. 

p. 326 = 95, 10 and 12-14. 

p. 354 = 95, 15-16. 

p. 377 = 95, 20b-21a. 

p. 393 = 95, 21b-22a. 

p. 407 = 95, 5. 

The verse 'atrd 'pi 
kecit * is not found, 
p. 666 = 94, C2a and 03b. 

p. 677 = 94, 72b-73. 

p. 711 = 94, 54. 

p. 729 = 94, 30. 

The verse *ye mnkha- 
cakr&bja-karam' is 
not found. 

= 95, 46-47 and 49. 


p. 1288 
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Linga-p. 

1. Tikasnrvasva of 

Vandyaghatiya 

Sarvananda, 

Part I, 

p. 00 = I, 4, 24h-25a and 26b- 

30. 

p. 01 = I, 4, 36b-37a and 41- 

43a. 

pp. 91-92 = I, 4, 32b-35. 

The line * manavas ca 
brakmasutdh ' is not 
found. 


2. Adbhutasagara 
of Ballalasena, 


p. 507 

(twice) : 
p. 508 

(thrice) : 
p. 509 (four 
times) : 

p. 524 = 

p. 525 

p. 527 - 

p. 531 = 

p. 533 = 

p. 537 

(twice) = 
p. 538 = 

p. 539 = 

p. 541 

(twice) = 


p. 542 = 

p. 544 = 

p. 545 = 

p. 546 ~ 


= I, 01, 0 and 27. 


= I. 01, 15, 29 and 16. 


I, 91, 17b (cf.), 35, 31 
and 34. 

I, 91, 24. 

Cf. I, 91, 5. 

I, 91, S3. 

I, 91, 23b. 

I, 91, 18b. 

I, 91, 25b and 25. 

I, 91, 26b. 

I, 91, 26. 

I, 91, 13a. The line 
*pibatas ca 9 and 
the verse *sadyak 
sndtanuliptasya’ are 
not found. 

1, 91, 32. 

I» 91, 7. 

I, 91, 14. 

Cf. I, 91, 6. 


Linga-p. 


r>- 

548 

— Cf. I, 91, 12. 

p. 

554 

— Cf. I, 91, 11. 

p. 

556 

= I, 91, 21. 

p- 

712 

= 1, 100, 9-10. 


3. Danasagara of 
Ballalasena, 

fol. 15a-15b = I, 77, 3Sb-35 and 52b- 

54a. 

„ 28a = II, 28, 34b. 

4. Smrti-candrika 
of Devana- 
bhalta, 

II, 508 = I, 26, 16a. 

561 = I, 77, 65-66a. 

5. Caturvarga- 
cintamani of 
Hem&dri, 

Vol. I, 

pp. 188-9 = II, 28, 14b-31. 

pp. 191-3 = U, 28, 32-36a and 38- 

46. 

The lines ‘ badhmyac 
cakra-pdsam 9 and 
'sahasr ena tu 
kartavyau on p. 
192 are not found. 

pp. 194-6 = II, 28, 47-63. 

The metrical line f tat 
sarvam s arv at- 
home on p. 195 is 
not found. 

pp. 197-9 = II, 28, 64-78. 

pp. 199-201 =r II, 28, 79-84 and 87 
to the end. 

The line ‘daksiii&m ca ' 
on p. 200 is not 
found. 
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Lihga-p. 

pp. 202-212 = I, 65, 51b-72a, 73-81, 
84-116a, 11R-I23a, 

124-135a, 136-151 a, 
152-155, 157-159 

and 161-175. 

The line Had a ham 
sa mpra vaksyami' 
on p. 202 is no! 
found. 


Linga-p. 

Vol. H, Part i, 

pp. 67-8 =r II, 28, 79-82. 

p. 307 = II, 28, 79-82. 

Vol. II, Part ii, 

pp. 197-212 = II, 81, 1-5, 8b-17a, 18- 

21, 22b-S9a, 40, 

41b-42a and 49 to 


pp. 227-8 zz II, 29. 1-7. 

pp. 230-231 = II, 29, 8 to the end. 

The line Hubhaydyai 
v id make* is not 

found. 


pp. 219-251 

zz II, 33, 1 to the end 

pp. 257 and 


258 

— II, 38, 1 to the end 

p. 272 

= II, 35, 1-3. 

p. 273 

zz II, 35, 4 to the end. 

p. 277 

= II, 39, 1-2. 

pp. 278-9 

z= II, 39, 3 to the end. 


Four lines from 
‘ghricna snapayed 
devam on p. 278 
are not found. 

p. 301 zz II, 32, lb to the end. 

pp. 369-371 zz II, SO, 1 to the end. 

The line *yat kriim 
mdnavah* on p. 
371 is not found. 

pp. 408-410 

and 411 zz II, 37, 1 to the end. 

pp. 485-7 == II, 41, 1 to the end. 

p. 633 rr II, 42, 1 to the end. 

p. 677 = II, 40, la. 

pp. 687-8 = II, 40, lb to the end. 

pp. 730-1 = II, 36, 1 to the end. 

The line 9 lutddi bmna - 
nasaya* is not 
found. 

pp. 754-5 = II, 28, 6. 

pp. 779-780 = H, 44, 1 to the end. 

The line * japtvd 
rudrdrns tu ' is not 
found. 

pp. 794-6 = II, 43, 1 to the end. 

pp. 822 and 

824 sr II, 34, 1 to the end. 


the end, 

I, 82, l-7a, lOb-Sl, 

34b-35a, 82b-06a, 

47-48a, 66b, 49a, 

67-69, 68, 70-88a, 
89b, 91-101, 103b- 
107a, 108b-109a, 

110-114 and 117 
to the end. 

p. 397 = I, 84, 15 and 17-18a. 

p. 398 zz I, 83, 3b-4. 

Vol. HI, Part i, 

pp. 1710-5 = II, 45, 2 to the end. 

Madhava- 
carya’s com. on 
the Paraiara- 
smrti, 

Vol. I, Part i, 


pp. 82-83 

= i. 

89, 69b-70 


i, 

40, 1. 

p. 94 

= i. 

4, 49. 

p. 343 

= i. 

26, 16a. 


Vol. I, Part ii, 

pp. 110-111 = I, 89, 109-110, 112a 

and 114-118a. 

Vol. II, Part ii, 
p. 14 = I, 26, 87b-S8. 

Nityac&ra- 
paddhati of 
Vidyakara 
Vajapeyin, 

pp. 146-147 as I, 94, 21*262 (except 

24a). 
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Linga-p. 


p. 571 = I, 85, 39b-40a. 

8. Nityacara- 
pradlpa of 
Narasiipha 
Vajapeyin, 

pp. 002-693 = J, 92, 169b-172a, 

17Sb-175 and 
176b-178. 

9. Haribhaktirasa- 
mrtasindhu of 
Rupa Gosvamin, 


p. 58 = II, 3, 110. 


Linga-p. 

10. Haribhakti- 
vilasa of 
Gopalabhatla, 

p. 27 = II, 7, 12b-14a. 

p. 409 =r II, 2, 6b-8a. 

p. 498 “ II, 4, 5a. 

p. 500 — II, 4, 6b-7a. 

p. 505 = II, 4, 8-10a and 13b- 

14a. 

p. 511 — II, 4, llb-18a. 

p. 570 rr II, 4, 14b-16a. 


X. VERSES QUOTED FROM THE 'VARAHA-P' 
OR ‘VAR Ah A’ IN 


Varalm-p. 

1. Kalaviveka of 
Jimutavahana, 

p. 424 ~ 28, 40-41. 

The verse r mahdnava - 
mydm is not 
found. 

p. 425 rr 29, 14b-15. 

The verse ' hdrttikasya ’ 
is not found. 

p. 450-1 = 80, 6. 

The other lines are 
not found. 

2. Ap&rarka’s 
com. on Yaj., 

p. 12 = 70, 41-42 ; 71, 52-54; 

and 70, 35b-36. 

The verse 'kuhakds 
cendrajdl&n? is not 
found. 

p. 18 = 66, ll-12a. 

pp. 801-802 = 112, 81-40. 

The line 'ir&vatl etc/ 
is not found, 
p. 426 m 18, 88-85, 


Varaha-p. 

p. 456 = 190, 103b-104a. 

The line 4 va*tra - 

saucddi is not 
found. 

p. 498 rr: 190, 125. 

pp. 525-526 = 1188, 12-32 (except 

14b-15, 18b-24 and 
27-S0a). 

The lines ‘*vah karisye* 
and ‘pujayifydmi* 
are not found. 

Haralata of 

Aniruddha- 

bhat(a. 

pp. 128-130 = 187, 88-109a (except 

80b, 91b-92a, 03b, 
98a and 104). 

Pitr-dayita 
of Aniruddha- 
bhafta. 


p. 75 
p. 77 


as 187, 101-108. 
a 187, 108-107, 
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varana-p. 


Var&ha-p. 


5. Danasagara of 
Ballalasena, 


fol. 

. 117a 

= 205. 24-25. 

»» 

124a 

= 207. 20. 

„ 

129a 



(twice) 

= 207, 50a and 

»» 

136b 



(twice) 

= 207, 26. 



205, 30. 

,, 

157b- 



158a 

= 206, 18b-22. 

»» 

158a- 



158b 

= 206, 18b-22. 


159a 

= 206, 18b-22. 

»» 

161b 

= 207, 52b. 


166b 

= 207, 52b. 

„ 

168a 

= 207, 45b. 

>* 

173a 

= 207, 26. 

„ 

190a 

— Cf. 207, 51. 

» 

221a 

= 206, 14b-15a. 

»» 

223b 

= 206, 14b-15a. 

»» 

232b 

= 206, 13-14b. 


6. Srarti- 

candrika of 
Devanabhalta, 

IV, 189 190, 10Sb-104a. 

The line ‘vastra- 
saucddi ' is not 

found. 


7. Caturvarga- 
cintamani of 
Hemadri, 


Vol. I, 


pp. 404-5 


pp. 451-2 
pp. 479-480 


p. 531 
pp. 972-3 


= 99, 82-83 and 85-88. 

The line ‘ikmdanda- 
maydh* on p. 404 
and the verse f tila - 
dhenum tato 
datvd ’ on pp. 404- 
5 are not found. 

— Cf. chap. 109. 


= 112, 31-40. 

The line ‘irdvati 

dhenumatl is not 
found. 

=£ 112, 09b-72. 
as 311, 8 and 9b-12, 


Vol. II, Part i. 


pp. 11-12 
p. 321 
(twice) 


pp. 355-6 
pp. 377-9 


pp. 479-480 
pp. 521-5 


pp. 556-7 


pp. 51.5-6 
pp. 734-5 
pp. 747-8 


pp. 957-8 
pp. 985-991 


pp. 1022-6 


= 32, l-9a. 

= 37, 4-5. 

The verse ‘kimcid 
vratam* is not 
found. 

= 56, 1-14. 

== 57, la, 3-9 and llb-15. 

The line *anena kkalu 
manirena* on p. 
378 is not found. 

— 58, l-3a, 8-18a and 15 
to the end. 

= 59, l-3a, 9, Sb, 5-0a, 
7b-8, 10a and 6b. 

For the five lines from 
‘sauvarnam, rdja- 
tam vdpi cf. Var 
59, 4. 

The last verse ' vigh - 
ndni tasya na 
bhavanti* is not 
found. 

= 60, 1 to the end. 

Two lines from *gdrfi 
savatsdm 9 and the 
verse ‘scsahi-bhoga 
are not found. 

= 61, 1-10. 

= <63, 2-7 and 1 lb-12. 

= 62, l-5a. 

The verse ‘tasyaiva 

mdgha-mdscuya * is not 
found. 

r= 64, 1 to the end. 

— 139, 21-91a. 

There are numerous 
differences in read¬ 
ings and numbers 
of verses in the 
corresponding pas¬ 
sages. 

r= 39, 26-39, 40b-54b, 59- 
60, 67-74 and 76- 
77. 

The line ‘caturbkis 
tUa-patrati ca 9 on 
p. 1024 is not 
found 
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Varaha-p. 

pp. 1036-7 — 40, 2b-9 and 10b-ll. 

pp. 1027-9 = 41, 1-15. 

pp. 1029-S0 = 42, 1-7 and 14 to the 
end. 

pp. 1030-32 = 43, 1-16. 

pp. 1032-4 := 44, 1-10 and 15 to the 

end. 

pp. 1034-5 ~ 45, 1 to the end. 

pp. 1036-7 = 46, 1-8. 

For the last eleven 
lines (‘ kathayd - 

mdsa dharmajno* 
etc.) cf. 46, 9 ff. 

pp. 1037-8 — Cf. chap. 47. 

pp. 1038-9 = 48, l-6b, 23a, 24b; (for 

the three lines 
from 'pujyate mat - 
sya-rupena* cf. Var 
48, 17); 48, 20-22a. 

pp. 1039-41 = 49, 1-4, 6-8a, lOb-lla, 

16b, 18b, 19b and 

22-29a. 

The line *iyam vyusfih 
purd jdtd* on 

p. 1041 is not 
found. 

pp. 1041-4 = 50, 4a-b, 5-19, 22-25 

and 26b to the 
end. 

The verses ‘yuvanasvas 
ca rdjarsih * and 

*ekaiakydpi 
vdp a 18u* on 
pp. 1043 and 1044 
respectively are not 
found. 

pp. 1101-3 = 55, 1-3, 4-20a and 59. 

Three lines from *ke&a- 
veti harim pujya’ 
on pp. 1101-2 and 
the line * yathd - 
vibhava-sdrena on 
p. 1103 are not 
found. 

pp. 1161-2 = 65, 6b-7. 

p. 1172 = 31, 17b-18. 

Vol. II, Part ii. 


Varaha-p. 

pp. 991-2 = 190, 88-39b and 40b- 

43. 

The lines *muktv& tu* 
and Hesarn trdta 
are not found. 

Vol. in, Part i, 

p. 17 = 34, 9. 

p. 37 = 34, lb-5, 

p. 45 = 34, 5-6a. 

p. 49 =s 13, 31. 

p. 57 = 13, 26b. 

p. 58 

(twice) ~ 34, 6-7 and 8b. 

34, 9-10a. 

pp. 58-9 = 13, 23-26. 

The line 'bhurloka- 
v&smam * and seven 
lines from ‘sapta- 
dhd saptalokesu* 
are not found. 


p. 59 

ir 

IS, 27-28a. 

p. 61 

= 

34, 12. 

p. 439 

— 

14, 17-19. 

p. 738 

— 

188, 34a, 36b and 49a. 

p. 1011 

r= 

190, 104a. 

p. 1020-21 

= 

190, 125. 

p. 1033 

= 

188, S4a, 36b and 49a. 

pp. 1091-2 


14, 27, 26 and 28-31. 
The line * sloloan imams 


ca 1 and the verse 
t mdtdmaha8 tat - 
pita ca * are not 
found. 

pp. 1008-9 = 14, 49-58. 

Five lines from Va- 
yavam pdyasam 
vdpi are not 

found. 

p. 1139 = 14, 7. 

Four lines from 
*kathayec ca tadai - 
vesdm* are not 
found. 

p. 1150 — 190, 103b. 

The line ‘vastra- 
saucadi * is not 
found. 

p. 1167 = 190, 107-108a. Cf. 

also 188, 16. 

= 14,8a. 


pp. 244-5 


Cf. 65, IMS. 


p. 1180 
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Varaha-p. 

p. 1104 = 14, 8b. 

p. 1108 = 14, 11. 

p. 1204 = 190, 120. 

pp. 1204-5 r= 188, 04-65. 

p. 1229 ss 14, 18a and 14a. 

p. 1241 = 14, 14. 

p. 1252 =: 14, 15a. 

The line r udanmukas 
tu devanam* is not 
found. 


p. 1254 

= 14, 15b-16a. 

p. 1278 

~ 14, 16b. 

p. 1288 

- 190, 96b. 

p. 1388 

— 14, 23. 

p. 1389 

= 14, 25. 

p. 1392 

= 14, 32. 

p. 1495 

= 14, 42-4Sa. 

pp. 1496-7 

= 14, 37b-40. 

p. 1505 

= 190, 121 ; also 190, 
27a-b. 

The line *ksdmayec ca* 
is not found. 

p. 1510 

= 190, 118b-119a. 

p. 1517 

“ 14, 44. 

The line * tathdnydn* i9 
not found. 

pp. 1526-7 

= 13, 53. 

pp. 1535-6 

= 13, 54-59. 

pp. 1588-9 

= 188, 27-29. 

pp. 1007-8 

= 188, 6, 12-14a, 16-lSa, 
25-26 and S0b-32. 

The lines ‘svah karisye* 
and ‘pujayisydmi 
b h o g cna' on 

p. 1607 are not 
found. 

pp. 1608-9 

— 188, 34a, 36b 41a, 44 
and 46-50a. 

The line ‘tilopacdram’ 
on p. 1608 is not 
found. 

p. 1613 

= 188, 67b-68. 

pp. 1622-3 

= 190, 38. ; 

pp. 1630-1 

= 190, 39a. 

The verse 4 nard ye 
catra * and the line 
*harem puccham 

ddaya 9 are not 
found. 

p. 1633 

= 190, 39b. 


Var&ha-p. 

Vol. Ill, Part ii, 
pp. 724-5 = 116, 4. 

8. Krtyacara of 
&rldatta 
Upadhyaya, 

fol. 15a = 210, 64a and 65a. 

„ 16a = 211, 14a and 15a-b. 

The line *tatkfandd 

eva* is not found. 

9. Madana- 
parijata of 
Madanapala, 

p. 561 = 190, 10Sb-104a. 

The line *vasira~sau- 
cadi is not found. 

p. 611 = 188, 12. 

The lines 'ivah karisye'* 
and 'pujayiqyamt 
are not found. 

10. Madhava- 
carya’s com. 

on the Parasara- 
smrti, 

Vol. I, Part ii, 

p. 360 rr 190, 103b-104a. 

The line ‘va&tra-sau- 
cadt is not found. 

Vol. II, Part ii, 

p. 268 

(twice) = 202, 71. 

The verses 'frnagulma* 
etc. are not found. 

11. Kftya- 
ratnakara of 
Cande&vara, 

fol. 107a- 

169a = $9, 26-77. 

„ 175a- 

175b ss 40, 2b to the end 
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Var&ha-p, 


Var&ha-p. 


„ 185b- 
180a 


190a- 

190b = 


p. 109 
(twice) 


„ 199b 
(twice) 

(?) 


41, 1-15. 

Five lines *agamy d- 
gamanarri etc. ore 
not found. 

58, 1 to the end 

(except verses 3b-7i 
and 14). | 


IChap. 42 (except p. 177 
verses 8-18). 

139, 47 (=155, 34). 17. Sraddhakriya- 

116, 4 ff. kaumudl of 

211, 16-18. Govindananda, 


15. D&nakriya- 
kaumudi of 
Govindananda, 


16. Suddhikriyfc- 
kaumudl of 
Govindananda, 


187, 94b-95. 

187, 97b-c. 

187, 99-103 (except 
99b). 

188, 13, 10b, 12 and 
14a. 

The lines *svah karifye* 
and ‘pujayhyami* 
are not found. 

Cf. 188, 36b, 41a and 
44. 


12. Vratakala- 
viveka of 
dulapani, 

fol. 4a = 

18. Pr&yaAcitta- 
viveka of 
Sulapkni, 


14. Tlrtha-cinta- 
mani of Vacas- 
patimisra, 

pp. 270-272 = 


7, 13-26 and 27b-c. 
The line 'samdgatas 


187, 90b-91a and 92b. 

188. 13, 10b, 12 and 
14a. 

Two lines l &vah karisye 
and t pujayifydm\ > 
are not found. 


p. 75 

= 

188, 50b-c. 

p. 76 

= 

190, 103b-104a. 

The line *va$tra-sau - 



cddi* is not found. 

p. 79 

= 

190, 104a. 

p„ 81 

— 

188, 13a. 

p. 83 

— 

190, 103b. 

p. 377 

= 

188, 50b. 

p. 380-1 

= 

188, 13, 12 and 16. 

The lines ‘svah karisye 9 



pujayisydmi * and 

'pdda-mrakmnam* 
are not found. 

p. 395 

= 

188, 64-66. 

The line namo'itu te* 



is not found. 

18. Nityacara- 



paddhati of 

Vidyakara 

Vajapeyin, 



p. 63 

= 

190, 104a. 

p. 481 

— 

Cf. chaps. 130-136. 

p. 506 

= 

132, llb-12. 

p. 507 

= 

66, lla-b. 

p. 509 


66, 18. 

p. 590 

= 

70, 40. 

19. Haribhakti- 



vilasa of 




Gopalabha^a, 
pp. 82-90 = 


as 687, 90411a and 92b. 


99, 7-52. 

A few lines are not 
found. 


p 10T 

39 
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Varaha-p. 

p. ISO = 131, 1. 

p. 153 139, 17a and 19a. 

Many lines are not 
found. 

p. 154 = *139, 2, 8b-9, 11 and 

13-14. 

A few verses are not 
found. 

p. 206 = 129, 17. 

The other two verses 
are not found, 
pp. 394-395 = 119, 5-10. 

Many verses are not 
found. 


Varaha-p. 

p. 396 = 119, 13a. 

p. 411 = 139, 96-97a and 99c. 

The other lines are not 
found. 

p. 414 = 139, 99. 

The other lines are not 
found. 

p. C87 = 152, 26. 

pp. 1087- 

1088 = 128, 45b and 48. 

Cf. 128, 69-70. 


XI. VERSES QUOTED FROM THE ‘PADMA-P.’ 
OR ‘PADMA’ IN 


Padma-p. 

(Adi-kh.) 


1. Tirtha-cinta- 
mani of Vacas- 
patimi&ra. 


pp. 18-23 


43, 49. 

p. 47 


The other verses are 
not found. 

48, 22 ff. 

Haribhakti- 
vilasa of 
Gop&labhaUa, 


p. 26 


31, 114-116. 

p. 108 

= 

31, 103. 

p. 136 
(twice) 

_ 

31, 55b-56. 

p. 215 


31, 54-55a and 57-58. 
The line ‘ytimyam hi 
ydtana* is not 
found. 

31, 81-85. 

p. 311 


31, 96-98. 

p. 428 

= 

31, 149-150. 

p. 451 

rr 

31, 140-141 and 143. 

p. 478 

zz 

31, 112. 

p. 529 

= 

31, 101 and 108. 


Padma-p. 

(Adi-kh.) 

p. 545 = 31, 102 and 104-105. 

p. 599 = 31, 09. 

p. 768-9 = 31, 154, 158-159 and 

165. 

p. 835 = 31, 163. 

Though tlie above verses quoted by 

Vacaspatimisra and GopalabhaHa from 

the Padma-p. are traceable in Adi-kh., 
chapters 31 and 43, it is highly pro¬ 
bable that they drew upon Uttora-kh., 
chaps. 243-246, in which all the verses 
of Adi-kh., chap. 31, and a few of those 
of Adi-kh., chap. 43, are found. 

1. Iiaribhakti- Padma-p. 

vilasa of (Patala-kh.) 

Gopalabhatfa, 

p. 22 = 93, 26. 

p. 38 =s 84, 48 and 52-53. 

p. 118 = 92, 11. 

p. 139 = 89, 12-16a and 20b-23. 

p. 150 = 87, 29 and 82. 

p. 165 = 94, 7-8a. 

p. 166 = 89, 17b-19a. 
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Padma-p. 

(Patala-kh.) 

p. 357 = 94, 4a and 5b. 

p. 359 = 94, G-7a. 

p. 367 = 94, 9b-lla. 

p. 464 = 94, 4b-5a and 8b-9a. 

p. 499 = 88, 8. 

p. 529 

(twice) = 88, 21. 

The line 'bhavydni 
bhutani 1 is not 

found. 

p. 549 ff. = 94, 55 and 76. 

96, 4-5. 

The other lines are not 
found. 

p. 552 = 94, 56. 

p. 553 — 96, 2a and 3. 

p. 554 = 84, 37. 

p. 642 

(twice) = 84, 40 and 72. 

93, 28. 

p. 655 

(twice) = 87, 22 and 8. 

92, 13 and 16. 

p. 672 ;= 84, 45. 

p. 676 — Cf. 88, 4. 

p. 679 = 92, 12. 

p. 684 = 92, 15. 

p. 700 = 85, 25. 

p. 715 = 85, 32. 

p. 769 

(thrice) = 92, 24-25a. 

92, 26 and 34b-35. 

92, 36b-41a. 

p. 917 

(thrice) = 89, 45-47, 50-51a and 

54-56a. 

91, 23 and 26, 

p. 918 = 85, 54-55 and 62-65. 

The line *avaisdkh\ 
bhavec chdkhi is not 
found. 

pp. 919-920 = 85, 67 and 70. 

86, 13-16. 

85, 66. 

89, 48-49. 

91, 21b-22 and 24-25. 


Padma-p. 

(Patala-kh.) 

pp. 920-921 = 86, 17; (two lines 

*ambari$a* and *tat 
prdtar mddhavc* 
are not /found). 

89, 52, 44, 59b-60 and 
61b-64. 

p. 921 = 91, 11 and 17b-18a. 

89, 4-12. 

p. 922 = 91, 14-16. 

p. 923 = 85, 42-44. 

pp. 931-933 = 94, 28b-29a and 30. 

94, 36b-39a, 72-73, 88b- 
90a and 18-20a. 

—:o:— 


Kalaviveka of Padma-p. 

Jimutavahana, (Srsti-kh.) 

p. 51 = 27, 70-71. ' 

p. 390 = 27, 75. 

Apararka’s 
com. on Yaj., 

p. 138 = 20, 164b-lG5a. 

p. 306 = 31, 138a. 

p. 570 = 8, 6C-67a. 

Iliiralatu of 
Aniruddha- 
bhatta, 

p. 199 = 10, 13b. 

There is also reference 
to Padma-p. (Srsti- 
kh.) 10, 15-20a in 
which the Parvati- 
yas and the gifts 
of beds have been 
mentioned. 

Danasagara of 
Ballalasena, 

fol. 18b = 10, 16b-18a. 

154a t= 15, 140b-141a. 

239a = 31, 149. 


>♦ 
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5. Adbhutasagara Padraa-p. 

of Ballalasena, (S^-kh.) 

p. 20 =42, 128b. 

p. 23 = 42, 120b. 

p. 50 = 42, 130. 

p. 290 = 42, 129a. 

p. 319 

(twice) = 37, 134 and 183b. 
p. 320 = 42, 140a. 

p. 332 = 37, 131a. 

p. 330 = 42, 134a. 

p. 358 = 37, 128-129a. 

p. 409 = 37, 104b. 

p. 412 = 42, 139b. 

p. 426 = 42, 137-1 S8a. 

p. 443 = 42, 135b-136a. 

p. 446 = 42, 140b-141a. 

p. 461 = 42, 142b-143a. 

p. 701 = 37, 130. 

6. Smrti-candrika 
of Devana- 
bhatta, 

I, 45-46 = 7, 41-46 and 48a. 

7. Caturvarga- 
cintamani 
of Hemadri, 

Vol. I, 

p. 58 = }S1, 18Sb-184a. 

p. 71 

(twice) = 47, 238b-239a; the 

verse ‘candrasya 
yadi vd’ is not 
found. 

47, 241b-242a. 

pp. 243-5 = 31, 166-187a. 

The line ‘ ahatdmbara - 
samcchanndn * on 
p. 244 is not found, 
pp. 346-356 = 21, 81-93a, 94b-96a, 

9Sb-94a, DOb-lOla, 
and 102-127a. 

pp. 360-1 = 21, 127b-135. 

pp. 361-2 = 21, 136-145a. 

pp. 364-6 = 21, 145b-152a. 

p. 866 = *1, 152b-159a. 

p. 876 ss 21, 159b and 161b- 

165a, 


Padma-p. 

(S^-kh.) 

pp. 378-9 = 21, 165b-176a. 

pp. 379-381 = 21, 170b-187a. 

pp. 381-2 = 21, 187b-197a. 

pp. 382-4 = 21, 197b-213. 

For the lines *pasyed 
iman adhano 'pi 
bkaktyd* on pp. 
383-4 cf. Sf$ti-kh. 
21, 291 and 321a. 
pp. 406-7 = 31, 137b-149. 

p. 962 = 31, 187b-189a. 

pp. 1030-1 = 24, 212-221. 

Vol. II, Part i, 

p. 67 = 31, 174-179a 

The line 'ahatdmbara- 
samcchanndn* is 
not found. 

pp. 306-7 = 31, 174-179a. 

The line * ahatdmbara• 
samcchanndn* is 
not found. 

pp. 356-7 = 20, 187. 

pp. 375-6 = 24, 9-16a and 17. 

p. 389 = 20, 135a and 136. 

pp. 422-6 = 22, 61-62, 64-68a, 68b- 

83, 85-97a, 84, 98- 
102 and 104. 

The line 'brahmanarp 
brdhmanim caiva 
on p. 425 is not 
found. 

pp. 461-5 = 22, 105-127 and 128b- 

135. 

The line 9 mukupam 
vindhya-vdsmyai 9 
on p. 462 is not 
found. 

pp. 471-4 = 22, 136-164. 

The verses 'yam 
upopya naro ydti' 
and 'dnandaddn i 
sakala-duhkha- 
hardyi 9 and the 
line *rudrdpi4okam 
dpnoti* on p. 474 
are not found, 
p. 483 = 20, 89b-91a, 

pp. 483-4 as 20, 131, 
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p. 484 

(twice) 

p. 532 
pp. 553-6 


pp. 038-640 


pp. 640-642 


pp. 642-3 


pp. 648-650 


pp. 650-2 


pp. 743-4 


Padma-p. 

(Sniti-kh.) 


*0, 122-128a; 20, 108- 
104a. 

20, 113. 

22 f 176 to the end. 

The lines 'ebhir man - 
tra-padaih 9 and 
*vipnaya v eda- 

vidufe 9 on p. 554 
and the verse 
*sdrasvata-vrata- 
varena 9 on p. 555 
are not found. 

21, 215-216a, 218-232a 
and 235a. 

The lines ‘udydpayed 
yathd-mktya and 
karta sivapure on 
p. 639 and the 
lines from 'rajd 
bhavati rdjendra ' 
are not found. 

21, 281-289 and 291. 

Twelve lines from 
* dilhi-vyadhi-vinir - 
muktah 9 on p. 641 
is not foui*d. 

21, 26Sb-275a and 276- 


280. 

The line 'sayanam 
vastrasavivitain’ is 
not found. 

= 21, 307-311a, S12-315a, 
311b, 315b-318a, 

319a and 320-321. 

Three lines from * tat ah 
punar ihdgatya 9 on 
pp. 649-650 are not 
found. 

= 21, 292-306. 

The line 'aisanydm 
mitra-ndmdnam 9 on 
p. 651 is not 
found. 

=r 21, 249b-262. 

The line ‘kurv&naJk 
saptamim etay i* on 
p. 744 is not 
founds 


Padma-p. 

(Sr?ti-kh.) 


pp. 746-7 

= 

21, 235b-248a. 

p. 786 

~ 

20, 112. 

p. 787 

rr 

20, 113a and 114b- 


115a. 

p. 788 

= 

20, 232. 

p. 881 


20, 107. 

p. 958 

= 

20, 72-74a. 

p. 983 

= 

20, 138-139a. 

The line 'tila-droni- 



parigatdh 9 is not 
found. 

pp. 1044-9 

= 

23, lib, 13, 17-19b, 


20-47a, 48b, 49b- 


65 and 69b-72a. 

Three lines from 
Mathaiva visnoh 
liras r on p. 1047 
are not found, 
p. 1059 = 20, 40b-41. 

pp. 1075-8 = £1, 22-40a* 44b and 

40b-50. 

The lines 'yac cirtvd* 
and i prabkate 
vimale on p. 1075, 
*pujayej jagatdm 
ndiham 9 on p. 1076, 
‘divd-svapnam 
pardnnam ca’ and 
*ksaudram taildmi- 
8am 9 on p. 1077, 
and *mantrendnena 
rdjendra 9 on p. 
1078 and the ver¬ 
ses from * vis oka- 
dvddasi caisa on 
p. 1078 are not 






found. 

P- 

1161 


20, 

109b-110. 

P- 

1202 

= 

20, 

115b-116. 

Vol 

. H, Part 

ii. 



P 

25 

== 

20, 

52b-54. 

P- 

147 

r= 

* 0 , 

119. 

pp. 

175-9 

5= 

24, 

101-190. 

P* 

239 

= 

*0, 

111. 

P- 

242 

ss 

20, 

117. 

P- 

254 

ss 

* 0 , 

74b-76, 

P* 

322 

SB 

*0. 

193. 
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pp. 350-1 


p. 304 
pp 542-8 


pp. 680-4 
p. 704 

p. 818 (four 
times) : 


p. 857 


p. 860 

(twice) = 

p. 862 

(twice) = 
p. 863 = 


Padma-p. 

(S^i-kh.) 


Padma-p. 

(Sr?ti-kh.) 


17, 250-259. 

The verse *pratvpadi 
brdhmanyaJ ca* on 
p., 350 is not 

found. 

20, 130. 

23, 04-107, 100-138, 

140b-141, 139b- 

140a, 112H-143, 

180a and 144b-145. 

A few lines on pp. 544, 
545, 547 and 548 
are not found. 

24, 64-91, 93b-94 and 
96. 

20, 82b-83b. 

The line 4 saubhagya - 
padam* is not 
found. 


20, 49-50a (the 

line 

‘pdrite ca is 

not 

found); 


20, 55-56; 


20, 114-115a (the 

line 

* sita-vastra - 


yugendtha* is 

not 

found); and 


20, 83o-84 (the 

line 

ghrta-kumbham 

tathd* is 

not; 

found). 



20, 77-78. 


The line f jyaw{hdsddhe 
tathd mdghe* is 

not found. 

20, 57-58 (the line 
* strah-saugandhya - 
jananam* is not 
found); 

20, 108-109a. 

20, 44-45; 

20, 61-62. 

20, 65. Cf. 20, 66. 
The line ‘sa sarva - 
papa-nirmuktafr* is 
not found 


pp. 803-4 = 20, 67-69a. 

The line *divi deva- 
vimdnasthah* is 
not found. 

p. 8C4 = 20, 69b-71. 

The line *bruhniano 

bhdskarasyapi* is not 
found. 

p. 865 (four 

times) — 20, 79-80; 

20, 81-82a; 

20, 127; 20, 47b-48. 

p. 866 (four 


times) 


20, 100; 

*0, 87b-89a; 
cf. 20, 121 ; 

20, 46-47a. 

p. 883 

(twice) 

= 

20, 118; 

20, 134. 

p. 884 

(twice) 

zzz 

20, lOOb-lOla; 

20, 129. 

pp. 884-5 


20, 104b-105. 

pp. 885 

(twice) 

— 

20, 94b-97a; 

20, 97b-98. 

pp. 893-4 

- 

22, l-3a, 39-45a and 
46b-48. 

p. S95-6 


22, 50-54. 

The line ' ndndbhaksa - 
phalair yuktam* is 
not found. 

p. 901 

zz 

22, 55a. 

pp. 902-3 

= 

22, 55 and 58-50. 

The line 'ydvad ay us 
ca* is not found. 

p. 904 

zz 

22, 60. 

p, 905 

= 

20, 128. 

p. 906 

(twice) 


20, 101b-102. 

The verse ‘pfthiv f- 

bhdjane is not 

found. 

pp. 810-011 

= 

20, 99-100a. 

p. 911 

(twice) 

35 

20, 123b-124; 

20, 126-120. 
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Vol, III, Part i, Padma-p. 

(S^^i-kh.) 

p. 14 = 10, 36. 

p. 15 = 10, 85. 

p. 16 

(twice) zr 10, 38; 10, S9b-40a. 
pp. 20-21 = 28, 89-95a, 97b-98, 

100-101a, 103a, 

102a, 103b, 105a, 
109a-110 and 111b. 
pp. 28-32 zr 10, 45b-46a, 44-45a 

and 46b-47. 

10, 49-61 a, 62-C4a, 65, 
64b, 6Cb-68a, COb- 
72, 89-97 and 

112b-114. 

Lines 2-7 and 10-14 on 
p. 30 and line 13 
on p. 31 are not 
found. 

pp. 33-34 = 10, 115, 118-119, 121- 

122a and 124b- 
125a. 

The line * mmnatti 
cdtiyogena* is not 
found. 

pp. 52-4 z= 9, 3b-4a, 11 -12a, 32-35, 
42, 44-45, 48-50 

and 53-55a. 

Four lines from *amur- 
trmantah pitaro * 
on p. 53 are not 
found. 

[ These four lines are 
the same as Mat 
15, 12-13], 

p. 72 = 0, 88b-89a. 

pp. 168-9 zz 9, 12 and 15b-18. 

pp. 185-6 z= 9, 12, 15b-17a, 19-20, 
21a, 23b, 29a, 24, 
28b and 29b. 
p. 275 = 27, 44. 

p. 548 = 64b-65a and 66b- 

67a. 

p. 564 = 9, 65b-66a, 

p. 567 = 9, 158. 

p. 682 zz 9, 63b-64a 

p. 685 = 9, 65b-66a 

p. 1015 z= 9, 123b-124 

p. 1070 = 9, 165b-166a. 

p. 1073 = 9, 166b. 

pp. 1074-5 s= 9, 167b-169a. 


Padma-p. 

(Sfs^-kh.) 


p. 1077 

zz 

9. 167ft. 

p. 1094 

= 

47, SOlb-808. 

p. 1134 

= 

9, 139b-140a. 

p. 1148 

= 

9, 140b-141a. 

p. 1158 

— 

9, 85a and 86b-88a. 

p. 1162 

p. 1164 

nr 

9, 90b-91a. 

(twice) 

= 

9, 188b-lS9a; 

9, 89b-90a. 

p. 1175 

= 

9, 61-64a and 6Sb-64a. 

p. 1176 

= 

9, 9Sb-94. 

p. 1186 

= 

0, 96. 

p. 1220 

zz 

9, 97. 

p. 1226 

rr 

9, 143b-144. 

p. 1232 

zz 

9, 141b-144. 

p. 1236 

rr 

0, 144b-143a. 

p. 1238 

rr 

9, 145a. 

p. 1250 

zz 

9, 145b. 

p. 1259 

= 

9, 153b. 

p. 1284 

rr 

9, 146-147a. 

p. 1291 

zz 

9, 154. 

p. 1301 

zz 

9, 154-155. 

p. 1312 

rr 

9, 154. 

p. 1370 

~ 

9, 156b-157a. 

p. 1396 

zz 

9, 113b-114a. 

pp. 1399- 

1400 
p. 1475 

rr z 

9, 170b-172. 

(twice) 


9, 92-9Sa (the line 
pinda-bhumau pra - 
yatnena * is not 
found); 

0, 102-8. 

p. 1480 

= 

0, 178b-179a. 

p. 1504 

= 

9, 120. 

p. 1507 

= 

9, 121. 

p. 1517 

= 

9, 123a. 

p. 1544 

= 

9, 197b. 

p. 1550 

zz 

9, 197a. 

p. 1555 

zr 

9, 196. 

p. 1560 

zz 

9, 190. 

p. 1574 

rr 

28, 06b-97a. 

p. 1588 

zr 

10, 5. 

p. 1595 

zz 

10, 6-7. 

p. 1601 

zz 

10, 8-12a. 

p. 1013 

=z 

10, 12b-16a. 


The line 'bhojayet 

prayatah* (is not 
found. 
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Padma-p. . 12. Smrti-tattva Padma-p. 


(Sj’sti-kh.) 

p. 1614 

(twice) = 10, 16b-18a; 

10 , 21 . 

Vol. m. Part ii, 

p. 312 = 0, 12 and 15b-18. 

pp. 452-3 = 9, 12, 15b-17a, 19-20», 

21a, 23b, 29a, 24. 
28b and 29b. 
p. 614 = 17, 254-258. 

pp. 616-7 = 17, 250-253. 

p. 641 = 27, 70-74. 

The verse *krttika- 
rohinya-yamya- 
puktd * is not 
found. 

p. 677 = 27, 73-74. 

8. Krtyacora of 
Sridatta 
Upadhyaya, 

fol. 27b-28a = 20, 145-157a. 

The line *druhya 
mama gdtrdm is 
not found. 

„ 51a-b =s 20, 159-170a. 

„ 57a = 20, 170b-177a. 

„ 67b = 15, 140b-141a. 

9. Krtya- 
ratnakara of 
Capdesvara, 

fol. (?) =31, 77b-80. 

10. Madhava- 
carya's com. 
on the Para- 
6ara-smj*ti, 

Vol. II, Part ii, 

pp. 219-220 = 27, 50 and 59. 

11. Nityocara- 
paddhati of 
Vidyakara 
Vajapeyin, 

= 20, 146a. 

= 20, 163-164a. 


of Raghu- (Sreti-kh.) 

nandana, 

Vol, I, 

p. 359 = 20, 145-157a. 

The line * druhya 

mama gdtrdni* is 
not found. 

pp. 372-3 = 20, 159-170a. 

p. 394 = 20, I70b-176. 

Vol. II, 

p. 338 = 10, 13b-14a. 

Tlrtha-emta- Padma-p. 

mani of Vacas- (Uttara-kh.) 

patimisra, 

pp. 18-23 = 246, 51 If. 

p. 26 = 246, 43. 

p. 27 = 246, 60b-61a. 

Varsakriya- 
kaumudl of 
Goviud&nanda, 

p. 491 = 25, 16b-17a (=246, 

0 ). 

The other quoted 

verse is not found. 

p. 492 = 246, 19b-21a. 

The first one of the 
quoted verm* is 
not found. 

p. 494 = 246, 43. 

The first two of the 
quoted verses are 
not found. 

Smj-ti-tattva of 
Raghunandana, 

Vol. I 

p. 148 s 242, 29. 

246, 19b41*. 

The other verm are 
not found. 


p. 72 
p. 210 
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Padma-p. 



Padma-p. 


(Uttara-kh.) 



(Uttara-kh.) 

p. 897 

= 188, S5b-S6a (=845, 

p. 136 




67). 

(twice) 

= 

844, 68b-70a. 

p. 456 

= 188, S8b (=845, 69a). 



844, 66b-68a and 70b- 


The second of the 



78a. 


quoted lines is not 

p. 815 

= 

845, 6-9 and 11. 


found. 

p. 311 

= 

845, 83-85. 

p. 673 

= 88, 15b-18. 

p. 359 

= 

844, 8. 



p. 363 

= 

844, 11 and 13. 

Vo!. II, 


p. 488 

~ 

845, 83-84. 





849, 110. 

p. 363 

= 845, 79. 

p. 451 

= 

845, 69 and 76-77. 



p. 461 

= 

844, 7. 

4. Samkhya- 


p. 463 

= 

844, 1-6 and 9-10. 

pravacana- 


p. 589 


845, 28a-b, 34 and 37. 

bhasya of 




The verse f na sudra is 

Vijfiana Bhiksu, 



not found. 



p. 545 

= 

845, 88c, 89a and 30b- 

pp. 5-6 

= 263, 6C-75a. 

p. 599 


81. 

845, 86. 

p. 83 

= 263, 70b-71a and 74b. 

p. 671 

— 

78, 98-99. 



p. 768 

= 

845. 88 and 98-93. 

6. Haribhakti- 


p. 883 

= 

38, 88. 

vilasa of 




The verse ‘stuvanti na 

Gopalabhat(a, | 



prasarnsanti* is not 





found. 

p. 86 

= 845, 40-48. 

oo 

00 

d 

—- 

845, 97-98a. 

p. 101 

= 78, 100. 

p. 868 

zz 

38, 2, 3a and 5-21 a. 

p. 108 

= 845, 89b-30a. 



A few lines disagree. 


XII. VERSES QUOTED FROM THE ‘BRHANNARADIYA P.» 
OR ‘BRHANNARADIYA* IN 


1. Vratokala- 
viveka of 
Sulap&ni, 

fol. 7a, — 

8. Sraddhakriya- 
kaumudi of 
Govindananda, 

p. 78 s 

p. 98 r= 


Brhannaradlya P. 


Cf. 16, 4. 


Brhannaradlya P. 


p. 113 

= 26, 36-37. 

p. 307 

= 26, 26. 

p. 328 

= 27, 88. 

p. 335 

= 27, 29. 


8, Var^akriya- 
kaumudi of 


86 , 8 . 

86 , 8 . 

The line ‘tatah pratah 
Bamutthaya* resem¬ 
bles Bnar 86, 88a. 


Govindananda, 

p. 806 = 

p. 667-8 = 


87, 81 and 88, 

14, 89, 64-55, 58 and 

64. 


40 
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4. Suddhikriya- Brhannaradlya P. 
kaumudl of 

Govindananda, 

p. 83 zz 7, 65. 

p. 196 = 25, 28. 

5. Smrti-tattva of 
Raghunondana, 

Vol. I, 

p. 398 zz 14, 55 and 60. 

p. 453 = 14, 39-40, 54a and 

55b. 

vd. n, 

p, 112 zz 22, 13-16. 

p. 236 = 7, 65. 

p. 312 zz 24, 25. 

p. 505 = 14, 55. 

6. Haribhakti- 
viltLsa of 
Gopalabhatta, 

p. 104 = 11, 99 ; and 28, 97. 

p. 106 = 38, 106. 

p. 107 zz 1, 67. 

p. 108 zz 1, 81. 

p. 117 zz 38, 102; and 37, 122. 
p. 157 = 18, 3, 46-47 and 49. 

p. 253 zz 11, 12. 

p. 273 = 37, 66-67. 

The verse 'sulagmma- 
silds tdi ca is not 
found. 

p. 312 zz 1, 57 and 61-64. 
p. 356 zz 37, 68. 

p. 364 = 18, 69. 

p. 385 zz 87, 35. 

p. 409 = 13, 196-197. 

p. 417 = 13, 204 and 199. 

p. 430 = 35, 3. 

p. 432 zz 13, 190. 

p. 433 zz 3, 78. 

p. 434 = 8, 77. 

p. 456 =r 35,15-16; 

35, 60 and 63. 

= 87, 65. 


Brb&nnaradlya P. 

p. 465-6 zz 6, 50; (the verse 
'mintGra-p&pa* 
vicchedi* is not 
found). 

13, 59-60, 62-63 and 

66 - 68 , 


P‘ 

466 

zz 

37, 52. 

p- 

468 

zz 

6, 22. 

P‘ 

469 

zz 

13, 65. 

P- 

504 

zz 

5, GO. 

p- 

506 

= 

5, 53-54 and 40a. 
One line is not found. 

p. 

507 

=r 

5, 64 and 52; 

5, 49. 

pp. 

525-528 

= 

4, 102 and 104-106 

5, 35; 


11, 3-4 and 11 ; 

11, 55-56; 

18, 117; 

32, 5-6 and 61; 

1, 83; 

35, 9 and 12; 

37, 3-4 and 8; 

38, 105b and 123a; 
(the lines ‘vdsudcva- 

parah* and ‘atyan- 
ta-durtabhd* and 
the verse *veda- 
vada-ratdh* are not 
found); 

3, 57. 


pp. 546-547 

=z 

21, 72 and 74-76. 

p. 549 

zz 

34, 61. 

p. 553 

= 

4, 13. 

p. 555 

zz 

4, S3. 

p. 561 

= 

28, 110. 

p. 562 

zz 

35, 5. 

p. 565 


23, 43-44. 

The verse 'vaimavarp, 
cdgatam* is not 
found. 

pp. 569-570 

zz 

34, 60 and 62; 

37, 5; and 

37, 60-62 and 64; 

p. 581 

zz 

87, 2. 

p. 599 

zz 

1, 65. 

pp. 639-641 

zz 

11, 7-8; 


13, 174a and 173b; 
18, 115 and 113; 
18, 127; 


p. 461 
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Bfliannaradlya P. 

28, 100, 104-105 and 
115; 

32, 10; 

84, 59; and 

37, 46, 59 and 63. 
pp. 654-655 = 35, 2. 

The verse *hari hari 
sakfd uccaritam\ 

Which is not 
found in the Bnar, 
resembles Nar II, 
7, 0. 

p. 660 = 32, 59. 

p. 662 = 38, 100 and 107. 

p. 071 = 32, 00; and 37, 7. 


Bfhannaradfya P. 


p. 670 

= 

11, 

100. 

p. 678 

— 

( = 

: Nar I, 84, 28). 

p. 682 

= 

38, 

120. 

p. 686 


2, 

43. 

p. 698 

= 

37, 

50-51. 

p. 707 

= 

4, 

4 and 30. 



18, 

110. 

p. 728 

= 

38, 

103. 

p. 730 

= 

28, 

106. 

p. 739 

= 

23, 

36a, 45, 40a, 39b, 




41 and 46. 

p. 751 

= 

21, 

2-3. 

p. 752 

= 

21, 

5. • 

p. 775 

rs 

21, 

10. 


XIII. VERSES QUOTED FROM THE ‘NARADlYA P.» 
OR ‘NARADlYA’ IN 

1. Smjrti-candrika NaradJya-p. 2. Caturvarga- Naradiya-p. 

of Devana- cintamani of 

bhatta, Hemadri, 


II, 323 

— 

H, 31, 0b-10a. 

The other verses are 
not found. 

IV, 28 

=r 

II, 2, 33b. 

47 


II, 2, 12. 

51 

= 

D, 2, 16. 

53 


II, 1, 10-15a, 16-18 

and 21b-22a. 

60 

— 

II, 23, S0b-34a and 


41b. 


The verse ‘aftavarsd- 
dhiho etc/ is not 
found. 


65 = 

H, 

1, 26. 

68-9 = 

II, 

37. 16-17ft. 


The other verses are 



not found. 

79 


i 

(twice) == 

n, 

2, 21-24. 


h. 

2, 15a. 

121 = 

n, 

2, 15. 

128 = 

n, 

2, 12. 


Vol. I, 

p. 529 = H, 24, 18 and 20~21a. 

Vol. II, Part i, 

pp. 993-4 = II, 24, 23b-24a. 

The first three lines 
are not found. 

p. 995 = II, 3, 16a; 

I, 23, 8. 

The line ‘tani papdni* 
is not found. 

p. 1003 = II, 3, 8b-9. 

Vol. II, Part ii, 

pp. 772-5 = II, 22, 25-33, 34b-86, 

37b-39, 40b-45a, 

46-47, and 49-66a. 

The line 'gocched 
yasya* on p. 774 is 
not found. 

pp. 789-790 ss H, 31, 7 ft. 

A few lines are not 
found* 
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Vol. Ill, Part i, Naradiya-p. 

( 3. Madhavacarya’s Naradiya-p. 




com. on 

the 

p. m 

= I, 25, 52b-55. 


Parasara-smrti, 

p. 281 

= II, 2, 15. 




p. 283 

= D, 2, 8b-9a. 


Vol. II, Part i, 

p. 286 

= n, 2, 12. 




p. 330 

= II, 2, 8b-9a. 


p. 36 

= II, 31, 48. 




p. 50 

= I, 7, 52. 

Vol. in. Part ii. 







Vol. U, Part 

ii. 

p. 80 

= n, 2,12. 




p. 104 

= n, 2,15. 


p. 228 

= II, 23, 11; and 

p. 146 

= II, 1, 10-15a, 16-18, 



II, 27, 41b-42. 


15b, 18b and 21b- 



Two verses 'vdcd 


22a. 



mkrositca and ‘no 

p. 140-150 

= II, 1, 8, 9b and 29b- 



sddhayanti karyani 


24. 



are not found. 

p. 153 



p. 267-8 

= II, 7, 12b-14 and 15b. 

(twice) 

= I, 23, 8 (the line 





'tdni pdpdni’ is not 

4. 

Madana- 



found) and 


parijata of 



II, 24, 2Sb-24a. 


Madanapala, 



II, 3, 8b-9. 




p. 163 

= II, 1, 16. 


p. 507 

= H, 2, 15. 

p. 172 

= II, 3, 8b-9. 


p. 5S9 

= II, 2, 33b. 

pp. 107-8 

= II, 2, 18-20a. 




pp. 201-2 

= II, 2, 21-23. 

5. 

Tirtha-cinta- 


p. 202 

= II, 2, 23. 


mani of Vacas- 

p. 217 

= n, 2, 22. 


patimisra, 


p. 230 

= II, 2, 25. 




p. 233 

= II, 2, 2G-29a and 30a. 


p. 193 

= II, 38, 34. 


The line 'nirgaid cet‘ 


p. 194 

= II, 38, 38. 


is not found. 


p. 202 

= II, 39, 25b-26a. 

pp. 240-250 

= II, 2, S8-30a. 




p. 254 

— For the verse 'bahu- 

6. 

Sraddhakriya- 


vakya-virodhena’ 


kaumudi of 



cf. n, 2, 20b-S0a. 


Govmdananda, 

p. 265 

= II, 2, 30b-31a. 




p. 281 

= II, 2, 21-24. 


p. 70 

= I, 28, 2b. 

p. 282 

= II, 2, 15a. 


p. 83 

= I, 28, 20b. 

p. 526 

= 11, 2, 8b-9a and 15b- 


p. 169 

= I, 28, 63-64a. 


16a. 


p. 172 

= I, 28, 67 and 69a. 

p. 542 

= II, 2, 15. 




p. 545 

= II, 2, 12, 

7. 

Smrti-tattva 

of 

p. 555 

,= II, 2, 12. 


Raghunandana, 

p. 556 

= n, 2, 8b. 




p. 650 

— II, 2, 3Sb-34a. 


Vol. I, 


p. 711 

= II, 31, 7, 9-10a and 





12b. 


p. 87-88 

— Of. n, 2 , 14. 


The verse 'punimah’ 


p. 101 

= II, 22, 8Sb-84a. 


and the line ’nod- 


p. 108 

= n, 24, 7a. 


valcfu’ are not 


p. 100 

= u, 24, 7b-8a. 


found. 


p. 120 

- cf. n, *, i4. 
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Naradiya-p. 


p. 369 
p. 450 

= I, 27, 00. 

= II, 22, 67b-58a. 

p. 498 

= II, 88, 38 and 40. 


The verse 'garigam 
cva is not found. 

p. 543 

= I, 80, 0b-10a. 

p. 822 

= II, 22, 23b-24 and 
S8b-39. 


II, 22, 57b-58a. 

II, 22, 76b, 81, and 
83-84a. 


Naradiya-p. 


p. 785 

= 

II, 2, 20b-SOa. 


p. 786 

zz 

n, 2, 25. 


p. 802 

— 

(The first line is 

the 



same as Bnar 




48a). 


p. 840 

= 

II, 2, 21. 


p. 891 

= 

II, 31, 9b-10a. 


p. 1034 

= 

II, 22, 30. 


9. Kalasara of 





Gadadhara, 


p. 880 


The lines 'amdqw&it, 
‘nitya-sndne *, and 

* ekdntare* and the 
verse ‘jwp&vdn 
rdja-mdsdn* are 
not found. 

= II, 22, 83b-84a. 


p. 24 
p. 25 


p. 20 


Vol. II, 



p. 12 

= 

II, 22, 82b and 

p. 28 

= 

II, 1, 15b. 

p. 41 

— 

cf.. n, 2, 14. 

p. 87 


II, 24, 7a. 

II, 24, 7b-8a. 

p. 100 

= 

n, 24, 0. 

p. 365 

zz 

I, 13, 98a. 

p. 449 

zz 

II, 22, 57b-58a. 


= II, 22, 47. 

= H, 22, 23b-24, 18a and 
19a. 

The verses 'marmaiino* 
are not found. 

= II, 22, 6Sb. 

The line ‘kdrttike 
varjayet 9 is not 
found. 

= II, 22, 47. 

= H, 81, 16a. 

II, 31, 15. 

The line ‘punimah 
sarvapdpdni* and 
the verse *na 
vahnim scvayet* 
are not found. 

= II, 31, 24b-25. 

The line ‘savituh* is 
not found. 


8. Haribhakti- 
vilasa of 
Gopalabhafta, 


p. 45 
p. 127 


p. 360 


II, 38, 20. 

p. 386 


II, 22, 34-35. 

p. 428 

= 

II, 0, 3. 

p. 519 

= 

II, 10, 37b-38a. 

p. 634 

= 

II, 3, 3 and 4b-5a. 

p. 676 

zz 

n, 0, 5-0. 

p. 752 

zz 

II, 24, 23b-24a. 

p. 761 

— 

cf. II, 8. 8b-0. 

p. 779 


II, 2, 38-39a. 


— cf. II, 2, 14. 

= I, 23, 8. 

II, 1, 15b. 

Three lines ‘£dni 
pdpani etc. are 
not found. 

= II, 2, S8-39a. 

= H, 2, 15; H, 2, 12. 


The line 'paitrani 
mulam* is not 
found. 

= II, 2, 12. 
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XIV. 


1. Danasagara of 
Ballalasena, 

fol. 96a-97b = 


2. Smrti-candrika 
of Devapa- 
bhatta, 

IV, 59 = 


Madhava- 
carva’s com. on 
the Parasara- 

Vol. I, Part i, 
p. m = 

4. Sraddha- 
viveka of 
&ulapapi, 

fol. 92b — 

5. Varsakriya- 
kaumudl of 
Govindananda, 

p. 32S = 


6. Danakriya* 
kaumudl of 
Govindananda, 

p. 3 

p. 5 = 

p. 11 s 


VERSES QUOTED FROM THE 
OB ‘AGNEYA' IN 

Agni-p. I 


210, 18b-17a, 19-21 

22b, 23 and 25-29a. 
Many of the quoted 
verses are not 
found. 


p. 12 

p. 13 


p. 14 

p. 16 

p. 19 

p. 20 

(twice) 


187, 2a. 

The other line € grhas- 
tho brahmacan* is 
not found. 


p. 58-61 = 

p. 76 = 

p. 124 = 


7. Suddhikriya- 
kaumudl of 
Govindananda, 


p. 160 
p. 181 

p. 185 


155, 3i>4a. 


cf. 163, 28. 


8. Sraddhakriya- 
kaumudi of 
Govindananda, 

p. 116 = 

p. 187 = 

p. 210 = 

p. 301 = 

p. 303 = 

p. 360 


9. Kalanara of 


192, 6b-7. 

Three Fines 1 gandhw - 
puspddibhik* etc. 

are not found. 


Gadadhara, 

pp. 285-286 
p. 305 
p. 322 
pp. 357-358 
p. 406 


209, 56. 
209, 35. 
311, 80. 


10. Srafti-tattva of 
Raghunandana, 


voi. n, 

p. 86 


‘AGNI-P. 


Agni-p. 

cf. 209, 49b-50. 

209, 57a, 60a, 58a, 

59a, 61a, 62b and 
63a. 

209, 22 and 37b-38. 
209, 60a. 

209, 57a. 

209, 57a. 

The other quoted line 
is not found. 

210, 10b-31a. 

209, 22. 

209, 56. 


211, 30a. 
cf. 163, 28. 
cf. 163, 28. 


117, 54-56a. 
117, 22b-2S. 
117, 27b. 

209, 13. 

209, 14-15. 
cf. 163, 28. 


209, 2. 

158, 43. 

158, 43. 

157, 86b-S8. 
211, 42-43a. 


187, la* 
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p. us 


Agni-p. 


The other line *gfhae- 
tho brahmacdrV k 
not found. 
m, 57a. 


12. NityScfira- 
pradlpa of 
Narasimha 
Vajapeyin, 

p. 127 


Agni-p. 


158, 43. 


11. Haribhakti- 
vilasa of 
Gopalabhatta, 

p. 354 


cf. 248, 3-4. 

The readings and ar¬ 
rangement of lines 
differ. 


IS. Haribhakti- 
rasamfta-sindhu 
of Rupa 
Gosvamin, 

p. 122 = 


339, 34b-35a. 


XV. VERSES QUOTED FROM THE ‘GARUPA-P.’ 
OR ‘GARUPA* IN 


Tlrtha-cinta- 


Garuda-p. 

mani of Vacas- 
patimiSra, 


pp. 268-270 

= 

I, 82, 1 to the end 
(except 6b). 

p. 319 

= 

I, 84, 20. 

Sraddhakriya- 
kaumudi of 


Govindananda, 


p. 53 

= 

I, 282, lb-2. 

p. 54 

= 

I, 222, 2b. 

p. 83 

zz 

I, 222, lb. 

p. 119 

zz 

I, 222, 0 (partly)-10. 

p. 123 

zz 

I, 222, 0-10. 

p. 124 

zz 

I, 222, 9 (last por¬ 
tion). 

p. 129 

zz 

I. 222, 11. 

p. 138 

zz 

I. 222, 21 (last part). 

p. 141 

zz 

I, 822, 10 (latter 
half). 

p. 148 


I, 222, 28 (former 
halO. 

p. 155 

=: 

I, 222, 23 (latter 
half). 

p, 157 

zz 

I, 222, 30 (first part). 

p. 162 

s 

I, 222, 25. 

p. 178 

=: 

I, 222, S3. 

p. 178 

= 

I. 222, 35-37. 

p. 180 

ct 

I. 222, 38. 


Garuda-p. 


p. 184 

zz 

I, 222, 40. 

p. 191 

= 

I, 222, 80 (last por¬ 
tion) to 41 (first 
portion). 

p. 192 

zz 

I, 222, 40. 

p. 193 

zz 

I, 222, 41 (latter half) 
to 42 (former half). 

p. 199 

zz 

I, 222, 42 (last por¬ 
tion) to 43. 

p. 204 

zz 

I, 222, 45-46 (former 
half). 

p. 206 

zz 

I, 222, 47. 

p. 210 

zz 

I, 222, 51 (former 
half). 

p. 319 

zz 

1, 224, la and 2. 

p. 346 


I. 224, la and 2. 

p. 389 

= 

I, 222, 19. 

p. 560 

= 

I, 222, 57-58a. 

Suddhikriya- 
kaumudl of 

Govindananda, 


p. 196 

= 

I, 84, 5a. 

Var$akriy&- 
kaumudl of 

Govindananda, 


pp. 42-43 

= 

I, 185, 1 to the end. 


p. 68 = I, 188, 5. 
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Garuda-p. 


pp. 68-9 

= 

I, 128, 18-19. 

p. 175 


The last verse is not 
found. 

I, 31, 23. 

p. 295 

rz 

I, 129, 23b-24a. 

pp. 813-314 

= 

I, 131, 11-20. 

p. 319 


The line *prapadye 

, ham > is not found. 

I, 131, 1-2 (except 2b). 

p. 321 

zz 

I, 140, 4-5 (except 4c), 

p. 322 

zz 

I, 140, 6 to the end. 

pp. 456-457 

rz 

I, 123, 1-2. 

p. 494 

= 

I, 217, 127. 

pp. 504-5 

rz 

I, 127, verses 1-2, 8b 

p. 508 


9, 8b, 10b-17a and 
18-20a. 

I, 124, llb-18 and 21. 

Smrti-tattva of 
Raghunandana, 

The line * hilvapatrayu- 
tarn* and the verse 
‘visarjayct paredyui 
ca* are not found. 

Vol. I. 

p. S3 

— 

I, 129, 25-20. 

p. 42 

= 

I, 131, 3a. 

p. 44-5 


I, 131, 11-15 and 17- 


20 . 


The verse Ham evopa - 
vaset fcdlam', three 
lines beginning with 
*prapadye *ham said 
etc.*, and two lines 
Harvalokesvara* and 
Hrdhi mam sarva- 
duhkhaghna * are not 
found. 

TThree lines 'suryah 
somo yamah* etc. 
also are not found. 

p. 58-0 = I, 138, 1-2. 

p. 127 

(twice) = I, 124, 13. 

I, 124, 16b-19a. 

p. 206 = I, 221, 2. 

p. 846 ,= I, 110, 24. 


Garu^a-p. 


p. 347 


I, 217, 78-79. 

These verses greatly 
resemble Gtf I, 98, 
14 and 10 also. 

p. 349 

= 

I, 217, 83. 

p. 351 

rr 

I, 110, 1. 

p. 429 

= 

I, 08, 8-10. 

p. 430 

= 

I, 217, 153. 

p. 439 

zz 

I, 172, 18-19a, 20a and 
21b. 

p. 440 

(twice) 


I, 173, 62, 56b, 63 and 
5; (the lines ‘prdhi 
sltah* and ' vatanut 
pittalo 9 are not 
found). 

I, 173, 8a; (the other 
8 lines are not 
found). 

p. 752 

— 

I, 217, 127. 

Voi. n, 

p. 437 

= 

I, 129, 25-26. 

Kalas&ra of 

Gadadhara, 

p. 89 

= 

I, 133, 1, 

p. 146 

zz 

I, 127, l-Sa. 

p. 329 

zz 

I, 52, 23. 


The line 4 etad eva 
param* is not found. 


7. Haribhakti- 
vilasa of 
GopalabhaJJa, 

p. 28 = I, 232, 8. 

p. 103 = I, 221, 2. 

The other verse ‘yady 
apy up a hat a h 
pdpaih* ia not 
found. 

p. 110 = I, 231, 2. 

p. 113 = I, 239, 58. 

p. 279 — cf. I, 66, 4b. 

p. 505 ss I, 231, 8. 

p. 512 = I, 231, 14b-c, 
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SSI 



Garu^a-p, 



Garu4&-p. 

p. 160 


I, 231, 13-14a. 

p. 689 

r= 

I, 232, 18. 



The line *vaiptavdndm 






tahasrebhyak ’ is not 

8. Haribhakti- 





found. 

rasamrta-sindhu 





of Rupa 



p. 653 

m 

I, 235, 8. 

Gosvamin, 





The £rst three verses 






are not found. 

p. 63 

nr 

I, 232, 18. 

XYI. 

VERSES QUOTED FROM THE 

‘BRAHMA-P.* 



OR ‘BRAHMA’ IN 



1. Caturvarga- 


Brahma-p. 



Bralima-p. 

cintamani of 






Hemadri, 



p. 171 

= 

220, 10b-l la. 




p. 189 

— 

220, 51b-52a. 

Vol. I, 

— 

Numerous verses have 

p. 197 

~ 

220, 45b-48a. 



been quoted in con¬ 

p. 213 

= 

220, 20b-21a. 



nection with dona¬ 

p. 230 

= 

220, 53b-54a. 



tions, but not a 

pp. 253-4 

= 

220, 55-50. 



single is found in 

p. 259 

= 

220, 57-58. 



the extant Brahma- 

p. 260 

m 

220, 10b-ll, 13a and 



P- 



14. 




pp. 264-5 

m 

220, 14-19 and 20b-21. 

Vol. II, Part 

i. 

! 

p. 277 

m 

220, 44b-45a. 



i 

p. 279 

~ 

220, 59. 

p. 220 

= 

60, S2b-33, 35b and 

p. 292 

nr 

220, 62b and 64a. 



36-43. 

p. 295 

= 

220, 64b-60. 

pp. 788-9 

= 

29, 27b-29a. 

p. 835 

= 

220, 53b-54a and 55- 






57. 

&c. 


&c. 

p. 421 

m 

220, 109b-110a. 




p. 458 

nr 

220, 127a. 




pp. 459-460 

m 

220, 136. 

Vol. HI, Part i. 


p. 500 

rn 

220, 127b-135. 




p. 542 

— 

220, 154-155a. 

p. 8 

m 

220, 99b-c. 

p. 549 

r= 

220, 168. 

p. 10 

= 

221, 1 ; 220, 210. 

p. 551 

nr 

220, 156-158. 

p. 11 

•— 

220, 204. 

i 


The line * cinakam * is 

pp. 12-13 

r= 

220, 87b-99a. 

! 


not found. 



The line ‘piMcatvam 

p. 552 

= 

820, 161. 



anuprdptdh* is not 

p. 557 

nr. 

220, 159b-160a. 



found. 



The line 'pavitre 

p. 45 

= 

220, 67. 



parame * ia not 

p. 65 

— 

220, 77-78®. 



found. 

p. 71 


220, 77a. 

p. 562 

nr 

220, 170, 175b-176, 



The other two lines 



172b-175a, and 



are not found. 



178-180S. 

p. 138 

= 

220, 60a. 

p. 601 

= 

220, 159. 

At 
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p. 604 

(twice) = 

pp. 679-680 = 


p. 680 = 

p. 683 — 

p. 687 

(twice) ~ 
p. 736 = 


p. 744 = 

p. 1014 = 

pp. 1134-5 = 


&c. 

2. Madhava- 

carya’s com. on 
the Parasara- 
smfti, 

VoJ. II, Part ii, 
p. 209 — 

p. 210-211 = 


p. 224-6 


Brahma-p. 


220, 181b-183a; 220, 
184b-185a. 

220, 165b-l 66. 

The verse ‘sveta- 

candana* is not 

found. 

220, 171b-172a. 

220, 161b-165a. 

220, 167. 

220, 146. 

The other verse is not 
found. 

221, 161. 

220, 106a. j 

220, 105 and !07b-| 

110a. 

&c. 


215, !S6b-137a and 
13Sb-139a. 

214, 29-31. 

Four lines are not 
found. 

217, 48-50, 75b-76a, 57, 


5. Sraddha-viveka Brahma-p* 
of dulapani, 

fol. 24b = 220, 46b-47a. 

„ 25a = 220, 45b-47a. 

„ 28b 

(twice) = 220, 5lb-52a. 

The other quoted pas¬ 
sage is not found. 

6. Tlrtha- 
cintiimftni of 
Vacaspatirnisra, 

pp. 53-86 = 27, 2a. 

28, 1-2. 

Four verses from ‘santi 
tlrthdni etc.* on 
p. 53 of the 
Tlrtha-cin tamani 
are not found. 

69, 14 to the end 
(except verses 26 
and 39-40). 

70, 3-4a. 

42, 34b to the end 
(except S5b-S6n). 

43, 1-13. 

45, l-5a, 16b and 

17b-c. 

45, 18-24, 53a, 54-79, 
84b to the end, 
and 82a. 

48, 1-6, and 10 to the 


69b, 80b-81a and! 


end. 


83a. 

p. 266 = 217, 68-7la, 66-67, 77b- 

80a and 45-47. 

3. Dolayatra- 
viveka of 
Sulapani, 

fol. 3b (line 

4) = 63, 18. 

4. Rasayatra- 
viveka of 
£ulapapt, 

fol. 4a ss 67, 10-11, 


p. 87 
pp. 88-92 

pp. 92-103 


49, l-40a, 41b-51, 54- 
56, and 57b to 
the end. 

50, 1-48, (one verse 
'kundaldbhydm 
vicitr&bhydm* is 
not found), 

49-50a and 51 to 
the end. 

51, 1-SSa and 37 to 
the end. 

= 57, 1-7. 

= 67, 8-S0a, S2b-42, 44- 
47 and 60-56. 

= 57, 57 to the end. 

58, 1-7, 
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Brahma-p. 


Brahma-p. 


p. 104 
p. 105 

p. 106 

pp. 107-108 
p. 109 
p. Ill 
pp. 112-128 


Four verses *tasmdt 

pp. 

143-154 

= 65, 

1-1$, 15b-41a, 43- 

tam munimrdfda' 




59, 65, 71-72, and 

etc. on p. 94 pf 




74 to the end. 

the Tlrtha-cinta- 

pp. 

156-159 

= 51, 

29-32, 37, and 42- 

mani are not 




45. 

found. 



66, 

1-2, 10-13a and 

58, 12-27, 28b-29, 30b- 




14 to the end. 

58 and 62b to the 

P* 

160 

= 67, 

3-5. 

end. 

pp. 

161-169 

= 67, 

2, 6-12, 13b-22a 


59, 1. 

Two verses *8arva- 
lakmna-samyuk- 
taufi* etc. on p. 101 
of the Ttrtha- 
cintamani are not 
found. 

59, 8-4, 6a, 27b, 28b- 
80a and 84b to the 
end. 

60, 1-11. 

57, 3-4. 

57, 8 and 13-14. 

57, 22-23. 

57, 33-37 and 39-40. 

57, 58. 

60, 9-10. 

60, 12 to the end. 

Two verses 'n&rayana- 

paro dharmo* etc. 
on p. 113 and one 
line ‘angusthe 
haste * on p. 114 of 
the Tlrtha-cinta- 
mani are not found. 

61, 1 to the end. 

62, 1-15 and 18 to 
the end (except 
22a). 

Three lines f ndstikdya 
na vakta%>yam* 
etc. ore not found. 


pp. 176-180 


pp. 180-182 


pp. 183-184 = 

p. 184 = 

7. Sraddhakriya- 
kaumudl of 
Govindananda, 


and 28-80. 

One verse *durlabham 
pa v an am* on 
p. 167 of the 
Tirtha-cin tamani 
is not found. 

68, 28-31, 32b, 35, 

69b-70, 72-75 and 
76a. 

177, 19, 24 and 16-17. 

One verse *hsctrajnam 
ca* is not found. 

41, 10b-ll, 53b, 56- 

78a (.six lines from 

'bhuktva tatra 
varan* on p. 178 
of the Tlrtha- 
cmtamani are not 
found), 78b-88, 

©lb-92, 89-90 and 
93. 

28, 44-56a, 62b to 

the end, and 56b- 
62a. 

42, 1-7 and 9-10. 

42, 11. 




63, 

1-7. 

p. 15 

rr 220, 28-80 (except 

p. ISO 

= 

60, 

40-42a and 44-45. 


80a). 

p. 132 

zz 

61, 

14-16, SSa-b and 

p. 16 

= 220, 183b-184a. 




24. 


The line 'ama-mdifisam 

p. 18S 

zz 

61, 

25 and 27-SO. 


is not found. 

p. 134 

zz 

61, 

81-84. 

p. 17 

= 220, 156-167a, 158b 

p. 185 

zz 

61, 

85-38. 


and 182b-18Sa. 

p. 198 

= 

63, 

8 and 8-0. 

p. 18 


pp. 189-143 

zz 

63, 

11 to the end. 

(twice) 

= 220, 170 and 197b- 



H 

1 to the end. 


198a. 
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Brahma-p. 


p. 19 

- 220, 180b-18Ia and 

161. 

The line ‘vetrdnkuram’ 
is not found. 

p. 20 

zz 220, 159-160a. 

p. 23 

— cf. 220, 162. 

p. 28 

= 220, 4. 

p. 42 

zz 220, 127-129. 

p. 43 

zz 221, 96a and 97a. 

p. 64 

zz 219, 75b. 

p. 74 

= 220, 118b-l 19a. 

p. 84-5 

zz 219, 40b-47a and 48. 

p. 84 

— cf. 219, 54b and 62b. 

p. 122 

zz 219, 48 and 51. 

p. 141 

zz 220, 160b. 

p. 142 

= 220, 162-164. 

p. 144 

= 220, 167. 

p. 145 

= 220, 139-140. 

The line *ananga - 
lagnam yad vas- 
trarn* is not 
found. 

p. 148 

= 219, 61b. 

p. 172 

zz 219, G9-70a. 

p. 187 

= 219, 72b-73a. 

p. 189 

= 219, 75b. 

p. 203 

rr 219, 78. 

p. 206 

= 219, 79. 

p. 210 

= 219, 81b-82a. 

p. 212 

= 219, 83. 

p. 258 

= 220, 51b-52a 

p. 263 

= 220, 51b-53a. 

p. 285 

= 220, 45b-48a. 

p. 300 

~ 220, 53b-54a and 55-56. 

1 

8. Danakriya- 
kaumudl of 

Govindananda, 

p. 43 

= 218, 20b-27a. 

p. 49 

= 216, 18. 

p. 50 

=r 216, 12-13. 

p. 52 

= 216, 30. 

9. Smpti-t&ttva of 

Raghunandana, 

Vol. I, 

p. 216 

*= 220, ISO. 


Brahma-p. 

p. 404 =s 29, 55-56. 

One verse is not found. 

&c, &c. 


Vol. 11, 


p. 563 

= 27, 2a and lib; 

28, l-2a. 

p. 564 

= 42, 1-2, 4, 5 and 9-10; 
46, 4; 70, S-4a. 

pp. 565-7 

— 57, 2-42 (except lib 
and 31). 

p. 567 

zz 57, 57. 

pp. 569-570 

zz 60, 47; 61, 1-3 and 
57; 62, 1-2. 

pp. 570-571 

zz 62, Sb-5a, 6b and 
12b-13a; 62, 23; 
63, 1-5, 13-14 and 
8-9. 

p. 571 

= 60, 11. 

pp. 571-2 

zz 63, 17-21. 

p. 572 

zz 65, 3 and 57; 65, 

83a; 66, 1-2; 70, 
5-6a; 64, 18. 


The verse ‘varpifcdms 
caturo m&eari is 
not found. 

pp. 572-3 

zz 41, 10b-ll, 53b, 56- 
57a, 59b-61a, 63b- 
64a, 67, 89b-90, 
28, 64b-c, 43-44 
and 48b. 


The verse 'pathi 


imasane' and the 
line *tathd caivoi- 
kale dese * on 
p. 572 are not 
found. 

Four lines from ‘dehatjt 
tyajantf on p. 572 
resemble Br 68, 
75-77. 

&o. 6c. 
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XVII. VERSES QUOTED FROM THE ‘SKANDA-P.’ OR 

‘SKANDA’ in 


1. Kalaviveka of Skanda-p. 
Jimutavahana, 

p. 440 = VII, i, 208, 39. 

p. 448 = VII, i, 208, 38. 


4a. Madhava- 
carya’s com. on 
the Parasara- 
smrti, 

Vo!. I, Part i. 


2. Apararka’s com. 
on Yaj., 


p. 185 

p. 188 


p. 205 = VII, i, 208, 39. 

3. Caturvarga- 
cintAmapi of 
Hcmadri, 


5. Madana- 
parijata of 
Madanap&la, 

pp. 193-5 


Vois. wn. 


Hundreds of verses 
have been quoted 
by Hemadri from 
the ‘Skanda-p.’ or 
‘Skanda’, and a 
good number of 
these quoted ver¬ 
ses is found in 
the printed 
Skanda-p. For 
instance, Catur- 
varga-cintamani, 


0. Vratakala- 
viveka of 
Sulapani, 

foL 8a — 

7. Dipakalika 
of Sulapani, 

fol. 124a — 


Vol HI, Part i, 


p. 244 

p. 162 

p. 316 

&c. 


Sk VI, 220, 43. 

Sk VII, i, 206, 29-30a. 
Sk VII, i, 206, 94. 


8. Dolayatra- 
viveka of 
Sulapapi, 

fol. lb ff. = 


fa. 


fol. Sb-4a = 


4. KaJanirnaya of 
M&dhavacfirya, 


9. Smfti-tattva of 
Raghunandana, 

Vol. I, 


p. 98 
p. 283 


= VII, i, 19, 2-3. 

=s VI, 226, 9-10a and 
25-26a. 

The line *sivardtris tu 
id* k not found. 


p. 29 
(twice) 

p. 31 

fa. 


Skanda-p. 


VII, i, 207, 70, 73 and 
74b. 

VII, i, 207, 48. 


IV, i, 4, 21-28, 30, 39 
and 41-42. 


Cf. IV, ii, 84, 51a. 


the first two lines tally 
with V, iii, 209, 
85, VI, 21, 71, VI, 
37, 44 and so on, 
the remaining lines 
being not found. 


II, ii, 42 (except lines 
7a, 33b and 43b). 
H, ii, 42, 5. 


II, ii, 29, SSb-34 and 
33a. 

n, ii, 29, 50. 

fa. 
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(A). VERSES QUOTED FROM THE ‘PURU§OTTAMA- 

mAhAtmya’ IN 

1. Dolayatra- Skanda-p. 

viveka of 
Suiapani, 

fol. 3b 

(tlirice) II, ii, 29, 47. 

The other lines 
are not found. 


(B). VERSES QUOTED FROM THE ‘KA&-KH/ 


IN 

1. Tirtha- Skanda-p. 

cintamani of 
Vacaspatimisra, 

pp. 370-372 = IV, ii, 59, 104b-105, 

115-117, 119-124, 

126-133, 137-139 

and 140-143. 

The lines ‘krte dharma- 
nadam* and *dva- 
pare bindu-tir- 
tham ca’ on p. 
372 are not 
found. 

2. Sraddhakriya- 
kaumudl of 
Govindananda, 

p. 225 = IV, i, 38, 60. 

p. 397 = IV, i, 35, 216b-217a. 

p. 558 = IV, i, 35, 216b-217a 

S. Varsakriya- 
kaumudl of 
Govindananda, 

pp. 280-1 = IV, i, 27, 152-154. 

The last two lines 
‘e t d n i data 
pdpdni* etc. are 
not found. 


Skanda-p. 

p. 567 


(twice) 

= IV, 

i, 40, 108 and 

118. The two 
lines 'jdta~mdtram* 
and * bhaksydbha - 
fc$yc* are not 
found. 

p. 576 

= IV, 

i, 4, 74-75, 77-81a 
and 82-83. 

pp. 577-8 

= IV, 

i, 4, 18, 22-23a 
and 33. 


IV, 

i, 4, 34-35. 


IV, 

i, 4, 36. 


IV, 

i, 4, 60-61. 


The 

first four lines 


*pdnipi<jiitdh\ 
tdddm tusfyd iu* 
etc. are not 
found. 

(. Sinjti-taitva of 

Raghunandano, 

Vol. I, 

pp. 370-1 =r IV, i, 4, 80. 

p. 422 = IV, l 35, 199b-200 

and 201 b-203a. 

p. 427 = IV, i, 35, 210b-217a. 

p. 434 ss IV, i, 35, 22S-22U 

and 225a, 
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Skanda-p. I 5. Vidh&na- 

parijata of 

Skanda-p. 

p. 745 

= IV, i, 35, 157. Anantabhatta, 

Vol. I, 

voi. n. 

pp. 677-683 

= IV, i, 37, verses 1, 8, 
10-12, 14, 17-20, 
22, 28, 30-32, 35, 

p. 13 

= IV, i, 4, 33. 

37, 44-53, 55-57a, 
58-59, 63-64, 66, 


&c. 

&c. 

(C). 

VERSES QUOTED FROM THE ‘REVA-KH.’ 

IN 

1. Madhava- 

Skanda-p. 

Skanda-p. 

carya’s com. 

on 


the Paraiara- 

p. 253 

— Cf. V, iii, 159, 12b. 

smrti. 

p. 264 


Vol. II, Part 

(twice) 

— Of the 8 lines quoted, 

pp. 231-2 

.. The last four lines 

the last four tally 


(‘gadgado* nrta - 

with Sk V, iii, 


vddi etc.) are the 

159, 13a, 17b, 21a 


same as Sk V, iii. 

and 24a. The 


159, 12a, 16b, 17a 

resit are not 


and 18b. The rest 
are not found. 

found. 

(D). VERSES QUOTED FROM TIIE 

IN 

‘NAGARA-KH/ 

1. Caturvarga- 
cintamani of 

Skanda-p. 

Skanda-p. 

Hemadri, 

pp. 13-14 

= VI, 218, Sb-5a, Cb-lOa 
and lib. 

Vol. II, Part 

i, p. 16 

= VI, 215, 40a and 41. 


p. 22-23 

= VI, 215, 88-39, 41, 

pp. 485-497 

= VI. 177, 14b to the 

end ; 178, 1-74. p. 24 

4$-50b and 55. 


A few lines are not (twice) 

= VI, 215, 61 and 37. 


found. pp. 45-46 

= VI, 216, 9b-12a. 

pp. 805-810 

= VI, 162, 23-27 and p. 48 

= VI, 216, 14-16. 


29-73. p. 66 

= VI, 216, 67-C8a. 


p. 78 

= VI, 216, 67-C9a. 

Voi. H, Part 

ii» p. 152 

= VI, 218, 8. 


p. 169 

= VI, 216, 7b-9a. 

pp. 114-122 

s= VI, 266, 8 to the end. p. 172 

= VI, 215, 32-37. 


pp. 172-3 

= VI, 215, 38-39. 

Vd. Ill, Part 

U p. 197 

= VI, 218, 96b-97. 


p. 199 

= VI, 216, 99b-101. 

p. 9 

*= VI, 215, 57b-60. pp. 200-201 

= VI, 216, 124-130a. 
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Skanda-p. 

pp. £04-7 = VI, £19, 14-15&; ££0, 

1, 7-8, 10a, £9, 
8£, 85a, SCb^a, 
89b-4£, 48a, 47b, 
51, 54b, 55b, 68- 
69 and 78-75; 
and 221, 2a, 3a, 
5a and 6a. 

A few lines are not 
found. 


p. £14 

“ 

VI, 

222, 1-3 (= 219. 
19t>-22). 

pp. £19-221 

= 

VI, 

222. 4-5, 7-14a. 

16-28a and 30. 

p. £29 

= 

VI, 

217, 6Sb-G5a. 

p. £30 

zz 

VI, 

217, C5b-66a. 

p. £52 

= 

VI, 

217, 00-03a. 

pp. £55-0 

zz 

VI, 

217, 52-59. 

p. 390 

= 

VI, 

217, 22 and 24- 
25. 

p. 420 

zz 

VI, 

217, 7b-8a. 

pp. 503-4 

= 

VI, 

217, 11-15 and 

17-20. 

p. 523 

zr 

VI, 

217, 46. 

pp. 538-540 

= 

VI, 

221, 32, SSb-3Cn 


87, 44, 38, 41-43, 
46, 49, 51-52 and 
54-58. 


Three lines from 4 tena 
te medhyatdm on 
p. 539 are not 
found. 

pp. 599-600 zz VI, £21, 23a, 24-26a 

and 27-30. 

&c. &c. 

Vol. HI, Part ii, 

pp. 48-49 = VI, £16, 9Gb-97. 

The verse ‘nabho 

vtitha* is not 
found. 

p. 804 = VI, £66, 80-82. 

The verse ‘mdgka- 

phdlgunuyor 
madhye* is not 
found. 

p. 306 

(twice) =i VI, £66, 9-10a; and 

£60, 25-26a. 


Skanda-p. 


pp. 809-310 

ZZ 

VI, 

£60, 

57-48*. 

p. 812 

ZZ 

VI. 

£16, 

7b-8 (also 




cf. verse 88). 

pp. 410-411 

zz 

VI, 

£17, 

65b-66a. 

p. 411 

zz 

VI, 

£17, 

66b-67. 

pp. 463-4 

zz 

VI, 

£16, 

96b-97. 

pp. 465-6 

zz 

VI, 

£10, 

99b-102a. 

p. 467 

zz 

VI, 

£10, 

124-lS0a. 

pp. 473-5 

zz 

VI, 

£19, 

14-15a; 220, 


1, 7-8, 10a, £9, 
82, 85a, SGb-S7a, 
89b-4£, 48a, 47b, 
51, 54b, 55b, 68- 
69 and 73-75; 
and £21, 2a, 3a, 
5a and 0a. 

A few lines are not 
found. 

p. 493 = VI, £22, 1-3 (= £19, 

19b-£2). 

pp. 497-500 = VI, £22, 4-5, 7-£8a 

and 80. 

p. 501 = VI, £17, 63b-G5a. 

p. 649 = VI, 217, 60-63a. 

Kalanirnaya of 

Madhavacarya, 

p. 290 zr VI, £00, 57. 

The line ‘aksay&n 

labhate* is not 
found. 

p. £98 = VI, £66, 80-32. 

p. 310 = VI, £10, 7b-8. 

The first and the third 
line tally with Sk 
VI, 216, 88 also. 

p. 346 = VI, £17, 06b-07. 

Smrti-tattva of 

Raghunandana, 

Vol. I, 

p. 125 = VI, £66, 57. 

(The line 4 ak$oydn 

labhate* is not 
found. 

p. £56 =s VI, £10, 90b-97. 

The verse *mbho 

vdtha* is not 
found. 
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(E). VEESES QUOTED FROM THE ‘PRABHASA-KH.' 


IN 

1. Cftturvarga- Skanda-p. 

cintamani of 
Hemadri, 

Vol. TO, Part i, 

p. *80 = vn, i, 205, 50b-51. 

p. 201 = VII, i, 205, 52. 

p. 314 rr VII, i, 206, 51. 

p. 316 = VII, i, 205, 4-5a. 

p. 310 = VII, i, 205, 6. 

p. 320 = VII. i, 205, 8-9. 

p. 330 = VII, i, 205, 5a. 

pp. 357-8 = VII, i, 205, 77-81. 

The verse . * paradard - 
bhigo mohat* is 
not found. 

p. 370 = VII, i, 200, 9-10a. 

p. 889 = VII, i, 205, 53 and 

55a. 

p. 448 = VII, i, 205, 54b and 

55b. 

p. 455 = VII, i, 205, 5Gb-57. 

pp. 554-5 = VII, i, 206, 83b-89a. 

p. 641 = VII, i, 206, S5b-S7a. 

Three lines from * prajd - 
pusti-dyuti* are 
not found, 
p. 646 = VII, i, 205, 11. 

pp. 682-3 =r VII, i, 206, 47. 

pp. 694-5 = VII, i, 207, 4. 

p. 702 = VII, i, 207, 5. 

The lines * cakra - 
baddfuim tu ’ etc. 
are not found. 

p. 717 = VII, i, 207, 3. 

p. 733 = VII, i, 207, 6-7. 

The verse 4 bandka - 
mokfam tu* is 
not found. 

p. 1019 = VII, i, 206, 66. 

p. 1021 = VII, i, 206, 40. 

p. 1070 = VII, i, 336, 53b-54a. 

p. 1073 = VII, i, 336, 54b. 

pp. 1074-5 = VII, i, 336, 55b-56. 

The line * bharatd - 
dkyamrn* is not 
found. 

55 vn, i, 336, 55a. 


Skanda-p. 

pp. 1079- 

1080 = VII, i, 206, 113-115 

and 116b. 

Five lines from ‘pitfms 
ca trisu lofowu 
are not found, 
pp. 1091-2 = VII, i, 200, 117-124. 

Two lines from ‘sap- 
tarsindm pitfndm 
ca* and four lines 
from * devarsinam 
janetdrah* are not 
found. 


p- 

1097 

— 

vn. 

i, 336, 259-260. 

p- 

1138 

zz 

VII, 

i, 206, S. 

p- 

1139 

zz 

VII, 

i, 206, 4. 

p- 

1154 

zz 

VII, 

i, 206, 2. 




The 

line ‘savyena* is 





not found. 

p* 

1160 

“ 

VII, 

i, 208, 40. 

p- 

1168 

— 

VII, 

i, 206, 68. 

p- 

1176 

= 

vn, 

i, 206, 49. 

p- 

1179 


VII, 

i, 205, 11. 

p* 

1193 


VII, 

i, 206, 18b-c. 

p- 

1199 

— 

VII, 

i, 206, 46. 

p 

1208 





(twice) 

— 

VII, 

j, 206, 113-115& 





and 116a; and 





VII, i, 206, 118. 

p. 

1380 

= 

VII, 

i, 206, S9b-40a. 

p. 

1523 

zz 

VII, 

i, 208, 42b-4S. 

p- 

152 5 


VII, 

i, 208, 44-45a. 

pp- 

1525-6 

= 

VII, 

i, 208, 45b. 




The 

other two lines 





*evam apy acaret* 





etc. are not 





found. 

pp. 

1571-3 

— 

VII, 

i, 336, 17, 34b- 


53a and 57-61a. 

The line *jivabhdr - 

gava* % eleven lines 
from 'dvdhayiyye 
tan *arvdn\ and 
the verse ‘jdtyan- 
tara-sahaarani* are 
not found. 

= VH, i, 836 , € 5 b- 67 a. 


p. 1077 

42 


p. 1574 
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pp. 1574-5 


Skanda-p. Skanda-p. 

VII, i, 836, 64-65a. p. 587 = VII, i, 206, 03a and 

Six lines from ‘darbhds 
tildh* are not 

found. *■ Kalanirnaya of 

Madhavacarya, 


Vol. Ill, Part 

ii, 




p. 9 

= 

VII, 

i, 19, 2-3. 

p. 327 

r= 

VII, 

i, 206, 

94. 

p. 540 

— 

VII, 

i, 205, 

50b-51 

p. 561 

= 

VII, 

i, 205, 

52. 

p. 568 

= 

VII, 

i. 206, 

51. 

pp. 570-1 


VII, 

i, 205, 

4-5a. 

pp. 574-5 

— 

VII, 

i, 205, 

6. 

p. 575 

rr 

VII, 

i, 205, 

8-9. 


pp. 157-8 = VII, i, 205, 50b-51. 

3. Smrti-tattva of 
Raghunandana, 


Vol. I, 




p. 1 

= VII, i 

i, 19, 

2-3. 

p. 20 

= VII, i 

i, 205, 

52. 

pp. 756-7 

= VII, 

i, 19, 

2-3. 


(F). VERSES QUOTED FROM THE * CAMATKARA-KH.’ 

IN 

1. Caturvarga- Skanda-p. 

cintamani of 
Hemadri, 

Vol. Ill, Part i, 

p. 1162 ~ VI (Nagara-kh.), 20, 

18. 

Hemadri quotes 143 lines from the ‘Camatkara-kh.\ and of these only two (as 
shown above) are found in the present Nagara-kh. which contains chapters on a 
king named Camatkara and a town named after him. 


XVIII. VERSES QUOTED FROM THE ‘BRAHMAVAIVARTA-P.’ 

IN 


1. Kalanirnaya of Brahmavaivarta-p. 

Madhavacarya, 

pp. 222-223 = IV, 8, 54-55a. 

p. 226 = IV, 8, 67-68. 

p. 227 = IV, 8, 57b-58a. 

2. Vratakala- 
viveka of 
Sulapani, 

fd. 6b as IV, 8, 67-68. 


3. Smrti-tattva of Brahmavaivarta-p. 
Raghunandana, 

Vol. I, 

p. 38 = IV, 8, 72. 

The verse 'catasro 
ghafikdh* is not 
found. 

p. 42 = IV, 8, 6. 

p. 44 = IV, 8, 64-66. 
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Brahmavaivarta-p. 4. Ilaribhakti- Brahmavaivarta-p. 

vilasa of 

p. 48 Gopalabhal|a, 


(twice) 

— 

IV, 

8, 62-63a. 





IV. 

8, 62a. p ‘ 794 

= iv, 

8, 72, 

p. 49 

== 

IV, 

8, 54-55a. 

The 

verse 'catasro 

p. 51 





ghatikdh* is not 

(twice) 

— 

IV, 

8, 67-68. 


found. 



The 

verse ‘krsndstamV p * 979 

= iv, 

8, 54. 




is not found. P * 9 *^ 

= iv, 

8, 67-68. 

p. 53 

= 

IV, 

5. Kalasara of 



p. 54 

= 

IV, 

8, 57b-58a. Gadadhara, 



p. 104 


IV. 

26, 39. 



p. 109 

= 

IV, 

8, 84-85. P- 55 

= IV. 

8, 57b-58a. 

p. 326 

= 

IV, 

8, 72. P. B7 

= IV, 

8, 72. 





The 

verse ‘catasro 

Vol. II, 





gkatikdh■ is not 

p. 37 

rr 

IV, 

26, 39. 


found. 

p. 52 



p. 97 

= IV, 

8, 54b. 

(thrice) 

zz 

IV, 

8, 72. p. 100 

= IV, 

8, 67-68. 



The 

other verses are p. 130 

= iv, 

26, 39. 




not found. p. 140-1 

= IV, 

8, 72. 

p. 87 

zz 

IV, 

8, 84-85. 

The 

other verses are 

p. 99 

= 

IV, 

8, 84-85. 


not found* 


XIX. VERSES QUOTED FROM THE 'BHAVISYA-P.' 
‘BHAVI^YAT-P.’ OR ‘BHAV1SYA’ IN 

Bhavisya-p. 

I, 39, 1, 9b-10a and 

12a. 

I, 46, la and 2a. 

I, 81, 2-3, 14b and 

15b-16a. 

I, 96, S-4a. 

I, 97, 1; 

I, 98, 1; 

I, 99, 1-2; 

I, 100, 1 ; and 
I, 101, l-2a and 20b- 
21a. 

The line 'snana- 
ddnddikam sarvam 
is not found. 

I, 106, 4b-7a, 

Seven lines from f $ukla- 
paksasya saptam- 
ydm upavdsaparo 
narah* are not 
found. 


1. Vijminesvara*s Bhavisya-p. 

Mitaksara, 

p. 414 = 

on Yaj. HI, 

6 = 1, 32, 56b-57a. p. 415 = 

2. Kalaviveka of 

Jlmutavahana, pp. 415-416 = 

p. 408 = I, 21, 31 and 32b-34a. 

pp. 411-412 = I, 31, 1-2, 4-10 and 16. 

The last line ‘sndna 
ddnadiham karma* 
is not found. 

pp. 413-414 = I, 32, la and Sb-4a \ 

I, 36, 67-69; 

I, 37, 1-2 ; p, 417 = 

I, 32, lb-Sa; 

I, 37, Sa. 

Four lines from *9Upte 
jamrdane deve* are 

not found, J 
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Bhavisya-p. 


Bhavisya-p. 


p. m = I, 81, 2. 

The verse *amd vai 
soma-wrena ’ is not; 
found. 

pp. 507*508 = I, 99, 1-2. 

I, 106, 4b-6a. 

8. Apararka’s 
com. on Yaj., 


p. 15 

= I, *. 87b-89. 

p. 26 

II 

CO 

p. 39 

= I, 8. 68b-69. 

p. 41 

= I, 3, 85b-86. 

p. 52 

N 

*o 

II 


| 5. Smrti-candrika 
j of Devana- 
! blm£ta. 


(three lines * dhana- 
dhanyaip’ etc. are 
not found); 

I, 98, 85; 

I, 93, 36; 

I, 118, 50b-52a; 

I, 108, 39b-41a; 

I, 93, 37; 

(three verses ‘vimdnam 
itb etc. are not 
found). 


The verse 'savyapa -1 
savya' is not found. 1 


p. 60 

rr 

I. 3 S2b-33. 

p. 239 

rr 

I, 184, 18b-19a. 

p. 241 

rr 

I, 186, 20b-27a. 

p. 283 

rr 

I, 184, 41 and S5b-37. 

pp. 626-627 

rz 

I, 181, 23-21a and 26a. 

p. 1186 


I, 181, 28-32. 

I, 65, 14, 16, 13a, 9b- 

D&nasagara 

of 

10a and 15. The 
line ‘trisu vamefu’ 
is not found. 

Ballalasena, 

fol. 14b 

= 

I, 181, 34. 

„ 23a 

rr 

I, 64, 4 (= I, 103, 

„ 276b 

_ 

19b-20a). 
I, 93, 74b-75a. 1 

„ 287b- j 

290a 

f= 

I, 93, 58 and 59b; 


I, 93, 49-50; 

I, 93, 51 ; 

I, 93 69-71; 

I, 93, 45 ; 

I, 93, 42; 

I, 93, 43-44; 

I, 93, 68; 

(the verse 'bherySni ca 
vddydn f is not 

found); 

I, 93, 60-6U; 
l 93, 62; 

I» 93, 63; 


T 53 = I, 3, 6-7a. 

III, i, 54 = I, 181, 28-29. 

IV, 163-164 — Of the five quoted 
verses, the verse 
‘ vaiivadevena ’ is the 
same as Bhav I, 
184, 5; the verse 
‘avratandm* is the 
same as Bhav I, 4, 
117b-118a; and the 
verse ‘ brdhmandti- 
kramo msti* is the 
same as Bhav I, 4, 
120b-121a or Bhav 
I, 184, 29b-30a. 

230 = I, 186, 24. 

231 = I, 186, 21b-22a. 

0. Caturvarga- 
cintamaiii of 
Hemadri, 

Vol. I, 

p. 40 rr I, 172, 22b-23a. 

p. 62 =r I, 31, 1-2, 6-7a and 16. 

p. 63 = I, 81, 2; I, 90, 3-4a; 

I, 100, 1. 

pp. 432-4 = IV, 155, 1-3, 7-10, 

llb-12a, 11a and 
13b to the end. 
p. 466 = 1, 170, 6-7. 

Also ef. IV, 158, 8a 
and 4b. 

p. 467 ss I, 169, 19*16, 
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Bhavisya-p. 


pp. 

467-8 

zzz 

I, 170, l-2a and 3b-5. 

p. 

504 

zz 

I, J72, 23b-25a. 

p. 

668 

zz 

IV, 168, 45. 

p. 

664 

= 

I, 109, 1-2. 

p. 

671 

zz 

IV, 168, 10b-12a. 

p- 

678 

zz 

IV, 168, 12b-lSa. 

pp. 

680 

•ZZ 

I, 172, 25b-26a. 




The verse ‘dadyad 




gunavatc’ is not 




found. 

pp. 

1031-3 

‘ZZ 

IV, 128, 2-11 and 13- 


15. 


The line *ato drumdh' 
(on p. 1033) is not 
found. 

&c. &c.. 

Vol. II, Part i, 

pp. 4-5 = I, 181, 10-14. 

Two lines from ‘vanya- 
dharmah sa uktas 
tu are not found. 

p. 10 = I, 181, 7a. 

pp. 19-20 = I, 4, 87b-89. 

p. 23 sr I, 2, 1-3. 

p. 27 ==: I, 181, 34. 

pp. 31-2 == I, 181, S8b-40a. 

pp. 50-51 = I, 97, 20 ; 

I, 98, 9-10a ; 

I, 100, Sb-9a and 6b-7; 

I, 68, Sb-4. 

The verse ‘sadbhdga- 
kusf,ham* is not 
found. 

pp. 229-231 = I, 214, 3 to the end. 

pp. 345-8 = I, 18, 1 to the end. 

pp. 381-2 = I, 19, 85b-90 and 91b- 

93a. 

pp. 474-7 = I, 21, M2, lSb-14a, 

15b-17a, 18-20, 24- 
31 and 34b-36. 

The verse *yo , sydm 
daddti (on p. 477) 
is not found. 

pp. 512-3 = I, 31, 1-5. 

pp. 513*4 = l 31, 4* 10. 


Bhavi$ya-p. 

pp. 514-9 = I, 31, 11-13, 14b-81a, 

85b-86b and S7b-63. 

A few lines on pp. 517 
and 519 are not 
found. 

pp. 519-520 = I, 22, 1-2. 

pp. 537-543 = IV, 37, 1-8 and 11 to 

the end. 

The line ‘ratraj-jalam* 
(on p. 538) and the 
verse 4 yad ivdrerna 
purd cirnam* are not 
found. 

pp. 557-560 = I, 32, l-5a, 6b-l6, 50- 

51a and SSb-4la. 

Eleven lines from 
4 cvam uktvabhavat 
tusnirn,* (on p. 559) 
are not found. 

pp. 560-563 = I, 32, 42b-47a and 48- 

54a. 

Two lines from 4 puja- 
yitvd prayatncna 
(on p. 562) and 

seven verses from 
*gdm ca dadyat 
savaUdm va% (on 

p. 562) are not 
found. 

pp. 563-4 == I, S7, 1 to the end; 

I, 38, 1-4 and 5b to 
the end. 

The line 'sac? dvi- 

bdhuh* and the 

verse ' naktena 
bhaktusahitam? are 
not found. 

p. 567 = I, 37, 1 to the end. 

Two lines from 4 pay a- 
tena ghrtdfihyena* 
are npt found. 

pp. 604-5 = I, 39, 1-11 and 12b to 

(quoted as the end. 
from Bhavif- Three lines from 

yot&ra- ‘tailam tasphyam' 

purana’) are not found. 

pp. 656-9 ss I» 59, 1-25. 

pp. 659*460 as I, 61, M6. 
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Bhavi$ya-p. 


Bhavi$ya-p. 


pp. 660-663 = 


pp. 663-4 = 

pp. 664-7 = 

pp. 667-9 = 

p. 669 = 

pp. 669-671 = 

(quoted as 
from ‘Bhavi?- 
yottara’) 


pp. 671-4 = 

pp. 674-6 = 


pp. 676-9 


I, 81, 1 ; 

I, 96, 3-4, 7-13a, 15b- 
16a and 17 to the 
end. 

Two lines ‘sauvarnam 
karayed bhaktya 
and ‘lake prasi- 
ddkah * (on p. 661) 
are not found. 

I, 81, 2-4, 7-1 la and 
12-I5a. 

I, 97, 1-lla and 12 to 
the end. 

I, 98, 1-14, 15b-16 and 
18 to the end. 

I, 99, 1-4 and 6 to the 
end. 

I, 100, 1-2 and 3b to 
the end. 

Three lines from 
‘putra-kamo labhet 
putram* (on p. 671) 
are not found. 

I, 101, 1, 7, 2-6, 8-9, 
llb-12a and 13-22a. 

I, 166, l-15a. 

Six lines from ‘kar- 
tavyo nikaubharkas 
tu * (on p. 674), two 
lines from *bhaktya 
ca daksindm and the 
line *gandkarva-rdja- 
patina* (on p. 675) 
and eight lines from 
'maharatna-pra bkd~ 
vena* (on p. 676) 
are not found. 

I, 167, 1 to the end. 

The lines from f kvll - 
nam rupasampan- 
narn* (on p. 677) 
and the lines 'kuli- 
nam rupa-sampan- 
nam*, 'mahoUaharji, 
mah&viryain*, *iti- 
h&savidam * and 
*prabhay& riirya- 
MfUc&tah 1 (on p, 
$78) are not found. 


pp. 679-685 


pp. 685-7 
pp. 687-690 

pp. 690-696 

pp. G96-7 
pp. 724-6 


p. 726 
pp. 726-8 


pp. 728-731 


pp. 731-4 


pp. 785-6 
pp. 736-8 
pp. 740-741 

p. 741 
pp. 741-3 


pp. 744*6 


— Cf. I, 68; I, 69; I, 70, 

Ml. 

(There are many ver¬ 
ses common to the 
Bhavi$ya-p. and the 
Caturvarga-cinta- 
mani). 

— Cf. I, 70. 

— I, 208, S-22a and 80b- 

84a. 

— Cf. I, 212 and 213 

(verses l-40a). 

rr I, 213, 40b to the end. 

= I, 209, 1-14. 

Two lines 'mitras 
cdatayuje * and 
'tejasd hari-samka- 
sah* (on p. 725) are 
not found. 

:rr I, 197, 25b-27. 

= I, 65, l-7a, 19-20, 21b- 
23, 21a and 24 to 
the end. 

The line # pavitrd hi 
pavitranam* (on 
p. 726) is not 
found. 

= I, 105, l-14a, 15b-10, 
12b, 14b-15a, 17- 

20a, 25-26 and 29. 

= I, 04, S6b-60 and 61b 
to the end. 

The line 'iarkara- 
khadya-misrant (on 
p. 7S2) > is not 
found. 

= I, 108, 1-11. 

= I, 104, 2 to the end. 

= I, 106, 4b-10a and 

llb-14. 

= I, 110, 1-5, 7a and 8b. 

= I, 111, 1 to the end. 

The verse , pmpyeha 
vipvlarji devam 9 (on 
p. 742) and the 
"hom&rca kriyate 
tatra* (on p. 743) 
are not found, 
a I, 111, 10M7. 
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pp. 748-753 = 


pp. 754-6 
pp.760-3 


&c. 


p. m 
(twice) 


pp. 525-6 = 

p. 526 = 

pp. 526-7 = 

(quoted as 
from ‘Bhavi?- 
yottara’) 

&c. 


Bhavi$ya-p. 

I, 165, M2, 15-17a, 

18-21 and 22b to 
the end. 

Eighteen lines from I 
*dadhyodanam ca 
bhunjdno * (on pp.l 
750-1) and three 
lines from ' hdntyd 
vidhusamo rdjan 
(on p. 752) are] 
not found. 

I, 109, la and 2b-13a 

I, 47, 50b to the end. 

The first five lines; 
‘ksamu saiyam* etc. 
are not found. 

&c. 


Bhavipya-p. 

In Caturvarga-cmt&mapi, Voi. II, verse* 
have been quoted from the ‘Bhavi?ya-p. # 
in connection with vows on Tithia 
beginning with As^aml, but these verses 
are not found in our printed Bhavipya. 

In Caturvarga-cintamani, Vol. Ill, verses 
have been quoted from the ‘Bhavisya-p.’ 
on Sr&ddha etc., and many of these verses 
are found in our printed Bhavisya. But it 
is needless to enlist them here. 

7. M&dhavacarya’s 
com. on the 
Parasara-smrti, 


Vol. II, Part ii, 
pp. 424-440 = 

pp. 520-1 zr 

pp. 522-3 = 

pp. 523-4 =r 


I, 55-57 and 58 (versesi 
1-23). ! 

There are many cases' 
of disagreement. 

I, 82, 1, 3, 5-6a and 
7b-8a. 

The verse 'yo 
surya-dme is 
found. 

I, 82, 8b-10a, 12a, IS 
and 15b-24. 

I, 83, 1-3. 

I, 68, Sb-4a. 

I, 83, 4b-5 and 6a. 


Vol. I, Part 
p. 324 


= I, 4, 56. 


V a} > 8 . 

not 


I, 86, llb-12a (the 
remaining lines are 
not found). 

I, 86, 15b-17, 

I, 89, 2b-3 and 5-7. 

I, 90, 1-Sa and 5. 

I, 91, l-4a and 6. 


&c. 


(The above list of the quotations from 
the ‘Bhavisya-p.* in the Caturvarga-cinta- 
mapi is not exhaustive). 


Vol. I, Part ii, 

pp. 24-25 
p. 347 

p. 378 
p. 382 

Madana- 
parijata of 
Madanapala, 

p. 355 
p. 411 
p. 476 


I, 3, 6-7a. 

I, 4, 120b-121a (= I, 
184, 29b-30a). 

I, 186, 21b-22a. 

I, 186, 24. 


I, 3, 6-7a. 

I, 32, 56b-57a. 

I, 183, 9-21 a. 

The line * havisyena* is 
not found. 


9. Kullukabhatta’s 
commentary, 

on Manu II, 

1 = 

on Manu II, 
IS = 

on Manu II, 

25 = 


I, 181, 7-8. 

I, 181, 17a. 

I, 181, 10-14. 

The line 'earna- 
dharmah so uktas 
tu* is not found. 


on Manu III, 
7 


<= I, 181, 24a. 



APPENDIX II. 


We give below a list of the more important of the untraceable 
Puranic verses contained in the commentaries and Nibandhas. A 
good number of such verses has already been noted in Appendix I. 
In spite of repeated searches we could not trace these verses in the 
respective Puriinas, especially in the editions mainly used in this 
thesis. It is, however, not possible to assert that not a single 
traceable verse has escaped our notice. 

The untraceable Puranic verses in the Caturvarga-cintamuni are 
too numerous to be noted here. 

[The abbreviations used exclusively in the following list are 
as follows: 


Acom. 

= 

Apararka’s com. on Yaj. 

Mcom. on 




AS 

zz 

Adbhutasagara (of 

PS 

r= 

Madhavacarya’s 

com. 



Ballalasena). 



on the Parasara-smrti. 

BS-bh. of 



Mit. 

zz 

Mitaksara (on Yaj.). 

AM 

zz 

Brahmasutra-bli&sya of 

MP 

zz 

Madann-parijata 

(of 



Anandatirtha Madhva. 



MadanapaJa). 


DK 

= 

Dipa-kalika (of &ula- 

Npr 

zz 

Nityacarapradlpa 

(of 



pani) 



Narasimha Vajapeyin). 

DS 

zz 

Danasagara (of Ballala- 

PVi 

z= 

Prayascitta-viveka 

(of 



sena). 



Sulapapi). 


DV 

zz 

Durgotsava-viveka (of 

SC 

zz 

Smrti-c a n d r i k a 

(of 



Sulapani). 



Devanabhatta). 


HL 

zz 

Haralata (of Aniruddha- 

ss 

= 

Smrtyarthasara 

(of 



bha^a). 



Sridhara). 


HV 

r= 

Jlaribhaktivilasa (of 1 

ST 

zz 

Smrti-tattva (of Raghu- 



Gopalabha^). 



nandana). 


KC 

zz 

Kjrtyacara (of Sridatta 

SV 

zz 

& r a d d h a-viveka 

(of 



Upadhyaya), 



Sulapani). 


Kcom. on 



TC 

zz 

Tirtha-cintamani 

(of 

M. 

= 

KuUukabhatta's com. 



Vacaspatimika). 




on the Manu-smrti. 

TV 

zz 

Tithi-viveka (of 

Siila- 

KB 

= 

Kftya-ratnakara (of 

W 


papi). 

Vratakala-viveka 

(of 



Cande£vara). 



Sulapani). 


KV 

zz 

Kalaviveka (of Jlmuta- 

YT 

zz 

Yatra-tattva (of Raghu- 



vahana. 



nandana).] 
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Vent- quoted bom the 

1. ‘Mirkapdeye-P*’ “*—(*) Acom., pp. 421 (=Vif HI, 14, 81-82), 060, 1202. 

(it) AS, p. 487. (iti) SC, II, p. 261 and IV, pp. 268-4, 801-2. 
(to) KC. fol. 14b. (v) MP, pp. 61, 248, 204, S08, 326, 329. 

2. ‘Vayu-p.’ or ‘Vayaviya’ in—(t) Acom., pp. 51, 202-3, 203, 467, 401, 532, 535, 

1022. (ii) DS, fol. 25b, 150a-b. (tit) SC, I, 87 ; II, 410; IV, 76, 82, 385, 
839, 839-340, 852, 403, 404, 416-7. (iv) KV, pp. 308 369, 372, 428. 
(t>) KC, fol. 8b. (vi) Mcom. on PS, I, i, p. 134; I, ii, pp. 40, 
78-79, 415, 417, 423 ; II, ii, pp. 249, 261. (vii) PV, p. 462. (imi) MP, 
pp. 24, 585, 596, 625. (ix) TC, pp. 4, 283, 318, 325. 

8. ‘Brahmanda-p.’ or ‘Brahmanda’ in—(i) KV, pp. 346, 401, 440, 458, 494, 534. 

(it) Acom., pp. 126, 143-4, 269, 424, 448, 488, 499, 509, 512. (Hi) AS. 

pp. 524, 527, 531, 537, 538, 539, 541, 542, 544, 545, 546, 556. (iv) SC, 

I, 28; II, 294, 302-3, 311, 317, 323; IV, 61, 261, 269-270, 338, 344, 
358. (v) Mit. on Yaj. Ill, SO. 

4. ‘Vl?nu-p.’ or 'Vaisnavn’ in—(i) KV, pp. 330, 464, 493. (ti) Acom., pp. 139, 

244, 883. (tit) Mit. on Yaj. Ill, 6(?). (iv) DS, fol. 25b. (v) AS, pp. 

383, 499-500, 564. (vi) SC, I, 127; II, 331, 423, 526, 570, 617; IV, 
48, 53, 160, 213, 223, 243. (vii) Kcom. on M. IV, 62. (viii) KC, fol. 
57b, 60b, 68b. (ix) PV, pp. 255, 396, 398, 431. (x) MP, pp. 204, 
211 . 

5. ‘Matsya-p.’ or ‘Matsya’ in—(i) KV, pp. 62, 177, 304, 391, 426, 447, 462, 523. 

(ii) Acom., pp. 201, 207, 209, 295, 370, 380-382, 427, 429, 442. 488, 

549, 1225. (iti) IIL, p. 169 (iv) AS, pp. 405, 409. (v) DS, fol. 

26a. (vi) SC, II, 285, 565; IV, 53, 72, 76, 77-78, 198, 451-2; V, 86, 
112. (vii) Kcom. on M. VIII, 92. (viii) MP, pp. 308, 525, 534, 
537. (ix) PV, p. 405. (x) TC, pp. 25, 42, 192, 233, 268, 279, 352. 
(xi) Npr, p. 86. 

6. ‘Bhagavata-p.’ or ‘Bbagavata’ in—(i) AS, pp. 427, 553. (ii) Madhca’s com. 

on the Bhagavadglta, PP- 101, 136, 168, 394, 440, 462, 525, 631, 613, 

704. (In his Brahmasutra-bhasya Madhva quotes, from a ‘Bhagavata- 
tantra’ and ‘Bbagavata’, verses which are not found in the present 
Bhagavata-p. It is likely that in the above mentioned untraceable 
verses also there are some which were taken from the ‘Bhagavata-tantra*). 

7. ‘Kurma-p.’ or ‘Kaurmya’ in—(i) KV, pp. 441, 444, 448, 508. (ii) Acom., 

pp. 201, 201-2, 204, 205, 207. (Hi) DS, fol. 172b, 246b. (iv) For 

the verses quoted in Meora. on PS see Islampurkar’s edition, (v) MP, 
pp. 258, 272, 878. (vi) TC, p. 265. (vii) Npr, pp. 80, 85, 132. 
(viii) VV, fol. 3a, 6b. (ix) SC, IV, pp. 27, 61, 66, 71, 73, 75, 78, 79. 

8. ‘Vamana-p.’ or ‘Viunana’ in— (0 KV, p. 360. (ti) SC, II, 363. (Hi) MP, 

p. 62. (iv) ST, I, 356, 415, 840 ; II, 76, 139, 148, 563, 632. (t») YT. 

p. 10. 

0. ‘Ltoga-p.’ or TaiiYga’ in— (i) KV, pp. 352, 407, 414, 422, 466, 528, 535. 

(H) Mit. on Yaj. I, 16, and III, 30. (m) Acom., pp. 212, 428, 430. 

(iv) AS, p. 513. (v) SC, II, 628. (vi) SS, p. 66. (t>») Mcom. on 

PS, I, ti, 181-2. (vUi) MP, pp. 535, 538. (ix) KR, fol. 149b. 

(x) DV, pp. 2, 5, 8, 22. (xi) TC, pp. 192, $41, 343, 344, 345, 347, 
348, 351, 353, 356, 359. (xti) ST, I, 180, 198, 351, 396, 396-7, 850, 
657, 678, 825; II, 63, 299, 412, 627. 
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10. TartUm-p.* or ‘VAr&ha’ in— (*) KV, pp. 188, 441, 445, 447, 449, 450, 455, 

450. (a) Acom., pp. 126, 202, 497, 1052. (m) SC, II, 548; IV, 
•3. (to) Mcom. on PS, I, i, 290 and 470. (v) MP, p. 210. (t >i) KR, 
fol. 167a, 186a. (i>ii) VV, fol. 2a. (viii) TC, pp. 191, 208. 

11. ‘Brhannaradlya-p.’ or ‘BrhannSradiya’ in— (i) ST, I, 187. (») HV, pp. 004, 

074, 712. 

12. ‘NSradlya-p.’ or ‘Naradlya’ in—(«) KV, pp. 182, 442. (ii) SC, IV, 74, 75. 

(tit) Mcom. on PS, II, i, 34. (iv) MP, p. 265. (v) W, fol. 6a, 6b. 

(vi) ST, I, 52, 107, 110, 112, 114, 147, 376, 786; II, 40, 79, 80, 101, 

846, 428, 430, 507, 560, 048, 649. 

13. ‘Padma-p.’ or ‘Padma’ in— (i) KV, pp. 61, 288, 497, 498, 502. (it) Acom., 

pp. 211, 212, 279. (Hi) SC, II, 262, 321, 541, 545, 546, 547, 600, 
629; IV, 389; V, 66, 194. (iv) Mcom. on PS, I, i, 239; I, ii, 165, 

434; II, ii, 240, 269. (v) KC, fol. 33a. (vi) MP, p. 299. (vii) VV, 

fol. 2b, 4a, 7b. (viii) PV, p. 46. (ix) £V, fol. 87a. (at) DK, fol. 
126b. 

14. ‘Agni-p.’ or ‘Agneya’ in— (i) BS-bh. of AM, pp. 53a, 68a. (ii) AS, pp. 19, 

23, 50, 320, 878, 412, 426, 443, 453, 461, 488, 500, 501, 512, 518, 057, 
708. (Hi) DS, fol. 18a-b, 20a, 99a-b, lOOa-b 113b-114b, 115a, 
122b-123a, 123b, 127b-128a, 129b, 131a, 149a-b, 153b, 168b, 17ta-177a, 
180a, 181b, 187a, 189a, 204a, 209b, 216b-217a, 221a. (iv) SC, V, 122, 
123, 123-4, 163 (in all these cases the title ‘Vahni-p.’ occurs). 

(v) Mcom. on PS, I, i, 351, 365, 366-9, 178 (Vahni-p.) ; II, ii, 221. 

(vi) KR, fol. 189b, 177b. (vii) DV, p. 12. (viii) TV, fol. 3b. 

(ix) TC, pp. 206, 263. (x) ST, I, 31, 93, 100, 130, 198, 371, 410, 

411, 432, 483, 495, 498, 519, 810, 839; II, 37. 64, 65, 06, 147, 238, 

286, 339, 349, 365, 529, 559, 571, 627. (ri) HV, pp 201, 296, SOI, 

320, 377, 487, 618, 751, 752, 775, 943, 977, 984, 1089, 1103, 1289, 1325. 
(From Vahni-p. on pp. 661, 977, 984). (xii) Npr, pp. 140-150, 183, 
626. (xiii) Haribhaktirasamrtasindhu, p. 62. 

15. ‘Garuda-p.’ or ‘Garuda’ in—(i) BS-bh. of AM, pp. 2a, 4b-5a, 10a, 43b, 47a, 

50b, 73a, 75a. (ii) SC, IV, 65, 07. (Hi) Mcom. on PS, I, i, 198; 
II, ii, 226. (iv) VV, fol. 6a, 6b. (v) ST, I, 50, 54, 105-6, 100-7, 

107, 109, 147, 148, 154, 358, 362, 413, 417, 750; II, 41-2, 48, 49, 53, 
64, 70, 79-80, 87, 95, 143, 152, 424, 448, 527, 567-9. (vi) Npr, 

pp. 137, 190, 582, 596, 604. (vii) HV, pp. 143, 170-171, 182-3, 184, 

192, 194, 273, SOI, 318, 319, 322, 324, 333, 334, 356, 302, 303, 364, 

365, 367, 368, 892, 393, 419, 444, 458, 460, 465, 468, 470, 487, 519, 

561, 667, 673, 678, 757, 775, 779, 789, 790, 793, 798, 882, 934-5, 940. 

10. ‘Brahma-p.’ or ‘Bnahma’ in (i) KV, (ii) Acom. etc. See under Brahmapuruna 
in Part I, Chap. Ill, sec. 8. 

17. ‘Bhavisya-p.’ or ‘Bhavisya’ in— (i) KV, pp. 101, 173, 194-5, 300, 301-2, 302, 
324-5, 825-0, 337, 372, 391-2, 401, 404-5, 406-7, 418, 420, 424, 438, 448, 
447, 448, 451, 454, 485, 493, 512, 518, 527. (ii) Prayaacitta-prakarana, 

pp. 4, 6, 12, 13, 14, 17, 22, 25, 41. (Hi) Acom., pp. 7, 51, 162, 211, 

212, 215, 247, 421, 460, 471, 520, 522, 525, 538, 563, 504, 1037-8, 
1055-6, 1056, 1056-7, 1059, 1060, 1061-2, 1065, 1060, 1007, 1067-9, 
1071, 1075-7, 1081-2, 1193. (iv) DS, fol. 13b, 23b, 20b. (v) SC, I. 

110, 175; II, 820, 600, 608; IV, 9-10, 17, 49-50, 68, 70, 122, 164, 286, 

370, 405, 413, 437, 440; V. 104. (vi) Kcom. on M. IH, 254; XI, 
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78, 74, 75-78, 83, 87, 91, 101, 102, 147. (m) Mcom. on PS I, i, 413; 
I, ii, 40, 61, 291, 847, 378, 382, 444, 448, 452, 453, 460-461; II, i, 141. 
(via) MP, pp. 33, 73, 262, 824, 825, 332, 355, 358, 411, 440, 543, 619, 
630, 636, 791, 801, 802, 802-3, 816. (ix) VV, fol. 4b, 6a, 6b, 7a, 7b, 8a. 
(z) DK, fol. 8a, 4a, 28a, 83b, 45b, 115b, 116b. 

For the verses quoted from the ‘Skanda-p/ or ‘Skanda* and its different 
Khandas but not traceable in the printed Skanda, see under Skanda-p in Part I, 
Chap* HI, see. 9. 
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Adam, 169 

Adbhuta. 26 

Adbhutas&gara, 13, 17, 26, 40, 48, 40, 
50, 54, 07, 94, 124, 140, 163, 161, 
266, 269, 274. 281, 282, 290, 299, 308 
Adbhuta-santi, 48, 140 
Adhisomakf-sna, 32 
Adika'puram , 90, 91 
Adi-khanda (of the Pad,ma-p.) , 72, 108, 
109-113, 115, 181, 300 
Adi-purana, 90, 91, 151, 205 
Aditi, 85 
Aditya, 84 

Aditya-purdm , 90, 151 
Aditya-sayana-vrata, 241, 256 
Adi-upapuraya , 90 
Adultery, 221 
Advaita, 129 
Afghanistan, 197 

Agama, 68 (Saiva), 70, 95, 104, 119, 
124, 126, 218 (Paficaratra), 223, (Saiva), 
224, (Saiva), 226, 260 (Saiva) 2G1 
Agamic &niva, 64, 65, 68, 71, 98, 104, 
223, 225. 226 
Agastya-puja, 39 

Agastya-satphita (of the Skanda-p.), 158 

Aghora, 92 

Aghora-kalpa, 167, 168 

Agneya K&lpa, 93 

Agni, 47. 48. 96, 134. 135 

Agnihotra, 64, 254 

Agni-pur&na (or Agni or Agneya ), 7, 
14, 26, 59, 77. 86, 88, 89, 93, 95, 96, 
97, 128, 129, 184-140, 142, 143, 144, 
146, 167, 169, 170, 185, 255, 261, 262, 
818-319 


Agniytut (sacrifice), 221 

Aii24 81, 197, 286, 237, 244 

A hirbudhnya-samhitd, 21, 41, 01, 05, 86 

Aknika, 188 

A itareya-brtLhmana, 247 

Aj&mila, 129 

Aj&talatra, 195 

‘Ajata-v&da* doctrine, 56 

Ajlvaka, 196 

Ajlvakhm, 198 

Akbar* 169 

Akhyta*, 4, I, MO 


Akrtabrapa, 2 
Aksaya-trtiya-vrata, 39 
Akuti, 85 

Alamkara-section (of the Agni-p.) , 138 
Alarka, 9, 10, 12 
Alberuni, 2, 13, 20, 54, 90, 91 
Arnarakofa , 4, 187 

Ambari^a, 134, 135, 139, 140, 145, 251 

AmbikS-khanda (of the Skanda-p.) , 161 

Aipsavatara, 22, 23, 132 

Aipsu, 67 

Anadhyaya, 6 

Anandagiri, 169 

Anandatlrtha Madhva, 54, 104, 112 
Anarigadana-vrata. 241, 254 
Auantabhatta. 327 
Ananta-sakti, 45 
Ananta-varman Codaganga, 155 
Anapta, 204 
Anasuya, 231 
Andhra, 20 

Andhra, 16, 27, 30. 31, 37, 78, 83, 107, 
199, 205. 206, 215. 246 
Ariga, 195, 205 
Angiras, 171 
Aniruddha, 85, 87, 220 
Aniruddhabhatta, 25, 35. 36, 66. 105, 
114, 123, 146, 157, 169, 267, 276, 280, 
291, 301, 307 

‘Anirvacaniyata’ doctrine, 50 
Ahjana-suta, 86 

Antialkidas (a Greek king), 199 
Anu, 32 

Anusariga (Pada), 15, 18 
Anusasana-parvan, 10 
Apararka, 18, 17, 19, 25, 36, 37, 38, 40, 
44, 46, 47, 48, 51, 53, 67, 68, 69, 70, 
79, 80, 93, 104, 105, 114, 123, 124, 
146, 157, 163, 165, 169. 170, 171. 172. 
173, 201, 223, 227, 261, 266, 269. 273, 
270, 279, 296, 301, 307, 325. 332 
Apara Vidya, 135. 138 
Apastamba, 2, 5, 67 
Apastamba-dharmamtra , 2, 5 
Apta, 203, 204, 222 
Arambhin. 204 
Arapyaka, 243 
Ardhanarlsvara, 47 
Ardha-sravanika (Vrata), 19 
Arhata, 24, 67, 89, 225, 238 
Arhats, 42, 47 
Ari?t&» 96 
Arjuna. 87, 73 

Arka (Calatropis gigantia), 240, 241 
Artha. 209 
Artha&stra, 9, 185 

Arthai&stra (of Kautilya), 199. 206, 
230, 281, 246 

Arupkcala-mkhatmya (a part of the 
Skanda-p,), 157 
Anspoda, 666 
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Arvuda-khanda (a part of the 
Skanda-p.) t 158 
Arya, 221 
Ary am an, 48 

Aryan. 194. 197. 200, 205, 220 
Arya-stava, 28 
Aryavarta, 205 
Asauca, 188, 228 

Asoka, 16, 196, 197, 202, 207, 210, 241 
Asokastaml, 96 

Airamn (also, duties of Asramas), 9, 12, 
15, 19, 82, 52, 57, 59, 70, 71, 76, 81, 
118, 125, 127. 154, 156, 171. 174, 175, 

177, 178, 179, 181, 182, 184, 185, 187, 

188, 198, 202, 208, 211, 231, 236 

Asramadharma. 46 
A?ta-kau£alya (parliament), 169 
A$ldngahrdaya-samhitd, 142, 143 
Astra-mantra, 219 
Astrology, 141, 211 
Astronomy, 138, 141 
Asura, 24. 49, 88 
Asura-kanda (belonging lo the 
Skanda-p.) , 161 
A sva-cikitsd , 142 

Asvamedha (sacrifice), 118, 206, 236 
Asvapati, 50 
Asvattha, 241 

Asvini, 11, 22, 80, 95, 172 
Atharvangir&sa, 1 
Atharvqsiras-npan ixad, 63 

Atharva-veda , 1, 132, 136 
Atman, 237 
Aurva, 232 

Auttama (Manvanlara), 85 
Avanti, 205 

Avantlksetra-mahatmya (lielongiug to 
the Skanda-p.), 157 
Avantya-khanda (or Avanti-khanda, 
belonging to the Skandap.), 157, 
168, 164 

Avasyaka-suira , 195 
Avatara, 78, 84, 86, 87, 88, 89, DO 
A Vinnik ta (-k$etra), 45, 73, 156 
Ayodhya, 153, 157, 161 
Ayodhya-khapda (belonging to the 
Skanda-p.), 161 
Ayurveda, 143 


fi 

Badar&yana, 108 

Bahaka (an Abhlra General), 216 
Bahllkas, 215 

Bahya-y&ga (i.e. external worship), 
219 

Baladeva, 47 
Balarama, 56, 87, 89 
Bali, 27, 47 

Baililasena, 7, 13, 17, 18, 19, 25, 30, 
88, 40, 44, 48, 49, 50, 53, 54, 66, 67, 
79, 80, 94, 95, 105, 128, 124, 131, 
187, 188, 189, 140, 148, 140, 157, 168, 
169, 171* m M9, 870, 874, 


276, 280, 281, 290, 292, 296, 299, 
302, 307, 308, 318, 332 
Banabhatta, 13 
Barabar, 196 

Bath, 32, 37, 38, 89, 46, 96, 1S6, 140, 
156, 176, 177, 183, 186, 219, 221 
Bauddha, 68, 126 (Pracchann*), 197, 

201 

Baudhavana, 6, 29, 205 
Baudhayana-dhannasutra , 205 
Behar, 130 

Benares, 32, 45, 46, 72, 73, 94, 129, 
212 

Bengal, 107, 108, 109, 113, 110, 117, 
120, 124, 126, 139, 157, 166, 223 
Besn&gar, 199, 206 
Betul, 218 
Bhadrakall, 128 
Bhadrasva, 238 
Bhagavacchastra, 100 
Bhagavad-gitd, 54, 55, 290 
Bhagavat, 22, 56, 114, 222, 262 
Bhaga\ata (name of a king), 200 
Bliagavata, 40, 52. 99, 114, 129, 139, 
152, 198, 199, 207, 262 
Bhdgavata-pur&na (or Bhagavata ), 2, 
7, 8, 13, 21,’ 22, 52-57, 64, 65, 86, 
87, 90, 114, 116, 117, 119, 125, 120, 
131, 142, 145, 157, 177, 199, 205, 
206, 208, 209, 213, 216, 234, 240, 
290-291 

Bhagavat I, 52 

Bhagavat! (Samhita, of the Kurma-p .), 
57, 58 

Bhagavata-mahatmya, 125 
Bhag&vatism, 199 
Bhaglratha, 155 
Bhaglrathi, 237 
Bhairava, 67, 225, 220 
Bhaksyabhaksya, 188, 228 
Bhakti, 59, 90, 127, 200, 238 
Bhfirnaha, 138 
Bharadv&ja, 27, 143 
BharanI, 11, 16, 22, 172 
Bharata, 137, 251 
Bharata, 10 
Bharata , 213 
Bharatavarsa, 155 
Bharati, 128 
Bliargava, 162 
Bhargava (Rama), 99, 251 
Bhaskara-bha$ya (on Brakma-mtra ), 
67, 70 

Bhask&racarya, 66, 67, 68, 70 
Bha$ya, 4, 18, 20, 36, 46, 54, 55, 00, 
80, 90, 91, 94, 104 
BhaUojidlk^ita, 169 
Bhava, 167 

Bhavadeva, 48, 169, 173, 263, 279 
Bhavtiya-pttr&na (or Bkavi^ya), 27, 28, 
29, 80, SI, 43, 107, 167-173, 188, 20J, 
264, 381-335 
Bhavipyat-purana, 2, 5 
Bhavityottara, 21, 101, 170, 333, 334, 
334 



Index 


321 


fibikkluui, 818 
Bhik$u, 139 

Bhlmadv&daft-vrata, 240 
Bhlma-khapda (belonging to the 
Skanda-p.), 161 
Bhlsma, 24 

Bhoja (also, Bhojaka), 138, 142, 163, 
171 

Bhratr-dvitlya, 06 
Bhrgu, 82, 84, 226, 258, 261 
BhO-khanda (belonging to the 
Skanda-p .), 161 

Bhumi-khanda (of the Padma-p.), 25, 
107, 108, 109, 112, 113-115, 115, 117, 
181, 230, 232 
Bhuta-£uddhi, 219 
Bhuvana-kosa, 137 
Bhuvanelvara, 152 
Bilva, 241 
Biraaran, 203 
Bird, 8, 10, 12 

Boar, 84, 85, 86, 87, 07, 98, 99, 102, 
104, 240 
Bodhisattva, 212 

Brahma, 11, 60, 61, 62, 72, 98, 111, 116, 
118, 137, 139, 141, 145, 166, 204, 208, 
223, 228, 238 

Brahma (also Brahmii-worship, Brahma* 
worshippers etc.), 11, 34, 35, 37, 39, 
40, 44, 45, 47, 48, 49, 51, 50, 59, GO, 
61, 69, 70, 71, 76, 77, 78, 85, 93, 03, 
99, 100, 106, 108, 112, 121, 122, 123, 
129, 141, 146, 147, 153, 155. 153, 

167, 168, 170, 171, 172, 182, 183, 

804, 238, 239, 248 
Brahma, 123 
Brahraa-glta, 141, ICO 
Brahmaism, 121, 123, 193, 211, 230 
Brahmakaivarta-pu rana, 166 
Brahma-kalpa, 56 

Brahma-khanda (of the Brahmasui- 
varta-p.) f 160 

Brahma-khanda (of the Padma-p ), 103, 
112, 113, 115-116, 116, 258 
Brahma-khanda (of the Skanda-p), 
157, 163 

Br&hroa-kurtda, 175 
Bralima-loka, 250 

Brahman, 35, 58, 64, 100, 114, 115, 116. 
166, 181, 183, 189, 193, 194, 196, 197, 
198, 199, 200. 201, 204, 205, 206, 207, 
809, 210, 211, 212, 2)3, 216, 217, *13, 
219, 220, 222. 224, 225, 226, 228, 231, 
232, 233, 235, 230, 238, 240, 241, 215- 
262 

Brahmana, 243, 244, 246 
Brahmopa-nmhatmya, 115, 181, 183 
Brdhmana-sarvasva , 227 
Brahmanda-purdna (or 
Brahmana), *4, 5, 8, 13, 15, 17, 
17-19, 20, 28, 29. 30, 31, 41, 54, 95, 
131. 175. 201, 206, 207. 208, 209. 210, 
213, 216. 252. 269, 270. 271, 272, 
273-275 

Brahmanda (Upaptirdna), 147 


Brahmfipl, 47 

Brahmanism, 19, 104, 195, 197, 213, 

225, 227, 236, 244 

Brahma-purdna (or Brahma or 

Brahma ), 4, 19. 21, 41, 54, 83, 80, 
90, 91. 132, 133, 137, 145-157, 186, 
187, 201. 252, 201. 279, 321-4 
Brahma-sect, 11, 123, 204 

Brahmasutra , 20, 21, 54, 66, 70, 104 
Brahmavaivarta-purdim (or Brahma- 
vaivarta ), 2, 7, 13, 21, 166-167, 187, 
258, 380-331 
Brahml 6akti, 45, 101 
Brahml (Samhita, of the Kurma-p.), 57, 
58, 61 

Brahml Saiphita (of the Skandar 
p.), 158, 159, 160 

Brahmottara-khanda (belonging to the 
Skanda-p.) t 161 ; (see also 157) 
Brhaddranyaka-upanisad, 1, 21 
Brhad-brahmottara-khanda (of the 
Skanda-p.) , 161 

Brhaddharma-puraiia , 50, 128, 130 
Brhad-vamana (a part of the 
Vdmana-p .), 92 
Brhad-vixnudharma , 151 

Brhanndradiya-purdna (or Brhanndra- 
dtya ), 127-129, 130, 131. 184, 262, 
313-315 

Brhaspati, 16, 24, 25, 234 
Brhat Kalpa, 128. 129, 130 
Brhat-samhiia , 11. 84, 40. 41, 42, 47, 
67, 78, 87, 142, 171, 172, 202 
British rule, 169 

Buddha, 25, 41, 45, 47, 57, 84, 85, 86, 
87, 88. 89, 90, 95, 103, 114, 125, 194, 

196, 212 

Buddha-raksita, 203 
Buddhadvadasl-vrata, 238 
Buddhism, 16, 19, 24, 193, 196. 197. 
205, 206, 207, 209, 210, 211, 212, 230, 
244 

Buddhist, 16, 47. 88. 120, 195, 196, 

197, 202. 207, 208. 210, 212. 229, 23i, 
236, 237, 246, 253, 255, 260, 261 

Budha, 32, 43. 49 

C 

Caitanya, 94, 102, 143, 169 
Caitya, 197 

Cakra (Tantric), 224, 2C0 
Cakra-Urtha, 219 
Caksu$a (Manvantara), 85 
Camatkara (name of a king as welt as 
of a town), 162, 165, 330 
Camatkara-khanda (belonging to the 
Skanda-p.) , 161, 162, 165, 330 
Camunda, 47 

Cdmkya-rajamti-sastra, 142 
Capdala (or Cfipdala), 212, 224. 262 
Candanapitha, 159 

Candesvara, 17, 36, 38, 39, 42, 45, 73, 
74. 80, 91, 104, 105. 114, 123. 146, 
157, 25$, 271, 287, 297, 304, 312 
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Candragupta (Maurya), tOO, $04 

C&ndr&yana, 221. 222 

Caste, 0, 12. 15. 10. 52, 57. 58. 59, 

71, 76. 81, 89, 109, 115, 125, 12?, 

154, 159, 160, 166, 171, 174, 175, 177, 

178, 170, 181, 182, 184. 185, 187, 188, 

197, 198, 202, 203, 204, 208, 209, 210, 

211, 212, 213, 214, 217, 218, 220, 223, 

224, 225, 226, 231, 232, 233, 230, 1 13. 

254, 255, 262 

Caturaslti-liftga-mahatmya, 157 
Caturmurti, 19, 84 

Caturi'arga-cintdmam, 18, 17, 19, 21, 
36, 37, 38, 39, 42, 44, 46, 48, 49, 
66, 73, 74. 79, 80, 91, 94, 104, 105, 
114, 123, 124, 125, 131, 184, 143, 1/.3, 

154, 158, 159, 160, 161, 163, 161, 165, 

166, 170, 171, 227, 206, 267, 270, 271, 

277, 283, 290, 293, 2%, 299, 302, 303, 

815, 321, 325, 327, 329, 330. 332, 331, 

335 

Chandas, 1, 4. 135 
Chandogya-upanisad, 1 
Characteristics of a Purana, 2, 4, 5, 7, 
9. 15, 57, 58. 63, 76. 97 
Chiromancy, 141 

Circle-worship (Tantnc), 225, 231 
Citragupta, 251 

Citrasena (a Dru\ida king), 223 
Citras-sikhandin Rsis, 198 
Code, 6, 8, 10 (of Manu), 13 (of 
Manu), 16 (of Manu and Yaj), 
Consecration (of images, book*, 
etc), 39, 47, 93, 176, 179, 180, 183, 
186, 189, 196, 219, 222, 239, 211, 242. 
260, 261, 262, 

Cosmic Cycle, 4 
Cosmic egg, 18, 142 
Cosmogony, 7, 52 

Creation, 5, 7, 00, 61. 62, 65, 66, 71, 

72, 97, 108, 109, 117, 128, 185, 167 
Cremation, 219, 220. 

Cupid, 248 

Customs, 5, 6, 7, 8, 9, 11, 19, 57, 64, 
76, 82, 83, 96, 154, 156, 159, 174, 
175, 178, 179, 181, 183, 185, 187, 
188, 193, 195, 203, 205, 261, 262 

D 

Dadhfca, 226, 261 

Daily duties, 57, 111, 156, 173, 130, 
229. 232 

Daitya, 42, 80, 89 
Dak?a, 45, 141, 147, 201, 226, 201 
Daksa-kanda, 161 
Dak$ipa (Tantriks), 261 
Dak?fna Gokarna, 100 
Daksinapatlia, 205 
Damanaka-caturdasl, 96 
D&mara, 67, 169 
Damodarpur, 254 

Dana, 6, 48, 51, 54, 81, 82, 131, 203 
.D&nakriyfakaumudi, 36, 38, 39, 44, 
104, 134, 139, 154, 288, $05, 318, $24 


D&ncuigara, 7. IS, 17, 10, M, 86, St, 
40, 44, 40, 54, 06, 70, 80, 01, 105, 

183, 191, 134, 135, 187, 138, 130, 140, 

143, 145, 151, 161, 163, 164, 170, 171, 

267, 270, 276, 280, 202, 206, 200, 30*. 

307, 318, 332 
Dana-stuti, 247 
Dancing, 193, 242 
Dandaka (forest), 69, 258 
Dandin. 138 
Da&iditva (Vrata), 19 
Da&arat ha, 47, 140, 196 
Damvatara-cartta, 41, 89, 231 
Datta, 88, 168 
Dattatreya, 85, 86 
Deccan, 52 

Dedication (of tanks, gardens, etc), 32, 
43, 140, 170, 183, 196, 241 
Demetrius, 206, 207 
Demon, 24, 27, 32, 34, 49, 50, 70, 101, 
113. 114, 234 

Desa-khnnda (of the Skanda-p ), 160 
De\aduta, 112 
De\agiri, 152 

Deva-kanda (belonging to the 
Skanda-p ), 161 
De\ ala. 205 
De\a-loka, 12 

De\ anabha(ta, 13, 16, 17, 18, 19, 25, 
36. 37, 42, 46, 48, 51, 54, 66, 80, 01. 
94, 105, 114, 123. 131, 140, 143, 146, 
157, 163, 164, 167, 169. 267, 270, 274, 
276, 282, 292, 296. 299, 302, 308, 315 
318, 332 

Dew (Laksmi or Durgii), 47, 79, 82, 
92, 152, 184, 225, 226, 233, 241, 212, 
256 

Devhbhagavato, 6, 15, 25, 52, 53, 54, 
91. 180, 213, 226, 229, 241, 242, 200, 
261 

De\ I-mahatmya, 12 
Devi-puram , 20, 68. 70, 115, 151 
Devl-yajfia, 241. 242 
Dhamma, 212 
Dhan&da, 258 

Dhanapall (a slave woman), 246 
Dhanurveda, 135 
Dhanvantari, 88, 144 
Dhanya-parvata (or Dhanyacala), 19, 
248 

Dhanya-vrata, 238 

Dharma, 6, 9, 56, 59, 65, 72, 80, 81* 
82, 99, 106, 134, 151, 167, 171, 19$, 
198, 207, 208, 209, 218, 216, 217, 225, 

226, 227, 228, 230, 232, 238, 234, 285, 

236, 237, 238, 239, 243, 251, 253, 26$* 

264, 265. 267 

Dhnrma-khanda (belonging to the 
Skanda-p.) , 160 
Dharma-mOrti (a king), 251 
Dbarmaranya-kbandft (belonging in 
the Skanda-p.) , 157 
Dhamia-satphita (of the &iva-p.), 15 
Dharma-saiphita (the thM section of 
the Var&hfrf.), 100 
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DhumaJfatM, 6, 0. 185, 170, 171, 208, 
238, 246 

Dharmasfltra, 246 
Dharmavyada (a fowler). 287 
Dhaumya-kalpa, 77 
Dhenu-dfma, 251 
Dhruva, 22 
Dlnindhumara. 145 
Dhvani, 138 

DTksfc, 6. 93, 95, 123, 125, 136 

(Visnu-), 137, 179, 202 261. 262 
Dionysus, 202 

n~ipa-kalik% 114, 163, 164, 325 
Dlrghabahu, 257 
Dlrghatamas, 27 
Diti. 42 

DolaydtrS-viveka , 153, 163. 164. 165, 

822, 325. 326 

Donations, 7, 17, 19, 44, 93, 94, 203, 
216. 2 46 
Dr&vidas, 223 
Dravva-6uddhi, 188. 242 
Dreadvatf, 77 
Druhyu. 32 

Durga. 79, 90, 118, 128. 132, 145, 238 
Durgot&ava-viveka , 93 
Durjaya (a Haihaya king), 66 
Dvadasi-vrata, 89, 143 
Dvaipayana, 33, 65 
Dvapara, 150, 235 
Dvaraka-nmhatmya, 158 
Dwarf (an incarnation of Vknu), 84, 
85, 86. 87. 92 

Dynastic accounts. 18, 31, 66, 150 
Dynasty, 4. 18, 26. 27, 49, 66, 89, 200, 
215, 245 

fcj 

Eatables, 57, 76, 150, 174, 178, 179, 181 
Eighteen Puranas or Mahapuranaa 2, 3, 
4, 8, 13, 52, 54, 58, 83, 91, 132, 167 
Ekadaii, 17, 51. 96, 143 
Ekada&i-vrata, 115, 166, 187 
Ekamra-ksetra, 152, 153, 155, 156 
Ek&ntin, 203, 222 
Eran inscription, 41, 83 
Expiation, 57, 127 

F 

Famine, 68, 69, 252 
Fast, 38, 140 
Feast, 115, 127, 257 
Festival, 115 

Fish, 29, 86, 51, 84, 86, 87, 88, 90 
Five-gods (of the Smartas), 11 
Foreigners (casteless), 124, 200, 202, 

204, 205, 231, 246 
Foreign races, 245 
Forest-hermit, 16 

Funeral ceremony, 5, 7, 93, 111, 119, 
219, 239, 244 

Funeral sacrifices, 6, 9, 11, 12, 15, 19, 
32, 35, 36, 52, 96, 127, 140, 143, 154, 


156, 174, 175, 170, 177, 178, 180, 182, 
183, 184, 185, 186, 187, 232, 234, 236, 
244, 249, 255, 256 


G 


Gadadhara, 47, 80, 94, 131, 140, 143, 
298. 317, 318, 820, 331 
Gajendra~mok$ana, 55, 80 
Ganapati, 223 

Guriapa tit-khan da (of the Brahmaoai - 
varta-p .), 166 

Ganapatya, 226, 261 
Gandhamadana (hill), 249 
Gandharva (Vidya), 135 
Gane&a, 79, 92, 136, 145, 171, 172, 184, 
258, 263 

Gahga, 40, 85, 115. 134, 219 
Gnhgadhara, 15 
Gahga dynasty, 154 
Gahga kings of Orilssa, 153 
Gangdhar, 224 

Ganges, 52, 69, 74, 127, 129, 132, 140, 
184, 237 

Gardabhila, 215 
Garga, 24, 29 
Gnruda, 141, 144, 199 
Giiruda Kalpa, 142 
Garuda-purana (or Ganula or Gantda ), 
77. 88, 130, 137, 141-145, 186, 261, 
262, 319-321 
Gat ha, 4, 5 

Gaudapada, 4, 18, 23, 55. 56 
Gaudnpada-bhAsyn. 4 
Gamiapada-kariha, 56 
Gauramukha. 101 
Gaurl, 136, 160 
Gnuri-kanda, 160 

Gauri-khanda (belonging to the Skandu- 

p.), 160 

Gaurl-vrata, 160 

Gautama, 6, 64, 66, 67, 68, 69, 103, 
155, 173, 221, 245 
Gautama (Buddha). 194, 196 
Gautama-dharmasiitra , 1, 36, 146, 194, 

244, 282 < 

GautamI (i.e. Godavari), 155 
Gautarai-mahiitmya, 147, 155 
Gautamtya Tantra, 224 
Gavamayana (sacrifice), 206 
Gaya, 15, 175, 106 
Gaya-mahatmya, 17, 136, 142, 143, 175 
Gayatri, 56, 121, 183, 289, 262 
Gayatri-uddhara, 72, 112, 178, 262 
Genealogy, 7, 22, 26, 27, 29, 81, 35, 
36, 52, 66, 95, 97, 108 
Geography, 52, 72, 78, 82, 95, 108, 109, 
113, 117, 150, 152 
Ghosundk 200 

Ghrta-dhenu, 101 

Gift, 3, 11, 32, 37, 38, 39, 40, 42, 43, 
54, 57, 97, 101, 104, 108, 113, 115, 
125, 135, 140, 143, 156, 160, 160, 176, 
178, 180, 181, 183, 184, 185, 186, 139, 
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184, <08, 818, «0, 882, 88S, 885, 988, 
840, 841, 844, 845, 846-857 
Gm-bM?ya, 54 
GUagovmda , 41, 90 
Gitartha-samgraha (of Ablnnavagapta), 
55 

Goblin, 12 

Godavari, 52, 69, 155 
Go-dhftrma, 27 
Gokarna, 100 

Gopalabhatta, 53, 54, 80. 94 102, 103 
104, 112, 119, 126. 128, t30, 131, 182, 
136, 140, 143. 290, 291, 298, SOI, 305, 
306, 313, 811, 317. 319 320, 331 
Gopatha-brdhmana , 1 

GopI, 22. 118 
Goptka, 132 

Gosala Mankhahputta, 191 196 

Gotra, 29, 114 
Govhidananda, 70 

Go\indananda (Kavikankanacan n), 30, 


Haridvira, 160 

Haridv&ra-kliapda (belonging to the 
Ska?ida-p.) t 160 
HarTta, 6 
Hdrita-samhitd , 6 
Hdrlta-smrii , 6 

Hanramsa , 3. 4, 5, 18, 19, 22. 23, 25, 
34, 41, 64, 65, 85. 86, 116, 136, HO, 
141, 144, 147, 148, 150 
Harsa-canta, 13, 18 
Hun a* 85 
Ua&tydtjuried& % 137 
Hathlgumpha, 195 
Havagrha, 88, 136, 144 
Havnslrsa, 78 
Hayabirfa-paficar&ira, 136 
Heliodoros, 199, 207 
Hell. 6, 9, 15, 17, 19, 32, 76, 31, 83, 
129, 150 154, 166, 174, 175, 177, 179, 
180, 185, 186, 187, 234, 235, 286, 289, 
252 


37, 38. 39, 44, 46, 53 SO, 91, 94, 104, 

114, 126, 128. 131, 139, 148, 151, 102. 

154, 164. 288, 289, 297, 298, 305, 312, 

313, 314 316, 318, 319, 323, 321, 326 

Got mddstaka , 50 
Grahariipitklrs ana. 48 
Graha-santi, 48, 189 
Graha-vajfia, 32, 48, 241 
Greek, 204, 206, 207, 246 
Grhya rites, 213 
Guda-dhenu-dana, 135 139, 247 
Guha (le Karttikeya), 173 

Guh v aka, 12 
Gujrat, 216 
Guna, 60. 129 
Gunda, 216 

Gupta, 6. 27. SO, 31, 40, 215. 217, 224, 
246, 254 

Guru (spiritual preceptor), 221, 239, 2)1 
Guru-8ukra-puja-\ idhi, 39 
Guruv ura-\ rata, 115 

H 

Haihava, 66 
Haladhara, 136 

Halasya-mahatrnya (belonging to the 
Skanda-p ), 158. 159 
Halayudha, 139, 227 
H«dl!£a (sport), 23 

Hamsa (a manifestation of Karayanu), 84 
Hara, 47 

Haradatta, 36. 146, 157, 282 
H&ralaLik 35, 36, 60, 105, 114, 123, 267, 
276, 280, 291, 301, 307 
Han, 34, 85, 90, 97, 112, 129, 137, 
204, 232, 257, 261 

Hanbhakttrasdmrta^indhu , 94, 143, 

301, 319, 321 

Hanbhaktivilasa, 80, 94, 102, 103, 105, 
106, 119, 128, 130*131, 131, 134, 130 
140, 143, 144, 145, 161, 166, 180, 290, 
298, 301, 805, 306, 313, 314, 317, 319, 
320, 391 


Hemacandra, 195 

Hemadri, 13. 17, 18, 19, 25, 36, 37, 38, 
39, 42. 44, 46, 47. 48, 49, 50, 51, 53, 
54, 55, 66, 73, 74, 79, 80, 91, 91, 
101, 105, 114, 123, 124. 131, 140, 143, 

151, 152, 153, 154, 157, ICO, 162, 163, 

164. 165, 166, 169, 170, 171, 227, 267, 

270, 274, 277, 283, 290, 293, 296, 299, 

302. 308, 315, 321, 325, 327. 329, 330, 

332 

Heina-kolpalala-dana, 45 
Heina-kalpapadapa, 249 
Heresv, 197, 206, 208, 226, 241, 245 
Heretics, 207, 208, 235 
Heretical (religions, doctrines, «>*tero«, 
etc ), 11, 194, 196, 213, 245, 216 

Heretical works 25 
Himacala-khanda (belonging to the 
Shanda-p), 159, 161 

Himalaya. 49, 63. 135, 226 
Hima\at-khanda (of the Skanda-p ), 161 
Hinduism (Puramc), 204, 227, 263, 264 
Hiranyakasipu, 50, 124, 140 
Ho!> places, 6, 7, 32, 45, 52, 57, 58. 
72, 74, 70, 106, 109, 113, 115, 117, 
129, 132, 141, 150, 151, 159, 162, 175, 

177, 178, 180, 181, 182, 183, 184, 185, 

186, 187, 189, 219, 221, 232, 257, 258, 

263 

Homa, 189, 208, 219, 221, 225. 210, 
241, 242 
Hora, 23, 24 

Horse-sacrifice, 100, 117, 200, 209, 221, 
252 

House-holder, 16, 222 
Hrdaya-mantra, 219 
Hrsikesa, 60 
Huna, 56, 199, 217, 246 
Huviska, 200, 203 
Hyderabad, 152 

I 

Ikfv&ku, 32, 37, 03 
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Ha, 37 

Impurity (due to births and deaths), 15. 
10, 57, 76, 111, 140, 154, 156, 174, 
175, 178, 179, 185, 186, 187 
Incarnaton, 22, *5, 27, 41, 45, 57, 78, 
84, 85, 86, 87, 88, 89, 90, 92, 95, 
108, 114, 116, 125, 132, 134, 136, 139, 
142, 144, 233, 284, 240 
India, IS, 16, 25, 36, 40. 54, 7S, 79, 
80, 88, 89, 95, 98, 107, 114, 11,5, 118, 
120, 124, 129, 131, 152, 159, 166, 171. 
193, 197, 203, 204, 205, 200, 210, 211, 
215, 218, 246 

Indian, 23, 24, 107, 108, 200, 212 
Indian Ocean, 78 

Indra, 24, 25, 101, 121, 140, 145, 153, 
234, 251 
Indradeva, 200 
Jndra-dvipa, 78, 79 
Indrndyumna, 58, 59, 60, 61, 92, 71. 

153, 233, 261 
Indradyumna-saras, 152 
Indrani, 47 

Initiation, 118, 121, 123, 125. 141, 180, 
182, 183 (Brahml), 185, 186, 188, 189. 
219. 220, 239, 261 
Installation (of images etc.;, 136 
fsana, 92 

Isana-kalpa, 93, 134, 139 
fsvaradatta (a king), 216 
Isvara-glta (of the Kurma-p .), 62, 64, 

65, 71 

Jsvarakpsna, 55 

Isvara-samhita (a Pailcaratra work), 67 
Tsvarasena (an Abhira king), 203, 215, 
216 

Itih&sa, 1, 2, 6, 238, 261 

J 


Jada, 9 

Jada Bharata, 22 
Jagannatiia, 153 
Jaimini, 8, 10 

J at m in iya-upati isad-bra h ma mo, 1 

Jain (also Jain community, Jaiu reli¬ 
gion, etc.), 16, 47, 88, 194, 195, 196, 
197, 207, 212, 229, 231, 236, 237, 253 
Jaina, 201 
Jaina dharma, 25 

Jainism, 19, 24, 193, 194, 195, 196, 206, 
207, 210. 212, 230, 244 
Jajpore, 152 
Jala-dhenu, 101 
Jalandhara, 78 
Jamadagnya, 85, 86 
Jambu, 241 
Jambu-dvlpa, 19, 81 
Janaka, 53, 229, 230, 252 
Janamejaya, 100 
Janardana, 43, 59, 232 
Janma^tami-vrata, 166, 187 
Japa-niftha, 203 
Jariaai^ 'ha, 28 
Jit* m 


Jataka, 210, 211, 212, 245 
Jayfi, 65, 128 
Jayacandra, 169 
Jayadeva, 41, 90, 169 
Jayadhvaja, 66 

Jayakhya-samhitd , 41, 65, 66, 67, 128, 
203, 204, 238, 220, 221, 222, 223, 245 
JayantT, 34 
Jayanti-vrata, 115 

Jimutavahana, 19, 25, 36, 40, 93, 104, 
114, 124, 133, 146, 157, 163, 169, 27$, 
276, 279, 301, 307, 325, 331 
Jina, 25. 40, 195 
Jina-dharma, 25, 234 
Jiva Gosvamin, 56, 169 
Jfiana, 10, 59, 61, 71, 228, 233 
Jfiana-yoga, 62. 228 
Jfianay oga-khauda (belonging to the 

Skatida-p.), 160 
Jvotisa, 4, 132, 135 

K 


Kabira. 169 


Kadphises II (a Rushan king), 202 
Kailakila (Yavana), 20 
Kaiiikila (Yavana), 20 
Kaivaria, 37 
Kala, 60, 85 

Kaianirnaya ♦ 161, 163, 164, 165, 166, 

325. 328, 330 

Kdlasdra , 80, 94, 131, 134, 143, 166, 

298, 317, 318, 320, 331 
Kalaviteka. 19. 36, 40, 93, 101, 114, 
124, 133, 163, 170, 172, 173, 273, 276, 
279, 301, 307, 325, 331 
Kali (age), 18, 30, 37, 57. 70, 73, 84, 
87, 88, 89, 98, 125, 171, 178, 206, 

207-210, 216-217, 228, 230, 2S3, 235- 

236, 237, 249 

Kalika, 47 

Kalika-kliapda, (or Kall-klianda, of the 
Skanda-p .), 159 

Kdlika-parana , 38, 52, 53, 54, 151 
Kalmga, 205, 247 

Kalki (or Kalkhi), 25, 41, 45, 84, 85, 
86. 87, 88, 89, 90. 95, 103, 125, 233 
Kalpa, 4, 13, 14, 56, 135 
Kalpaka, 195 
Kalpajokti, 4, 5 
KaJpa-kirtana, 50 
KaJpa-padapa, 44 
Kalpa-padapa-mahadana, 44, 247 
Kalpataru , 146 
KalyfLiiinl-vrata, 240 
Kamadbenu (gift of), 247 
Kama-patnl, 256 
KamarOpa, 35 
Kamaiastra, 9 


Kamathesvara, 86 

K&n&kadri-khapd* (belonging to the 
Ska.nda~p,) t 161 

Kiftta (of the Eizniyapa), 118 
Kapdu, 158 
Kinifk* 16. 197 
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Kantimatt, 288 

Kanva (or Kapva) dynasty, 200, 405 
Kapala, 67, 245, 226 
Kapalamocana, 72 
KapaJesvara, 67 

Kapalika, 67, 68. 70, 201, 204, 207, 
210, 246, 481, 485 
Kapardlsvara Liiiga, 46 
Kapila, 24, 88, 90 
Kapila, 67, 68, 201, 445, 433 
Karana (Vratu), 19 
Karat ova, 164 
Karatoyu-ra a hat m > a. 162 
Karavara, 20.) 

Karika (of Guudapada), 56 
Karman, 59, ?i, 141, 228, 233 
Karma-sattvata. 403, 222 
Karma-vipaka, 9, 18, 19, 54, 76, 8), S3, 
100, 150, 15 k 188, 228, 486 
Karma-yoga, 49, 01, 111, 228 233 
Karppatika, 254 
Kitrsapana, 203 
Kartavir.varjuna, 251, 258 
Karttikeya, 49, 173 
Kasi, 182. 158 

Kasi-khanda (of the Skanda-p.) , 157, 
159, 163, 161, 165, 326 
Kashmir (or Kasmira), 70, 197 
Kasvapa, 141 
Katkha, 78 

Kath&ka-siddhiintins, 70 
Kathiawar, 216 
Katyayana, 49, 142 
Katyayani 47, 118 
Kaula, 22 k 426 
Kaula-dhamia, 425 
Kaumari, 47 

Kautilya, 199, 400, 230, 231 
Kavaca-mantra, 220 
Kavya-mhnamm , 78 
Kedara-khanda (belonging to the 
Skanda-p j , 157, 160, 163 
Kham Baba, 207 

KMravela (king of Kalihga), 195, 417 

Khasa, 199 

Khila, 2 

Khyati, 22 

Kikaia, 86 

Kirata, 78, 95. 199 

Klrti, 65, 128 

Kokamukha, 102 

Kop&rka, 152, 153, 154, 158 

Kjcchra, 221 

Krkala, 232 

Krsna, 10, 22, 23, 82, 41, 55, 56, S5, 
86, 87, 88, 89, 90, 95, 97, 102, 103, 
106, 115, 116, 117, 118, 119, 129, 132, 
136> 142, 166, 199, 200 
JC?$p&-caitanya, 169 
Kj*$pa~janma-khanda (of the Brahma- 
vawarta-p.) , 166 
Kftp&jma-dana, 43, 44 
Kroastami-vrata, 241 
Krwa-tulaal, 79 
KfttM, 11, 16, 22, 172 


Kj-ttivasesvara (linga), 46, 7S 
Krty&cdra , 17, 36, 80, 91, 105, 114, 
148, 121, 269, 271, 278, 287, 297, 
804, 312 

Krtya-ratnQkara , 17, 86, 38, 30, 42, 80, 
91, 104, 105, 114, 123, 134, 255, 271, 
287, 497, 304, 312 
Ksaharata, 246 
Ksatrapa, 203 

Ksatriya, 12, 58, 100, 194. 105, 200, 
209, 211, 212, 223, 224, 282, 235, 244, 
255 

Ksemaka, 34 
Ksemankari, 120, 143 
X>mendra, 41, 80, 231 
Ksetra-khmula (belonging to the 
Skanda-p.), 159 
Kubjamraka, 104 
Kubjikamala-tantra , 441 
Kullukabhatta, 17, 25, 36, 146, 157, 
170, 171, 172. 173, 270, 476, 284, 335 
Kul.vavapa, 254 
Kunmra-dvipa, 81, 82 
Kumarika-khapda (belonging to the 
Skanda-p.), 157 
Kumarilabhatta, 6 
Kurnari-pujana, 214 
Kundala-kesarin (king of Orissa), 153 
Kurma, 47, 62, 64, 84, 88, 103 
Kurma-kalpa, 70, 77 
Kurma-purdna (or Kurma or Kaurmt/a), 
7, 8, 20, 21, 22. 41, 45. 46, 55, 56, 
57-75, 77, 80, 85 , 93, 06, 103, 101, 
109, 110, 111, It2 119, 126, 130, 142, 

143. 147, 155, 178, 204, 206, 207, 208, 

209, 210, 224, 245, 226, 230, 231, 232, 

238, 234, 244, 249, 250, 252, 253, 251, 

255, 258. 262, 291-296 
Kuril, 10, 106, 173 
Kurujarigala, 77 
Kuruk$etra. 76, 100, 160 
Kurakfietra-khapda (belonging to the 
Skanda-p .), 160 

Kusa, 241, 247 

Kushan, 89, 196, 107, 200, 202, 203, 
204, 215, 218, 248 
Kusumayudha, 47 
Kuvera, 47, 238 

L 

Laghuhdrlta-smrli, 6 
Laksmi, 21, 47, 61, 62, 65, 90, 117, 
128, 256 

Lak$m!dhara, 38, 53 
Laksmi-k&lpa, 59 
Lahgala, 226 
Lanka 117, 153 

Left-hand school (of the §&ktas), 09, 
225 

Legend, 22, 52, 58, 63, 113, 127, 160, 
166, 213 

LUavatl (a public woman), 251 
Lihga, 46, 92, 93, 101, 119, 179, 180, 
182 
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Ltnga-purdna (or Lingo, or Laingu ), 7, 
44, 92-96, 137, 138, 179, 201, 299-301 
Loh&rgola, 102 
Lokapala, 248 
Lokayatika, 201 

Lomahar$apa, 58, 62, 63, 77, 02, 93, 
09, 100 

Lunar dynasty, 20, 32, 35, 37 

M 

Madalasa, 0, 12 
Madanadvadasi-vraUi, 42 
Madanapala, 17, 30, 39, 42, 40, 53, 60, 
03, 104, 114, 131, 146 137, 1G3, 165, 

169, 269, 272, 278, 287, 294, 304, 316, 
325, 335 

Madana-pdrijdta , 17, 26, 36, 39, 42, 46, 
66, 03, 104, 114, 131, 102, 161, 165, 

170, 269, 272, 278, 287, 294, 304, 316, 
325, 335 

Mttdhava-Uhasva, 29 
Madhavabhat{a, 107 
Madhavacarya, 14, 17, 36, 46, 53. GO, 
74, 75, 80, 00, 91, 91, 104, 105, 114, 
124, 131, 1 10, 143, 154, 157, 159, 1G0, 

161, 162, 163, 101, 105, 166, 109, 170, 

272, 287, 294, 297, 300, 304, 312. 316, 

318, 322, 325, 327, 328, 330, 335 

Madina, 54, 101, 125, 109 
Madhvacarya, 53, 54, 126, 290 
Madhva sect, 126 
Madhva-vijaya, 54 
Madhvi (sect), 125 
Madkyamesvara (linga), 16, 73 
Madra, 50 
Maga, 40, 168, 171 
Magadha. 80, 195, 205 
M&gha-mahutmya, 125, 127, 158, 223 
Mahdbhdgavata, 50 
Makdbhdrata , 2, 3, 4, 5, 8, 9, 10, 11, 
13, 18, 41, 65, 84, 85, 116, 130, 111, 

144, 147, 149, 150, 198, 201, 213 
Mah&bkdfya (of Patanjali), 200, 202 
Mahabhftta, 1 

Mahadana, 7, 44, 249, 257 
Mahadeva, 88, 39, 60, 81, 63 
Mahikala-khapda (of the Skand'i p .), 
161 

MahalakftmJ, 132 
Mahamati, 9 
Mahamaya. 60 
Mahdnirvdna-t antra, 224 
M&hapadma Nanda, 206 
Mahapataka, 185, 221 
Mahapurapa, 1-7, 13, 14, 15, 18, 52, 53, 
50, 57, 76, 77, 88, 90, 91, 99, 127, 130, 

145, 146, 147, 151, 170 
Maharastra, 215 
Mahasth&na, 162 
Mahatantra, 133 

Mahavagga (a section of the Sutta- 
nipata), 194 

Mahivlra, 194, 195, 196 
Mahivifpu, 119 


Mahesvara, 70 
Mahesvara Dharma, 42 
Mahesvara-khanda (of the Skanda~p ,), 
157, 158, 163 
Mahesvara Vrata, 42 
MahesvarT, 47 

Malil-khanda (a part of the Skanda - 
p.), 161 

Mahisa (a demon), 101, 104 
Maitreya, 21, 22, 21, 207 
Makara-dhvaja, 88, 144 
Malay acala-khanda (a part of the 
Skanda-p.) , 159 

Malliseua. 68 
Malwa, 216, 217 
Manasa, 151 
Manasa (lake), 249 
Manasa-loka, 52 

Manasa-yaga (i.e. mental worship), 219 
Manava, 6, 80, 82 
Mdnava-grhyasutra, 256 
Manava Kalpa. 96, 97 
Mandakranta (metre), 162 
Mandala, 219, 260 
Mandara, 101, 101 248 
Mandasor, 217 
Mandhatr, 129, 131 
Mdndukya Ka riled, 4 
Manifestation, 41, 84, 85, 86 
Manikka Vachakar, 70 
Man-lion, 50, 84, 85, 86, 87, 92 
Mantra, 47, 64, 93. 95, 97, 100, 114, 
126, 129, 132, 170, 185, 219, 220, 

221, 222, 223, 224, 235, 240, 211, 

242, 254, 258, 260, 261 
Mantra-nvasa, 219, 260 
Manu, 2, 5, 0, 10, 13, 29, 39, 43, 51, 
90, 145, 150 (Tamasa), 167, 168, 
170, 171, 172, 173, 188, 189, 194, 205, 
212, 245, 263 

Manu-smfti (or Manu), 5, 6, 13, 17, 
20, 86, 142, 170, 171, 172, 173, 212, 
244, 247, 249, 250, 270, 276, 282, 333 
Manvantara, 4, 30, 36, 62, 65, 72, 97, 
249 

Marana, 58, 223 
Marlci, 22, 146 

Markandeya, 8, 9, 45, 133, 266 
Markapdeya-hrada (or Markandeya 
lake), 152, 158 

Mdrkandeya-purana (or Markandeya), 
2, S, 5, 8, 8-13, 15, 20, 21, 24, 41, 
79, 83, 85, 86, 95, 142, 147, 148, 149, 
152, 174, 204, 213, 229, 231, 232, 

234, 239, 251, 266-269 
Marriage, 125, 183, 184, 185, 187, 

188, 194, 216, 240 
Maruts, 47 
Masa-krtya, 156 
MataAga, 237 
MdfJutra-vrtti, 55, 56 
M&thura, 41, 85, 86 
Mathura, 100, 102, 105, 195, 212 

Mathura-kh&pd* (* pwt of thi 

SAftmfo'pJt 161 
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Mathura-mahktmya, 158 

Matr (or Matrka), 40, 47, 224, 

Matsya, 39, 47, 84, 88, 103 
Matey a-purdna (or Matey a or 

Matsya ), 3, 4, 5, 0, 7, 8, 14, 13, 18, 
19, *1, 24, 25, 26-52, 56, 59, 66, 74, 
76, 77, 83, 84, 87, 89, 90, 91, 93, 95, 
96, 109, 112, 114, 120, 122, 123, 128, 
129, 134, 138, 140, 142, 143, 146, 167, 

169, 170, 176, 182, 206, 207, 208, 209, 

210, 216, 228, 231, 234, 235, 236, 239, 

240, 241, 248, 249, 250, 251, 253, 255, 

256, 258, 260, 264, 279-289 
Maurya, 16, 197, 200, 205, 206, 207, 
210, 245, 246 
Maya, 49 

Maya, 60, 61, 62, 65, 128, 129, 233 
Mayamoha, 24, 25, 88, 89, 233 
Maya-vada, 126 

Means of livelihood. 111, 183, 243, 

214, 255 

Medhatithi, 5, 6 

Medhavin, 9 

Medicine, 138, 141, 193 

Medium of worship, 119, 258, 262 

Megasthenes, 199, 200, 202 

Mem, 46, 198 

Method of writing. 119 

Metre, 1, 162 

Metrics, 141 

Mihiragula, 217, 218 

Mimaxpsa, 4, 135 

Mina-ketana, 137 

Mitdkpara, 26, 48, 93, 138, 163, 170, 
173, 205, 263, 266, 279, 331 
Mitre Misra, 13, 158 
Mleecha, 89, 90, 101, 114, 113, 124, 
199, 205, 233 
Mohiui, 131 

Moksa-dhanna, *58, 64, 84 
Moksa-khanda (a part of the* 
Skanda-p.) , 159 
Moksa-sastra, 9 
Moon, 36, 120, 238 
Mrgendra (updgama) , 223 
Mjty ufi jay a-v idhi, 93 
Mudra (Tantric), 119, 186, 219, 220, 
262 

Muhammadan, 89, 114, 118, 120, 124, 
166, 182, 218 
Mujavat, 203 

Mukti-khanda. (a part of the Skanda - 
160 

Mula-mantre, 219 
Mfila-prakrti, 132 
Muni, 8 
Music, 193, 242 

Mystic rites and practices, 25, 93, 180, 
260 

Myth, 22, 62, 58, 68, 169 

N 

NWhtU* 100 


Nadi-khapda (a part of the SJwnda- 

p.), 160 

Nadir Shah, 169 
Naga, 144 
Naga-dvipa, 78, 70 

Nagara-kliaiida (of the Skanda p), 
157, 158, 159, 162, 163, 164, 105, 327, 
330 

Nagarjuua hills, 196 
Nagna. 16, 24, 40 

Naimipa forest, 58, 62, 77, 92, 97, 100, 
141 

Nairta, 47 

Nak^atra, 11, 16, 22, 23, 80, 95, 172 

Nak^itra-puni^a, 41 

Naksatra-purusa-vrata, 41, 87 

Nakultt. 142 

Nakula, 67. 228 

Nakullsa, 58 

Nakulisa Pasupata, 63 

Nainmwlvar, 41, 88 

Nanagliat, 200 

Nanaka, 169 

Nanda (Nandi ?) -purdna, 90, 151 
Nandas (also Nanda dynasty), 16, 
195, 205, 206, 245 
Nandikesvara, 39, 42, 45 
A T a ndikes vara-purdna , 151 
Nandin, 92 

Narada 38, 39, 42, 48. 77, 81, 88, 92, 
93, 112, 128, 129, 130, 133, U5, 234, 
238 

Ndrada-smrti , 137 

Narada (or Naradtya) Upapurjni, 127, 
147 

Naradtya , 54 

Naradtya Purdna (or Naradh/a), 7, 
14, 54. 56, 58, 59, 92, 106, 112, 113, 
116, 119, 125, 127, 128, 129-133, 155, 
156, 158, 167, 168, 169, 170, 171, 184, 
315, 315-317 

Naraka, 9, 18, 46, 188, 228 
Narapati (author of the Svtrod'tya), 
137 

Narasimlm, 84, 88, 103 
Naras i ii i h a-ca t ur dasi, 96 
N arasi rnhade va I (of the Gahga 

dynasty), 154 

Naraeimha-purana , 21, 90, 151 
Narasimha Thakkura, 126 
Narnsimha Vajapeyin, 13, 36, 38, 39, 
52, 66, 74, 75, 80, 91, 94, 146, 157, 
288, 296, 298, 301, 319 
Narayana, 26, 51, 60, 62, 64. 84, 85, 
88, 97, 98. 99. 101, 103, 113, 129, 
132, 237, 238, 261 
Narayana-bali, 26 
Narayana Pa»d*tacarya, 54 
Nardyand*t&kfarakalpa, 54 
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Pailcayatana-puja, 79, 125, 186 
Pafleopasana, 79 
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Paramartha, 56 
Paramesthin, 61 
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Parivrajakas, 212 
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Par&va, 194, 195 
Parvata-khanda, 161 
Parvati, 118, 162 
PaSa, 133 
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Patafijala, 68 
Patanjali, 200, 202 
Patriarchs, 5, 6, 35, 30, 220 
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40, 42, 45, 46, 48, 49, 50, 54, 72, 78, 
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Paundraksetra-raahatmya, 102 
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Pau?kara (Parvan of the Padma-p.) 
108 

Pauskara-saiphita, 219 
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Pesh&war, 200 
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Pi&gala (Sutras of), 136, 139 
Pi&kramocana-kunda, 46, 73 
Pilr, 12, 45. 52, 229. 232 
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Pitr-gatha, 43, 50 
Pitr-vamia, 35, 86, 50 
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Politics, 141. 193 
Prabhasa, 100. 219 

Prabhasa-khanda (of the Skandtt-p ), 
21, 157, 158, 159, 163, 164, 165 329 
Prabhasaksetra-mahatmya (a part of 
the Skanda~p.) f 158 
Pr&dhana, 60 
Prfidurbhava, 78, 79, 84 
Pradyumna, 47, 85, 87, 220 
Pradyumna-sarovara, 152 
Prahlada, 22, 113, 114, 251 
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Pravara. 29 
Pravrajya, 211 
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PrayaAcitta, 6, 51, 93 (Yati*), 96 
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Prdyaicitta-viveka, 16, 17, 66, 101. 114, 
272, 278, 288, 295, 305 
Preceptor (spiritual), 220, 222, 225, 230 
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Prostitute, 231, 241, 251 
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Prtbu, 22, 63, 251 
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Pft)i, 6, 135, 189, 225, 228, 240, 263 

Pukvasa, 199 

Pulastya, 77, 92, 99, 106 
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Punjab, 203, 215 
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Puraipdara, 251 
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Pur&na-miihatmya, 3, 151 
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Purana-samhitii, 2, 5, 58, 99, 140 
Purana-s&ru , 90 
Puranic Brahmaism, 214 
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Purusottama, 151, 207, 233. 257 
Purusottama-ksetra, 132, 152, 153, 
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Puskara-dvipa, 81. 83 
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Rajasekhara, 78 
Raja-tarangint , 197 

Raja Vasisthlputra Sri Pulumayi, 211 
Roji, 24, 25, 51. 234 
Itak$asa, 50, 80, 81, 258 
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116, 117, 118, 119. 136, 144, 153, 
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Ramaite, 117, 122 
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R&m&yapa, 110, 118, 180, 140, 141, 
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Rasa-dhenu, 101 

R&say&trd-viveka, 153, 163, 164, 100, 
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RUi, 28, 24, 80, 172 
R&sopadra (a village), 210 
Ratna-parlk$a, 137, 141, 143 
Raudra, 08, 104 
Raudrl (Sakti), 101 

Havana, 140, 153 
Res, 1, 240 
Re-creation, 4, 7 
Redactor, 8 

Results of actions, 0, 15, 17, 52, 117, 
150, 160, 174, 175, 177, 179, 190, 
182, 183, 187, 235 
Reva, 114, 158 
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157, 158, 103, 164, 1G5, 168, 327 
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Revati, 11, 22, 80, 172 
Rg-veda, 1, 08, 136, 193, 208, 238, 
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Rites, 5, 0, 7, 8, 25, 65, 67, 00, 168, 
188, 103, 194, 195, 203, 213, 215, 225, 
227, 239, 243, 244, 254, 202 
Rohinl-candra-Sayaim-vrata, 24, 258 
Romahar$ana, 2 
Rsi-paficami (Vrata), 19 
Rsi-vam&a, 29 
Rtadhvaja, 12 
Ruci (Prajapati), 229 
Rudra, 47, 48, 59, 01, 68. 09, 95. 98, 
141, 168, 238, 240 
Rudra (sect), 125 

Rudrabhuti (on Abhira General), 216 
Rudradhara, 146 

Rudra-gita (of the Vardha-y .), 08, 69, 
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Rudraksa, 120 

Rudra-Ioka, 40 

Rudrasiipha I, 210 

Rudra-sukta, 240 

Rudra-vrata, 101 
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Rukmangada, 131 
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SadSc&ra, 81, 82, 93, 96 
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Sagara, 282 
Sahasa-malla, 154 
Sahy adri, 159 

Sah.vadri-khanda (a part of the 

Skanda-p .), 159, 161 
Saliya (vJ. Satya)-khanda, 101 
Saint Satagopa, 88 

&aiva (or Sivaite), 13, 14, 15, 39, 42, 
46, 60, 64, 68, 70, 77, 78. 30, 93, 95, 
100, 101, 104, 111, 119, 122, 133, 

152, 170, 201, 202, 204, 218. 223, 
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Saivaka, 13 
Saiva Vratas, 42 

Saivtsm, 121, 129, 193, 197, 198, 200, 
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Saka, 87, 89, 200, 202, 204, 207, 210, 
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&aka-dvlpa, 168, 171 
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&akra, 59 

Sakta, 13, 21, 45. 52, 55. 58, 61, 64, 

65, 69, 70, 90, 91, 101, 123, 225, 233, 
241, 261, 264 

&akta Upanisad, 91 
Sakti, 21. 58, 60, 65, 101, 11G, 118, 
128, 129, 136 
Saktism, 193, 214 
&akva, 40 

Salagrama, 96, 118, 137, 140 181, 

182 

Sali (rice), 241 
Samadhi, 219 
Saman, 1 

Samaveda, 1, 136, 208, 238, 240 
Samba, 47, 107, 171 
Sarnbandha-viveka , 288 

Samba-pur atm, 151, 171 
£aipbhda (grama), 85, 86, 233 
Sambhalagrama-maliatm.va, 161 
Sambhalpur, 161 

Sambhava-kanda (a part of the 
Skanda-p .), 14, 158, 159, 100, 161 
£ambhu, 47, 261 

Samdhva, 186, 180, 225, 262, 263 
Samjna, 168 
Samkalpa, 85 

Samkara (i.e. Siva), 61, 82, 119, 129, 
226, 234, 261 

Samkaracarya (or Samkara), 20, 56, 

66, 120, 129, 169 

Samkara-samhita (or Samkart Samhita, 
of the Skanda-p.), 14, 158, 150, 100, 
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Sapikarsana, 23, 87, 199, 200, 220 
S&mkha, 173 

Samkhya, 68, 149, 151, 155, 193, 201 
Samkhya-karikd> 4, 55 
Sdipkhyakdrika-bhdsya (of Gauda- 
pada), 4 

Samkhya-pravacana-bhdftya, 126, 813 
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Saxpkpobha (Mah&r&ja) , 218 
Samnyasa, 58, 64, 199, 202, 208, 229, 
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Sampradaya, 68 
Saipprati, 196 
Sampr&v&rtin, 208 
S&ipiap&yana, 2 
Samudragupta, 81 
Sarayamana, 286, 287 
Samyu, 16 
Sanaka, 63, 129 
San aka (sect), 125 
Sanandana, 129 
Sanatana, 102, 129 

Sanatkumfira, 62, 63, 99, 100, 106, 
129, 143 

Sanatkumara-samhita (a part of the 
Skanda-p.) , 158, 159, 160, 161, 163 
Sahkhacuda, 151 
Sank hyayan a -srau tasu t ra, 1 
Santi (Parvan, of the Mahdbhdrata), 
10, 84, 149 
Sapta-dvlpa, 19 
Saptami-vrata, 240 
Saptasagara-dana, 45 
Sarada characters, 55 
Sarasvata Kalpa, 56 
Saras vat I, 17, 46, 77, 132 
Sardula-vikrldita (metre), 162 
Sarga, 4, 65, 72 
Sarngapani, 217 
Sarvadarsanasamgraha , 138 
Sarv&nanda (Vandyaghatiya), 94, 299 
Sar vaph ala t yaga-v rata, 42 
Sasthi, 256 
Sasthi-kalpa, 256 
Aastra-dharaka, 204 
Sastrajiia, 204 
&atagopa, 41 
&atakratu, 258 

Satanika (a king), 168, 170, 171, 173 
&atapatha-brdhmana , 1 , 98, 2.58 
Satarudriya (section of the Yajurmla), 
63 

&dtdtapa-smrii f 21 
Sati, 45, 135 
Sat-karma, 58 
Sa t trimsan mata, 201 
Sattvata, 67, 84, 201 
Sdttvata-samkita, 218 
Satya, 85, 87 
Satyfi, 85 
Satyabhama, 23 
Satya-narayana, 157, 169 
Satyavat, 50 
Saukara-ksetra, 102 

gaunaka, 89, 48, 99, 115, 141, 167, 
168, 170 

Sauparna (purdna), 145 
Saura, 226, 261 
Saura-dharmottara, 151 
Saura-purdna f 57, 151, 158, 168 
Saora-ft&iphiti (or Saurl Samhita, of 
the Skanda-p.) , 14, 158, 159, 160, 


Saura Vrat&s, 89, 42, 171 
Saurl (Samhita, of the Kurma-p.) , 67, 
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Sauti, 99 
Sauvlra, 205 
Savarpi, 2 

Savitrl, 50, 121, 122, 238, 289 

Savitrl-vrata, 50 

S&yanacarya, 4 

Script, 6 

Sculpture, 193 

Scythians, 246 

Sect, 16, 19, 40, 64, 65, 66, 67, 68, 69, 
70, 125, 133, 196, 199, 203, 204, 222, 
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Serpent, 50, 61, 85 
Sesa, 85, 88, 108, 116, 118 
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Setu-mahatmya (a part of the Skanda- 
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Setu-mahatmya-khapda (a part of the 
Skanda-p .), 160, 163 z 

Shahdaur, 203 
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Sikhin, 203, 222 
&iksa, 4, 135 
Skphala, 78 
Sirpha-mantra, 221 
Sindhu (a country), 205 
Sindhu (river), 115 
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185, 221, 226, 239, 250, 251, 257, 261 
Sirisa, 241 
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Sita, 117 
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&iva-dharmottara, 151 
&iva-liuga, 46, 63. 73 
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Siva-raksita, 203 
Siva-ratri, 96 
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Smart*, 11, 125, 198, 194, 208, 214, 
215, 217, 226, 227, 234 
Smart* Brahman sectaries, 226, 243, 
246 

Smarta-Saiva, 203, 213, 225 
Smarta-Sakta, 225, 226 
Smarta-Vaisnava, 203, 213, 225 
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Smrti-candrika,, 18, 16, 17,' 10, 36, 37, 

42, 46, 48, 54, 66, 80, 91, 94, 103, 114, 

123, 131, 163, 164, 166, 170, 201, 205, 

265, 266, 267, 270, 274, 276, 282, 292, 

296, 299, 302, 308, 315, 318 332 
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Soma, 67 
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Somasarman, 114 
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Sraddha, 6, 11, 16, 17, 18, 24. 35, 3G, 

43, 44, 102, 150, 188, 197, 220, 222, 
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Sraddha-kalpa, 16, 42 
&raddhakriyd~kaumudt, 36, 37, 46, 80, 
104, 128, 131, 143, 154, 164, 2S9, 298, 
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Sraddha-viveka , 80, 114, 297, 818, 322 
Srauta, 193, 194, 227, 234 
Srav&pa-Belgola, 68 
Sravasti, 196 
Sreethin, 211, 212 
Sri, 21, 22, 58, 59, 60, 233, 256 
Sri (sect), 125, 126 
&ri-bh6fya, 277 

Srldatta Up&dhyaya, 17, 36, 80, 91, 105, 
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Sudarsana, 242 
Suddha-saiva-vrata, 101 
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Sunga (also Suhga dynasty), 197, 200 
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Surasena, 200 
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136, 145. 240 
Susarman, 205 
Susila, 63 
Suskaletra, 197 

Suta, 29, 30, 32, 35, 37, 38, 62, 64, 65, 
72, 97, 99, 100, 108, 111, 112, 114, 
115, 118, 119, 129, 141, 167, 163, 170 
Suta-glta (in the Skanda-p.) , 160 
Suta-saiphfta (of the Skanda-p .), 14, 
158, 159, 160, 161 

Suta-wmhitd-tatparya-dtpika (a com¬ 
mentary on the Suta-sawhita by 
Madhavacarya), 159, 160 
Suttanip&ta, 194 
Suvidyut, 101 
Suwat, 197 

Sv&rga-kha$^a (of the Padma-p .), 107* 
108* 112 , 113 , 116* 117* 138 
Svargfct>hapa-parvan (of the Mahfr 

8* ft 
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Svarocisa (Manvantara), 85 
Svarodaya, 137 
Svayarnbhu, 7?, 245 
Svayambhuva Manvantara, 0?, 85 
Sveta, 63, 122 
fsveta-dvipa, 238 
Sveta-kalpa, 14 
§vetambara, 212, 231 
6vetasvatara, 63 
&vetd$vatara Upanisad , 63 
Systems of philosophy, 90 

T 

Taimurlong, 169 
Taittinya-dranyaka , 1 , 2, 4, 258 
Taittmya-samhita , 258 
Tainasa Manu, 150 
Tamasa (Manvantara), 85 
Tamil poets, 70 
Tamil Vaisnava saints, 56 
Tnntra, 13, 55, 57, 61, 06, 119, 126, 
133, 169, 214, 220, 224, 225, 231, 245, 
260, 261. 202, 264 
Tantrasura, 225 
Tantravarttika , 6 

Tantric, (influence, elements, rites, 
etc), 65, 67, 96, 119, 123, HI, 126, 
132, 136, 139, 163, 165, 169, 172, 214, 
218, 219, 220, 223, 224, 225, 231, 242, 
260, 261. 262, 263, 204 
Tautrickm, 54, 119, 123, 137. 138, 

172, 173, 215, 218, 223, 260 
Tantrik, 72, 112. 225 
Tapasa, 204 

Tapi-khanda (belonging to the Sfcanda - 
p.), 161 

Taraka, 49 

Tarakamaya-yuddha, 50, 124 
Tdrksya (purdna) , 137, 138, 113, 145 
Tatpurusa, 92 
Tattvas (Tantrie), 225 
Temple, 153 (Siva-, Visnu-, Sun-), 
154 (Sun-), 181, 184, 185, 221, 238 
(Vi?nu-), 249 
Theology, 55, 60, 61, 65 
Ttkd-sarvasva, 94, 299 
Tila-dhenu, 101 
Timitra, 206 

Tlrtha, 6 f 45, 106, 113, 114, 210, 217, 
228. 230, 231. 232 

Ttrtha-dntdmani, 17, 46, 66, 73, 74, 
80, 94, 104, 112, 114, 131, 134, 143, 
153, 164, 272, 273, 288, 296, 297, 305, 
306, 312, 310, 319, 322 326 
Tirtha-khapda (belonging to the 
Skanda-p) , 159 

Tirtha-mahatmya, 63, 102, 106 
Tlrtharikara, 194 

Tlrtha-parvan (of the Padtna p .), 108 

Tirumular, 70 

Tithi, 11, 23, 49, 140, 168, 171, 180, 
185, 189, 240 
Toramapa, 217 

Tortoise, 08, 09, 09, 84, 30 , 87, 134 


Trijafa, 140 

T rikandamandana , 48, 280 
Trikandamandana Bhaskara-misra, 48, 
280 

Trimurti, 19 
Tripundra, 60 
Tripura, 49, 110 
Trivikrama, 76, 88 
Tukhara, 83 

Tulapurusa-mahadana, 44, 143, 347, 

249 

Tulasi, 57, 78, 79, 90, 114, 115, 116, 
117, 124, 125, 151, 184 
Tulasl-triratri-vrata, 125 
Turk 78 

Turuska, 83, 89, 114, 124, 197 
Turvasu, 32 
Tusara, 83 
Tusita, 85 

U 

Uccatana, 58 
Udayin, 195 
Udumbara, 241 
Ugra, 99 
Ujjaymi, 158 
Uma, 39, 46. 128 

Uma-khanda (of the Skanda-p.) , 161 
Uina-Mahesvara, 47 
Cnavim.iati Samhita, 6, 263 
Upadesa-kanda (belonging to the 
Skanda-p.), 161 
Upagama, 223 
Upajati (metre), 162 
Upakhyana, 4, 5 
Upanayana, 261 
Upanisad, 11, 20, 243, 261 
Upapurana, 7, 13, 14, 15, 38, 53, 58, 
60, 77, 90, 91, 94, 128, 130, 146, 147, 
151 

Upasamhara (Pada, of the Vdyu p.), 
15 

Upa-Veda, 238 
ITpavrt, 205 
Upendra, 47 

Upodghata (Pada, of the Viyu-p.), 15 
Urvasl, 43 
U&anas, 72 

Usanas-samhitd , 64, 72, 110, 111 
Utkala-khanda (a part of the Skanda- 
p.) t 157 
Utpata-santi, 48 

Utsarga, 6, 32, 176, 189, 225, 240 
Uttama, 232 

Uttara-bhaga (of the Varihap), 100 
Uttara-gita, 4, 23 
Uttaragita-bhdsya, 4, 18, 23, 55 
Uttara Gokarpa, 100 
Uttara-khanda (a part of the Brahraa- 
khanda of the Skanda-p), 157 
Uttara-khanda (of the Padtna p.), 90, 
107, 108, 109, 112, 1*5-127, 184, 223, 
306, 312-313 

UtUure-khapd* (of the Vdyup), 158 
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v 

V abhravya- vrata, 101 

Vacaspatimisra, 17, 45, 46, 66, 73, 74, 

80, 04, 104, 112, 114, 126, 131, 132, 
143, 151, 152, 153, 156, 164, 272, 288, 
206, 207, 305, 306, 312, 316, 319, 322, 
326 

Vadari, 102 
Vadarikasrama, 157 
Vagbhala II, 142, 143 
Vakni-purdna > 130, 140 
Vaideha, 205 
Vaidyaka, 135 
Vaikhanasa, 203, 222 
Vaikuiilha, 85 
Vainatcya (purana) , 145 
Vaisali, 194 

Vaisampayana, 39, 48, 100 
Vaisnava, 19, 35, 37, 39, 41, 44. 50, 52, 
54, 56, 99, 109, 115, 122, 125, 127, 
129, 115, 156, 108, 199, 203, 204, 218, 
219, 222. 226, 261 
Vaisnava Vratas, 42 
Vaisnavi, 47 

Vaisnavi (Sakti), 101, 104 
Vaisnavi (Samhita, of the Kurmap .), 
57, 58 

Vaisnavi Samhita (of the Skanda-p .), 
158, 159, 160 

Vaisnavism, 18, 50, 193, 197, 193, 199, 

200, 205, 214, 230, 245, 246 
Vaisyn, 58, 133, 194, 205, 200, 212, 

232, 235. 238, 244, 255 
Vaivasvata (Manvantara), 85 
Vajravahanika-vidya, 03 
Valmiki, 224 

Vania, 65, 67, 69, 225, 226, 233, 261 
Varnadeva, 92, 131 

Vamana, 47, 78, 84, 85, 88. 103, 140, 
144 

V dmana-purdna (or Vamana y, 3, 55, 
76-92, 179, 236, 290-298 

Vdmana-upapurdm , 77, 147 
Vatp£a, 4, 65, 72 
Vaipsanucarita, 4, 7, 72, 137 
Vanga, 205 

Varaha, 41, 47, 84, 85, 88, 97, 103 
Varaha-kalpa, 14, 134 
Var&hamihira, 11, 22, 24, 40, 67, 78, 
83, 123, 160. 171 

Vardka-purana (or Vardha or Var&ka), 
7, 68, 69, 71, 89, 96-107, 138, 155, 
180, 202, 234, 236. 237, 23S, 239, 249, 
250, 251, 252, 253, 254, 256, 257, 

258, 261, 262, 301-306 
Varahl, 47 
V&rfcpasl, 73 

Vardham&na Mab&vlra, 194 

Vorpa^ramadharma, 6, 71, 82, 117, 

166, 188, 193, 194, 197, 196, 199, 200, 

201, 202, 263, 204, 212, 213, 214, 215, 

218, 228, 232, 233, 231, 233, 286, 

238, MO 


Varga-khan.da (belonging to the 
Skanda-p.), 160 

Var$akrtya-kaumudi, 80, 01, 94, 114, 
128, 143, 154, 104, 166, 297, 812, 
313, 318, 319, 326 
Varupa, 47 
Varnna (dvlpa), 78 
Vasantatilaka (metre), 162 
Vflslkarana, 58, 223 
Vasi?tha, 0, 24, 129, 131, 184, 135, 
139, 140, 173 
Vasts tka-smrti , 21 

V astrapathaksetra-mahatmya (of the 
Skanda-p.) , 158 
V&stu, 32, 48, 176, 186 
Vasudeva, 45, 49, 51, 54, 60, 07, 85, 
87, 97, 100, 114, 142, 199, 200, 202, 
203, 207. 220, 222, 251 
Vasudeva (a Brahman), 200 
Vasudeva (of the Kanva dynasty), 200 
Vasudeva (a Kushan king >, 89, 200, 
215, 218 
Vasugupta, 70 
Vasumnnas, 66 
Va t a, 241, 249 

Vfttsvayana, 108, 116, 117, 118 

Vdyaviya , 13, 14, 18 

Vayaviya-samhita (of the &iva p ), 
14, 15, 20, 21 

Vayu, 2, 5, 13, 14, 15, 18, 47 
Vayu-purdna (or Vdyu or Vdyavlya ), 

3, 4, 5, 7, 8, 13-17, 18, 19, 20, 21, 
26. 27, 28, 29, 30, 31, 33. 41, 48, 49, 
52, 66, 83, 84, 87, 90, 91, 95. 90, 
136, 142, 145, 147, 149, 150, 158, 

174. 199, 201, 206, 207, 203, 209, 210, 
213, 216, 233, 234. 236, 238, 240, 

252, 257, 269*273, 275 
Veda, 1, 2, 4, 16, 59, 63, 64, 85. 97, 
98, 124, 132, 135, 193, 194, 195, 197, 
198, 199, 201, 203, 204, 207, 208, 

209, 210, 212, 213, 214, 215, 218, 222, 

223, 224, 225, 226, 227, 228, 230. 233, 

234, 235, 236, 238. 239, 240, 242, 243, 

246, 250, 252, 253, 255, 257, 201 

Vedanga, 135, 238, 242 
Vedanta, 98 
Veda-vyasa, 85 
Vedic religion, 24, 25, 69, 193 
Vepa, 22, 25, 234 
Vehkatacala, 157 
Vibhava, 41, 86 
V idhdna-pdrijdta, 164, 827 
VidiSa, 207 
Vidu$a, 241 

Vidyak&ra Vajapeyin, 06, 74, 75, 79, 
80, 94, 104, 114, 124, 264, 289, 296, 
297, 800 305, 312 
Vidyut, 101 

Vijftana Bhik$u» 126, 313 
Vijfianesvara, 6, 25, 48, 72, 93, 138, 
143, 163, 169, 263. 279, 331 
Vikup^ala, 112 
Vikuttfhi, 85 
Vm&yaka, 1M 
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Vindhya, 8 

Vindhyadri-khanda (belonging to the 
Skanda-p.), 159 
Vindu, 183 

VinitaSva (a king), 101 
Vipaicit (a king), 234 
Vipra (worshipper of Brihma), 40 
121 

Viraja-ksetra, 153, 156 
Viraja-tlrtha, 152 

Vira-mahendra-kanda (a part of the 
Skanda-p.), 161 
Vlramitrodaya , 13, 158 
Vlra-vrata, 260 

Virgin girls (worship of), 242, 260 
Virocana, 47 


r isuu, 

, 21, 22, 23, 24, 

25, 

20, 34, 

35, 

38, 

40, 41, 

42, 

44, 45, 

48, 

49, 51 

, 57, 

58, 

59, 60, 

61, 

62, 63, 

65, 

08, 76, 

, 78, 

79, 

84, 85, 

86, 

87 , 88, 

89, 

90, 92, 

, 95, 

96, 

97, 98 

, 99 

, 100, 

las, 

, 111, 

113, 

114, 

115, 

117, 

119, 

125, 

128, 

129, 

133, 

134, 

136, 

139, 

140, 

141, 

142, 

144, 

145, 150, 153, 159. 179, 182, 

184, 

198, 

200, 

203, 

219, 

220, 

222, 

232, 

233, 

234, 

238, 

240, 

248, 

251, 

258, 


262 

Visnu (author of a Diiauna-sastra 
work), 171 

Visnu-bhakti, 100, 127 (gradations of) 
Visnu-Brahma, 59, 60, 61, 62, 97, 98 
Visnudharma , 151 
Vimudharmasulra, 258 
Vi?nudkarmottara t 21, 43, 41, 55, 151, 
250, 258, 266 

Visnudkarmot tara mrta, 151 
Vi$nu-kh&nda (of the Skanda-p .), 
157, 158, 161, 163, 164 
Visnti-loka, 250 

V i$nu-N aray ana, 85 
Vi$nupura, 41 

Visnu-purdna (or Vixnu or Vaixnava ), 
2* 4, 5, 6, 8, 19-26, 34, 41, 54, 55, 56, 
63, 64, 65, 90, 107, 114, 122, 133, 

137, 188, 147, 148, 149, 175, 199, 

206, 207, 208, 209, 210, 213, 216, 

232, 233, 234, 235, 237, 233, 244, 

276-278 

Vianurahasya, 7, 151 
Vi^nu-svamin, 169 
Vispu-veda» 54 

V isn u-vrata. 39 

Vispuyaias, 85, 86, 87, 89, 233 
Visvakarman, 153 
Vifvaksena-sa mhitd, 87 
Visvkmitra, 29, 22S 
Visvarupa (or Visvarupac&rya), 188, 

143, 263 

V&vavarman, 224 
ViAve^vara, 107 
Vivaha, 188 

Vow, 19, 37, 88, 39, 40, 42, 63, 64, 73, 
96, 125, 141, 156, 171, 176, 177, 179, 
180, 181. 182, 183, 184, 185, 186, 

188, 194, 809, 121, 222, 228, 286, 


238, 239, 240, 241, 253, 255, 256, 

260 

Vrata, 6, 19, 82, 39, 41, 42, 18, 51, 63, 
65, 76, 87, 89, 93, 103, 113, 118, 119, 
125, 141, 143 (different kinds of), 

156, 166, 176, 179, 189, 225, 228, 

240, 241, 255, 256, 257 
Vratakdla-viveka , 48, 104, 114, 128, 

163, 164, 166, 288, 805, 313, 325, 330 
Vratopakhyana-khaitda (belonging to 
the Skanda-p .), i60 
Vrddha-garga, 48 
Vrddhagarga-aamhitd , 48 
Vfndaivana, 45, 118, 

Vrsala, 205, 206 
Vr$a-lak$ana, 43 
Vrsni, 199 
Vrsotsarga, 43, 44 
Vrtra, 56 
Vruda, 78 
Vyahfti, 240 

Vyakarana, 4, 1S5, 137, 142 (Kalapa) 
Vyasa, 3, 4, 6, 8, 53, 54, 62, 63, 73, 
85, 88, 92, 99, 112, 141, 153, 155, 
167, 170, 171, 205, 226, 227, 230. 237 
Vyasa-glta (in the Kurina-p ), 04, 65, 

71, 72, 75 

Vyavahara, 32, 48, 138, 144, 145. 177 
Vyuha, 85, 220 


W 


Week-days, 40, 83, 172 
Wife (duties of, etc.), 183, 229, 230, 
231, 232, 237, 245, 249 
Wife as a Tlrtha, 113, 114 
Women (their duties, etc.), 32, 47, 98, 


101, 

102, 

113, 

115, 

119, 

156, 

166, 

171. 

176, 

180, 

181, 

182, 

183, 

188, 

200, 

202, 

210, 

212, 

213, 

216, 

220, 

221, 

224, 

225, 

231, 

232, 

236, 

237, 

238, 

215, 

216, 

255 

Worship (of 

BrahmS, 

Vi§nu, ! 

5?iva, 

etc.) 

, 47, 

48, 

49, 

68, 71, 76, 79, 

, 93, 

99, 

115, 

117, 

121, 

122, 

125, 

136, 

140, 

141, 

145, 

150, 

151, 

154, 

159, 

166, 

168, 

171, 

172, 

179, 

180, 

181, 

182, 

185, 

184, 

185, 

186, 

187, 

188, 

189, 

193, 

196, 

202, 

219, 

222, 

228, 

238, 

239, 

240, 

242, 

255, 

258, 

259, 

260, 

261, 

264 





Y 


Yadava, 82 
Yadu, 32, 67 
Yaga, 219, 221 
Yajfia, 88, 241 
Yajflapati, 249 
Yajfta-salk, 206 

Yajnavaibhava-khantfa (belonging to 
the Skanda-p .), 160 
Yajnavalkya, 2, 21, 85, 89, 188, 189, 
247, 252, 259, 254, 268 
Y&jiiavalkya+mrti, 6, 11, 18, 17, 19, 
28, 26, 86, 88, 40, 44, 46, 48, 07* % 
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n, n, so, 104, H4, m, hi, 187, 

188, 148, 148, 145, 170, 178, 178, 186, 

188, 801, 805, 883, 887, 847, 8C3, 805, 

806, 869, 878, 876, 879, 890, 301, 807, 

885, 881, 898 

Yajurveda, 1 , 63, 136, 208, 238, 240 
Yajus, 1 
Yak$a, 50 
Yftkuta, 169 

Yam a, 21, 47, 100, 141, 234, 251, 263 
Yama (author of a Dharmasastra 
work), 171 
Y&mala, 67, 169, 225 
Yamuna, 46, 85, 219 
Yantra (Tantric), 119, 210, 262 
YaSodharman, 217, 218 
Yaih&rt ha-m an jar i, 126 
Yati, 15, 93, 96, 175, 179, 20S, 222 
Yatrakala-vidhmia, 48 
Ydtra-tattva, 151 


Yavana, 20, 87, 78, 95, 124, 199, 200, 
207, 215, 225 
Yayati, 5, 46 

Yoga, 11, 16, 61, 63, 64, 65, 137, 199, 
141, 149, 151, 155, 198, 199, 201, 202, 
219, 229 

Yoga-yajnavalkya, 68 
Yogesvari, 47 

Yogin, 16, 63, 71, 137, 204 
Yuddka-jaydrnava , 137 
Yuddha-kanda (of the Skamh-p.)< 161 
Y udhisthira, 45 

Yuga-dharma, 15, 16, 18, 19, 82, 48, 
57, 72, 119, 174, 175, 176, 177, 178, 
180, 182, 183, 186, 187, 188, 228, 235 
Yuvanaiva, 66 

Z 

Zodicai signs, 23, 95, 172 


ERRATA 


Page 

Line 

Incorrect 

Correct 

11 

32 

had handm 

smddhdndm 

19 

10 

Sapta-dvipa 

Sapta-dvipa 

21 

36 

Sankrit 

Sanskrit 

27 

34 

the story 

on the story 

27 

40 

Kafhitdn 

kathitdn 

27 

43 

yrasQ mkhdtah 

prasamkhyatak 

28 

36 

il 

=L 

S3 

2 

vice verse 

vice versa 

73 

39 

him 

them 

133 

25 

‘Naradlya P. 

‘Naradlya P/ 

130 

21 

chaps. 

chaps. 

140 

20 

gauges 

Ganges 

168 

12 

batras 

&astras 

206 

13 

morarch 

monarch 

216 

12 

discribed 

described 

217 

34 

at last 

at least 

227 

8 

Bramhanists 

llrahmanists 





